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is located in the centre in a yellow frame with a gold
adornment and gold outline around the perimeter:

ail goadiae oSaaS o lEale
(“Lovers killed by the beloved™) [24].

The reference is to one of the central Safi concepts of
‘ishq — “all-encompassing love for God that leads a Safi
along the mystic path™. This entails a conception in which he
who strives for the Truth must cleanse his soul (nafs) of all
passions and desires of man (shahawat), replacing them with
love (mahabba). He then hurls himself into the flame of pas-
sion (‘ishq) and burns in it in order to attain the state of union
(wusla) with God and, thus “annihilated” (fund’), reaches,
with the aid of the divine gift of stupefaction (havra). the
state of “subsistence” in the Divine, or everlasting life in
God (baga’).

Fol. 2%9a (fig. /1) and 28b (fig. /2) — in a frame com-
poscd of the remained parts of the double frontispicce —
contain two pages from a Qur’anic manuscript executed in
magnificent calligraphic naskh with elements of muhagqaq
(ten lines per page).

Fol. 29a: text dimensions — 21.3X13.8 cm. Qur’an
8:75 (without the two initial words) — 9:4 (only the first
word) [25]. When the right edge was trimmed, some text
was lost (one letter from each line). Between the lines we
find a gold line in a black outline. Its appearance was occa-
sioned by the need to mask a cut between the end of the
eighth sitra and beginning of the ninth, where an illumina-
tion with the siara title had originally been located. The
ends of the ayat are marked with a gold dot. The text is in
a yellow frame with gold ornamentation.

Fol. 28b: text dimensions 20.0 X 13.5 cm. Qur’an 3: 141
(without the three initial words) — 3:145 (without the final
word). Between the lines are gold spots similar to those
placed around the margin of the inscription on the reverse
side of the folio. The text is placed in a yellow border with
a gold ornament.

One notes the absence of tajwid signs in the text, al-
though their inclusion was practically obligatory at the
time. There is an attempt to present two pages from one
manuscript as pages from various manuscripts.

Fol. 28a (fig. 13) contains a calligraphic example (git ‘a):
two lines in large nasta ‘lig:

b e ey 4wl S S

“O God, if [onc judges] by words, then I bear a crown
on my head before all,

But if by deeds, I cede [my place] to the mosquito
and the ant™.

Black Indian ink on yellow background with gold dots
with pale, paired tree leaves. The example is located in
a complex form; its major element is a broad orange-yellow
strip with a gold ornament within. The general background
is dark blue. The dimensions within the frame are
21.7X9.5 cm.

Fol. 31b (fig. 15): text dimensions are 22.0X12.5 cm.
A fragment of another Qur’anic manuscript written in
confident naskh contains ayar 2:255—-258 (part of the ava
is written in a tiny hand along the left cdge of the folio).
2:255 is the famed ayar al-kurst: the “throne verse”, which
became especially popular as a conduit for magical forces
[26]. Between the lines the text is interlaid with gold out-

lined in a thin black contour line with jags (tarsi’ wa-
tahrir). One notices the periodic placement of the kasra
vertical to the line [27]. Tajwid elements in the text are
executed in red ink. The ends of @var are marked with red
circles compressed from the sides. The text is located in
a complex frame where the main element is a blue area
lined with gold and enclosing a gold floral ornament. Iran,
16th century.

Fol. 31a (see front cover of the present issue) contains
the miniature “Portrait of a princess™ (Moghul school, mid-
18th century, watercolour, gouache and gold on paper,
9.5X16.5 cm). The young woman wears a gold head-dress
adorned with a feather and a pinkish shawl embroidered
with gold lines. She has a pendant on her forehead [28].
A gold belt peeks out from beneath the shawl. She wears
a thick gold bracelet on her hand and gold earrings. The
index finger of the left hand is held by the chin. In her right
hand, the woman holds an object with a gold handle, appar-
ently intended to shoo away annoying insects while walk-
ing. She stands on a semblance of a lawn. She wears red,
sharp-tipped shoes with backs. In the upper part of the
miniature we see clouds executed in white and grey pain
encircled by a thin gold line. Such work was performed by
craftsmen with a brush that consisted of a single hair (the
so-called yvek galam — one pen — technique). The minia-
turc is uncompleted. The red rectangle above was left blank
for an illumination [29].

The miniature is located in a complex frame. where
a gold ornament lies against a background of varied blues
and yellows; it was pasted onto paper of a protective-green
colour.

The woman's static pose is typical of Moghiil minia-
tures of the time, both individual portraits and multi-figure
compositions. The album has two more folios (30b and
36b) where a girl with a flower and beads [30] (fig. /6) and
a noble youth, son of Abu-1-Khayr Khan (fig. /4) are de-
picted on a green background in similar fashion and poses.
The linear resolution of the faces is also characteristic
of miniatures of the Moghil school. A profile line made it
casicr to convey graphically the individuality of a face in
a portrait [31].

Individual depictions of women appear in Moghil
painting in the first quarter of the seventeenth century. In
the main, such portraits depict not so much individual
features as an ideal type corresponding to the standards of
the time. A close parallel to our miniature is found in the
Berling Museum fur Voélkerkunde [32] (fig. 17).

The placement of an absolutely secular miniature that
depicts a woman on the reverse side of a Qur’anic text, as
well as the appearance of Qur’anic fragments in an album
of such varied content, points to the serious changes in
norms and rules for treating the Sacred Text that had taken
place by the time of the album's creation.

One hopes that the careful study of all manuscripts
in the Fabergé collection, each of which I intend to treat
in a special publication, will allow us to establish their
origins. Of special interest are the worn pages and frag-
ments of text: they will undoubtedly aid in dating and local-
ising the manuscripts, as well as in identifying owners.
I plan to contact St. Petersburg's specialists, who possess
unique equipment and much experience in restoring such
textual losses. The history of the collection will be recon-
structed from article to article for readers of Manuscripta
Orientalia.
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I am certain that Fabergé's collection of Eastern manu- and many years later resurfaced in tiny masterworks of
scripts will be a source of fascinating tales for researchers. applied art that allowed a smitten aristocrat to convey her
One of them deals with the love that found its expression in passion to a French spy.
the Taj Mabhall; it was reflected in astonishing miniatures
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“Portrait of a princess”, Muragqa‘ X 3 from the St. Petersburg Branch of the Institute of Oriental Studies, Fabergé
collection, fol. 31a, 9.5%16.5 cm. Moghil school, mid-18th century, watercolour, gouache and gold on paper.

Back cover:

Decorative composition from elements of the double frontispiece of a Qur’anic manuscript. the same album,
fol. 29a, dimensions within the outer border 18.0X21.0 cm. Presumably Tcbriz, 1540s—1560s.
Mounted in India, mid-18th century.

Inside the text:

Fig. 1. Karl Fabergé. Photo by Hugo Oiberg (app. 1905).

Fig. 2. Tracing of decoration from rectangular gold cigarette case (gold. enamel, ruby, diamond. cotton).
9.7X6.3 cm. Craftsman: Heinrich Wigstrem. Fabergé. St. Petersburg. 1906. Musée des Arts Décoratifs,
Inv. No. 39452. Luzarche d*Azay collection.

Fig. 3. Fragment of a page from the Asiatic Muscum's 1920 inventory book.

Fig. 4. Binding of Qur’anic manuscript, 8.5X5.5 cm, lacquer, papicr-maché, Shiraz, 1187/1773. Call number
A 899, collection of St. Petersburg Branch of the Institute of Oriental Studics (assecmblage).

Fig. 5. Case for the same Qur’anic manuscript, 10.5% 7.5 cm, outer flap — 8.0 X9.0 cm, silk. cotton, leather.

Fig. 6. Extended frontispiece (fols. 1b—2a) of same Qur’anic manuscript.

Fig. 7. Fols. 15a and 150b of same Qur’anic manuscript.

Fig. 8. Back over of the binding on the Qur’anic manuscript, 10.2X6.5 cm, leather. Shiraz (late 18th century) or
Tehran (early 19th century). Call number A 892, St. Petersburg Branch of the Institute of Oriental Studies.

Fig. 9. Extended frontispiece (fols. 1b—2a) of same Qur anic manuscript.

Fig. 10. Fols. 183a and 182b of same Qur’anic manuscript.

Fig. 11. Fol. 29a from Muragga“ X 3, the St. Petersburg Branch of the Institute of Oricental Studics, Fabergé
collection.

Fig. 12. Fol. 28b of same album.

Fig. 13. Calligraphic sample (¢it ‘a), fol. 28a of same album.

Fig. 14. “Son of Abi-I-Khayr Khan portrait™”, fol. 36b of same album. Moghiil school, mid-18th century.
9.0X16.5 cm.

Fig. 15. Fol. 31b of same album.

Fig. 16. “Girl with flower and beads™, fol. 30b of same album. Moghiil school, mid-18th century. 9.5X16.5 cm.

Fig. 17. “Portrait of a princess”. Moghil school, mid-18th century, Muscum fiir Vélkerkunde, Berlin, I C 24342,
fol. 38b. Courtesy of the Muscum.



PRESENTING THE MANUSCRIPT

O. F. Akimushkin

A RARE SEVENTEENTH-CENTURY HAGIOGRAPHY
OF THE NAQSHBANDIYYA-MUJADDIDIYYA SHAYKHS

The full title of the work represented by manuscript C 1529
in the collection of the St. Petersburg Branch of the Insti-
tute of Oriental Studies is Hasanat al-abrar min nasamat
al-muqarrabin (“Marvelous Deeds of the Righteous under
the Leadership of Those Close [to Allah]”) [1]. In the main
body of the text. which is an authorial rough draft, the au-
thor does not give his name. However. he cites there letters
addressed to him by his spiritual teacher (murshid), shaykh
*Abd al-Ahad b. Muhammad Sa‘id [2]. in which the latter
addresses the author as shayvkh Muhammad Murad [3]. On
the margins of an introduction, written after the work's
completion, we can also find a note in Arabic revealing the
author's name: "I, incapable one Muhammad Murad, the
son of mufti Tahir Kashmirt...” [4]. This name, before the
hasmala [5] and in a chapter where he writes about him-
sclf [6]. is given fully as shavkh Muhammad Murad b. muftt
Tahir Kashmiri. In addition to the information Muhammad
Murad provides about himself in this work [7], some facts
about him are given by his disciple (murid) Muhammad
A‘zam in his history of Kashmir, Wagi‘at-i Kashmir,
compiled in 1160/1747 (8], and by Muhammad Ghulam
Sarwar in the hagiography Khazinat al-asfiva’, written
in 1281/1864—65. The latter also notes that Muhammad
A‘zam dedicated a separate work to his murshid which he
entitled Favd-i Murad, where the life and deeds of his
shayvkh are described [9].

Muhammad Murad was born in Kashmir in 1059/1649
into the family of a well-known local theologian and
learned man, the mufti Muhammad Tahir, who possessed
the right of khirga-yi ifta’, namely, the exclusive right to
draw legal conclusions concerning the practical application
of certain norms and injunctions of the shari‘a or to decide
a case on the basis of the latter. Following in his father's
footsteps, Muhammad Murad early demonstrated a propen-
sity for religious studies and received a solid religious edu-
cation. In his youth, he independently developed an adher-
ence to mystical practice and, according to Muhammad
A‘zam, succeeded in attaining the state of hal — spiritual
unity with the Only Existing One in an ecstatic state — af-
ter two years of asceticism. First a zealous follower of the
Kubrawiyya brotherhood doctrine, Muhammad Murad
carefully studied works by the shaykhs of the brotherhood,
visited their dwellings, journeyed to the mazars where they
were buried, and carried out missionary activities. As a re-
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sult, he collected a large amount of material and began to
compile a genealogy (shajara) of all the Kubrawiyya
shavkhs. He tells that when he was immersed in this work
and was about to begin his account of the Herat “favorites
of Allah™ (awliva’), he had a vision of the founder of
the Kubrawiyya-Hamadaniyya branch, shaykh amir *All b.
Shihab al-Din Hamadani (1314—1385)[10]. After this
vision, he failed to complete his work; and was not able to
write a line over the succeeding 13 years [11].

In Safar 1081/June—1July 1670, during Sayf-khan's gov-
emorship in Kashmir [12], the sons of shayvkh Muhammad
Sa‘id [13] and the grandsons of Ahmad Sirhindi,*Abd al-
Ahad and Sa‘d al-Din Muhammad [14], arrived in this area,
accompanied by 40 murids and a large retinue. Their ap-
pearance in Kashmir, as was the case with other representa-
tives of Ahmad SirhindT's clan at other times, was dictated
by purely pragmatic motives: they sought to recruit new
adherents to the Nagshbandiyya-Mujaddidiyya brotherhood
and extend its influence to the region, where the influence
of the Kubrawiyya-Hamadaniyya branch was traditionally
strong. At the end of Rabi* II 1081/September 1670, the
above-mentioned shaykhs finished their mission and re-
turned to Sirhind. Among their newly converted murids
was Muhammad Murad, who even accompanied them to
their residence. He lived in his native land after returning to
Kashmir, but on 20 Rajab (3 December) of the same year
we encounter him once again in Sirhind, where he stayed
at the mazar of Ahmad Sirhindi for a year and a half. He re-
turned home as khalifa (deputy) of the shaykh with the right
of initiating new members of the brotherhood and their
guidance. Three years later, he left for Delhi to spend one
year as a murid of the Nagshbandiyya shaykh Sharafandiiz.
Later, according to Muhammad Sarwar's account, he spent
14 years in one of the mosques of Kashmir propounding the
views of his teacher [15], whose tutorship, as well as the help
of khwaja Hujjatallah Nagshband, enabled Muhammad
Murad to attain “perfection on the path of mystical knowl-
edge of the Mujaddidiyya brotherhood” [16]. In Kashmir, ac-
cording to the Hasandt al-abrar, shaykh Muhammad Rida
bestowed on him the khirga-yi khilafat of such brotherhoods
as the Kubrawiyya, Suhrawardiyya, and Chishtiyya [17].
Hence, after 1085/1674—75, Muhammad Murad held the
rank of khildfa in four brotherhoods and was considered
a murid of shaykh ‘Abd al-Ahad b. Muhammad Sa‘Td.
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By all appearances, Muhammad Murad was not sur-
prised by his murshid's proposal to write a work on the
deeds of the shavkhs of the Nagshbandiyya brotherhood
and its Nagshbandiyya-Mujaddidiyya branch, as he alrcady
had experience in the field. He began to write the work,
undertaking a number of journeys in Northern India and
Kashmir, where shaykhs in the branch generally conducted
their activitics. He also visited the khangahs they had
founded, their burial places, collected and wrote down oral
accounts and tales of the miracles (karamat) they worked.
At the same time he conducted an intensive correspondence
with members of Ahmad Sirhindi's large clan. Finally,
he made broad use in his work both of the oral clarifica-
tions of the shavkhs (mainly shavkh ‘Abd al-Ahad), who
pronounced them “publicly and in personal conversation”.
and of doctrinal treatises by the branch's founder and his di-
rect successors [18]. On 20 Jumada 1 1093/27 May 1682.
Muhammad Murad completed his major work “in very
short order” [19]. We know practically nothing of his later
years. We can only state that he returned to Kashmir near
the end of his life and died there on 5 Shawwal 1134/14
July 1722 at the age of 75 [20].

A few remarks on Muhammad Murad's written legacy
can be made. In addition to Hasanat al-abrar and the
uncompleted “Genealogy of the Kubrawiyya Shavkhs”,
Muhammad Murad also penned a number of treatises
and works of an ethical Saff nature, among which he men-
tions: (1) Risala-vi durar an-nazm (Epystle on Threaded
Pearls), in which he treats cight well-known provisions of
the Khwiajagan school as formulated by *Abd al-Khaliq
Ghijduwani (d. between 1204—1220) [21]; (2) a commen-
tary (untitled) on a hayvt from the Mathnawi-vi ma 'nawi by
Jalal al-Din Rami (1207—1273) [22]; and (3) a collection
he compiled of letters-epistles sent to him by his murshid,
*Abd al-Ahad [23]. Moreover, Muhammad A‘zam singles
out his work Tufhat al-fugara (A Gift to Those Who
Chose Voluntary Poverty”). Judging by the title. it differs
in content from the hagiography Hasanat al-abrar[24].
According to a rcmark by A. Munzawi, in 1124/1712 —
after a gap of 31 years — Muhammad Murad reworked
Hasanat al-abrar and also modified its title to Hasanat
al-mugarrabin (“Marvelous Deeds of Those Close [to
Allah]™).

Sources, Structure and Contents

As was noted above, the full title of Muhammad
Murad's work is Hasanat al-abrar min nasamat al-
mugqarrabin [25]. An original idea was to compile a thor-
ough biography of all the shavkhs in the Khwajagan-
Nagshbandiyya brotherhood from the Prophet on down.
But the author limited his task in the course of his work.
noting that “it is simply impossible to treat all of them™.
Therefore, he included in his hagiography only those ascet-
ics whose biographics he was able to find in the sources he
used and whose activities were conducted in the period be-
tween the Prophet and the shavkhs of the Mujaddidiyya
branch. Moreover, he strove to accord special attention to
shavkhs from Sirhind, that is, Ahmad Sirhindi, his succes-
sors, sons, grandsons, and great-grandsons, as well as their
deputies (khalifa) and followers (ashab) [26]. Muhammad
Murad made broad use both of written sources and notes of
his personal discussions with many shaykhs among his con-
temporarics. He employed 27 sources, but a list of the main
sources in the introduction. includes only the following
works:

1) Nafahat al-uns by ‘Abd al-Rahman Jami (1414—
1492).

2) Rashahat ‘avn al-hayat by Wa'iz Kashifi (1463—
1532);

3) Tadhkirat al-awliva’ by Farid al-Din ‘Attar
(d. 1220);

4) Kashf al-mahjitb by al-Khujwiri (d. ca. 1074);

5) Shawahid al-nubuwwat by *Abd al-Rahman Jami:

6) Maqgamat-i shavkh Nagshband, which is appar-
ently Anis al-talibin by Salah b. Mubarak al-BukharT (first
half of the 15th century);

7) Magamat-i savvid amir Kulal by Shihab al-Din
(d. 1437);

8) Rawdat al-shuhada by Husayn Wa'iz Kashifi
(d. 1504),

9) Fasl al-khitab by khwaja Muhammad Parsa
(d. 1420);

10) Wird al-muridin by Baba Dawud
Kashmirt Khaki (d. 1586);

11) Risala-vi vawaqit al-Haramayn by khwaja
Muhammad ‘Ubaydallah (1628--1672) [28]:

12) Nasamat al-quds by Muhammad Hashim al-
Badakhshani Kishmi (d. ca. 1643);

13) Risala-vi Baha Tva by Abu-1-Qasim b. Muhammad
b. Mas*td (first half of the 15th century) [29].

shavkh

In addition to the Saft works he employs, Muhammad
Murad frequently refers to four volumes of maknibar by
Ahmad Sirhindi and threc volumes of makuiibat by the third
son of the latter shavkh, Muhammad Ma'sim (1599—1668).
But his primary source is Nasamat al-quds by Muhammad-
Hashim Kishmi. The sccond book (magala) of this work is
almost entirely incorporated into Muhammad Murad's com-
position beginning on fol. 115a [30]. The author explains it
as follows: “When the author of these lines had already be-
gun to carry out his task, he obtained the book Nasamat,
compiled by onc of the murids of shavkh Muhammad
Baqgubillah and the khalifa of Ahmad Faraqi. The book con-
tained information on the great shavkhs [of the Nagshbandi-
yya] and was expounded in such form as he himself would
have wished. Hence, he wrote everything [here] in accor-
dance with the second magala of Nasamat al-quds, borrow-
ing that which he considered necessary and adding that
which was missing [and could not be there]™ [31]. It should
be noted that Muhammad Murad, when writing of Suff ascet-
ics. devotees, and shavkhs, always cites the source of his in-
formation, a rarity among authors of the time.

The work by Muhammad Murad is divided into nu-
merous chapters, sub-chapters and internal sections that
differ in length and content. They are all indicated by the
same word — hasana [32]. The entire work is prefaced by
a detailed fihrist which contains the names of 122 shavkhs
whose biographies are included. The fihrist was drawn up
by one of the owners of the copy who omitted in it the
name of khwaja Muhammad Parsa [33].
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In evaluating the work as a hagiographic and, in part,
historical source, one easily notes that it is clearly divided
into two parts of unequal size and significance. The first,
which occupies nearly three quarters of the work and treats
the biographies of shavkhs, including Ahmad Sirhindi, is
compilative and of little interest, as it is based on well-
known extant writings. This part contains threc of the four
scctions which make up the work:

I. Fols. Ib—5a. Introduction and author's fore-
word [34], which provides several spiritual genecalogies
(silsila) of the Nagshbandiyya brotherhood and its
branches. Fols. 7a—131b. Lives of the four Rightly-guided
caliphs, 11 Shi‘ite imams and 40 well-known Sifis, ascet-
ics, and devotees from Ma‘ruf Karkhi (fol. 58a) to khwaja
Latif Kandibadami (d. 1024/1615), pupil of Khwajagi-yi
Amkinagi b. Darwish-Muhammad (d. 1008/1599—1600).

II. Fols. 131b—166b. Biographies of khwvdja Mu-
hammad Baqibillah (d. 25 Jumada II 1012/30 November
1603), his two sons, ‘Ubaydallah, known as Khwaja Kalan,
and ‘Abdallah, known as Khwaja Khurd, murids, khilafas
and followers [35].

III. Fols. 166b—314a. Biographies [36] of shavkh
Ahmad Fartqi-yi Sirhindf (1564—1624), his ancestors, and
24 of his khilafus and devotees (fol. 272a) [37].

The second part of the work is of an entirely different
naturc; it contains tales about thc sons and grandsons of
Ahmad Sirhindi. This part constitutes the fourth section.
Lives of the six sons of Ahmad Sirhindi, of whom two.
Muhammad Farrukh and Muhammad ‘Isa, are merely
named, as they died in childhood. and 14 grandsons:

IV. Fol. 314a — the eldest son, Muhammad Sadiq
(1000—9 Rabi* 1 1025/1591—27 March 1616). Fol. 318a
— the second son, Muhammad Sa‘id (Shawwal 1005—
1072/May 1597—1662), known as Khazin al-rahmat.
The author enumerates eight sons of the latter — Shah
‘Abdallah, Shah Lutfallah, Farrukh-shah, Sa‘d al-Din
Muhammad, ‘Abd al-Ahad, Muhammad Khalilallah, Miyan
Ya'qub and Miyan Taqi — but gives biographical informa-
tion for only four of them: fol. 325b — shavkh Farrukh-
shah; fol. 330b — Sa‘d al-Din Muhammad:; fol. 331b —
shaykh Muhammad Khalilallah; fol. 333a — shavkh *Abd
al-Ahad, murshid and spiritual teacher of the author, who
provides extensive details on his views and activities.

Fol. 366a — the third son, shavkh Muhammad Ma'sim
(11 Shawwal 1007—9 Rabi* 1 1079/7 May 1599—17
August 1668), successor of Ahmad Sirhind1 in directing
the Nagshbandiyya-Mujaddidiyya branch. Information on
his six sons; fol. 378a — shavkh Muhammad Sibghatallah
(1032—1120/1622—1709); fol. 38la — shavkh Hujjat-
allah, known as Muhammad Nagshband (Dhi-1-Qa‘da
1034—9 Muharram 1115/August 1625—25 May 1703);
fol. 399a — shavkh ‘Ubaydallah, known as Miyan Hadrat
(1 Sha‘ban 1037—19 Rabi* I 1083/6 April 1628—15 July
1672); fol. 403a — shavkh Muhammad Ashraf (1048—
1117/1638—1706); fol. 403b — shavkh Sayf al-Din
Muhammad (1049--26 Jumada [ 1096/1639-- 30 April
1685); fol. 405a — shayvkh Muhammad Siddiq (1057—5
Jumada Il 1130/1647—6 May 1718).

Fol. 406a — biography of Ahmad Sirhindi's fourth
son, shavkh Muhammad Yahya, known as Miyan-shah
(b. 1022/1613) [38].

Fol. 407a — autobiographical notes by the compiler of
the work, Muhammad Murad b. mufir Tahir Kashmiri.

Hasanat al-abrar by Muhammad Murad Kashmiri, writ-
ten 56 years after the Zubdat al-magamat of Muhammad
Hashim Kishmi [39] and approximately 40 years after the
Haduarat al-quds of Badr al-Din Sirhindt [40], is of interest
primarily for its originally authored section, which com-
plements earlier hagiographic works.

Beginning of the introduction and author's foreword af-
ter the hasmala (fol. 1b):

Q5 Ul Lo o5 onbslall sl L35 sl ol sanl
Sl 6l e sy s iy dns g dsw, e
CdB 6 el Jla 1S lde ok lis

Beginning of the main body of the work after the
basmala (fol. 5b):

._\J,L\.i

As an analysis of the text shows, the work represents
the author's rough draft. The manuscript is undoubtedly
of Indian origin. It is undated. Endpaper fol. Ola contains
a note by a later owner on the birth of a son. Muhammad
*Asim, on the eve of Thursday. 18 Jumada I1 1114/9 Octo-
ber 1702. The manuscript displays numerous additions and
corrections on the margins and in the text; the majority of
them belong to the author. Some of the pages left blank by
the author were later written in by later owners (fols. Sa, 6a.
17a. 29b, 38a—39a, 50b. 55a, 60a, 84a, 86a. 93b, 94a,
106b, 111b, 153a, 170a. 176a, 185a—185b, 222a, 235a,
246a, 251b. 277a, 279a—284b. 290a—290b. 313b. 324b,
325a, 330b. 331a, 359a, 376a. 378b. 381a, 383b, 385a,
398b, 411b).

The manuscript (call number C 1529: old call number
Nov. 1125) belongs to a collection gathered in Bukhara by
V. A.lvanov in 1915. (Fol. 0la: note by V.A.lIvanov:
No. 797, Bukhara, 8/X 1915). The text is written in typical
Indian nasta ‘lig on thin. lightly glossed paper of a brownish
hue produced in India. The ink is black. Headings of chap-
ters, their sub-divisions and paragraphs are written in red
ink, which is also used to overlay phrases in Arabic (verses
from the Qur'an, hadiths, ctc.). 411 fols. + 2 endpapers
at the beginning with a fihrist and one folio at the end of the
copy. Folio dimensions are 24.5X15.5 cm; text dimensions
are 19.5X11.0 cm with 18 lines per page. Foliation is both
Eastern and Europecan. The Eastern foliation shows that the
manuscript originally contained 422 folios (not counting
the foreword. which was not foliated). The manuscript is
partially sewn (fols. 115—157): folios 306—313 fall out;
there are lacunae after fols. 365, 401, 404, 405. 406: there is
no ending; the folios are out of order, the correct order is:
1—119, 128—133, 127, 120—126. 134—411. The binding
is Eastern, paperboard, mugawwa'. The edges of the bind-
ing and back are of red. finely worked leather. The manu-
script was rebound in Central Asia, apparently in Bukhara,
no carlier than the beginning of the nineteenth century. The
rebinding damaged the marginal text.

Aside from the indubitable significance of Muhammad
Murad Kashmiri's work for the study of the political and
ideological struggle the Nagshbandiyya brotherhood waged
to expand its influence within Indian society, the work is
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also of interest as a valuable historical source. It provides subcontinent in the second half of the sixteenth century,
valuble information on more than 100 years of the brother- creating a new branch of the Nagshbandiyya-Mujaddidiyya
hood's activity in India after it established itself on the brotherhood.
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16. Ibid. Khwaja Hujjatallah Naqshband (Zi-1-Qa‘*da 1034—9 Muharram 1115/September 1625—25 May 1703) was the second
son of shaykh Muhammad Ma‘sim (11 Shawwal 1007—9 Rabt* 1 1079/7 May 1599—17 August 1668), who headed the Mujaddidiyya
after the death of Ahmad Sirhindr.

17. Ibid.. p. 659.

18. Our author meant shavkh Muhammad Ma'sim (sce n. 16).

19. The author of an anonymous work (manuscript C 2019, fol. 52b) indicates that the work was dedicated to *Abd al-Ahad.

20. This date is given by Muhammad A‘zam Kashmiri (Wagi‘at, fol. 241a). It seems preferable to us, as Muhammad A‘zam was the
murid of Muhammad Murad and, as he himself reports, accompanied the body of his murshid 10 its burial place. Moreover, he provides



0. AKIMUSHKIN, 4 Rare Seventeenth-Century Hagiography of the Nagshbandivva-Mujaddidivva Shaykhs 67
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Illustrations
Fig. 1. Muhammad Murad Kashmirl, Hasanat al-abrar min nasamat al-mugarrabin,

manuscript C 1529 in the collection of the St. Petersburg Branch of the Institute
of Oriental Studies, late 17th century, beginning of the main body of the work. fol. Sb.
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Yang Haiying. An Introduction to Altan Bicig. Osaka:
National Museum of Ethnology, 1998, VI, 355 pp. —
Senri Ethnological Reports, 7.

L. Quréabayatur Solongyod. Zum Cinggis-Qayan-Kult.
Osaka: National Museum of Ethnology, 1999, IV, X,
316 pp., 11, ills. — Senri Ethnological Reports, 11.

Taken together. these two books published by the National
Museum of Ethnology in Osaka offer a trove of information
about the posthumous religious image of Genghis (Cinggis)
Khan. a figure regarded by many far from Oriental studies
as onc of the greatest men of the past millennium. The
impact of the empire founded by this “world-conqueror™ on
the destinics of the peoples of Asia and Europe was
immense: no lesser place has been occupied by his deified
figure in the spiritual life of the Mongols.

This book by Yang Haiying, a native of the Ordos
avimay in Inner Mongolia. 1s a collection of texts forming
the Altan Bicig (“Golden Book™) — a book that contains
instructions for performing the rituals of worship of Genghis
Khan's spirit and prayers to him. Two variants of the Altan
Bicig, prefaced by a dctailed introduction in Japanese, arc
published in the book.

The first, containing a facsimile of the original Mongo-
lian text on pp. 163—207 and its romanisation on pp. 87—
100, dates to 1722. However. the text published was copied
not long ago: a person of the Darqad clan (hereditary priests
who worshiped Genghis Khan) wrote it down. and a per-
sonal copy of the text was provided for publication
by Mr. Oyonus (b. 1924), a resident of Inner Mongolia. It
consists of thirteen smaller texts, prayers recited during
the rituals of worshipping Genghis Khan, his wives and
banners, as well as regulations concerning their proper per-
formance; the fourteenth text is a short colophon.

The second variant, which provides facsimile of the
original Mongolian text (pp. 211—312) and its romanisa-
tion (pp. 100—-30). is a version of the Altun Bicig kept
at the Mongolian National Library in Ulan Bator. It consists
of twenty-four smaller texts, some of them ritual texts relat-
ing to Genghis Khan only indirectly. One of these texts
(No. 6) was written by the well-known Buddhist author

< V. Uspensky. 2001

Mergen Gegen Blo-bzang bstan-pa'i rgyal-mtshan (1717—
1766), a native of the Urad ayimay. An appendix of per-
sonal names (pp. 136—41) found in both texts makes the
book easy to use.

Apart from these, the book includes a small peculiar
invocation in the “Heavenly language™ (Tngri-yin kele-ii
dayulal). A facsimile of the original Mongolian text on
pp. 315—35 and its romanisation on pp. 130—S5 are pre-
sented as well. Also included is a facsimile of an original
Mongolian text (pp. 145—61) on the worship of Genghis
Khan. It originates from the Genghis Khan temple in Bars
Khota in the former Tushiyetii Khan ayimay in Mongolia.
The original was copied in 1926 and is now kept in the
Mongolian National Library (Ulan Bator).

The second cdition under review is a book by
L. Qurcabayatur Solongyod. It presents a comprehensive
study of Genghis Khan's cult as a religious, social, anthro-
pological, and political phenomenon. It begins with a very
helpful outline of carlier scholarly studies. There follows
the author's investigation of various aspects of worshipping
Genghis Khan: the social structure of the Darqad hereditary
priests; sacred objects used in the ceremonies; the role
of the black banner (qara siilde); and worship rituals per-
formed at the “Eight White Yurts” (Naiman cayan ger).
The research by Qurcabayatur is based on a variety of
sources, including those obtained during his field work in
Inner Mongolia. The analysis and conclusions the author
suggests offer new approaches to traditional Mongolian
cosmology. shamanistic practices and the development of
the worship of Genghis Khan. Qurcabayatur observes dif-
ferent aspects and historical stages of this cult originating
directly from the worship of Heaven. It is also shown that
the later worship of Genghis Khan cvolved from private
rituals of the Borjigid clan and the most important state
rituals of the Mongol empire to a “‘non-state national cult”.

In general, both books by these Inner Mongolian au-
thors complement cach other, containing at once important
sources and new idcas which will undoubtedly stimulate
further research both on the worship of Genghis Khan and
traditional Mongolian beliefs.

V. Uspensky
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I. V. Kul'ganek. Katalog mongoloiazychnykh fol'k-
lornykh materialov Arkhiva vostokovedov pri SPb FIV
RAN. Sankt-Peterburg: Peterburgskoe vostokovedenie,
2000, 320 str. — Arkhiv rossiiskogo vostokovedeniia, V.

I. V. Kulganek. Catalogue of Mongolian-Language
Folklore Materials in the Orientalists’ Archive at the
St. Petersburg Branch of the Institute of Oriental
Studies (Russian Academy of Sciences). St. Petersburg:
Peterburgskoe vostokovedenie Publishing House, 2000,
320 pp. — Russian Oriental Studies Archive, V.

The Catalogue under review is the first catalogue of its
type. The idea of it emerged as a result of the author's work
on rich Mongolian folklore archival materials kept at the
St. Petersburg Branch of the Institute of Oriental Studies.
They were gathered by scveral gencrations of Russian
scholars, travellers, and folklore collectors. The Academy
of Sciences library's first acquisitions date to the mid-
eighteenth century and include materials on the folklore of
the Selengin Buryats. Those were collected during
D. G. Messerschmidt's expedition to Siberia and G. F. Miiller
(in Russian rendering Miller) and P. S. Pallas' expedition to
the Transbaikal. They were later transferred to the Asiatic
Museum, which was founded in 1818, and became part of
the Orientalists' Archive at the St. Petersburg Branch of
the Institute of Oriental Studies when it was formed in
1931. A large number of folklore materials collected. for
example, by Ts. Zhamtsarano, B. Baradiyn, and N. Ochirov
were acquired from the Russian Committee for the Study of
Central and East Asia.

Among all these documents those collected by ama-
teurs are of no less importance. The vast range of the mate-
rials and their geographical variety are indeed impressive.
The author of the Catalogue is known as a scholar wholly
captivated by Mongolian folklore studies and as its ardent
propagandist. Owing to this exceptional obsession with the
subject, the author could produce most valuable reference
work indispensable to all interested in Mongolian folk
literaturc. The own studics of the author on Mongolian
folklore, as well as her rich experience in personal collect-
ing folklore materials in Mongolia, helped 1. V. Kulganck
to fulfil a difficult task of identifying numerous documents,
which have escaped scholars' notice so far.

The publication was financed by the American IREX
foundation. Materials from the electronic version of the
Catalogue created with financial support from the RGNF
(State Scientific Fund of Russia) were also used. The book
makes usc of cxclusive photographs from the family
archives of Orientalists' relatives as well as expedition pho-
tographs taken by the Dutch artist Ch. Horn during his 1998
journey to Mongolia.

Until now, there has been no full description of
Mongolian folklore materials in the Orientalists’ Archive
at the St. Petersburg Branch of the Institute of Oriental
Studies, nor even a brief catalogue has been made. Only
some of the materials were mentioned or described in special
articles by S.F.Oldenburg. S. A. Kozin, T.P. Goreglyad,
L. I. Chuguyevsky, L. S. Savitsky, and I. V. Kulganck.

The materials have always evoked great interest, as the
Archive's visitors' register shows. It contains the names of
many Russian and foreign Mongolists from all over the
world. To evaluate the significance of this archival collec-
tion, onec must remember that the archive contains 3,000
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works representing oral poetic and prose genres of Mongo-
lian folklore; among them one can find a real masterpieces
of Mongolian folk literature recorded from well-known sto-
rytellers in various dialects of the Mongolian language:
Mongolian itself (Khalkha, Derbet, Uzumchi. Uriankhai,
Zadaga. Ordos, Chakhar), Buryat (Khorin, Agin, Abaga.
Kudin, Songol, Kizhingin), and Kalmyk (of the Don and
Stavropol Kalmyks).

At present, folklore materials are found in the following
funds: Sec. 1, inv.3 “Mongolia and Tibet™: Sec.Il, inv. I,
“Buryats and Kalmyks™; Sec. II, inv. 1 “Materials of various
individuals”, as well as in ninc individual archival funds:
B. B. Baradiyn, Ts. Zh. Zhamtsarano, A. M. Pozdneeyv,
O. M. Kovalevsky, K. F. Golstunsky, V. A. Kazakevich,
V. D. Yakimov, B. I. Pankratov, and D. A. Klements (a short
description of these funds are given in I. V. Kulganek.
“Mongolian folklore materials in the Orientalists' Archive
at the St. Petersburg Branch of the Institute of Oriental
Studies™, Manuscripta Orientalia. 1V /4 (1998). pp. 52—4).

The Catalogue opens with the Introduction where
the author reviews the history of the Archive's formation;
an English translation of the Introduction is also given.
A separate chapter on collectors and informants provides
biographical information and lists the main scholarly works
of authors who gathered the collection. Photographs of col-
lectors are also included. The Russian text of biographies is
translated into English. The author gives brief biographies
of A. V. Burdukov, T. A. Burdukova, B. Ya. Vladimirtsov.
K. F. Golstunsky, Ts. Zhamtsarano. V. A. Kazakevich.
D. A. Klements,  O. M. Kovalevsky.  B. I. Pankratov.
A. M. Pozdneev, D. A.Rudnev. Ya.l. Schmidt. and
V. D. Yakimov.

The Cataloguc itself consists of descriptive articles that
follow a format based on recommendations for the schol-
arly presentation of documentary materials in Russian
archives. In all, the Catalogue contains 301 entrics. Each
entry includes information on language. ycar of recording,
informant, place of rccording, form. dimensions. writing
instrument, number of pages, lines per page, location in
document, document author, document title, call number
of a document. An item of description is considered one
(or a few) folklore works recorded at the same time, from
a single informant. or a group of texts (a collection) that
represents a whole. The materials are arranged in the
following scctions: (i) the epic: (ii) poetry: (iii) prosc:
(iv) songs:  (v) confessional folklore;  (vi) aphorisms:
(vii) studics; (viii) materials for dictionarics. dictionarics:
(ix) registers; (x) notes: (xi) various.

Each time the author indicates what script — academic.
Latinised transcription or old-Mongolian script — is e¢m-
ployed in the document. Descriptions contain notes which
provide additional information on folklore material. infor-
mants, and manuscripts.

Several concordances are also present, which makes
the Catalogue easy to use: these are concordances of gen-
res and call numbers, collectors, genres and entries' order
numbers.

The Catalogue provides specialists in Mongolian
studies with information on valuable folklore materials
kept in the Orientalists' Archive at the St Petersburg
Branch of the Institute of Oriental Studies. It should
be said too that there is much, among them, to interest
the specialists. This book amply fulfils all requirements.
We can, | hope, look foreword to publishing most inter-
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esting parts of the folklore collections preserved in the
archive. It is for bringing together pieces of folklore kept
at the largest academic repositories of Eastern documents
in Russia that we have to thank Dr. Kulganek, all the

Ancient Buddhist Scrolls from Gandhara. The British
Library Kharosthi Fragments. Richard Salomon with
contribution by Raymond Allchin and Mark Bernard.
University of Washington Press, Seattle, 1999, 271 pp. +
34 plts. + Appendix.

The book under review represents a unique feat. Richard
Salomon was brave enough to undertake a detailed descrip-
tion of the British Library's entire collection of manuscripts
and ceramic inscriptions in Kharostht writing. He has taken
into account all aspects: dating, place of discovery, means
of preparing writing materials, palacography, orthography,
special features of language and style. content of identified
works, general conclusions about the culture of Gandhara,
characteristics of the local Buddhist tradition, and novelties
introduced by the materials under consideration into the
history of Buddhism.

Since 1962, when John Brough released a separate
volume of fragments from thc Dharmapada manuscript
in Kharostht script in GandharT prakrit from manuscript
collections in St. Petersburg and Paris. such complete
and detailed studies have been lacking. In his own words,
Salomon's book is merely the first volume of his study:
the publication of the texts themselves with translation is
anticipated in the near future.

The description of newly discovered birch-bark scrolls
formed the basis for his first book, and the discovery itself
served as the stimulus for writing it. It occurred that mem-
bers of the Manuscript Section of the St. Petersburg Branch
of the Institute of Oriental Studies were among the first to
learn of these new manuscripts. In 1994, Mark Bernard,
a member of the Preservation and Conservation Depart-
ment, Oriental and India Office Collections of the British
Library, worked in the repository of Eastern manuscripts
at the St. Petersburg Branch of the Institute of Oriental
Studies. It was he who told us of the difficult task of restor-
ing birch-bark manuscripts in lamentable condition recently
acquired by the British Library. Since a preliminary inspec-
tion showed that the new manuscripts were similar to al-
ready published fragments of the Dharmapada, we decided
that the middle part of this manuscript, which has still not
come to light, had finally been found.

R. Salomon's study demonstrates that we were wrong.
The British Library acquired yet another birch-bark manu-
script, probably not linked to the first one. It consisted of
29 fragments. It remains unclear whether this is an entirc
volume in the form of scrolls or whether the scrolls existed
independently. Salomon counted 21 original scrolls of indi-
vidual fragments. The number of separate hands he identi-
fied also totals 21.

Since news of the discovery appeared, scholarly inter-
est in the manuscript has grown rapidly. There is reason for
this: the manuscript is from ancient Gandhara and may be
unique (debate continues over whether a manuscript of the
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more so for their presenting in such well-organised and
informative form.

1. Petrosyan

Dharmapada discovered in Khotan was copied in India or
Central Asia). Moreover, it is possible that the most ancient
of Indian manuscripts has finally appeared. The speculation
proved founded: Salomon gathered all possible proof that it
was copied between the beginning of the first and second
centuries A.D. The most important link in the chain of
proof is the mention of historical figures active at the time
of the manuscript's creation: mahaksatrapa Jihonika and
Aspavarmana. They can be identified as Indo-Scythian rul-
ers of the carly first century A.D., judging by their names
known through legends on coins and inscriptions.

Salomon successfully integrated the new manuscript
into Gandhara Buddhism, analysing this in chapter 1: “The
background: Gandhara and Gandharan Buddhism”. The
book's second chapter provides a detailed description of all
Kharosthi writing materials held at the British Library.
They are divided into two groups: birch-bark manuscripts
which have only recently joined the collection, and inscrip-
tions on whole ceramic vesscls and fragments of inscrip-
tions on ostraca.

The first part of the book — on the manuscript — is the
most valuable. Salomon has done immense work, decipher-
ing the manuscript and identifying the texts it contains. It is
clear that we deal here with a collection, although not all of
its parts have yet been identified.

Salomon notes the following groups of texts identified
by their contents:

1) fragments of Hinayana sirras with commentaries;
they are not numerous (see section 2.2.1). The best pre-
served is the Sangiti-sitra with an unknown commentary
(fragment 15). Texts such as this siarra as an important link
in the formation of the Abhidharma-pitaka and Buddhist
philosophy as an independent branch of knowledge. Frag-
ments 12—14 were identified as a text parallel to the
Anguttaranikdva. Fragments 26 + 29 preserve excerpts
from an unidentified sarra.

2) Most numerous in the manuscript are stories which
arc called avadana or piirvavoga (lit. “past rebirths™). The
principle for selecting avadanas by content is not clear.
Plots that we well know in Sanskrit and Pali literature are
represented by independent versions; in Salomon's view,
these are close to stories translated into Chinese as part of
the Dharmaguptaka canon. Previously, exact information
on the spread of this school in Gandhara was lacking. Salo-
mon's conclusions are undoubtedly new, but require addi-
tional research.

Especially important is the question of which type of col-
lection we encounter here. In many ways, the new manu-
script is close to a birch-bark manuscript from Bairam-Ali
(Merv oasis, Turkmenia). It is written in Sanskrit, in Brahm1
script, evidently somewhat later (5—7 centuries A.D.).
(Excerpts from this manuscript have been published by
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Manuscripta Orientalia since 1999). The text of both
manuscripts contains quotations from sitras, commentaries
on them, and a collection of avadana stories. Both manu-
scripts present the stories in abbreviated form and with in-
dications that the text should be told in full (vistarena —
“in detail”, with various additional explanations). It seems
that a summary of a story's contents — and in the Bairam-
Ali manuscript we find sometimes only the names of the
heroes — is necessary as a mnemonic device to recall well-
known plots. In both manuscripts, quotations from sitras
are followed by assurances that the sitras are reliable and
authoritative. There are similarities in other sections that we
will note later.

There are also several differences. The Bairam-Ali
manuscript does not mention historical figures. As concerns
the companions of the Buddha Sakyamuni — people
who lived in his time — there are no discrepancies: the
texts of both manuscripts repeatedly mention Ananda and
Ajiatakaundinya, Ajivaka and Anathapindika, telling also of
their previous rebirths. The Gandhara manuscripts lacks only
Jjatakas, which make up nearly half of this section in the
Bairam-Ali manuscript. There is one other important differ-
ence: the Bairam-Ali manuscript contains a selection of rules
from the Vinaya concluded by a colophon. The colophon
enumerates the contents of the Sarvastivadins Vinavapitaka,
which is in itself an important indication that a canon existed
for this school. The Gandhara manuscript also has a section
that is absent in the Bairam-Ali manuscript: “Scholastic Trea-
tises and Commentaries” (section 2.2.2., pp. 26—30).

One is tempted to conclude that these selections of
cxcerpts from texts of various genres, apparently copicd by
monks for their own use as mnemonics, could also have been
used for preaching when the monks set out for new territories
outside of India. This type of literature evidently took shape
in North-West India and in Gandhara in the first half of the
first millennium, the “golden age” of Buddhism during which
the faith actively drew new adherents. Gandhara appears for
the first time in this light; the Bairam-Ali manuscript also
contains a collection that is new to scholarship. We discuss
the importance of these literary finds below.

3) The third type of work discovered in the Gandhara
manuscript is described in section 2.2.3 — “Verses Texts”
(pp. 30—5). Salomon identifies three texts: a) Anavatapta-
gatha (“Songs of Lake Anavatapta”). The text has been
preserved in part. It is well-known in two Sanskrit versions,
a Pali text, and a Chinese translation; b) part of a poem
known in a Pali version: Khaggavisana-sutta (“Rhinoceros
Horn Sitra”). The Bairam-Ali manuscript contains a frag-
ment of the Sanskrit version of this poem; c) finally, the
Gandhara manuscript contains verses from the concluding
section of the Dharmapada (p. 55).

Among the important questions Salomon touches on
in his work is his attempt to link the initial spread of
Buddhism in Central Asia with the Dharmaguptaka school
and the language of Gandhara (section 8.2.1, “Hypotheses
on the Dharmaguptaka and Gandhara™). He refers to works
by A. Bareau “Les sectes Bouddhique du Petit Véhicule”,
Saigon, 1955, pp. 16—9, 29—30, 34, and E. Lamotte
“History of Indian Buddhism from the Origin to the Saka
Era”, Louvain, 1988, pp. 529—32. The history of the
Dharmaguptaka school within India is not clear. Salomon's
claim that Buddhism of the Dharmaguptaka school was
widespread in the state on the territory of Niya and
Krorayna is unfounded. Among Kharosthi documents dis-

covered on this territory, there is only one Buddhist text,
which treats violations of rules dictating monastic life in the
local community. It is clear from the texts of the documents
themselves that this was a somewhat peculiar brand of
Buddhism: he was greatly influenced by local religious be-
liefs. The monks also played an active role in the economic
life of this tiny state and could own property. The question
is, of course, complex. as Buddhist texts in Kushan Brahm1
writing are not numerous in Central Asia; large numbers of
Brahmi manuscripts began to appear only in the fifth cen-
tury A.D. Early translations of Buddhist texts into Chinese
show that they were based not on Sanskrit, but on Prakrit
texts. But which ones? Scholars reject the Pali language as
an answer. They could possibly have been in Gandhari, as
manuscript in Gandhari could have been brought from
North-West India or Gandhara.

In this regard, certain doubts arise in connection to chap-
ter VI — “Palaeographic and linguistic features of Gandhara
scrolls”. and cspecially section 6.1 on the Gandhari lan-
guage. Salomon holds that the avadana texts are close to
the colloquial Gandhari spoken in the region. The style and
scarcity of grammatical forms suggest that we deal here
with tales intended to be spoken aloud (p. 140). But was
GandharT as attested in manuscripts a spoken language at
all? (See G. Fussman, “Gandhart ¢crite, Gandhart parlée™, in
Dialectes dans les littératures Indo-Arvennes (Paris. 1989),
pp 440, 498—9). It is as difficult to answer this question as
the question of whether Pali was a spoken language. And if
both language were in fact spoken, then who spoke them and
which texts were read aloud? Speakers could only have been
extremely educated monks, which means that both languages
would have been “spoken” only by a small group of initiates.
In other words. they were languages of the Buddhist elite. In
the main, they were written, literary languages. Copyists of
Gandhart texts do not appear to have been paragons of liter-
acy; hence the poverty of their language.

Kaniska introduced Kharostht writing and the Gandhari
language as the state language on the territory of Bactria not
because he felt this was the spoken language of the local
populace, but because Kharosthi writing was the only model
for drawing up documents that approximated Aramaic mod-
els, the documents that served as the basis for Kaniska.

Salomon's claim that the language of documents from
Nia and Krorayna cannot be taken into account because this
was the language of a distant region also seems dubious. It
was there that we find preserved the sort of language for of-
ficial documents that took shape in the Kushan empire. This
language consists mainly of epistolary formulas. It scems
unfounded to consider this language a spoken tongue.

In the case at hand, it appears premature to debate the
existence of a special “canon in the Gandhari language™
(chapter 8, section 8.1.1, “The Gandhari canon issue revis-
ited™). The issuc is not whether there was or was not
a canon. The importance of the manuscript is that it allows
us to answer the question of which Buddhist texts were re-
corded in written form carlier and when. In other words,
what had been codified in writing by the first century A.D.
Salomon's analysis of language and style, as well as detailed
study of the Bairam-Ali manuscript, show that Buddhist texts
continued to circulate in oral form and had only begun to be
recorded in writing. The first half of the first millennium in
Central Asia was a period in which the written and oral
tradition continued to coexist. The latter was necessary to
draw the broad masses to the Buddhist teaching: they could
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