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TEXT AND ITS CULTURAL 
INTERPRETATION 

V. V. Kushev 

A PASHTUN RULER AND LITERARY FIGURE 
OF THE SEVENTEENTH CENTURY ON POLITICAL ETHICS 

We present here several chapters from the second part of 
the treatise on political ethics, Dastiir-niima ("Book of the 
Turban") by Khush~al-khan Khaiak (1613-1689), an ex
tremely popular Afghan poet, military leader, and head of 
a large Pashtun tribe. The translation of this chapters fol
lows here the text of two editions: the Kabul edition of 
1966 [l] and the Peshawar edition of 1991 [2]. The Kabul 
edition was prepared by Sidd!qallah Ris'ht!n, President 
of the Academy of Pashto Language and Literature (Pas'hto 
tol.:ma). and contains a brief foreword by him and glossary. 
The Peshawar edition was prepared by I:Jajjl Purdil-khan 
Khaiak; it includes his introduction and a foreword by 
Muhammad-Nawaz Ta'ir, director of the Pashto Academy 
of Peshawar University. Both editions, which employ 
the modern script and orthography of standard Kabul and 
Peshawar Pashto, were completed on the basis of a 1952 
publication of this work, the only major prose work by 
Khushhal-khan (ethical-didactic in genre and encyclopaedic 
in the content of most of its chapters). It was prepared 
hy Muhammad 'Abd al-Shakiir, director of the Peshawar 
Museum 'Ajii 'ib-i guhar, with the aid of Khan-Mu~ammad 
A' Lam-khan from Jahangira and Khan-Mu~ammad 

Sajawul-khan from Tordher. The text of the treatise 
was prefaced by brief forewords by 'Abd al-Shakiir and 
Samandar, and the text was equipped with a small 
dictionary drawn up by the well-known philologist Dust
Muhammad Kami! [3] and transferred to the above
me~tioned Ris'htln edition. The publication was based on 
a manuscript provided by a resident of Gumbat (not far 
from Kohat), Bahadur Mu~amrnad-Rafiq-khan. This first 
edition preserved the special features of the manuscript text, 
including script details peculiar to authors of that time from 
the Khaiak tribe. According to the Persian-language colo
phon. the manuscript was prepared on the lands of 
Muhdmmad-Afc;!al-khan expressly for him (apparently the 
grandson of Khush~al-khan and the author of the historical 
work Tiirikh-i mura~~a') by the scribe 'Abd al-I:Ja!Im on 
5 Jumada II 1119/3 September 1707 [4]. 

The treatise was composed by Khush~al-khan while 
he was imprisoned in the fortress of Ranthambhor in the In
dian princedom of Jaipur, where he was dispatched in 
March, 1664 by order of the Moghiil ruler Aurangzeb 

(<) V V Kushev. 2000 

(1618-1707). He spent here two and a half years and, after 
that, an additional two years under house arrest in Agra [5]. 
In addition to the Dastiir-niima, Khushhal-khan also 
wrote many poems during that time, mostly nostalgic in 
content, which made up the collection Firiiq-niima ("Book 
of Separation") and were included in the poet's Diwiin. The 
author indicated the exact date of the treatise's completion: 
"The beginning was on Wednesday, and the end on 
17 Rabi' al-awwal, here is the qi(a with the chronogram: 

Such a book as was composed by Khush~al in Pashto, 
Was in the past not composed by the Pashtuns. 
If you ask me about the time of its writing, 
I will say thus: "It is enough to suffer in isolation". 

Both the content of the chronogram and the sum of the 
Arabic letters which comprise it confirm that the work was 
completed approximately a year before Khushhal-khan's 
transfer from Ranthambhor to Agra, which would date it to 
A.H. 1076. 17 Rabi' al-awwal 1076 corresponds to 27 Sep
tember 1665. 

The collection of the Khudabakhsh Public Library in 
the city of Patna in the Indian state of Bihar contains under 
call number 1568 an undated copy of a manuscript from 
Gumbat. It is apparently a late copy, judging by the ink 
used [6]. 

In addition to the above-mentioned three editions in 
the original language, an Urdu translation of the Dastiir
niima was published by the Pashto Academy of Peshawar 
University thanks to the efforts of Kha!lf Ghaznawl, Purdil
khan Khaiak and the copyist Ma~miid Fan!. 

The work by Khush~al-khan is an ethical-didactic 
composition written in the "mirror" genre deeply rooted in the 
literature of the Near East. Such compositions usually con
tained instructions for a future or beginning ruler, constituting 
in fact educational works on the theory and practice of ruling. 
Khushhal-khan follows this ancient literature tradition in his 
own v~in and provides a brilliant example of such kind of 
literature. Special conditions under which his work was 
done seem to have influenced favourably the contents of his 
writing. Apart from demonstrating vast topical richness, it 
displays a charming freedom in choosing parables aimed to 
give good examples of right social behaviour. 
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The encyclopaedic, by the standards of his time, learn
ings and cultural broad-mindedness of KhushJ:ial-khan, 
which enabled him to compose his treatise, is certainly the 
result of his profound knowledge of Persian literature, as 
well as his acquaintance with Indian culture, combined with 
Khushhal-khan's life and war experiences. The Dastar
nama can be viewed as both continuation and further devel
opment of the rich didactic literary tradition in the East. At 
the same time, his treatise laid down the philosophical and 
didactical foundations for his further writings. His special 
interest in morals developed undoubtedly under the influ
ence of his predecessors' literary works and Islamic tradi
tional values. But to a much more extent the Dastar-nama 
was written in strict following the principles of pas'htiin
walf, that is, a code of honour which contained the main 
regulations of tribal traditional law and determined the 
Pashtuns' social behaviour. 

According to this code, all Pashtu men are equal 
in their rights (in fact, the Pashtun have a strict societal 
hierarchy), which leads us to suppose that KhushJ:ial-khan's 
moral instructions and injunctions, outwardly intended for 
the Afghan nobility, were not only restricted to this stratum 
but were also addressed a broader audience. The Dastar
nama contains, in a concentrated form, the main ideas of 
spiritual and material culture, betraying KhushJ:ial-khan's 
social credo which implies humanism in culture and in po
litical culture in particular. No doubt, his ethical-didactical 
compositions stimulated further literary process in Khaiak 
milieu: the original compositions and translations intended 
for broad Pashto audience were created by his sons, grand
sons, and grand grandsons, as well as by the members of his 
clan and the Khaiak tribe, women writers being no excep
tion. The verses and prose of KhushJ:ial-khan have played a 
significant role in the history of Afghan culture; his works 
served as a source of the rich stream of the seventeenth -
eighteenth century secular Pashto literature, including lyr
ics, poems, works on ethics, and chronicles. 

Additionally, the significant contribution of KhushJ:ial
khan to Pashto culture can also be seen in the stylistics 
and lcxica of the Dastar-nama. By introducing into Pashto 
lexical borrowings from the languages with which Pashto 
had long-term contacts, and, on the contrary, replacing 
numerous habitual "arabisms" by the old Afghan lexica, 
revived by him, also significantly extending the use of 
dialecticisms, and, what is more important, introducing lan
guage innovations, KhushJ:ial-khan created the language 
which most Pashtun could easily understand irrespective of 
their tribal or social position. It may be said that this 
language stands close to modern "standard" Pashto. 

The treatise, and especially the first part, is in fact 
an encyclopaedic reference work which provides, in the 
fashion of the time, information on science, literature, history, 
art (music and painting), diversions and sport (hunting, shoot
ing, swimming, horse-riding, chess, and draughts), 
upbringing, commerce, and agriculture. In the twenty chapters 
of the first part, which treat "the arts" (hunar), the author does 
not strive for a detailed presentation: he identifies major 
themes, demonstrates their significance for the ruler, and 
shows how the arts are mastered. KhushJ:ial-khan concentrates 
primarily on the knowledge which a man of noble birth -
a ruler and leader of a tribe, an aristocrat or warrior - should 
possess. The work is of interest for the study of cultural 
history as a source on the culture and everyday life of the 
Pashtuns. 

The twenty chapters of the second part, which treat 
the "qualities" (khi~lat) indispensable for a ruler, reflect 
KhushJ:ial-khan's views on political philosophy and the ethics 
of conduct for a political leader. He strives to demonstrate 
that by following the author's recommendations on ties 
between states and tribes, relations between authority and 
subjects, and the ruler's conduct, one cannot help but aid the 
establishment of high moral principles, humanity, honesty, 
and a love for peace within society irrespective of time and 
place or conditions of the age and region. 

Khushhal-khan had numerous Indian, Iranian, and Arab 
predecessors. in the genre he chose for his work, but he 
was the first literary moralist among the Pashtun. He was 
undoubtedly influenced by works of edification in Persian, 
with which he acquainted himself before his imprisonment at 
Ranthambhor and Agra, or probably during his imprisonment, 
although he himself complains of a lack of necessary litera
ture (see below). Among the works which KhushJ:ial-khan 
likely followed were '/yar-i danish by Abii-1-Fa<;ll 'Allam! [7] 
- an abridged version of I:Iusayn Wa'i~ Kashifi's Anwar-i 
Suhayll [8) prepared for the emperor Akbar - and the best 
Persian version of Kalfla wa Dimna (the author of the oldest 
was Riidakl, beginning of the 10th century; around 
A.D. 1153/54, Ni~am al-Din Abii-1-Ma'all N~rallah made 
for Bahram-shah a Persian translation of Kalfla wa Dimna 
from the Arabic translation of 'Abdallah b. al-Muqaffa'). All 
of the texts listed go back to the Sanskrit Paiicatantra 
through the Middle Persian translation (carried out in the 
sixth century during the reign of Khusraw Aniishlrwan), 
which was translated into Arabic in approximately 750, and 
earlier, around 579, into Syriac. Possibly having inherited 
KhushJ:ial-khan's interest in the genre, his grandson, Af<;lal
khan, in 1716 translated '/yar-i danish into Pashto, calling 
it 'l/m-khana d:J danish [9]. KhushJ:ial-khan was also greatly 
influenced by Sa 'dl's Gulistan and Biistan, quotations from 
which make up a significant part of the verse insertions in 
the Dastar-nama. In this, KhushJ:ial-khan also influenced his 
descendants: his son, 'Abd al-Qadir, in 1712 translated 
Gu/istan into Pashto, entitling his translation Guldasta. 
KhushJ:ial-khan may have had access to some of the numer
ous Persian books of advice and edification (andar.:.-nama. 
pand-nama) such as Karima [IO] and Pand-nama by 
Sa'dl[11), Pand-nama by 'Anar[l2]. Tu~fat al-mu/iik by 
'All I~fahanl [13]. and the anonymous Tulifa dar akhlaq wa 
siyasat [ 14]. which goes back to Middle-Persian works of 
moral teachings and instructions on leading a righteous life 
(Andar.:.-i Aturpat-i Mahr:JSpand, Pandnamak-i lilratusht, 
Wachak-i echand, and others [15)). 

However, the work which most likely was modelled 
by KhushJ:ial-khan more than others was the Qabiis-nama 
by Kay Kawus, grandson of Qabiis, ruler of Tabaristan. The 
work, though distant from KhushJ:ial-khan chronologically, 
had been extremely popular among Persian readers over 
nine centuries. Kay Kawus composed the Qabiis-nama in 
1082/83 for his son, Gllanshah [16]. The Dastar-nama be
trays its relationship with this work not only in its goal and 
thematic material, but also in its chapter headings, inserted 
illustrative stories and verses, and the mention in stories and 
fables of well-known Greek, Iranian, and Arab historical 
figures. In one of his poems, Kay Kawus enumerates the 
arts, sports and activities on which he practiced and those 
qualities he approves in a ruler: "I chose in the world twenty 
things, in order to spend a long life with them: poetry, sing
ing and music, good wine, chess and draughts, hunting with 
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the snow-leopard and hawk, the ball and field for play, the 
palace hall, battle and feasting, the horse and weapons, gen
erosity, prayer and the namaz". As for the Dastar-nama, 
Khush9al-khan laid out his views on all of these matters 
with the exception of wine and feasts, exhibiting somewhat 
greater moral certitude and piety than Kay Kawus. 

Khushhal-khan's work displays less similarity with the 
ethical-didactic work Siyasat-nama, drawn up in 1091/92 at 
the order of the Saljiik ruler Malik Shah by his wazlr Ni~am 
al-Mulk, and with the edifying "Four Conversations" of 
Ni~aml · Ariic)i Samarqandl, composed by the author in 1157 
for the Ghurid ruler, J:Iisam al-Din 'AIL Khush9al-khan, how
ever, was undoubtedly familiar with both of these works [ 17). 

The Dastar-nama consists of a general introduction 
(comprised of a preface and two chapters) and two parts, 
each of which has in turn its own introduction and twenty 
chapters. The chapters of the first part are called hunars 
("arts"); the chapters of the second part are called khi#ats 
("'qualities"). Chapter headings run as follows. First part: 
(i) On knowing oneself; (ii) On the science which is recog
nized as the acquisition of perfection; (iii) On writing, 
which is necessary for the acquisition of perfection; (iv) On 
the composition of poetry; (v) On firing a bow; (vi) On 
swimming; (vii) On horsemanship; (viii) On the hunt; 
(ix) On courage; (x) On generosity and nobility; (xi) On 
marital relations; (xii) On the upbringing up children; 
(xiii) On the treatment of servants; (xiv) On acquiring the 
means to live; (xv) On agriculture; (xvi) On trade; (xvii) On 
the study of one's lineage; (xviii) On the musical science; 
(xix) On draughts and chess; (xx) On painting. Second part: 
(i) Accepting advice; (ii) Making decisions; (iii) Silence; 
(iv) Truthfulness; (v) Shame, modesty, and conscience; 
(vi) Good nature; (vii) Magnanimity; (viii) Forgiving and 
mercy; (ix) Thinking one's actions through; (x) Justice; 
(xi) Relying on God; (xii) Upbringing; (xiii) Fear of God; 
(xiv) Managing the state; (xv) Courage and steadfastness; 
(xvi) Softness and sociability; (xvii) Pride and honour; 
(xviii) Good sense and circumspection; (xix) Piety and de-

votion; (xx) Penitence and repentance. The conclusion 
speaks of flaws in human nature: ignorance, from which one 
can free oneself, and stupidity, which is insurmountable. 

The prose text of the Dastar-nama is leavened with 
195 verse excerpts in Persian, 92 in Pashto, 57 in Arabic, as 
well as with 25 Qur'anic citations. They are ordinarily not 
referenced, which makes one assume that the author cited 
most of them from memory, as he says. But excerpts from 
Gu/istan and Bustan which we were able to identify are 
cited by Khush9al-khan without distortion. Their text is 
identical to the text of one or another of the manuscripts of 
Sa 'dl's Kulliyyat which serve as the basis for existing print 
editions. In the final lines of the conclusion, Khush9al-khan 
writes on the subject: 

"I had no books, or I would have included good quota
tions here, drawing amply and with references from poetry and 
prose, Arabic and Persian. But what I had in my memory, 
what I learned, does not by a single word go beyond the 
bounds of the riw<iyat [I 8]. is not beyond the ~ilanat [ 19]; in 
all are the benefits and aims of faith and peace. This is a trea
tise on coming to know ability and talent, for this was the sub
ject I studied in prison: understanding and delusion. And if 
I was deprived [of books] in this task, I still had a pen. In the 
light of the above-mentioned goal, I came to understand that 
I should leave that which is preserved in my memory as in
struction and advice to my children, brothers, friends, and 
comrades-in-arms". 

Written in conditions less than ideal for creative work, 
the treatise Dastar-nama, unlike other works by Khush9al
khan, is not always stylistically perfect and sometimes exhib
its somewhat authorial syntax. It rather resembles a rough 
draft in several sections. This compelled the publishers to 
indicate (in the interpretation of words in notes and in the 
glossary) the difficulty of understanding various sections of 
the text. These factors could not but affect our translation of 
thirteen chapters from the second half of the work, which we 
present avoiding cuts (20). 

DASTAR-NAMA 

Part two 

which includes chapters on twenty qualities indispensable in politics 

Politics and the administration of the country clearly depend on all of these qualities. In their absence, affairs do not acquire 
stability, dangers and disorder arise; the lack of even one of them causes harm. We know politicians of two virtues. Some are the 
sardars [21]. who are called amlrs [22). Thus, the master in his home is an amlr: "You are all shepherds and you are all respon
sible for the flock" (Arab.). There is also an amlr in the village, in the tribe, and in the large country. If one counts in this fashion, 
there are many amlrs, but [the true) amlr is he who has at his disposal twelve thousand brave, noble young men whom he com
mands, who place their faith in him, and who fear him, according to the indication: "Obey God, and obey the Messenger and 
those in authority among you" [23). That is, obey God, the Prophet, and the amlr who is yours. Some commentators proposed 
reading 'a/ims in place of amlrs, that is, "follow the scholars". 

Today it has become accepted to consider the Padishah of the time a lord and ruler, as is the Sultan of Sultans (sulran 
al-sa/atin). The Shahanshah in his own kingdom, who stands beneath the Sultan of Sultans, is called Sultan and acts at the 
order ~nd behest of the Sultan of Sultans. Where there is a ~iikim (24). he is called n<i 'ib (25); all of these are amlrs. The 
Shahanshah can be compared to a large river; these others to tributaries. These tributaries - just as the taste of water in 
a river is the same as in tributaries and streams - are exceptional people under the power of the padishah. Rulers in their 
own realms are maliks [26]. i.e. sutrans, [and) they are like individual rivers: by their own conditions, some are large and 
some are small. The water of a large river and the water of tributaries give grace; but if the water is foul-smelling, salty, 
bitter, rotten, one cannot obtain grace from it. If the rulers are adorned with arts and laudable qualities, they are like benefi
cial water; if not, they are like dirty water. In accordance with the sharl'a [27]. water is clean if its colour, taste, and smell do 
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not change. If it causes harm, then even if it should be an entire river, the water will become useless. A ruler should, above 
all, adorn himself with the sharl'a, and then study all of the phenomena and elements of ruling a country, political art, morals 
and the qualities [necessary in order] to become a pure river, capable of bearing grace. The arts have already been laid out 
[28]. we now move to the inner qualities. 

THE FIRST QUALITY 

Accepting ad vice 

The good sense of rulers springs from two sources: what is immanent in the ruler, a part of his essence, and what is ex
ternal, brought in from without. The immanent is when a ruler himself possesses qualities and talents and all of the arts and 
qualities exist within him. But even then, he needs advice: one should not act without conferring with well-wishers. The 
Prophet Mu~ammad, who was perfect in intellect, constantly conferred with his a~~iib [29]. He said: "I have four wazlrs -
two on earth, and two in heaven". 

Those on earth were Abii Bakr [30] and 'Umar [31]; in heaven, Jabra'il [32] and Mlka'Il [33]. Each time a revelation 
was sent down to him, his condition became such that he was compelled to seek advice. All others also need advice in the 
first place. One must weigh all that is in one's thoughts, and then query all well-wishers, for the opinion of others may prove 
to be better than one's own opinion and own thoughts. 

Qit'a 

It sometimes happens, that the opinion of a wise man with a radiant mind 
Is incorrect, 
And sometimes an untutored babe 
By chance sends the arrow directly into the target [34]. 

The other is good sense brought in from without. What is meant is a man, still young, who does not yet know his own 
abilities, or one feeble-minded, or women who are insufficiently intelligent. If they are appointed to conduct political affairs, 
the actions of such people will be successful only on the condition that they have wise wazlrs. Rulers came to need wazlrs so 
that harm would not come to the realm. Otherwise, harm will come to the realm and a change of authority is beyond doubt. In 
any case, rulers need knowledgeable wazlrs, for to be a wazlr is a matter for scholars. The fact of the matter is that the benefit 
of conference is great. And if a matter carried out in accordance with good advice comes to ruin, reproaches and exactions 
wi II not be directed at anyone. 

THE SECOND QUALITY 

Making decisions 

This means that it is fitting for rulers to strive toward action: if from his lips escape the words "I will do that" or something 
of that nature. they are obligated without fail to undertake the matter. Whether [it] is destructive or creative, unto life or unto 
death, [they must] carry it out without retreating from their words. The greatness of rulers is in word and deed; if they are flighty 
and petty, then so are they themselves - despicable and weak. "The words of rulers are the rulers of words" (Arab.). For this 
reason. in each matter good sense and consultation are obligatory: God forbid that words should be spoken which do not become 
guides, otherwise they shall cause the ruler harm and damage and difficulties shall arise. Let him first think through everything to 
maturity, and only then speak his mind. 

On this subject, which concerns rulers, there are many metaphoric parables and worthy mentions of comparisons. One ruler 
ate earth. Physicians treated him, but were unable to prevent him from doing this. One wise man boasted that he would cure him. 
They invited him, and he said: "Do not eat earth". The ruler said: "I cannot live without this". The wise man proposed: "Pro
nounce the words 'I will not eat [it] 1'" "I will not eat [it]", repeated the ruler. And the physician said: "You are a ruler, and you 
have heard of the decisions of rulers. If they have made a decision and revealed it, then the matter is firmly decided". The ruler 
agreed: "It is so". And the wise man said: "If you have uttered that you will not eat earth, then by betraying your word, you vio
late your own decision". And the ruler no longer ate earth. The story is said to concern the caliph Ma'miin [35]. 

There was another ruler in India. While rewarding someone, he said: "Give [him] six thousand". While being recorded 
[in the decree], "sixty thousand" was written down by mistake. They reported that the original list had read six thousand, and 
during copying it had become sixty thousand. [They asked] what the decision would be. [The ruler] deigned to say: "His 
good fortune. Now I will not retreat from my words - give him sixty thousand!" Such is the condition of rulers. 

Sultan Ma~miid [36] was preparing to march on some realm and the following words escaped his mouth: "I will march 
on Khorezm". I:Iasan Maymandl [37] and other well-wishers asked him: "Why has the Sultan so rashly announced this cam
paign"/" "I now regret it myself', he said, "but I will not reject what has been spoken by my tongue, even if I do not return 
alive [from the campaign]". He completed that campaign with great difficulties. 

During some diversion, one Kashmirl ruler carelessly said: "I will eat as much poison as [usually] kills man". Then, after 
some thought, he said: "During that diversion, I was joking, but since I have said it, I will eat [the poison]". He ordered that the 
poison be brought. All of his household and slaves began crying, but he did not betray his word; he took the poison and died 
from it. No matter how they tried to talk him out of it: "Why don't you eat less of it" - he replied that that would be a ruse, and 
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men do not employ cunning and ruses. The essence [of my words is) the importance of the decisions rulers make in their affairs. 
Each decision must be taken with understanding. And may there be peace. 

THE THIRD QUALITY 

Silence 

The people heed what is spoken by the ruler. Whether a scholar or an ignoramus, all [people] should prefer silence. 
There is no quality better or higher than silence. Great harm comes from speech. There is much misfortune when secrets are 
revealed, when there is inappropriate decisiveness in speech. [Speech] is [the vehicle] for inflicting insult, divorcing one's 
wife, and manumitting slaves. It holds unease for the angels, and - God forbid! - retreat from the faith. If one makes calcu· 
lations, words can cause a thousand misfortunes, one can even lose one's head because of them. 

Mi~ra' 

A hot tongue brings ruin to a cool head. 

"Salvation lies in silence" (Arab.). A wise man lived once who constantly kept a chicken's egg in his mouth. When they 
asked him why [he did this], he replied: "I have made a cover for my mouth so that nothing may fly out of it". They told him: 
"Although no little harm comes from the tongue, benefits are to be had as well", to which he objected: "May there be no 
harm; then there is no need for benefit". Keeping a secret is a special quality; I discovered it in silence, for silence is the best 
means of [achieving] that. Rulers must keep profound secrets even from those close to them and their proxies, with the excep
tion of cases when their opinion and knowledge can be trusted completely. 

Bayt (Pers.) 

If your opinion is known to someone other than yourself, 
[Then] you should mourn that opinion and knowledge [38]. 

Aristotle was a wazfr of the ruler Iskandar [39]. In school, [they] sat together and were friends since childhood. But 
even the secret of the horns on Iskandar's head the latter did not tell him. [He] resolved state matters with him, but did not re
veal his secret thoughts, did not speak of his intentions and strivings. By means of logical speculation, Aristotle determined 
that, when speaking of a campaign in a certain direction, Iskandar intended to go in the other direction. 

THE FOURTH QUALITY 

Truthfulness 

The truth must inhere in everything, but especially in rulers. The entire world heeds their words, and that which escapes 
their lips makes the rounds of the world. If a ruler should lie, whether in jest or in mockery, people will lose faith in him, for 
they repeat what he says. For this reason, it befits rulers to be careful and attentive to each word, and especially in speeches, 
explanations, and agreements. Better death than a betrayal of one's word. If [they] are firm in the truth, misfortune shall not 
befall them, they will always enjoy respect, and will succeed and conquer. 

Mi~ra' (Pers.) 

You provide the truth, the Creator grants victory. 

Bayt (Pers.) 

With truth, with directness is the Lord satisfied, 
I have met no one who went astray on the true, direct path [40]. 

In the Qur'an, the Most High glorifies the truthful and sincere. One must not go against a promise. "The noble [man] is 
faithful to [his] promise" (Arab.). Do not make promises, but if you promise, fulfill [your promise]. 

THE FIFTH QUALITY 

Shame, modesty, and conscience 

He who lacks shame and modesty has neither the spiritual, nor the secular. Conscience is the envelope of the spirit, and 
if there is no envelope, there is no soul. Daring, and generosity, and chastity, and honesty, and piety, and magnanimity, and 
compassion, and nobility, and intercession - none of this exists outside of shame and conscience. When there is shame and 
conscience, there is all of this; otherwise, the soul is empty. The soul and life are dear to all. But he who has not shame will 
flee [to save himself], while he who has shame will remain and perish. Property is dearer than the soul when it is acquired for 
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important matters and expended in accordance with shame and conscience. A lovely beloved is a beautiful sight; but it is in
accessible to contemplation because of shame. Zulaykha [ 41], in a moment of solitude, when with compulsion and tears she 
inclined Yiisuf[42] to consent, covered with fabric her idol made from gold. Yusuf asked: "What have you hidden?" She re
plied: 'This is my god, I am ashamed before him, and for this reason have hidden [him], that he should not see my deed". 
Yusuf said to her: "lfyou are ashamed before such a [petty] idol, then how can I not be ashamed before my God, who is All
knowing and All-seeing". 

Fear is indivisible from shame: he who is ashamed before God fears Him, and he who has no shame has no fear. There 
are many types of shame: before God, before the angels, before people. Shame before God stems from the fact that the Most 
High has such vision that even beneath the earth He sees how in the darkest night a black ant crawls beneath a black stone. 
Nothing is concealed from His gaze, for Him all that each person does is clear. If a person performs something inadmissible 
with some woman, if he seeks out a concealed corner, or if a young boy comes to him in a secret place, then he experiences 
disgust because of great shame and powerful fear. And even if his shame before God and the young boy are not equal, the 
All-present and All-seeing docs not take this into account, and the person will become sinful when he breaks the divine com
mandments. 

Another type of fear is [fear] before the angels. No matter what action or deed should come from a person, the angels 
who sit on his shoulders will bear [them] to the throne of God. And there [sit] other angels who observe deeds, affairs, words. 
And one must have great shame in order not to commit diabolical deeds which contradict the shar'i'a; they are saddened by 
all that brings joy to the devil. 

Bayt (Pers.) 

Grief stems from that evil which is in every nature. 
May my fear become a rebuke to Satan [43]. 

[People] are ashamed before the angels in all things, but several areas are considered damned. Primarily, they are those 
which for a sitting and lying [person] are exposed beneath the navel and above the knees, that is, the privy parts of a man and 
woman. When washing, men and women are obligated to observe this rule. Washing must take place at such a time that others do 
not find out. Moreover, one [should] not expose oneself overmuch [while visiting] a latrine, and much else. It is said that no one 
saw the Sultan [Ma~miid] Ghaznawl wash. And no one knew when the Indian Sultan Mu~ammad Khilj1[44] retired [to the 
harem]: not even trusted servant-girls knew this. He was an amazingly good padishah who virtually never departed from the rules 
of shame. 

Mi~rii ·(Pers.) 

He who has no shame has also no faith. 

Shame before people is diverse, and he whose eyes are clear with insight will comprehend, but [I must] write about 
some things. Not to obey one's parents and not to show them attention, not to heed their advice and instruction, not to follow 
moral requirements when they endure insult, not to resist such evil, not to fulfil their instructions in all matters, not to avenge 
a murder - all this is shameful. And there is a riwiiyat: a son who does not avenge his father is a mongrel and a bastard. To 
insult a neighbour, fail to help a friend, not support a comrade, not respect a teacher, not honour one's parents, not share one's 
property [upon] seeing them hungry and barefoot, not to be merciful, not to show magnanimity - this is also recognised as 
shameful. If the 'abd a/-zawja, that is the wife's slave, whom she commands and who obeys her in all, endures her caprices, if 
she walks along the streets, rides out wilfully on ziyiirats [45], or if strangers can hear her voice from the courtyard, or if her 
laughter is heard, or even the sound of her bracelets, then there is this ~adith: "In truth, Allah hates the sound of anklets just 
as [He hates] singing, and He condemns the possessor of that just as He condemns this action; so let her not put on bracelets, 
or she is damned" (Arab.). That is her torment. And the husband of a wife who allows this also [suffers] torment, disgrace, 
and dishonour. He who well remembers these shameful things will grasp any others, and if I were to write about all of them, 
this book would be overlong. But avarice, elicitation, and begging are also an important sign of shamelessness and immod
esty, just as in this a person disgraces his fathers and forefathers, and the same shall happen to him himself. If his ancestors 
did not perform vile deeds, then they shall appear to him as though he was born not of his own father. 

Bayt (Pers.) 

A son who lacks the features of his father, 
Call [him] a stranger, do not call [him born] of his father. 

Requests between father and son, wife and husband, servant and master, teacher and pupil, p'ir [46] and mur'id [47], 
who have rights in relation to one another, are not considered begging. But this depends on nobility. If a son is noble, he will 
be saddened even by a request [directed] toward his father. 

Bayt (Pers.) 

Abandon greed and rule, 
The neck that is not encumbered by avarice rises high [48]. 

The ruler is he who is not avaricious; consider the ruler who is grasping and mercenary a pauper. 
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Bayt (Pers.) 

He who eats bread earned through his own labour 
Does not seek recourse to the charity of the rich man f:liitim Tii'i [49]. 

Bad and shameless is he who, with no need for recompense, asks [something] for himself without experiencing need. 
And yet another sign of shamelessness: will he who does not understand the shame of others comprehend his own? He who 
values his own sister and daughter will value those of others as well. 

THE SIXTH QUALITY 

Good nature 

A good nature is a sublime characteristic. However many good qualities a man may have, if he lacks a good nature, they 
arc all useless. An iiyat was sent down to the Prophet Mu~ammad: "Receive from me grace; I have made your nature good, 
thanks to which you have made the world yours" [50]. Rulers must try to develop this quality in themselves. However much 
is achieved by the sword and the treasury, as much - if not more - [is achieved] by a good nature. 

Bayt (Pers.) 

With pleasant speech, kindness and goodness 
You can lead an elephant by a single hair [51]. 

Treat everyone kindly, and say good things even about your enemy. Abu Muslim Marwazi [52] had no equals in cour
age; he was an unsurpassed warrior and leader. By his efforts and martial feats the 'Abbiisids came to power in the caliphate. 
He never spoke badly of his enemies. He said: "We fight well with one another with swords, why should we make use of our 
tongues')" His friendliness was such that if a leper came to him, he would rise to meet him and embrace him. He never 
mocked anyone. When someone was angry with him, he only laughed in response. He valued neither his own wealth nor his 
life. For his good nature. magnanimity, and disinterestedness, God gave him an army, and he first conquered Khorasan. then 
Iraq [53] and Baghdad, and he achieved high honours. Ya'qub Layth [54] was a carpenter, and began to employ the tactic of 
raids. He chose righteousness and justice: having seized a caravan, he would surrender half to its owners and divide half 
among his comrades. He followed Abu Muslim Marwazi and adopted from him all of the good nature and friendliness of the 
latter's nature. And as a poor carpenter who came to possess these qualities, he conquered Khorasan and Iraq. His three sub
sequent generations ruled there. 

I want to say that a [person with] a good nature will make a stranger his own, an enemy a friend, while a [person of] bad 
character alienates and turns a friend into a foe. If you strike someone with a sword and inflict a wound, that will be forgot
ten, the pain will pass, he will recover, and that is all. But if you wound someone with your tongue, a wound will appear in 
the heart, and a wound in the heart does not heal; it remains forever in memory. Even if you mention someone in jest and with 
humour, [that] can be interpreted as an insult and will not be forgotten. And it will cause anger and aversion. Here is one ex
ample. A certain Balkh ruler was conversing in the majlis with his amlrs and mentioned the wife of one of them. Anger en
tered that [man's] heart, and his son urged him to [commit an] evil [deed]. The matter came to a conflict and bloodshed. One 
must always restrain one's tongue: there is no place for ridicule and mockery, as ridicule sparks a fire. 

THE SEVENTH QUALITY 

Magnanimity and nobility 

This is also a laudable quality. [It] comes from the essence [of a person]. He who has shame, has nobility. Nobility cannot 
appear in a shameless and base [person]. Nobility is [manifested] primarily in relation to family and friends. The Refuge of the 
Prophetic Mission deigned to say: "And of your wife also the father", that is, the father of your wife is also your father. 

Bayt 

The father-in-law is the same as a father to the husband, the husbands of sisters are brothers, 
And the wives of brothers are sisters, the wives of the father-in-law are the same as mothers. 

Affinity through marriage is distinguished by even greater love than closeness through blood relation. According to the 
sharl'a, relatives by marriage and blood have the same rights, and all that is done to observe them is noble. There will be no 
nobility in he who does not understand the essence of shame and modesty. Moreover, he who does not give a neighbour his 
due is not noble. If they meet in morning and evening, live next to each other, but do not share [their] grief and sadness, there 
is no nobility here. 

Fard [55] 

1 sympathise with acquaintances, such is their position, but woe to a stranger. 

But if they will not have nobility, then who will? It is, of course, indispensable for a ruler. If someone was ever indis
pensable to him, or if he drank simple water in someone's home, may he remember and reward them a hundred times over, 
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for nobility lies in dying in his service. If there is a worthy one among his sons, may he make him his proxy, and if there are 
none [of these], if they lack abilities, talent, are weak and licentious, may he have mercy on them, show them condescension, 
and not forget their service. And more: [if] a servant of God appeals to him for help and refuge, may he defend him with his 
life, property, and realm. 

Moreover, may he look directly into the face of each person, never commit base deeds for the sake of material, worldly 
gain, and if a lowly person appeals to him, may he grant him an audience. In state affairs, one should accept petitions on 
questions of property, but when an affair of state concerns the bases and structure of the state, such petitions with offers to 
participate should not be accepted: a person who renders an appeal concerning such a state affair may be an enemy rather 
than a friend. Such powers should not be granted to anyone. Each case which arises should be resolved according to the ad
vice of well-wishers, but it is not magnanimous to refuse petitions on property and financial transactions. 

THE EIGHTH QUALITY 

Forgiveness and mercy 

Magnanimity and generosity are called mercy, but in its essence mercy is manifested in the forgiving of sins and guilt. 
Magnanimous is he who possesses this quality of character. The Most High possesses this, which is why one of his epithets is 
the Most Merciful. "Do not despair of God's mercy" [56]. Rulers are a shadow of God's good will, and this quality should be 
strong in them: he in whom there is no mercy and magnanimity lacks the nature of a ruler. 

A person does not manifest forgiveness and mercy for two reasons. First, hope that he will live long and will rid himself 
of all who are against him; second, worldly avarice which overcomes him. And also egoism. All of these three qualities de
serve to be condemned. No one is eternal in this world. Rapaciously seized worldly wealth and power do not remain with 
anyone forever, and egoism and self-satisfaction do not bring benefits. For what happened to the Pharaoh Haman [57]? 
A ruler should open his eyes to the truth, see himself in the world and see that the world needs him, and [he should] be grate
ful for this. And if God has made him dependent on the world, then what has he himself done in the world? One must be 
grateful for not passing up the opportunity to forgive and be merciful in order to vanquish an enemy, and there would be 
more victories. One must not stint on forgiveness and mercy, as there is nothing higher than magnanimity. Even vengeance 
does not grant as much satisfaction as forgiveness. The Sultan Sanjar [58] was victorious over a padishah, captured him in 
battle, and everyone thought that he would kill him. The sultan held festivities to celebrate the victory, invited this enemy and 
entertained him. After the feast, he asked for platters and valuables, placed them before him, and the padishah extemporised 
two bayts: 

Mathnawl (Pers.) 

He captured me, did not kill [me] in anger or out of vengeance, 
Although, without a doubt, I should have been killed, 
And then on a platter he gives me priceless gems. 
Look, what forgiveness and gifts have been accorded me. 

The sultan released him and returned to him the realm which he had ruled. The sultan's retainers said to him: "What has 
the Sultan done? Such an enemy was captured with great difficulty, and the Sultan let him go". The sultan objected: 
"I forgave him as a sign of gratitude [to God] for the fact that he became my captive, and not I his. And also because my 
mercy will become known to the entire world - so merciful and all-forgiving is Sanjar 1" His retainers said: "But he will rise 
up again!" The sultan uttered: "If he rebels, I will go to war with him again. And if he should be my captive ten times. 
I will still forgive him". That padishah, while he was alive, was as faithful to the sultan as a slave. The well-known amlr 
Atslz [59] was a nukar [60] to the sultan, considered him his brother. The am/rs of the sultan said to him: "If he rebels, call 
us together'', because they espied a mutinous nature in him, but the sultan immediately gave him Khorezm to rule and re
leased him there to reign; he rendered honour to him and the latter left. After laughing, the sultan said: 'This shah will no 
longer show his face here, he has left and will not return". The am/rs said: 'The Sultan has only to say [the word], and we 
will cut him to pieces". The sultan said: "Such conduct is unworthy of the generous and merciful, that is not magnanimous 
and not noble". 

After leaving for Khorezm, Atslz once again rebelled. He erected a fortress in the city of Hazarasb (lit. "one thousand 
horses" - V. K.), but finally, yielding to the sultan's blows, he left the city and fled. The poet Rashid Waiwai was Atslz's 
panegyrist, and when he composed against the sultan the following bayt: 

0 hero Rustam, if the shah becomes your enemy 
One ass wi II not overcome a thousand horses, 

the sultan ordered: "If Rashid falls into our hands, cut him to shreds". And Rashid was captured, and when they brought him to 
the executioners, he said: "Convey my request to the Sultan". The murderers asked: "What [request]?" [Rashid answered:] 
"I, a wretch, am so mean of body that the Sultan need not cut me, there is not enough flesh in me to make two pieces". When this 
was conveyed to the sultan, he laughed and pardoned Rashid. This glorious padishah was defeated by a local people called the 
Ghuzz, on the field of battle not far from Bukhara, he was put in chains and kept for a time in the Termez fortress. Then the 'ay
yiirs [62] came and freed him from the fortress. One malik brought him to Khorasan through Balkh, and he died in Registan. 

Forgiveness and mercy are the great qualities of rulers, they are part of [their] inner nature. But they are also necessary for 
people of council and righteousness, for the ruler consults with scholars, wise men, the knowledgeable and the noble. They influ-
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ence the ruler, and the qualities of mercy and magnanimity gain the upper hand in him. But if he would converse with the base 
and greedy, the evil and ignorant [or] the outcast they will also influence him. 

Bayt (Pers.) 

If an angel sits down with a demon, know the fear of betrayal and treachery, 
Beware an evil neighbour, avoid [him] - may God protect us from the hell fire (63]. 

THE TENTH QUALITY 

Righteousness and justice 

These are the foundation of a state's good organisation and prosperity, and the peace of people. What are they? 

[Bayt] (Pers.) 

When a ruler strives for justice in matters, 
Temporary tranquillity becomes permanent. 

An unbeliever, if he is just, is better than a Muslim despot in affairs of state. 

[Rubii 'i] (Pers.) 

Know righteousness and justice, and not unbelief or faith, 
For it is this which is indispensable in preserving the state, 
Righteousness and justice shown by an unbeliever 
Are better than the oppression of a believing shah. 

Niishirwan [64] was an unbeliever, but was just in the conduct of affairs, and the Prophet spoke of him with praise: 

Eayrs (Pers.) 

The Prophet, who in the age ofNiishfrwan 
Became the eye and light of the world, 

Said: "I am free from tyranny 
Because I was born in the age ofNiishfrwan". 

There is a had/th on the Refuge of the Prophetic Mission (that is, the Prophet Mul)ammad - V. K.): "One hour of jus
tice is better than sixty years of prayer with night vigils and mid-day fasting" (Arab.). Each [person] is a ruler in his home: 
a padishah reigns in the realm, the elder rules in the village, the master of the house in his home, and justice is indispensable 
for each [of them]. As the Most High said: "Believers, guard yourselves and your families against a Fire!" [65]. "May a ruler 
[live] in unbelief, so long as he does not retreat from justice" (Arab.). The word "justice" consists of three letters: 'ayn, diil, 
and liim. 'Ayn is "eye" in Arabic, diil is "leader", and liim is "defence and armour''. A padishah, malik, sultan must observe 
his subjects, show them the way, and defend them as reliably as armour which guards the body; he must be the guardian of 
his subjects and not allow their oppression. "Shepherd of the servants of Allah and guardian of the countries of Allah" 
(Arab.). This [utterance] is true in relation to a ruler. The management of the state is a great matter. 

Bayt (Pers.) 

Justice [in regard] to [one's] subjects and the command of the army 
Are not games, but a serious matter. 

The management of the state, politics, and power - these are from Allah, for the matter is not simple. He who acts in 
just fashion is a deputy of the Most Merciful; a despot and tyrant is a deputy of Satan. There is a ~adith: "When a ruler is 
just, he is a deputy of the Merciful, and when he is a tyrant, a deputy of shayriin" (Arab.) According to the ~adith, a just ruler 
is granted so much that each prayer of his subjects is counted as seventy prayers. If a Muslim ruler is unjust and despotic, but 
is called just, [for] that threatens unbelief. If an unbeliever is glorified for justice, there is no fear of unbelief in this, as the 
Prophet was proud of Niishirwan: "I was born in the age of a just ruler" (Arab.). Allah the Most High said: " ... and be unbi
ased. Surely God loves the just" [66]. 

The first condition of justice is that a ruler not consider himself greater than his subjects. On the day of the full moon, 
the Prophet sat in shade while his comrades were in the sun. Jabra'il came down to him and said to him: "O Messenger of Al
lah, you arc in the shade, the a~~iib, your friends, in the sun''. The Prophet immediately moved into the sunlight. Moreover, 
show no preference for yourself, and others will show no preference for another over you. 

[Bayt] 

If he does not show a preference for himself over another, 
May that [latter person] not place himself higher. 

In matters of righteousness and justice, a son and a brother, a stranger and a weak [person] should be equal before the 
ruler. One must not despise a pauper and a darwlsh [or] force them to wait; one should hear them out without delay, carry out 
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their requests, act in accordance with the sharl'a and customary law, in reasonable, peace-loving, and virtuous fashion so that 
all is to the benefit of people. Then evil and corruption are dispelled and each receives his lawful due. Thus must one act. 
One must not be an egoist, wilful, vain, contemptuous, lazy, and limited. One must make due with little, rely on God, be no
ble, possess the qualities of a qalandar [67]. It is imperative to converse and consult with scholars, wise men, righteous men, 
hate and avoid those of bad upbringing who say and think bad things. 

Ruba 'I (Pers.) 

You strive toward primacy, but do not be ahead of others, 
Be like balsam and wax, do not be like a sting. 
If you desire evil from no one, 
Do not speak badly, do not teach what is bad, do not harbour evil. 

Striving toward the possession of the world is the root of all evil. "Striving to possess the world stands at the head of all 
deadly sins" (Arab.). Those who thirst for dominion in the world, in striving for this, have grown distant from it in a single in
stant. Abandon all of these desires and efforts to others, who will tear it to pieces. 

Mi~rii' (Pers.) 

[O] Allah, Allah, someone has Jost [something], [but] someone has saved. 

[Bayt] 

At once, in a moment, in an instant, 
The state of the world changes. 

Regret comes after death, and in this world there is no gain of profit, reward, goods, honour neither for the young nor 
the old; death is a dagger plunged into the throat. 

Bayt (Pers.) 

0 youth, although you hope for old age, strive, 
For at times the old man remains and the young man exits. 

Happy is the ruler who in his youth conducted affairs in just fashion. "Allah loves best repentance, the repentance of 
a youth" (Arab.). A ruler who until forty years of age has not strictly observed just [principles] in affairs is deserving of hell. 
Had/th; "May good overcome evil in he who has attained forty years of age; otherwise, he will set off for the fire of hell" (Arab.). 

[Bayt] 

If a forty-year-old does not have knowledge and upbringing. 
In truth, he is not worthy of being called a person. 

The Prophet Mul:Jammad deigned to say: "I am beloved of Allah and a repentant youth is loved by Allah" (Arab.); that is, I 
am beloved of Allah and a repentant youth is a favourite of God. lfadith: "A repentant youth and I, we both shall be in paradise, 
and he pointed to his forefinger and middle finger" (Arab.); that is, we will go directly to paradise like these two fingers. 
Hadith: "Verily, the repentant youth will receive great recompense from Allah" (Arab.). The ruler who repents in his youth, who 
acts justly and righteously, humbly, piously, intelligently, his lot will also be like that shown above. 

In this chapter, much is promised and much warning is given. Each who will be worthy of the Most High in this will re
ceive these degrees. "Such is the wisdom of Allah, and this is worthy of he who strives" (Arab.). 

THE TWELFTH QUALITY 

Upbringing 

The ruler must exhibit great knowledge and skill in this. [One should] not raise dishonest, base, low, vile, harmful, and evil 
[people]. [One should] go about upbringing in such fashion as to continue a noble lineage of father and grandfather, in its natural 
essence, in a tribe, so as to raise intelligent, reasonable, knowledgeable, wise [people]. 

Bayt (Pers.) 

Raise two, o shah, ruler of the world! 
One for battle, and the other for counsel [68]. 

The meaning is that they should be grateful to their fathers and grandfathers for what they have been given, that they 
should serve faithfully and display loyalty from generation to generation; [one should] raise people who will be faithful. 

Bayt (Pers.) 

Increase the significance and worthiness of your ancestors, 
So that you never come to know treachery from the one you raise [ 69]. 
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Those whom rulers have made great have become great, and those whom rulers have made mean and base have become 
mean and base. All of these people are akin to gold, silver, lead and copper, and their upbringing is like a stone with 
an engraved design, a signet, and a signet-ring. Whether they are gold or lead, the basis is in the stone with an engraved de
sign and the signet. If there is much gold in a signet-ring, then it is clear that it weighs twice as much, but a stone with an en
graved design with an inlaid ruby, sapphire, or diamond is several times more valuable; its [worth] is set at thousands of 
laks [70], and the seal which bears the name of the padishah is several times [more valuable]. The ruler's kindness is like 
a seal, and the rewards and high posts he grants are like stones with engraved designs with rubies and other valuable stones. 
By such an engraved stone, whether it is set in gold, lead, or copper, shall he be evaluated, especially when the ruler puts his 
seal in it: if he gives his seal to a trifling scoundrel and makes him a waz'ir, wakil [71], all people will submit to him. If some
one says that this matter is unworthy, it will not help. This is as if a good, valuable seal with the name of the padishah, [a 
seal] worthy of gold, were set in copper. The case is the same with granting position and office. But if that engraved stone 
and seal (i.e. position and office - V. K.) are taken away, the person remains worthless and low like the copper of which he 
is [made], even if the signet-ring itself is gold, as the value of gold is not comparable to the value of an engraved stone, which 
is measured in laks. But it is necessary that a valuable engraved stone be set in gold, and not copper (i. e. high office should 
be given to a worthy candidate - V. K.). And as was said, may rulers raise worthy people. The meaning of my words is that 
the opinion of a ruler is alchemy, and alchemy turns lead into gold. If this is not clear, what is clear? 

Bayt (Pers.) 

Those who transform ashes by means of alchemy, 
Will they glance at us even out of the corner of their eye? 

In elevating someone, the ruler should not listen to those many people who will begin to debase that [elevated man]. If 
he has raised him up, but then brings him down because of someone's words and does not feel ashamed of this, he will lose 
general trust. 

Bayt (Pers.) 

Do you know why water does not cause wood to sink? 
[Because] it is ashamed to sink what was grown by it. 

Let no one, neither the nobleman nor the [person] of low origin, err, be deceived by the love and amity of rulers. When 
they remove the engraved stone or seal from their finger, the finger remains as it was; the same is true of people if the 
padishah takes their office and position away from them, they also remain in their original state. 

Bayt (Pers.) 

A part of a silver thread can make its way into the harness of a mule, 
Another part can become a signet-ring with the seal Sulaymiin [72]. 

Rulers must be intelligent in relation to themselves just as in their mercy and kindness toward others. The Most High 
has nurtured rulers and for this reason given them these engraved stones. If He takes them away, He takes them away in 
an instant, in a blink of the eye, and rulers become just like other people. As we know, this is the lot of the Shah of [this] 
world. May there be peace, may there be peace. 

THE FOURTEENTH QUALITY 

Managing the state 

This is an important art, but in its characteristics it belongs in the realm of qualities. In it lies the stability of the state, 
for if there is no order, there will be no stability. The ruler has various groups of subjects capable of improving affairs, thanks 
to which the ruler is guaranteed order and organisation. The family - that is, spouses and children, servants, household 
members, subjects, craftsmen, traders - of the ruler has as many sections and estates as there are in the realm and the state. 
If he docs not manage this [family], harm will come to the faith and the world. But if all of this falls on a single [person], how 
can he manage? This is why he needs deputies and assistants, so that he can connect the threads of all matters and learn from 
them the answer to all questions. They arrange matters so that affairs are conducted in an orderly fashion, so that there is no 
confusion, so that there is no house without a mistress, without slave-girls of the mistress, without maids. 

If there is no good woman of the house, the threads of the home's fate will not knit together, the home will not be in good 
order, for how can anything flourish if the joints of possessions are not fastened together? For this reason, a ruler is above all ob
ligated to think of a successor, as in case of an accident or unfortunate event a successor must be readied. If the country suffers 
harm and destruction, authority will collapse in that destruction, and the people will be trampled and destroyed. 

May the eldest son be appointed successor; he will become heir, executor, legal inheritor. If there are many sons and 
some are more worthy and capable than the first-born, the right still lies with the eldest. If there is no son may it be 
a brother or a brother's son, and if they are lacking, a nephew of the father. If these are lacking too, then in place of his 
children [the ruler] should make another noble [relative] the eldest, who will be considered a son. In a word, whoever is 
appointed heir should be greeted and have his authority increased among the people. He should be taught the science and 
art of politics and managing the state. 
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If the ruler has many children, he inclines all of them to obey [the successor], so that they follow his orders, do not display 
disobedience, insubordination. When such a worthy [person] appears in the family, there is harmony with him, help for him, 
and all together shall rejoice and enjoy life in honour and glory. But if they shall be entwined in hatred and envy against each 
other, they will become prisoners of evil fate, piteous, unhappy people. The unfaithful Chingiz-khiin ate pork, but harmony 
reigned among his people, tribe, and clan; his father was the ruler of the country, his orders were obeyed by the populated 
fourth of the World. and all the children of his lineage became the rulers of states. 

Bayt (Pers.) 

Good in union with charm conquered the world. 
Yes. one can conquer the world with unity. 

On his deathbed, Chingiz-khiin offered his children the following testament. He ordered them to bring a quiver, re
moved an arrow from it, and gave it to one [of them] that he might break it. That [one] broke it. He took another [arrow] and 
added yet another; there were two arrows. He gave them to his sons; they broke them. Then he gave [them] three, then four, 
then five. When there were ten [or] twelve, they could not break them, and he said to them: "Each [of you] alone will be bro
ken just as one, two, or three arrows, but if you will be together, in union and harmony, no one will overcome you, just like 
many arrows placed together". They accepted this advice, and his descendents rule to this day. The Chaghatiiy (73] were their 
niikars. and they also came to power. Harmony and union are indispensable in order to rule. And in the Raw<fat 
al-~afo' [74 ]. in the chapter on Chingiz-khiin, it is said that when he was not yet the ruler, but headed an ii/iis (75]. the ii/iis 
was so subordinate to his commands that no one contradicted his orders, even if they evoked the dissatisfaction of women 
and men. 

After appointing an heir, one must attend to the matter of a waz"ir. The waz"ir is given such freedom of action that any
one can appeal to him - [the] respect and honour [he is accorded] are no less than the heir. Then the wakll, who openly and 
directly receives petitions. Then the khiinasiimiin (76]. who is in charge of expenditures for the court and army. Then the 
khaziinachl (77]. bakhsh"i [78]. and 'iiri<fs [79]. who must always know about the condition of the army, report the truth about 
its upkeep and provisions for it. Then, the appointment of nii 'ibs to each land. Wiiqi 'anaw"is (80]. fawdJ.diir [81], 
m"ir/ashkar [82], commanders of units of ten and twenty cavalrymen,jumii'atdiir [83], biizbiish"i [84]. zam"indiirs [85], maliks, 
d;, /iiro nigahbiiniin [86], gawkidiir [87], qii<f"i, mufti [88]. mui}tasib (89]. kotwiil (90]. This organization is like a living or
ganism: the padishah is the heart, the wazlr the ears and eyes, the wakll the hands and feet, the army the other functioning parts. 
Many matters depend on the functioning of this organism, and for their sake it exists. The earth and heavens, the throne of God 
and the empyreans, the seven planets, the sun and moon, wind and water - all of this is also akin to an organism. The will of 
God is manifested as follows: the four angels closest to God: Jabrii'il, Mikii'il, lsriifil [91], 'Azrii'il (92], who are attended by 
countless krors (93] of angels. If there were no such organisation, there would be no world. May there be peace. 

THE FIFTEENTH QUALITY 

Courage and steadfastness 

Jabrii'il brought the Messenger of Allah the prophetic mission and selflessness at the same time, giving him the right to 
choose one of these two qualities. He chose selflessness, but the prophecy was still sent down to him. All grace contained in 
courage and selflessness is like a "headache" of concerns and troubles in the head. If this is lacking, why would there be 
troubles') Events and occurrences befall everyone, but especially many befall statesmen. And they occur not anywhere, but in 
one's own home. They have the realm, the army, the treasury, many affairs, and all of this presumes [that] events [will take 
place]. If this were lacking, why would there be events? He who has nothing does not have grief either. 

Bayt (Pers.) 

We have no turban - there is no sadness, 
If we have nothing - there is nothing to be concerned about. 

The groans of the tormented and despairing [are heard] in the palace of the rose-faced beauty. There is no cause for 
concern if you have but little (94]. 

Mi~rii' (Pers.) 

A large fortune [means] more grief about one's fortune. 

Many rulers in many states are so exhausted by their cares that in prayers they ask for the liberation of their soul. But one 
should not show weakness. The lion does not cease to be a lion even if chains are placed on his neck, for these very chains are 
a symbol of his greatness: no one would place chains on foxes or jackals. 

Bayt (Pers.) 

When our flower-trader wishes to take flowers to the bazaar, 
He must ready himself to endure the cries of the buyer. 

Great affairs demand that one not fear great concerns and afflictions. 
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Bayt (Pers.) 

There is no beautiful or ugly thing, 
The nature of which is not established for a purpose. 

Each [person] is created for a specific purpose, but in his own hands he has nothing. 

Mi~rii' (Pers.) 

A wise man will make a simple [man] noble. 
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When one among many is venerated, it renders him chosen, exalted, and this is for the good of all, because he is appointed 
to this by the Creator. And he is endowed with will and courage. But in his courage he should not act ignobly in relation to those 
whom he has chosen as his friends. Whatever difficult matter might stand before him, he should display steadfastness in it. 

Bayt (Pers.) 

In each matter in which persistence is shown, 
Even from a thorn a rose will re.suit. 

When many unhappy events take place, one must have a firm heart and not lose one's head. 

Bayt (Pers.) 

Whether a matter is difficult or easy, 
Before God's grace they are all equal. 

One needs only firmness, and God will make what is difficult easy. If a flood carries away a kingdom and all that is in 
it. the heart should not shudder; one must say to oneself: "What was given to me has been taken away; if [something] is given 
to me, it will be given again". 

Mi~rii' (Pers.) 

To whom has [fate] been faithful that it should be faithful to us? 

To whom has the world shown loyalty that is should show it to us? What has happened to all rulers? What has hap
pened to their realms and wealth? The time of each has come and gone, ours shall pass as well. May the ruler not be 
ingratiating and obsequious with anyone so that they do not remember him as weak; better death than life in humiliation and 
dishonour. If they begin to humiliate a ruler, [he] must fear no one and not let slip from [his] bands persistence and self-
lcssness. 

Bayts (Pers.) 

If harm comes to you, do not take offence at people, 
For peace and suffering come not from people. 

Know [that] the conflict between enemy and friend comes from God, 
For the hearts of both are subordinate to Him [95]. 

May he retain persistence and striving in affairs, and not show weakness and laziness. Like Sulayman from whose hand 
the signet-ring fell, but returned [to him]. If he ends up alone, may his will lead him across the earth. While his head is upon 
his shoulders, let there be distress and ill-wishers. 

Mathnawl 

While there is a head on the body of the lover, 
There is in it distress and misfortune. 
Stout young men will shake their heads -
They do not care whether there are lions or elephants. 
All seems to them a trifle, 
When there is courage and steadfastness. 
May one lose one's head, but not one's courage. 
No one remains on the earth forever. 
You will not be preserved after death, 
No matter how you tend to yourself. 

THE TWENTIETH QUALITY 

Repentance and penitence 

No one will ever be free from sin. Sin appeared simultaneously with the appearance of man. Clothing appeared, and 
with it dirt. Dirt on one's clothes is removed with soap, the dirt of sin [is removed] with repentance and penitence. Repen
tance is necessary for all; it preserves [us] from misfortune. The Most High loves the repentant just as He loves those who 
worship. Whether a sin is committed consciously or in error, all can hope for its remission. If a servant of God sins seventy 
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times a day and repents, the Most High accepts this [repentance]. When a person commits a sin, the angel at his left hand 
takes up the qalam: I will write this down. The angel at his right side says to him: "Wait, do not write, it seems that he is 
repenting". And when the true believer repents and confesses, the angel records a good deed in place of a sin. 

The bearer of the sins of the faithful is the angel 'Azra'il. But one should not treat sin lightly, as this threatens unbelief. 
Even a minor sin should be considered grave: a thousand transgressions and a thousand repentances are proof of a frivolous 
attitude toward sin. Confession is pronounced for various reasons, the tongue should not rest by day nor by night from peni
tent confession•. 
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60. Niikar - at various times member of the guard of a feudal lord, vassal of a feudal lord or merely servant. 
61. Wa!wilt - Rashid al-Din Wa!Wil! (1087-1182), poet-panegyrist at the court of Atsiz, author of works on poetics and poetry of 

didactic content. 
62. 'AY.Yiirs - a social group in the medieval Eastern city. The 'a.Y.Yars were composed partially of declasse elements and had their 

own organisation and armed units. The latter frequently participated in battle with unbelievers and uprisings against foreign rulers, but 
were also not above raids on caravans. In Persian folklore, the 'a.Y.Yiirs are a synonym for courage and daring, not devoid of chivalric con
notations. Ya'qiib Layth (see n. 54) came from the ranks of the 'ayyiirs: thanks to the support of his comrades-in-arms. he founded the 
Saffiirid dynasty. 

63. Kulliyyar-i Sa 'di, p. 88. 
64. Niishirwan (Aniishirwan) - Aniishirwan the Just. the sobriquet of the Sassanian Shah Khusraw I (53 l-579), who is depicted in 

legends as the just ruler. 
65. The Qur'an, 66: 6. 
66. Ibid., 49: 9. 
67. Qalandar - a wandering darwish. 
68. Kulliyyar-i Sa 'di, p. 251. 
69. Ibid., p. 213. 
70. Lak - one-hundred thousand. 
71. Wakil - granted authority and trust. 
72. Su layman - the Qur'anic personage, taken from the Bible, that is king of Israel Solomon (965-928 B. C.), famous for his great 

wisdom and wealth. He controlled the elements with the aid of a magic signet-ring and seal. 
73. Chaghatay - a group of Turkic tribes who enjoyed special privileges during the rule of the amir Timiir. 
74. Rawdar al-~afo' - title of a work by Mir Khwand (vols. 1-6) and Khwandamir (vol. 7) on general history from the creation of 

the world until 1524, but primarily a history of Iran, and especially the period of the Timiirid dynasty. 
75. Oliis - clan-tribal unit, people. 
76. Khiinasiimiin - director of a household, major-domo. 
77. Khazanachi - treasurer. 
78. Bakhshi - an official who possesses complete information on the state of affairs in the country: secretary: main falconer. 
79. 'Arid - here, apparently, the registrar of petitions from subjects who reports about them to the ruler or wazir. 
80. WfJqi 'anawis - historiographer. 
81. Fawfl.l.dar - a police chief, the head of a police unit. 
82. Mirlashkar - military commander. 
83. Juma 'atdar - here possibly the head of a mosque (cf. also jam 'diir - a cavalry officer). 
84. B1izbashi - head of the stables. 
85. Zamindiir - a major land-owner, feudal lord: a land tax inspector in the Moghiil empire. 
86. Nigahbaniin (d~ liiro) - (road) guard. 
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87. ll.CIWkidiir - guard. 
88. Mufti - representative of a Sunni Islamic court, who issues independent judgments on the basis of the Qur'an and traditional 

Muslim law. 
89. Muhtasib - guardian of moral behaviour and order in a city and, in particular, at the bazaar. 
90. Kotwiil - chief of police; judge; in seventeenth-century Bukhara, an official who supervised the construction of state buildings. 
91. Israfil- one of the four angelic retainers of Allah; he transmits to the angels divine decisions on the fate of people and announces 

the approach of the Final Judgment with the sounds ofa trumpet. 
92. 'Azra'II - one of the four angelic retainers of Allah, the angel of death. 
93. Kror-ten million. 
94. Lit. "The other's dung is of use to no one; they press their own dung". The author means animal dung traditionally employed to 

produce fuel. 
95. Kulliyyat-i Sa 'df, p. 60. 
96. JilanI, 'Abd al-Qadir (1077-1166) - ~ufi sheikh, theologian and preacher, the author of secret prayers (likely borrowed from 

other sources); his name is linked with the founding of the Qadiriya order. 
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Fig. 1. Dastiir-niima, the second part, beginning of chapter 10, the Kabul edition (1966), p. 107. 
Fig. 2. Dastiir-niima text's ending with the chronogram and colophon, the same edition, p. 138. 
Fig. 3. Dastiir-niima, the second part, beginning, the Peshawar edition ( 1991 ), p. 167. 




