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Ot n3parens

cKuil cJOBaph — IepBas NONBITKA KOM-
TIJIEKCHOTO H3YYeHHs MCJaMa Ha TeppHTO-
puu OniBmeli Poccuiickoif MMnepus, OCHOBaH-
HOTO Ha Tpopa6oTKe INHPOKOTO Kpyra pasHo-
SIBBIYHBIX NHCBMEHHBIX HMCTOYHMKOB, ApXHBOB,
Pa3sHOOGPA3HBIX MCTOPHKO-KYJIBTYPHBIX (II0/IeBbIX,
apXeoJIOrHYecKuX, 3THorpadpHyecKHX, 3mUrpa-
%ﬂqecxnx, ¢pOIbKIOPHBIX M T.A.) MaTepUaJIOB.
pPOHOJIOTHYEeCKHe paMKH HCCJIe0BaHUS — OT
PacpoCTpaHeHHs MC/IaMa Ha TeppUTOPHAX, BO-
IeqUMX B pa3sHoe BpeMsi B coctaB Poccuiickoi
uMnepuy, 3ateM — B CCCP, ¥ 0 Hammx JHeH.
ITo MeronosnorudyeckoMy NMOAXOAY K HM3YYeHHIO
WCJaMa, NPWHIHMIAM T0JaYyd MaTepHaja 3To
H3[aHKe SABJIAETCA NPOAOJLKEHWEM 3HUIHUKJIOIe-
audeckoro cnoBapsa «Hcaams» (M., 1991), a no
coflep’KaHMIO — JIONOJIHEHHeM K HeMy. B mepsoM
H3/aHWH ObLJ PACKpHIT NMOHATHAHBIR anmapar
TaK HAa3bIBAEMOrO KJaccuyeckoro (B HameM
KOHTEKCTE — <3aDY6eXHOTO») MCJaMa, IO3TO-
My B QAHHOM BBINTyCKE He PA3bACHAIOTCH KIIO-
yeBble TOHATHS, MCIAMCKHE HWHCTHTYTBHI, Ilep-
COHAJIMM W T. . M3 apeaja <3apyOexXHOTO» HC-
JlaMma.

Brixon cnoBapsa «UcaaMs» ocTpo 0603HAYUI
NOTpe6HOCTb Halllero OOIIecTBa B JOCTOBEPHOIA
rmqgopmannu 0 <«poccuiiCKOM» HCJIaMe, e€ro
JNYXOBHBIX LIEHHOCTSIX M OPUEHTHpPAaX, ero COIH-
aJbHBIX WHJeallaX, ero PpeJNTHO3HOH IpaKTHKe.
OaHaxo B CHJIY pAga o6CTOSITENbCTB (OTCYTCTBHE
¢unancuposanusd, pacnag CCCP) pa6ora Han
C/IOBapeM TI0 WCTOPHHM «pOCCHiiCKOro» HcIaMa
6bLIa 3aMOpoKeHa.

AKTYalbHOCTb M HAyYHO-TIPAKTHYECKOE 3HA-
YeHHe HcclejoBaHMA ucaaMa B Poccuu (B fo-
PEBOJIIOIIMOHHBIX ee TpaHunax, Bkiawyas Cpex-
Hioo Asuio u Kasaxcran) onpenensiercs mpex-
Jle BCETO TeM, YTO 3T0 — OJWH M3 CaMOGBITHBIX
PETHOHOB, B KOTOPOM MYCyJIbMaHe, IIPejICTaBJIsAs
CaMyl0 MHOTOYHCJIeHHYI0 (H0cjle XpUCTHAHCTBA)
KoH(eccHo, B TeYeHHe RJIHTEJDHOrO HCTOpHYe-
CKOr0 TIepHoJla COCYINECTBOBAIM C HEMYCYJIb-
MaHCKMMH HapojaMu Poccun. Bumecte ¢ TeM
3TOT OIPOMHBIH PErMOH A0 CHX IIOp OCTaBaJICs
NPAKTHYeCKH BHE NOJISI 3PEHUS] OTEYeCTBEHHOTO
ucihaMoBeleHus. O «poccuiickoM» uc/1aMe HeT
JnoctoBepHO#f MHGOpManu¥ He TOJbBKO Yy 3apy-
6exxHbIX uMTaTened (kak Ha 3amaje, Tak M B
MyCyJIbMaHCKOM Mupe), HO U B Poccun. Tep-
PHTOPHH C MYCYJbMaHCKMM HaceJleHHMEM, BXO-
anBuMe B coctaB Poccuiickoll mMnepun, a 3a-
teM — B CCCP, B TeueHHe AJHTEJBHOTO Bpe-
MeHU pasBHBAIHCh B [HAJIEKTHYECKOH CBSA3M
ApPYT € APYTOM, HacesABIIHE HX HApOALl MMeJH
MHOTO OOINero Kak B IUIaHe MaTepUaJIbHBIX Yc-
JoBui, Tak u B cdepe AyxoBHOH Ku3HH. B pam-
Kax eJMHOTO TIeOlOJMTHYECKOTO IIPOCTPAHCTBA
M HMHTETPalMOHHbIe Ipolecchl B 06JacTH
oflllecTBeHHOTO yKJIaja, G6biTa, KYJBTYpHI, OY-
XOBHBIX lleHHocTell. Bce aTo Heu3a6exHo oTpa-
3WI0Ch Ha OO6JHMKE <«POCCHICKOTO» HCJaMa,
JONONIHUB  €ro cneuud‘))nqecxne 4epTHl, 06y-
C/IOBJIEHHbIE 3THOKY/IBTYPHBIMH OCOOEHHOCTAMH
MycCyJIbMaHCKHX Hapozmos Poccum.

"penﬂaraeMmifl YUTaTeNI0 SHIUKJIONELNYe-

B cuny mcropumyeckux ycaosuit (B yactHO-
CTH, TeOKpATHMYeCKOTO XapakTepa IpaBJIEHHA
MyxaMMaJa) HCIaM KaK PeJIMTHO3Has CHCTeMa
npuo6pes1 4epThl, OTJIMYAIOIHe €ro OT APYTHX
penurnii. Cpean HUX — HepasgeJbHOCTD 86111/[-
THH ¥ TNOJNMTHKH, JOTMaTHKM W npasa. Ofcio-
na — MHOroQYHKIMOHAJBHOCTb HC/1aMa B My-
CYJIbMaHCKHX OOMEeCTBaX, €ro CTPYKTypHOe
pasHoo6pasue, MpOSBISIOMeecs BO BceX ccpe-
pax o6LIeCTBEBHON XU3HH.

[lpyras 4epra Mcnama — pasHoo6pasue ero
HIeONOTHYECKUX (OpM, TaK Ha3bIBAEMBIH Jin-
MHTHPOBAaHHBIH IIIOPAIH3M, OO6YCJIOBJIEHHBIN
TeCHeHledd CBA3bI0 HCNAMCKOH KyJbTYpHl €
OYXOBHBIM  Ccy6CTPaToM  MCJIaMH3MPOBAHHBIX
Hapo/IoB, HX PEJUTHO3HBIMH M KYJbTYPHBIMH
TPAAMLHUAMH, HMX COLMAJbHBIMM U IPABOBBIMH
HHCTUTYTaMH. 3Ta 4epTa MCJaMa OTPAKaeT ero
CHOCOGHOCTh AJANTHPOBATBCS K MECTHBIM YCJIO-
usiM. Hapozbl pasHbIX HCTOPHKO-KYJBTYPHBIX
PETHOHOB, BKJIOYMBUIMCh B JYXOBHYIO JKHU3Hb
MYCYJIbMAHCKOTO OOLIeCTBA, NPHBHECIM B HCJIAM
CBOM peJIMTHO3HO-3THYEeCKHe TpeACTaBJIeHHs,
[paBoBble HOPMbI, OObIYaH, KyJbTYpHbIE Tpa-
aumud. B pasHBIX perMoHax MycyJIbMaHCKOTO
MHpa Mpolecc ajanTallid IpPOXOAMJ HEOZHO-
BpPEMEHHO M C Pa3Hoif CTeNeHblo ITYGHHBI, HO B
KOHEYHOM cyeTe NpHBEN K TOMY, YTO B KpyIl-
HBIX HCTODHKO-KYJBTYPHBIX pPETHOHAX HCJIaM
npuo6pesn cneuntguqecxne YepThl, OTJIMYAIOIIHE
OIHY PErMOHAJIbHYI0 GOpMY €ero GHITOBAaHUS OT
apyroi. Ilponecc <«ocBAmiesuss» HCIaMOM Me-
CTHBIX TPafuIMil M IIPAaBOBLIX HOPM M IipeBpa-
IeHUs] er0 B «CBOIO» PeJINTHIO CBsi3aH C (op-
MUpoBaHHEM MecTHOro (B3aMeH TMIpHIILIOTO,
apa6CKOTo) COCJIOBHSI PENMIMO3HBIX ABTOPHTe-
TOB, CO CIOKeHHEM MECTHLIX IYXOBHbBIX LEH-
TPOB. DTy MUCCHUIO BBIIOJHSIIH MYCY/JBMaHCKHE
topucTbi-ipaBosesl  (gaxuru) "M MHCTHKH-
cydun, KoTopble XOpOIIo 3HAJIM A3bIK, 06GbIYaH,
TPAAWIMHA M HPaBhl CBOMX HApOJOB M CYMeJIHn
NPUCTIOCOGUTb K HHM <«HOPMATHBHBIH» HCHaM.
Bnarosaps ux ycumsaM MPOM3ONLIA «B HHSIST>
ucJaMu3anus ¢GopManbHO OGpallleHHBIX B HCJIAM
HapojJ0B. Bo MHOrMX permoHax MycyJbMaHCKO-
ro mupa (B yactHoctH, B CpejHel Aauu, Ha
CeseproM KaBkaze) umenHo B ¢opme cyduii-
CKOH W/ICOJIOTHH HCJIaM CTaJl «CBoeify pesurueii.

CpamuBaHHe <HOPMAaTHBHOrO» HCJIaMa ¢
MECTHBIM KYXOBHBIM CYGCTPAaTOM pasHBIX KYJib-
Typ TIPHBENO K CJOXEHHIO PperHOHAJbHBIX
dopM ero GbITOBaHMSA, ONHPABLIMXCH, OJHAKO,
Ha o6IIencIaMCKHe TIPUHLMIBI. JTH TIPHHIAIIbI,
WM <«OCHOBBI», JeHCTBOBA/IM KaK Ha ypOBHe
JIOTMAaTHYeCKOTO GorocnoBusi (NATh <OCHOB»,
HIM «KOpHeil>, Bepnl — ycya ad-duwn), TaK M
Ha YDOBHE COMMAJbHOM NPakTHKA (IATb <«CTOM-
NOB», MM NpeINHCaHUH, HCIaMa, PeNUrHo3-
Hble OOS3aHHOCTH — dpKAH dAA-UCAdM, ai-
¢hapa’ud). VIHpIMH cioBaMH, HapaAy ¢ ofime-
HCJaMCKVMM TIPHHLIMOAMH, O06beIHHAIOMNMHU
BeCh MYCYJBbMAaHCKHI MHD ¥ OTIMYAIOUIUMH pe-
JIITHO3HYIO CHCTeMy HcJaMa OT APYTHX pesu-
THO3HBIX CHCTeM, CYLIECTBYIOT pa3iHyEble pe-
ruoHa/npHbple opmbi Hcaama. OTciofia OTHece-



HHe TeX MJM HHBIX TpeAcTaB/jeHMil, HOpM,
06bIUaeE K «HMCIAMCKHM» HJIH <«HEHCJIaMCKHM»
NEePEXOAUT B IUIOCKOCTb JIMIIb PETPOCHEKTHB-
HOTO aHa/JM3a, a OCHOBHBIM KpHTepHEM MpH-
HaJJAeXXHOCTH K AYXOBHOMY MHPY HcCJlaMa SB-
JseTc CaMOCO3HaHWe 4eJoBeKa, OOGI{HOCTH
Jojefl MAM HApOJA, CUMTAIOMHUX cels MyCYyJb-
MaHaMH.

Pemenne npo6sieMbl COOTHOIIEHHS <«HCjaMa
€IUHOTO» H <MCJIaMa DeTHOHAJbHOTO» HMeeT
BAXXKHOE HAyYHO-IPAaKTHYeCKOe M METO0JIOTH-
YecKoe 3HaueHHe KaK B IUIaHe onpefeseHUs
TOAX042 K M3Y4YEeHHIO peJNrnosHoli cucTeMbl
HcJiaMa, TAaK ¥ B IJIaHe NPUMEHEHHUs NOTy4YeHHbIX
pesyJIbTaToOB K M3YYeHHIO KOHKPETHbIX (popM ero
6biToBaHuA. B OcHOBe 3TOro moaxona JIEKUT
NpeNCTaBlIeHHEe O TOM, YTO B XOfie HCTOpHYe-
CKOTro pa3BUTHA pa3JMJHble HIeHHbIC TeYeHUS
H peJIUTHO3HBIE CTPYKTYPhl MYCYJbMaHCKOIO
MHpa HaXOJUJHCh B CJIOXKHOM B3aMMoIlepenie-
TeHHWH, oObeJUHEHHblE paMKaMH eIuHOH penu-
ruo3Hoi cucteMbl. B 3ToM — K104 K IOHHUMa-
HMIO MeXaHH3Ma (YHKUMOHHPOBAHMS HCIaMa
KaK W[EeOJIOrMUecKot, B YACTHACTH pPENUTHQ3-
HOM, CHCTEMBI.

Hcnam Ha TeppuTOopuM ObiBiueit Poccuii-
CKOH HMIepHM HMeeT CBOM OTJHMYHTEJbHbIE
YepThi, NOPOXKIAEHHDbIE KaK coenuduKoil uciama
B UEJOM, TAaK M HCKJIIOYHTENHHO POCCHHCKMMH
peamuamu. OfHa ¥3 XapaKTEPHBIX 4epT
<«poccHiicKkoro» McjaMa — €ro MHOFOJMKOCTD,
ofycnioBeHHas Ipex/Je BCETO STHHYECKOH me-
CTPOTOH <«pOCCHHCKMX» MYCYJbMaH, TECHEIM
neperieTeHHEM C MeCTHbBIMH  TPaJuLUAMH,
0o6byasiMM M HpaBaMH pa3HBIX HapoJoB M 3T-
Huveckux rpynn. «Poccuiickne» Mycy/ibMaHe
TIpHHAJJIEXAT TaKKe K pasHbIM HalpaBJIEHUSIM
nciaaMa (CYHHMTBI, IIMHTHI), K Pa3HbIM JOrMa-
THKO-TIPABOBbIM  InKojaM (XxaHaduts, ma-
?)H‘HTbI), K Pa3HbIM qumﬁcmm 6paTcTBaM
Hakmbanuita, Kagupuia, Hacasmita). [lpu
Bcell HEOJHO3HAYHOCTH IIOHATHSA «MyCYy/JbMaHe»
B pOCCHIACKOM OOIeCTBe CJIOXKMJIOCH SBHOE He-
COOTBeTCTBYE MeXxay ¢axTHyeckoif possio ucia-
Ma B )KM3HHM <«POCCHHCKHX» MYCY/JbMaH H OTHO-
IIEHHeM K HeMY KaK €O CTOPOHBI O(pHUHAIbHBIX
BJacTell, TaK M CO CTOPOHBI OONIECTBA B IIEJIOM.
Hayunoe wuciamoBefenue B Poccam pocturio
ollpefieJIeHHbIX YCMeX0B Ha NMyTH NpeojoJeHUs
3TOr0 HECOOTBETCTBHA, ONHAKO Pe3yJIbTaThl
paboThel OCTAIOTCA HeBOCTpeGOBAaHHMIMH. B me-
JIOM Ha BCeX YPOBHMX poccHiickoro o6mecTBa
(B cpeae HeMyCy/bMaH) npeo6aagaeT OAHOCTO-
pOHHe HeraTHBHOE OTHolLleHMe K MciaMy. Takoe
TOJIOXKEHHE SIBJSETCS Pe3yJIbTATOM ILIAHOMEPHO
IPOBOAUBIIEHCS BJACTAMH AHTHPEJIUIHO3HOM
TIOJIUTHKH, BCJIEACTBHEe 4ero obmecTBo ObLno
JUIeHO JOCTOBepHoii uHdopMalun o6 uciame.

Jlpyras oco6eHHOCTb «POCCHHCKOTo» HCJa-
Ma, CHOCOGCTBOBAaBIIAs, KCTAaTH, CJOMKEHHIO
HpeJCTaBJeHHs 0 «(daHaTH3Me» MYCYJNbMaH, —
HH3KMH ypOBEHb PeJMTHO3HBIX 3HAHHH cpeau
CaMHX MYCY/bMaH, ciaboe pa3BUTHe HCJHAMCKHX
HHCTHTYTOB, yTpaTa HMCJIaMCKOH IpaBOBOH KyJb-
TypHl. 3TO OATEJbCTBO OTMEYaJH B CBOUX
HCCJIENOBAaHUAX OTEYeCTBEHHbIe HCJaMOBedbl, B
nepByl0 ovyepedb Jyuumi# B PoccuM 3HaTok My-
cyJabMaHckoro mpasa, A.10. H. JI. P. Ciokusiinen

(Mocksa). OmHa W3 NPUYMH TAKOrO MOJOXKe-
HHA — HM30JIALHUS «POCCHHCKHX» MYCYJbMaH OT
HC/IaMCKOTO MMpa B HesoM. IToauTHKa accuMH-
gsuman  («pycudukauusi>» B HapcKoe BpeMs,
«COBETH3aLMsA» B COBETCKOE BpEMs) MyCYJb-
MaHCKHMX HApOOB Bela K TOMY, YTO TOC/e[IHHE
yTpauMBaJ# CBS3H C MCJAMCKOH KyJIbTypoH,
JMMiUAaJNCh AYXOBHBIX KopHeil. 3amena apa6-
ckoil rpadukn Ha kmpmuany (30-e rr.), Mac-
COBOE YHMUYTOXeHHe apaborpacduueckux pyKo-
nucelt ¥ KHUT YCHJIHJIM H30JIIIMIO0 «POCCHACKUX»>
MyCyJbMaH: GblJa HpepBaHa HyXOBHAs IIPEeMCT-
BEHHOCTD B Tiepefiade THCHMEHHOTO HAC/KENMs apa-
60-MYCYJIBMAHCKO# KyJILTYPBI.

THPeJNrHO3Has MOJMTHKA COBETCKMX BJa-
cTeil Ha BceX YPOBHAX HOPOJHMJA elle OHY
0cOGEHHOCTb «DOCCHICKOro» MCJIaMa, OGHAaXUB-
mylocA B nocsefHee Bpems. (DopMHpOBaHHE pe-
JIAFHO3HOTO CO3HAHWS MYCY/IbMaH OKas3aloch B
pykax He npodeCCHOHAJIBHO MNOATOTOBJIEHHBIX
6Oroc/I0BOB H CJIyXHTesell HCIAMCKOTO KYJ/bTa
(kaK BO BCeX MYCyJbMaHCKMX CTpaHax), a B
3HAYATEJBHOH Mepe MAaJOrpaMOTHBIX <3Ha-
TokaB» ucnama. llogmonsHo pefictBoRamM <He-
o(HLMaIbHble> MEYeTH, <«JOMAlIHNe» IUKObl IO
uaydeHuio Kopasa u T. 4., «HACTABHUKH» KOTO-
PhIX BHEIPAAM B CO3HAHMe JIOAeH NOpoii mepeoc-
MBbICJIEHHBIE B <«HCJaMCKOM» JyXe HapoAHbie
npelcTaBienns u Aomblcasl. Ha odunuanbrom
ypOBHE 3T0 KOHCTAaTHPOBAJOCh KaK <OTAesbHble
nepesxuTKH» HciaaMa. Ho Kak ToJbKO H3MeHHIach
o61Iast CHTYallUs B CTpaHe, <«HAPOIHbIA» MCIaM
<HEOXXHMJIAaHHO» BBIPBAJICA Ha apeHYy 06LiecTBEHHO-
MOJUTHYECKOH MH3HU. YTpaTa «pPOCCHHCKHMH»
MyCyJbMaHaMH ONbITA PpeIeHHs COLUAIbHBIX
npo6jeM Ha OCHOBE HCIAMCKHX NPMHLUIOB K
HH3KUH ypoBeHb HX KOH(ECCHOHAIbHOH KyJBTYpBI
npefonpeaeHIH HAHOHAbHO-MOJHTHYECKYIO
HalpaBJIeHHOCTb «HCJaMCKOTO BO3POXIEHHUA> B
06IeCTBaX Ha TIOCTCOBETCKOM IIPOCTPAHCTBE.
310 BBHI3BAJIO Hie 3THOKOH(ECCHOHAIbHBIX
B32MMOOTHOIIEHHUI{, TIPUHAMAIOIIUX  HepeaKo
npaMarnyeckue popMei.

OnacHOCTh NOTEHUMAJbHBIX H PEAJBHBIX
KOH(INKTOB HA NOYBE 3THOKOH(ECCHOHAIHPHBIX
TIpOTHBOPEYHIi HACTO/IbKO BE/IMKA M I1o6anbHa,
4TO, HECMOTPS HA YpPe3BBIYAHHO 3alyTaHHbIN
KIY60K (aKTopoB, JIEKAIMX B HX OCHOBe, He-
06X0INMO HCKATh NYTH K MX NpeoTBpAlLIEHHIO
uIH 1o KpaiiHeil Mepe ocmabiaenuoo. Oans U3
TakHX IyTefi — HayyHo O6OCHOBaHHas IpoIa-
rasia AOCTOBepHo#t MHpopMamuu o6 ucaaMe H
€r0 B3aHMOOTHOWIEHHAX C APYTHMH DEMTUIMHU.
MeTo0/10TH4YECKOH OCHOBOH NOAXO/Ia K H3yde-
HMIO HCJIaMa MOXET CHAY)XXUTb T€ODUS [JOrMaTH-
KO-TIPaBOBOTO, 3THWYECKOTO H PerHOHAJBHOTO
paBHONPABUs, PAaBHOUEHHOCTH BHYTPH HC/IaM-
ckoro mMupa. M3 avoifi TeopeTuyeckoli MOCHUIKH
BBITEKAIOT CJeAyIOlIMe, Ype3BbIYaiiHO Ba)KHbBIE
A8 TIOHHMaHMS MeXaHM3Ma (PYHKUHOHHMPOBa-
HuA HCJaMa BHIBOABI. Bo-lepBhIX, Bce peruo-
HaJbHble (OpMBI GbITOBAHMA MCJaMa DPaBHO-
NpaBHbI, PaBHOLIEHHBI M, CJIEJOBATeJbHO, HeT
O6DBEKTHBHBIX OCHOBaHMH NPOTHBONOCTABJATH
OAMH «MeCTHBIf» MCJAM APYTOMY, OHY J0TMa-
THKO-TIPAaBOBYIO LIKOJY — Apyroif. Bo-Bropeix,
pa3 He CyLIECTBYeT eMHOMN Ul BCeX MYyCyJbMaH
«ujieaybHOl> MOzeH ucaaMa (HOCHTENAMH TaKo-



BOji MHOTAA TIPH3HAIOT apaGoB BpeMeH Myxamma-
[a), HeT <«OpTONOKCANLHOIO» M <«EPETHYeCKOTOo»
HCJaMa, To, 3HAYUT, BCe HapoAbl, BCe 3THWYECKHE
TPYNIbl, PUHSBIINE HCJIAM TO3XKE, MMEIOT pas-
HbI€ TIPaBa CYMTATHCA MYCY/IbMAHAMM — HET <II0J1-
HOLIEHHBIX» H <HETIOJHOLEHHBIX», «MCTHHHBIX»
M <«HEHUCTHHHbIX». [Ipu3HaHMe DerHOHaNBHOrO
McaaMa Xax O6beKTUBHOH ¢hOpMEI GBITOBAHUS
9TOM PEeJIUrHM NPH3BAHO OCIa0HTh KOH(PPOHTa-
LHOHHBIE TeHAEHUWUW B MYCYJIbMAaHCKUX ofie-
cTBax M cpeay camux Mycyiabmad. Ilpn takom
NoAXo4e K MCIaMy aKIleHT AelaeTcd He Ha
BHYTDHHCJIaMCKHe DAcXOKA€HNS H IIPOTHBOpe-
YHdA, MOJOrpeBaeMble AMOHUMO3HBIMH NpeTEH-
3UAMH KCIAMCKHX JMIEPOB Ha <HIPaBOBEPHOCTb»
TOif WM HHOM MOJENH <HCAAMCKOTO INpaBJe-
HHS», Ha <NIPEBOCXOACTBO» TOH WM MHOH AOr-
MaTHKO-IPABOBO# IIKOJbBI, STHOCA, PETHOHa, a
Ha MAeI0 OGIHOCTH U PaBHOLEHHOCTH HApPOIOB,
BHECIIMX CBOM BKJIaj B MCJIAMCKYIO KYJBTYDY.
B cBoio ouepenp, cosfaHHe aTMOC(heEpHI TepIH-
MOCTH Cpel MyCYJbMaH pasHbIX HanpasJie-
HHil, pa3HBIX HAIlMOHAJNLHOCTEH, pasHbIX MCTO-
PHKO-KY/IbTYDHbIX DETHOHOB CO3JacT IIOYBY
A Gojbled TePITHMOCTH U 11O OTHOIIEHHIO K
HeMycCy/JbMaHaM, H60 Ha HepBblil IJIAaH BBICTY-
nalwT He KOHGPOHTAMOHHbIE TEHJCHIMH, a
3THYECKas CTOPOHA, KOTOpass BO BCeX DENUTHAX
B GoJbILell cTeleHH amie/UTHPYeT K ofieyesno-
BeyeCKMM HOpPMaM IIOBe/leHHs. PasyMeercd, 4ro
TpH 3TOM JOJDKHO GBITh a/leKBaTHBIM OTHOIe-
HHe K MCJIaMy M CO CTOPOHBI HeMYCYJIbMaH.
Iocneanee necAaTn/ieTde IOKA3ajio, YTO He-
JANbHOBHAHOCTD ¥ HEKOMIIETEHTHOCTb BJacTei
U HEBHMMaHHe aKaJeMIYeCKHX CTPYKTYp K OTe-
YeCTBEHHOMY HCJIAMOBEJCHHIO JOPOTo 06XORAT-
CSl TOCYAapCTBY — Ipo6jieMbl 3THOKOHeccHo-
HaJbHBIX B3auMooTHomeHn# B Poccun u B
ObIBIIMX COBETCKHX pecny6jMKaX pemaloTcs B
tparpueckof dopMe. Meram B Poccnn — He-
oTbeMJieMas YacTh poccuiickoif mcTopmH, poc-
CHHCKO#l KyJbTYPB, B TO e BpeMs 3TO He
TOJBKO TpeiMeT axKajJeMuyecKod Hayku, HO M
BaXHBIH (hakTOp OO6IIECTBEHHO-TIOJUTHYECKOMH
JKH3HH. JTHM ONpeJieJisieTcss OfHA M3 aKTyalb-
HellmuX 3ajad OTEYECTBEHHOTO MHCJaMoBee-
Hus — o6bekTHBHasd wH(opManus o6 ucjaame
KaK INar Ha TYTH NpPeoJoJieHHs HeraTHBHBIX
CTEpeOTHIIOB B3aUMHOIO BOCIIPUATHA IIpeNCcTa-
BUTEJIIMH pa3HBIX KoHdeccwif, Ha myTH ycra-
HOBJIEHHSI 3THOKOH(ECCHOHAJBLHOTO B3aUMOIIO-
HUMaHWUs B O6IECTBaX HAa IIOCTCOBETCKOM IIpO-
cTpancTBe. CBOli BKJIaJl B pellleHHe 3THUX 3aJay
BHOCAT M aBTOPHI NPeJIaraeMoro H3JaHus.
Bommyck conepxur 87 crarei mo mcTopum
HclaMa B eBponelickoit yactu Poccuu (B ToM dmc-
ne B Cankr-Iletep6ypre n Mockse) u B Cpenneit
Asuu. B andaButHOM mNoOpsAKe INpe/CTABJEHbI

CTaTbH O MYCYJIbMaHCKHX A€ATEAX, KY/IbTOBBIX
XpaMaxX H COODY>KE€HMSX, <«CBATBIX» MeCTaX,
cy¢uiickux 6paTCrBax U TepMHHAX, PEJHTHO3-
HO-TIOJIUTHYECKUX [ABMKEHHAX U OGbelUHEHH-
AX, KOH(peCCHOHANBHBIX y4eGHBIX 3aBeJeHHSX,
6niToBannn Kopana, mamoMuuyecte u3 Poccun
¥ T.A. B moaroroeke BHITycKa IPHHAJ y4acTHe
31 aBrop u3 Cankr-Iletrepbypra, Yéuni, Kasa-
uu, Tamkentra, Mockem, Camapkxanga, a Tax-
xe Dpanmyuu ¥ Aurauu. CroBaph agpecoBaH
He TOJbKO cnenmanucraM (BOCTOKOBelaM, pe-
JIMTHOBeZaM, MCTopuKkaM, dujocodaMm, coumo-
JoraM, KyJbTypoJioraM M T.O.), OH JOCTYIEH H
GoJlee IAPOKOMY KpYTy uuTaTeseit — yuuresam,
XYpHaJIUCTaM, [WIJIOMATHYECKHM PaGOTHHKAM,
KpaeBe/laM, CTYAEeHTaM.

ITpoext anuukIonegHyeckoro ciaoBaps «Vc-
JlaM Ha TeppuTopuu OwiButeil Poccuiickoit nm-
TIepHM» NpeNyCMAaTPHUBAeT MOJTAHYIO TO/Tro-
TOBKY M H3/laHMEe MATEpPHA/IOB OTAEJLHBIMH BbI-
IyCKaM#l, KOTOpPble BIIOCJIEAICTBUH, HCIIDABIEHHbIE
W JIONOJHEHHBIE, COCTaBAT CaMOCTOSATEJbHbIH
ToM. KoHIenuus aToro MHOros1eTHero H3JaHus,
€ro CTPYKTypa, TeMaTHyecKue 6py6puxn U BO-
TIPOCHUKH K HHM, TIpHHLUN OoTOOpAa MaTepHasa
u odopMieHne cTaTeil GbIN Pa3paGoTaHb elle
B Konie 80-x IT., cpasy Ho 3aBepHmieHMH paGoThI
Hajl SHIMKJIoNeameckuM ciosapeM «Hcaam» (mo-
npoGHee o6 atoM cM.: Boctok / Orient. 1994,
NE 3, 145—148). Paspa6oTyMKH NIPOEKTA HCXO-
JAT U3 TOTO, YTO OOBEKTHBHOE H afeKBATHOE TIpes-
CTaBJieHHe 06 HcCJaMe Ha TeppHTOPUH GHIBIUeH
Poccuiickolf uMnepunm MoxeT [aThb JHIIb HC-
cllefioBaHUe, BBINOJHEHHOe C NTO3MLUH exuHOlM
KOHIENIUH U METOJOJIOTHH, OOIel MeTOIMKH M
CPAaBHUTEIBHO-aHAIUTHYECKHX o6o6mieHuii. Bme-
CTe C TeM peanu3alMs CTOMb MAaCIITAGHOTO
NPOEXTa BO3MOXKHA TOJIBKO IIPH YYAaCTHH B HEM
ITHPOKOTO KPyra CIelHaluCTOB, 3aHMMAIOLMXCS
ucTopref ¥ KyJbTYpoil MyCY/IbMAHCKHX HAapOJOB,
Hace/LTIONMX TeppUTOpHIO OniBule# Poccuiickoit
MMIIEpHH.

O BOMPOCAM Yy4acTHs B NOJATOTOBKE OdYe-
PEAHBIX BBIMYCKOB JHUMKJIOMEIHYECKOTO CJO-
Baps NMpocuM o6pamaThes Mo aapecy:

POCCHU4

191186, Cankr-Ilerep6ypr

IlBopuosas Ha6., 18
Cankr-Ilerep6yprekuit ¢onmuan UHcturyTa
BocToKoBeleRMa PAH

Maxc: (8-812) 3115101
e-mail: orient@ieos.spb.su

CII6., mexa6pn 1997
PykoBomuTe/Ib IpoeKTa
C. M. IIposopos



Editor’s Introduction

The first fascicle of the encyclopaedic lexi-
con “Islam in the Former Russian Empire”
represents an attempt at a comprehensive study
of Islam in the former Russian/Soviet Empire.
It is based on a thorough analysis of a wide
variety of narrative sources and archival mate-
rials in the major languages of Islam. Addition-
ally, it makes extensive use of the ethno-
graphic, epigraphic, archaeological evidence
and folklore that were collected through field
research. Chronologically, this volume covers
the period from the introduction of the Muslim
religion into what was to become the former
Russian/Soviet Empire up to the present day.
Methodologically, it follows in the footsteps of
the encg}oFae ic lexicon “Isiam” (Moscow,
Nauka Publishers, 1991), which it seeks to
supplement.

Since that earlier work dealt mostly with
the major concepts, terms and figures of classi-
cal Tslam in the Middle and Near Fast, the
authors of the present volume do not normally
discuss them here to avoid repetition.

Our “Lexicon” responds to the acute need
of the new Russian society in an unbiased infor-
mation on what can be tentatively described as
“Russian Islam”, with special reference to its
value systems, social ideals and ritual practices.
The significance of the study of Islam on the
territory of the former Russian and Soviet Em-
pires, including Central Asia and Kazakhstan,
is difficult to overestimate. It is determined by
the fact that in the area in question Islam was,
and still is, the second largest confession (after
Christianity). Over several centuries, Islam in
the lands under Russian sway has developed in
close contact with several non-Muslim religious
denominations. Despite its undeniable geo-
political and cultural importance, Islamic
studies have been treated as a pariah by the
Russian and Soviet scholarly establishment. As
a result, it is practically impossible to find an
accurate information on various aspects of
“Russian” Islam not only in the works that
originated outside Russia (either in the West or
in the East), but in Russian scholarly literature
as well. For many centuries, the areas of the
former Russian/Soviet Empire with predomi-
nantly Muslim populations developed in a spe-
cific historical and cultural environment and
experienced similar influences.

Consequently, these populations have come
to share many common material and cultural
R/allttems that set them apart from the rest of the

uslim World. Such patterns, which were
shaped by the close ties and intense interaction
of these Muslim peoples with Russia, have de-
termined the specific nature and physiognomy
of what we call “Russian Islam”.

In general, Islam as a religious tradition
evinces a number of recognisable features that
distinguish it from the other world religions.
These include a lack of the clear-cut borderline
between religion and politics as well as between
doctrines and canon law. These and some other

features account for an unusually broad variety
of social functions and ideological roles that
Islam plays in different spheres of human ac-
tivity. Another distinctive feature of Islam is
the diversity of its ideological expressions,
which can be described as the pluralism of
opinions tolerated within its framework. This
feature springs from the intimate ties between
Islam and the cultural and spiritual substrata of
the peoples that embraced it. By the term
“substrata” we mean the specificity of their
pre-Islamic religious, cultural, legal traditions
and social institutions. This feature allows Is-
lam to ada%t to a wide variety of local condi-
tions, as ethnic groups and peoples of diverse
historical and cultural backgrounds could, at
various stages and in different ways, make their
distinct contributions to the spiritual and doc-
trinal development of the Islamic tradition.
Hence the diversity of manifestations of Islam's
formative ideas across time and . The
process of integration into Islam of local cus-
toms and norms was facilitated by the emer-
gence of the local, i.e., non-Arab, religious
elites and authorities as well as the rise of re-
gional centres of Islamic learning. Muslim ju-
rists (fugaha’) and Sufi mystics of various ethnic
ongins, who had first-hand knowledge of local
languages, traditions, customs, and norms were
instrumental in adapting them to, and eventually
incorporating them into, “normative” Islam.

hanks to the efforts of local scholars and
especially of dervishes, Islamic normc and be-
liefs became ﬁrml}' implanted in the minds of
newly converted Islamic populations. Typical
in this regard are the peoples of the Caucasus
and Central Asia, who embraced Islam largely
in its Sufi form that ¥roved to be more open to
local religious beliefs and customs than the
more rigorous Islam of the fugaha’ class.

The adaptation of “normative” Islam to lo-
cal religious and cultural substratum led to the
emergence of its regional expressions and
manifestations, which, however, were firmi

rounded on the norms that are shared by all
%\'Iusl;ms. These norms were both doctrinal and
practlcal in nature, e.g., the five “pillars”, or
‘roots”, of Islamic theology éusul al-din) and
the five obligations postulated by the Islamic
ritval practice (arkan al-islam or al-farai'd). In
other words, alongside the distinctive principles
that are common to the Muslims all over the
world, we find regional forms of Islam. In this
perspective, the classification of some norms
and practices found in the Muslim world as
“Islamic” or “non-Islamic” becomes a largel

futile exercise, determined, as it is, by one's
personal vision of the “correct” Islam. Objec-
tively, however, it is more fruitful to view all
those men and women who consider them-
selves to be Muslims and who consciously de-
clare their allegiance to the Islamic religion as
being equal members of the Muslim commu-
nity notwithstanding the regional form of Islam
they adhere to.



The problem of the relationshi% between
the foundational ideas of primeval Islam and
their “regional” manifestations is of great im-
portance, both practically and methodologi-
cally. It ﬁelps to develop a systematic approach
to Islam—one that sees it as the end product of
an extremely complex intertwining of, and
dialogue between, various doctrinal strands,
local tendencies and regional schools. This
complexity and pluralism, however, had their
limits within which these strands, tendencies
and schools were allowed to operate without
ceasing to be “Islamic”. Such an af) roach
allows to work out a holistic vision of Islam as
a complex ideological and religious system.
Islam in the former Russian/Soviet Empire
has a number of specific character traits that
are determined by the dynamic interaction of
the general and the particular that were just
outlined. One distinctive character trait of
“Russian Islam” is its diversity, which, in turn,
springs from the ethnic and cultural diversity of
its adherents. Among Russian Muslims we find
both Sunnites and Shiites, as well as members
of different schools of Islamic law, e.g., Shafi-
ites and Hanafites. In addition, many Muslims
in the Russian/Soviet lands belonged to one or
another Sufi brotherhood, e.g., the Nagshban-
diyya, the Qadiriyya, the Yasaviyya,,an 50 on.
In light of the above, one cannot help won-
dering at the great disparity between the im-
gortant role of Isilam in Russian society and the
latant prejudices and ignorance that charac-
terise Russian views of Islam and the Muslims.
Unfortunately, in spite of the undeniable
achievements of Russian/Soviet Islamicists in
providing an unprejudiced and academic pic-
ture of Islamic history, beliefs and institutions,
the negative view of Islam as a hostile and alien
force still dominate the Russian public opinion.
Even more regrettable is the fact that this hos-
tile view is often shared and promoted by the
official authorities of the Russian Federation.
This view of Islam can be attributed to the
decades of the fierce anti-religious propaganda
that was sponsored by the Soviet authorities
before the collapse of the Soviet Union. An-
other reason is the ignorance of Islamic his-
tory, culture and institutions on the part of the
Russian Muslims themselves. This ignorance
often leads to a simplistic, ahistorical view of
Islam that is frequently perceived by outsiders
as an expression of the “fanaticism” of its fol-
lowers. The reason for this ignorance, as indi-
cated by Dr. Syukiyaynen, Russia's leadi
expert on Islamic law, i1s the long isolation o
the Russian community from thenl%'luslim world
as a whole. The policy of “Russification” and
“Sovietisation” of the areas with Islamic popu-
lations that was carried out respectively by
Russian and Soviet authorities has effectively
cut their historical and cultural ties with their
fellow believers. When the Arabic alphabet was
replaced by the Cyrillic letters in the 1930s and
millions of Arabographic books were destroyed
by the atheistic Soviet state, the Muslims of the
Soviet Union found themselves in an intellec-
tual and spiritual vacuum that the authorities

tried to fill with Communist ideology. The
longstanding religious and cultural ties that
linked Muslims under Russian sway to their
fellow believers around the world were broken.

The atheistic policies of the Soviet authori-
ties had many negative implications, including
one that has become unique to “Russian Is-
lam”. Due to the ruthless suppression of Is-
lamic education the task of providing the Rus-
sian Muslims with a minimal knowledge of the
Muslim religion fell to individuals with no for-
mal theological training, who themselves were
often semi-literate. Unofficial “mosques” and
semi-clandestine “Qur'anic schools” mush-
roomed in Muslim-populated areas of the for-
mer Soviet Union. They were run by ignorant
“tutors” who often inculcated in their students
various popular superstitions and folk beliefs in
the guise of Muslim teachings. The official
Soviet propaganda tended to lump them to-
gether with mainstream Islamic doctrines as
‘Islamic survivals”. However, with the collapse
of the Soviet system, these superstitions and
folk beliefs burst into the open. By filling the
idcological vacuum created by the demise of
the old ideology, they came to shape the men-
tality of many Muslims and, as a consequence,
their political actions and social attitudes as
well. Due to the lack of a class of educated
Muslim scholars, who would competently in-
terpret Islamic norms and apply them to the
acute social issues at hand, the Muslim revival
was often highjacked by radical nationalist
movements that presented themselves as de-
fenders of the true Islam. Their activities and
bigotry have led to the growth of tensions be-
tween various Muslim and non-Muslim con-
fessions and, occasionally, to bloody ethnic and
inter-confessional conflicts.

Dangers of such conflicts are obvious. To
prevent religious and ethnic tensions from de-
generating into fully-fledged regional wars one
should seek the ways to achieve a better under-
standing and, subsequently, a rapprochement be-
tween opposed factions. This can be done
through disseminating a balanced and accurate
information about Islam and about its position
vis-a-vis other religions. As a possible meth-
odological starting point for such a task one
can suggest the notion of Islam as a religion
that encourages dogmatic and legal pluralism as
well as the equality of all national and ethnic
groups within the world of Islam. This notion,
in turn, generates a number of important
theoretical propositions that help to hxghlight
the functioning of the system we call “Islam”.

First, all regional manifestations of Islam's
foundational ideas are equally valid; hence there is
no objective %{ounds for presenting one regional
variation within the Islamic religion as being
more “faithful” to the spirit and letter of Islam
than its counterpart(s). The same applies to differ-
ent theological and lcﬁal schools within Islam.

Second, since there is no universally ac-
cepted model of the “ideal” Islam (though
some might argue that the primeval Muslim
community of Medina should be treated as this
model), one should not speak of “orthodox” as



opposed to “heterodox” Islam; therefore, all
nations and ethnic Eroups that proclaim their
allegiance to Istam should be treated as equal—
that is, one must never juxtapose “authentic”
with “unauthentic” Muslims. In recognising the
lcgitimaC}f of all regional and ethnic interpreta-
tions of Islam one may hope to mitigate con-
frontational tendencies within the Muslim
communitI\; at large. This approach effectively
disavows the claims of some oppressive Muslim
leaders to be the upholders of the only “ge-
nuine” version of Islam in an effort to justify
their persecution of religious and ethnic mi-
norities. The method that we have just outlined
shows it to be a calculated political stratagem
aimed at perpetuating their grip on power by
presenting it as the “truly Islamic” rule. In-
stead, the emphasis should be on the equality
and underlying unity of all rc}gional and ethnic
groups adhering to Islam. Furthermore, this
aﬁ)proach should consistently %wc privilege to
the values that are shared by all human beings
in order to minimise divisive, militant tenden-
cies it a_given region or within a given ethnic
group. Finally, there is no doubt that this ap-
proach shouldy not be confined to the members
of the Muslim community, but shared by rep-
resentatives of other religious traditions. The
last decade has demonstrated the flagrant short-
sightedness and incompetence of the Russian
state authorities as well as the complete disre-
gard of the leadership of the Academy of Sci-
ence for the needs of Islamic studies in Russia.
Russia has already paid dearly for this disre-
gard, as dramatic ethnic and religious conflicts
on the southern borders of the Russian Fed-
erations finely show. Islam in Russia is more
than just an integral part of Russian history
and culture, nor is 1t yet another object of aca-
demic research. It is, in fact, an extremely
powerful and influential factor of Russia's so-
cial and political life. Hence the need for an
objective information on Islam that would help
to overcome mutual distrust between the Mus-
lims and the representatives of the other Rus-
sian confessions across the lands of the former
Soviet Union. This is precisely the goal that the
contributors to this volume have sought to
achieve.

The present fascicle contains 87 studies on
the history and contemporary situation of Islam
and of its institutions 1n the European
the former Russian Empire, includi t. Pe-
tersburg, Moscow, the ashkir Republic, Ta-

art of

tarstan, the Northern Caucasus and Central
Asia. Arranged in alphabetic order are contri-
butions on Muslim scholars and statesmen, on
the mosques and medreses, on the objects of
go ular worship and §>i rimage centres, on
ufi brotherhoods and Sufi terms as well as on
religio-political movements, on the study of the
Quran, and on the Hajj from Russia. The
contributors to this volume are scholars from
St. Petersburg, Ufa, Kazan, Tashkent, Mos-
cow, and Samarkand, as well as from n¥land
and France. The prospective readership of this
volume includes not only specialists, but also
eneral readers with interest in the history of
Islam in the former Russian/Soviet Empire. It
is expected that the lexicon will appear in in-
stalments (fascicles), which will, at a later
stage, be brought together under single cover in
a revised and augmented form. The conception
of the lexicon as well as the principles of the
selection of material to be included in it were
determined already in the late 1980s, immedi-
ately after the comglction of the encyclopaedic
lexicon “Islam”, which was published in Mos-
cow by the Nauka Publishers in 1991 (for fur-
ther details see Vostok/Orient, No. 3, p. 145—
148). The editor and his colleagues believe that
an objective and accurate study of Islam in the
former Russian/Soviet Empire must of neces-
sity be based on a common conceptual frame-
work and methodology. This general idea has
been realised by scholars coming from a broad
variety of educational backgrounds and re-
search profiles, who stpecialise in the study of
history and culture of the Muslim peoples of
the Russian Federation, Central Asia, and the
Caucasus.
All queries regarding this publication should
be directed to:

Institute for Oriental Studies of the Russian
Academy of Sciences (St. Petersburg Branch)
Dvortsovaya naberezhnaya, 18

St. Petersburg

191186, Russia

Fax: (7-8-812) 3115101;
e-mail: orient@ieos.spb.su

Dr Stanislav M. Prozorov, Editor and Su-
pervisor of the Project
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