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A CONTRIBUTION TO THE STUDY OF MONGOL BANNERMEN:
THE FOUNDING POLICY OF THE TIBETAN QING
ADMINISTRATION, WRITTEN BY SUNGYUN

Introduction

In 1616, Jurchin tribes established the Latter Golden Khanate in North
Eastern Asia. During its further development, 24 Banners had been functioning
as the core of the imperial organization. Those 24 Banners consisted of eight
Jurchin, eight Mongol, and eight Chinese banners [Mark C Elliot 2005].
Especially the Mongol bannermen played anirreplaceable role in the imperial
relations with various kin-based polities of Inner and Central Asia, who were
submitted to the Qing or did not come into contact with Manchus yet [Nobuaki
Murakami]. Although many Mongols had served the Daiching Ulus or the Qing
Empire [Munkh-Erdene Lhamsuren 2020], it is rare to find the literary works of
the pastoralist Mongol bannermen [Walther Heissig 1962].

Fortunately, there is a book that refers to the intellectual culture of the
Mongol officials of the Qing Empire. First of all, I would like to express my
gratitude to Professor Gunbileg Disan, who helped me to acquire this valuable
manuscript from the Black Diamond Library. We will discuss how this
manuscript came to Denmark, first. What is the contents, who was the author,
and what was his purpose in writing this book will be my main discussion
here. Finally, I would like to summarize the structure of this manuscript.

Key words: Sungyun,a Mongol bannermen, intellectual culture of
Mongols in Manchu, Ksriye, Tibet

I’ Oobasp

XOILIYYHBI MOHT'OJIYY YIIbIH CYIAJITAAH HOMAPIIX Hb:
CYH)KYHUM BUUYCOH “BAPYYH 3AHI'H TYYPBWI
BOJJIOIO” 30XHOJIBIH TYXAM

XVII 3yyHbl 5x33p, XKXypuuH Hap MaHX, MOHIOJ, XsATad Tyc Oyp Haiim
Oyroy HUUT 24 xomryyHaac Oypasx JaiuuH ynceir Oaiiryynas. Jlaituun yic
1636 onooc 1911 on xypta1 3yyH Asu, Monron, Tesn, TypkecTansir 3axupy
Oaiinaa. YuH yJCBhIH TOpUIiH OalryynanblH 116M Hb TYpBaH yrcaaTHbl HallMaH
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XOIIYYyHBbI XapbsaT Hap JloTroon A3uiiH OJIOH YHISC yrcaatHsir JlailuuH yncaz
HATTIIX, THJPH YUTIIICOH O0AJIOT0 X3P3rKYYJIdX3I OHLTOM YYpar IyHIdTIIXK
0aiiB. JaliumH ynceliH YyeuiH MOHron HaiiMaH XONIYYHBI apAyyl Xd3AUUrIdp
OMYUrT OOJIOBCOPCOH 3PIAMT TYIIMA, KAHXKHUA, Naiuuj OaiicaH OOJIOBY,
THAHUNA Mall IOOXOH 30XH0J OyTI3J1 OBIOrA6H YIIKI).

bunHmii yen yllamKiaracaH LO@OXeH 30XHOJIBIH HAI Hb HOIDH LArT
Xsaran, 3yyH 6a Jloroon As3u naxe Mamx UuH rypHuil epeHxuil caiin Oaiican
CymxyHuit 3oxuon bapyyH 3yyruiiH TyypBui 6ojuoro oM. CyHxyH Ooi
ToHrIpUNH TATrICOH XaaH OMYMT, IPPTUMH XATal TYHIMAITIH ©pcenayyidH
03nTracoH Monron xyH OaiiB. CyHXYH MaHXUWH TOHIOPHUMH TATIACH,
Caiimaan epeent, Tep rpanTt rypBaH xaaHn anba xaacaH Typluiarataid cais
6aik?3. Omoo yen CymxyHuit x5a x313H 30xuoin BHXAY, OXVY, AHY,
Snon, Jdanu yncan xaaramargax OaifHa. DHAXYY OTryyJdna MUHUN Owue
Konenxarensl ux cypryynuilH Xap CyBa HOMBIH caHj Oaliraa CyHXYHUMI
3oxuon JKen ¢y ku u OWuruitH 1934 1PBTp Oywoy “bapyyH 3yyruiin
TYyypBWJI OOAJIOT0” 30XMOJIBIH 30XMOTY, aryyira, IIMHX YaHap, OHLJIOTHIT
XOIDIIYYIK OaiHa.

Tyaxyyp ye: CynxyH, Mounron HaitMan xomryy, Mamxk, Kopé, Tern mx
MOHTOJTYYYZbIH OIOYHBI COEN

The Contents of Jen fu ji yi and its characters
In 1930 or 1936/7, Henning Haslund-Christensen (1896-1948) led the
Royal Danish Expedition to Eastern Inner Mongolia [Konogaya Yuki 2020].
During the expedition, he collected many manuscripts while they were taking
photographs and movies. Then, they sent it to Denmark. However, due to the
broke of WWII, the materials of the expedition were unpacked and restored
somewhere. After the war, Kaare Grumbeh suggested Walther Heissig, a
German Mongolist, to make a catalogue. When Walter Heissig was making
a catalogue, he identified a Mongol manuscript with a Chinese name, Jen fu
Jiyi [1971: 117]. Walther Heissig [1962: 85-9] wrote an article and concludes
that it was an unpublished manuscript. The Black Diamond Library of
Copenhagen University now holds this manuscript of Jen fu ji yi bicig, degedii
debter. It is written in the introduction of this manuscript as the introduction:
Jaqa-yi sakiqu ciqula anu siduryu itegemji nuta kiciyenggiii buyu. Siduryu
itegemji, nuta kiciyenggiii kemegci nebteregiilkii tinen téb-ece tindiisiilekii
inii ber iigei. Teyin kii bodas-dur nebterekii inii jiii-yi moqoyaqu-yi
ogiilejiikiii. Medel-i kiiriigiilkii inu egel-i tuyulqui-yi ogiiljiikiii. Sanayan-i
inemlekii inu tilii mekelekii-yi ogiilejiikiii. Siduryu itegemji nuta kiciyenggiii



egiin-eCe sayi egiisgemiii. Boyda-yin suryal-i kiciyenggiiilen dayaju,
ayuudam jogelen-iyer suryan subaju qola oyirakin-i ilyal tigei nigen adali-
bar calamdan oytulaju gesgel-diir qanduyulun aci-yi 6borlegiilkiii inii
erdem-iyen jasaqui-dur bui buyu. Erdem-iyen jasaqu anu erkebisi ociiken
vabudal-i seremjilemiii. Jasay-i kicigekii anu irgediii-yi seremiii. (3) Teyin-
kii Qorin nayiman jiiil-i bicijii kereg-iin t6lob-i toyociyad basa jiruy jiruju
yajar oron-i anu todorqayilan (2) Barayun joo-yin tuyurbil boduly-a
bolyabai. (4) Egiiber tusiyan ogkiii-diir amabar ogiilejii, ese giiicegsen-i
orolomui. Qoyiciki bosoy-yi kiiliyejii Zang-dur sayuqu yekes sayid ber
kerbe basa minu ogiilestigei kemeged giiicedken ese cidaysan-i yaryaqu-yi
biber kiindiide barayaddumui. Eyimii-yin tula oroSiyulba. (1) Sayisiyaltai
irtigeltiipyin yurbaduyar on, dumdadu namurun ediir hiyang pu Siingjiin
bicibei. Mongyol Qasbuu orciyulba.

According to the introduction, the author was a man called Sungyiin in
Mongolian, or Sungyiin in Manchu and the manuscript was written in either
Chinese or Manchu first in 1798, then it was translated into Mongolian by
a scribe named Qasbuu (1). The author’s purpose was to help the imperial
residents and imperially dispatched ministers to Tibet. To explain the Tibetan
political, social, and administrative differences than Inner Asian other regions,
Sungyun has defined the 28 concepts. And he annexed a map of Tibet in
his work (2,3). According to the author, he did not dedicate his work to the
public. The book was dedicated especially to the Qing ministers who were
dispatched to Tibet for a fixed term (4).

When the minister is dispatched to any place, it needs to summarize the
history of that region. Because the compiling of the history was the imperial
business, it was inaccessible to the minister in the peripheries. Since the
archive and documents were preserved in the imperial center belonging to
the authority, the ministers needed to summarize the events of the region
where he was dispatched. That is why the minister should write a summary
of the region, as Sungyun related. Although Sungytin’s ideas were expressed
in a Confucian way, it was intended to improve the governing method of
the Qing Empire in Tibet near the Dalai Lama, the highest spiritual leader
of the Buddhists. Thus, this work is a manual for those dispatched from the
metropolitan banners to Inner and Central Asia, beyond the Great White Wall
of the imperial Inland in China proper. Now, let’s move on to answer: who
was the Sungyun?
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Sungyun’s Background

As we know, Sungyun was the author of Jen fu ji yi bicig, which can be
translated as the Founding policy of the Tibetan Administration. There are
no studies that focused on Sungyun as a Mongol bannerman and his work
was Mongolian literature in Manchu. Furthermore, his profile remained in
shadow and his biography puzzled through his official duties which partially
studied other studies whose purpose is various aspects of the Qing Empire.
There are three studies related to Sungyun-related cases. Sabine Dabringhaus
[1994] has studied Sungyun’s merit in Tibet in his research on Sino-Tibetan
relations. Secondly, Max Oidtmann [2018] has studied the Golden Urn ritual
and Sungyun’s role in this new court intention into Inner Asian religio-politic.
Thirdly, Giovanni Stary [1983] translated Sungyun’s work “The Tales of
120 Elders” into German in 1983. What is common in those three studies
is, Sungyun was shown as an assimilated Mongol official. The perspective
toward Manchus was static and based on an assimilative approach in the
1990s. Thereby there are no studies on how Sungyun was connected with
Manchu and Mongol cultural ties. For example, Giovanni Stary’s translation
also reveals how Mongol officials converted to Confucianism. Now, the
new Qing history and recent development of oriental studies, mainly in the
USA enables us to reevaluate who were Manchus, and what was Mongols in
it. However, the formulation of the history of Mongol Banner Intellectuals
during the Qing is not yet explained, although there are many works by
Bannerman through very practical materials. In light of the extraordinary
study of Julia C. Schneider [2017], the works of Mongol Banner Intelligence
ought to deepen by the sight of the historiography of the Republic of
Mongolia.

Sungyun was registered as a member of the Straight Blue Mongol banner
and had served 60 more years during the reign of Qianlong (1736-1796),
Jiaging (1796-1820), Daoguang (1820-1850). Sungyun has been taking a
chance with privilege asthe Straight Blue Mongol bannermen.Especially when
he began his middle school and early career as a secretary, interpreter, and
assistant official, Sungyun always enjoyed the privilege. Because he was born
in akin named Marad in 1752 which was one of the main branches of Manchu
Eight Banners of the Qing Empire since it was formed in the early decades of
the 17th century.

The Marad is one of the clan names of the Khorcin Mongols, who
was the branch of the Uriyangkai Mongols [Juha Janhunen 2014; Bayir
Nanzatov 2012]. They had been living in close contact with Jurchens, who



was the ancestor of the Manchu imperial house in the 16th century. Khorchin
Mongols seized pasture along the Noni rivers. According to the harmonizing
policy of Nurhaci, some Mongols, including the Marad clan joined the Banner
system early. They were assimilated into a new culture and a new identity
under the name of Manchu, whereas some of the Jurchen tribes still were not
included in the main organization of the Daiching empire [Pozzi Alessandra
1990: 287]. When the 24 banners were established as a main structure of
the Qing military-administrative organization in 1632, the Marad clan was
already joined in the Straight Blue Mongol Banner. It meanst that Marad
clan of Khorchin Mongols did not follow the Qing, but built the empire with
Jurchens’ during the early 40 years of the XVII century, when it was a small
polity the Later Golden State (1616-1636) in the North eastern angle of Inner
Asia. They together fought against Korea, Ming, and even Mongols, who
belonged to the foe polities.

During the long military and diplomatic conflict between the Later
Golden State (1616-1636) of Nurhaci and Chahar Mongols of Ligden Khan
(1588-1634), there are three ways to join Jurchens and Mongols. 1) Mongols
and Jurchens joined by the organization. 2) According to their master-slave
relation. When masters joined with Manchus, there was no way to abandon
him for ordinary people. 3) Defecting. Many ordinary subjects of Mongol
nobles were escaping to the Golden State. It was one of the increasing
phenomena early decades of the seventeenth century. Although it is unclear
how Sunyun’s ancestors joined with Jurchens, it is written in the account that
his great-great father Darmitai was serving diligently for HongTaiji (1592-
1643) in the battle against the Ligden Khan in 1632. As Sabine Dabringhaus
states, all his ancestors had been loyal to the Qing dynasty with middle ranks
of officials. As the land grant in 1644 for Eight Banners, the Mongol Straight
Blue Banner received the land in the Xianghe district near Beijing. When
Sungyun was a child in the 1760s, his family held 48 hectares of land for
private use.

At the time of Sungyun’s childhood, there were two junior schools
for each of the eight banners. The pupils who were the descendants of
Bannermen, not only the royal family but also the officials’ family, had
a right to take a place to learn in that school. The school continued for 10
years to learn Mongolian, Manchu, Chinese, and martial skills. In such a
case, Sungyun was able to choose one of those two schools to learn basic
knowledge of Bannermen. As a fruit bore in Banner education system,
Sungyun inspired both conservative entrenchment and self-critique of the
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Neo-Confucianism. Thus, Sungyun was a man who lived in a system of elite
knowledge based on not only Chinese classical texts but also Tibetan and
Mongolian canonical traditions.

Since 1723 had been continuing the examination of martial skills of
eight banner pupils to 1901. There were three levels of pupils: metropolitan,
provincial, and general exam of martial skills. The martial skill exam for
Bannermen was different from the Green Standard Chinese troops, so called
Chinese Eight Banner. It was specially designed for Manchu and Mongols.
The sons of Manchu and Mongol officials who have the upper rank from the
3 grade of official have to attend the exam directly. The exam was divided
into two parts as: an outer and an inner exam. The outer exam is shooting
while riding, drawing the bow, drilling the sword, and lifting the heavy load.
The inner exam was writing an essay about military tactics and contents of
literature, such as Military Science of Songzi, Military Classics of Wuzi, the
Military Methods of Si Ma, the Military Texts of Wei Liaozi, Discussion of Li
Jing, Six Wisdoms of Jiang Taigong, Three ways of Huang Shigong.

Sungyun’s time, non-Chinggisid but Mongol backgrounded, and for the
Manchu empire serving, officials were augmented in various administrative
positions, whereas aristocrats lost their authority based on Buddhism and the
previous torii-ulus system. Imperial court and peripheral elites, in particular,
where in-laws and spiritual leaders dwelt, amban became the most important
key person to carry out the imperial policy and state business.

Sungyun (1752-1835)’s Carrier

In 1772, Sungyun started his career as a scribe in the Court of Outer
Dependencies, the so-called Lifanyuan. After that, he achieved in the Grand
Secretariat (Ma. Coohai nashiin-i ba). In 1783, he was one of those who
worked in the Inner Office (Ma. Dorgi bithe wesimbure ba). Next year, he
was posted to the position of Lieutenant-General in Girin province, which was
one of the original lands of Manchus. According to Giovani Stary, Sungyun
was dispatched there to inspect the state-approved ginseng business.The
inspection led him to Kiiriy-e (nowadays Ulaanbaatar), the so-called Urga
in Russian literature, Kuren in Manchu, or Kulun in Chinese, the nearest
administration regarding the Russian-Qing border and trade.

In 1785, Sungyun took a mission to deal with border matters with
Russia and was posted as a vice-minister of the Kiiriye Ministry as well as
the wing minister of the Court of the Outer Dependencies. Thence, he was
sentas the imperial resident of Kiakhta to deal with the trade and border



matters with Nagel Larion Timoffewich (1738-1808), the major of Irkutsk.
When Sunyln was serving as a vice-minister (Ma. aisilara amban), he
published his first work under the name “The Narratives of 120 Elders”
(Ma. emu tanggii orin sakta-i gisun sarkiyan) as a collected narrative of the
hundred more Bannermen who had been working during the marvellous
time of Qing empire. Many of them had experienced the great achievement
of the Qing empire, its administration of inner provinces, and newly opened
outer frontiers such as Tibet, Xinjiang, and Dzungaria. In his book, those
bannermen reveal different points of view toward Mongols and the foundation
of the Qing empire. When he was at the end of his duty to prosecute the
trade matter in the Qing-Russian border in Khalkha, Qianlong Emperor
ordered him an additional investigate of Cedengdorji, the Tiisiyetii khan of
Khalkha Mongolia who intended to extend his influence over Mongolia, by
incarnating his two sons as the Khutuktus in 1793. In this matter, Sungyun
played an important role in investigating Tiisiyetli Khan’s attempt to locate a
reincarnation of Erdeni Pandita Khutuktu in his own family [Oidtmann 2018:
99]. It led his path to Tibet.

Just after Sungyun concluded his missions in Khalkha, old emperor called
him back to Beijing on 6 of the fourth month of 1793 [M1.D1.File 495. P
50].Thence, he may be appointed as an escort to the British ambassador,
Lord Macartney, from Kanton to the Summer Palace of the Qing emperor in
Summer Villa, which is located in Khorchin principality of Mongols. Lord
Macartney was impressed by Sungyun’s ability. In his book, there are many
note about Sungyun, whom other followers respected as Soung da ren. Then,
Sungyun was posted in Lhasa as a governor just after the Gurka war. Two
tasks were filled by him under the emperor’s supervision. First, he must
ensure Tibetan military strength against possible attacks and uprisings in
the region. It is based on Qing practice in the 18th century when Mongols
served in the high command of the Imperial Qing army. Second, he must
constitute the Golden Urn, the newest ritual intended by the Manchu emperor
to divide Inner Asian political power from its spiritual support, which looks
like corruption in religion to the Qianlong emperor’s eyes. From Sungyun’s
work, we can understand that he was one who fit perfectly when the Qianlong
Emperor chose, who should dispatched to Tibet. Sungyun had already borne
in mind to inspect the temple, the holiest place for Mongols, around 1789.
The most important evidence of how Sungyun thinks about religion is noted
in his book.
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While the Qing empire promoted Buddhism among the Mongols,
Sungyun had a different perspective toward Tibet and Buddhismin his
second work, written in Tibet in 1798, where he did not show a deep
belief in Buddhism. Why such an unusual attitude is noted is explained
by the governing way in which Bannermen must be diligent. Thanks
to Nobuaki Murakami’s study, we can find some evidence to answer.
The Manchu emperor gave a special instruction when Sungyun came to
Tibet. It was a warning to Sungyun not to prostrate to the Dalai Lama and
Panchen Lama at the time when the Qing Empire modified the practice of
recognizing incarnations (Sungyun oci monggo giisai niyalma suwayan
Sajin-be wesihuleme banin-i dalai lama-de hengkilere-be boljoci ojorakii.).
The emperor especially warned him because of Sungyun was a Mongol
bannerman and had a belief in Buddhism on 11 August 1795 [Nobuaki
Murakami 2011:46-9]. Although scholars debate that Sungyun was an
assimilated man, the Qianlong Emperor clearly indicated that he considered
Sungyun as a Mongol. Sungyun then informed the emperor on 13 November
that he ignored the ritual to perform the prostration of the Dalai lama. But he
has a shared point of view with Qing loyalist Gombojab and a Beijing resident
who wrote History of Buddhism in China (Rgya-nag chos-‘byung) in Tibetan
in 1740. Gombojab, through historical and philological studies of Chinese
sources, was able to generate a mythology of Mongol Buddhist identity,
which in turn was adopted in the Crystal Rosary by Rashipungsug [Elverskog
2006: 113]. Although his personal beliefs differs from official Qing policy,
he conducted himself in his duty and presented the emperor’s rule well. The
most important strategy of Mongol intellectuals in the Manchu Eight Banner
organization was to show themselves as well-educated Confucians as well as
show themselves outward defenders of Buddhism in Mongolia. Among the
Eight Banner society, it was indeed just a strategy to harmonize the imperial
subjects under the emperor’s order.

Sungyun worked in many positions, especially in outer peripheries and
provinces, like Xinjiang (1800-1809 and 1813-1816), Shensi Gansu (1809),
Guansu, Guansi, Anhui (1810-1811), Guandong, Guansi (1811). He was one
of the councilors of Jiagqing Emperor (1796-1820). When the British next
embassy, led by Lord Amherst, was heading to China, Sungyun was called
from Ili to Beijing in order to attend the official ceremony in 1816. Then
Sungyun served as a Minister of Finance, the Commander of the Straight
White Banner, one of the Highest Three Banners that belonged to the Qing
emperor as private property, the Minister of the Military Board, a Governor of
Jili Province (1822-1829), a Governor of Girin (1823-1824).



Russian envoy Georg Timkowski [1827: 350] wrote down about Sungyun
in his book on 8 December 1820 as one of the members of the previous
mission reminded him.

I think it will be agreeable to the reader to give some account of this
minister, who is very celebrated in China. Soung, a man of profound
understanding, equally distinguished by knowledge and probity,
rose from a low condition to the rank of prime minister of the Chinese
empire. he is descended from those Mongols who aided the Mantchoos
in the conquest of China, and whose children enjoy the privilege, before
all others, of being employed in the Tribunal of Foreign Affairs. This
extraordinary man is as much distinguished for his knowledge and the
punctual execution of the laws, as for his disinterestedness and poverty.
While he pursues and punished the guilty, he at the same time loads the
poor and oppressed with benefits; he had sacrificed his fortune to them
and had even contracted debts to assist them, which he never could have
paid. In Mongolia, Eastern Turkestan, and even China itself, the people
speak of Soung with enthusiasm; and his name, which is universally
blessed, will be remembered to the latest posterity.

Sungyun passed away on 17 July 1835. He had two sons. His elder son,
Xi Chang, was one of the private councilors of the Jiaqing emperor (1796-
1820) and also Commander of the Straight White Banner of the Emperor.
Suddenly, he died in 1818. Yan Jupeng (1890-1942), grand-grand-son of
Sungyun (1752-1835), was a famous actor in Beijing opera during the late
Qing and early Republican (1912-1949) period. He was a Mongol Bannerman
of Beijing and had worked in the Mongol-Tibetan Committee once. He was
very fond of Beijing opera.His son Yan Shaopeng (1915 - 1984) was also a
famous performer of Beijing opera.

Contents of the Founding Policy in the Tibetan Administration

When Sungyun was serving in Khalkha in 1789, he admired the
Buddhism. Therefore, he made a critique of the Han literati Wengong.
According to the Wengong, there was nothing in the place where Confucius’s
teaching did not reach, and all who were living there must be beasts. Sungyun
anticipated the Sino-centric interpretation by Wengong in his book, the Tales
of Hundred Twenty Elders written in Keriye in Manchu. It reads:

(1) There was no need to convert the Yao and Shun kings of China since

they did not come into contact with the Chinese. Even though there is no

place beyond heaven and earth. No custom existed beyond humankind.
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No man existed beyond the custom. It is impossible that there were no
humans beyond the Chinese custom of teaching. Thus, it is hard to say
that there were no human kind existed beyond the Chinese civilization.
Those who lived beyond the Chinese civilizations had the consciousness
and will to follow their customs and teachings. That is why Buddhist
teaching exists in the lands of Mongols and Tibetans. That is why they
admire the Buddha. That is why they all believe in Buddha. And it is
their long tradition to found the customs and codes. It is their custom
and teaching which is different from the Chinese. (2) Why Wengong of
the Han dynasty encouraged the Chinese to make outsiders civilized by
burning their writings and making their temples the shelters, is because
he thought it was for the citizens of the Middle Kingdom at that time. It is
unmatched by contemporary conditions.

Sungyun clearly expressed his opinion that Wengong’s understanding is
the old-fashioned belief of the ancient Middle Kingdom (2). Sungyun shows
that it is pointless to explain the local custom and recognition of human
culture, explained by only the point of view of the ancient middle Kingdom.
In 1798, Sungyun expressed his opinion about the Dalai Lama and Panchen
Lama in Tibet in his book The Founding Policy of the Tibetan Administration
(Jen fu ji yi) which shows him not a blind believer in Tibetan buddhism. It is
written in the part of Securing the Fence:

The way to secure an outer fence is to tie it with the hobble-like teaching.

It is, for example, the Dalai Lama of Zang and Panchen Erdeni of Wei

are as if they are the fences. They only know the chanting of the sutras in

order to spread their teaching. It is their custom. What they do not know
is how to teach their subjects and how to feed them. Therefore, the Holy

Emperor dispatches his superior ministers to Tibet to pacify the frontiers

and relieve the subjects. It means the securing of fences. How to secure

it means leading them to wellness carefully. Although Dalai Lama and

Panchen lama’s teachings are based on relieving suffering, thereby they

do not need to be governors; their teachings are rooted in the emptiness

of the Sakya school, which seeks to find the idle and empty. Thus, they do
not pay much attention to the way of governing. Kablun and Dibas, the

Tibetan officials under the Dalai Lama and Panchen Lama, are corrupt.

They do not know even the subjects fleeing. If we accuse them, it is not the

way we secure the fences. We should deliver the imperial grace and show

them examples of how the Holy Emperor revives the civilian Chinese in
the imperial Inland.



Sungyun understood that Dalai Lama and Panchen Lama had lacked the
knowledge about governing. That is why the Qing empire sends the minister
to Tibet. What is important to rule people in the holy land of Buddhism, near
the highest spiritual leaders, is concepts of governing and commanding army.
Sungyun explained the following twenty-eight concepts in his manual. The
Mongolian translation, however, contains twenty-four of them, excluding the
Tibetan map. Those parts are as follows:

1 | Setting borders (kijayar-i toytayaqu) | 15 | Teaching in army the movements
(yabuyulun suryaqu)
2 | Securing the fence (gasily-a-yi ilbikii) | 16 | Drilling the troops (cirig-i
dadyaqu)
3 | Restraining anger (Kiling-i cegerlekii) | 17 | Enforcing the law (Cayaja-yi
yabuyulqu)
4 | Controlling the desires (Kiisel-i 18 | Preparing the soldiers (cirig-i
qayaqu) Jjasalaqu)
5 | Directing the violent forces 19 | Taking the public support (Olan-yi
(kiiciirkeg-i boyuqu) Jaraqu)
6 | Accouting for taking off (Miilidang 20 | Jiysayal-i bekilekii (Enforcing the
or moldeng yi arilyaqu) columns)
7 | Improving the morality (Jang-i 21 | Spreading the rumours (Sonin-iyar
Jasarayulqu) yaryaqu)
8 | Supervision of criminals (Eregiiti-yi | 22 | Putting the meritorious in the front
seremyjilekii) (Bayatur-i terigiilkii)
9 | Watching the frontiers and 23 | Reviewing the gain (Deyilegsen-i
dependencies (Qolakin-i kinaqu)
nomuqudyaqu)
10 | Manifesting the power (Cidal-i 24 | Improving the roots (Egiiskel-i
biitiigekii) sayijirayulqu)
11 | Registering the matters (Kereg-i 25 | Keeping the will (Joriy-iyan
toyuciqu) bariqu)
12 | Guarding the passages (Qabcil-i 26 | Checking the details (Ociiken-i
sergeyilekii) sergeyilekii)
13 | Estimating the enemies’ strength 27 | Keeping the neutral or Holding
(dayisun-i jisikii) the center (70b-i sakiqu)
14 | Teaching the army to gather 28 | Taking the incomers (/rekii-yi
(neyilegiiliin suryaqu) ebiirlekii)
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Conclusion

The Jen fu si yi bicig, the upper volume preserved in the Black Diamond
Library of Copenhagen University, is a Mongol translation of Sungyun’s
work dedicated to the Qing imperial policy in Tibet. It was written in Manchu
or Chinese first, then was translated into Mongolian. This manuscript is a
manual book for the imperial Manchu residents and imperially dispatched
ambans in Tibet. For Sungyun, control means a treasure. Thus, he explained
how to rule Tibet in twenty-eight parts. This work is one of the unique books
that reveals the intellectual culture of the Mongol bannermen in the intra-
Manchu socio-military organization.
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