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А. В. Зорин,
ИВР РАН, 

г.Санкт-Петербург

ON THE RARE MONGOLIAN EDITION OF THE TIBETAN
GZUNGSBSDUS COLLECTION

О РЕДКОМ МОНГОЛЬСКОМ ИЗДАНИИ ТИБЕТСКОГО СБОРНИКА 
«СУНГДУЙ»*

Gzungsbsdus, or Gzungs ’dus, is the famous collection of minor canonical, apocryphic and post-
canonical Buddhist texts which isgenerally attributed to the Tibetan Buddhist teacher and thinker 
Tāranātha(1575-1634)3. It was Tāranātha who founded the Rtagbrtan dam pa’ichoskyiglingmonastery 
near Shigatse, which was the major center of the Jo nang pa school of TibetanBuddhism up to its conver-
sion to Dgelugs pa by the Fifth Dalai Lama in 1650, which followed with the renaming of the monastery 
to Dga’ ldanphuntshogsgling, in 1658. The first block print edition of Gzungsbsdus4must have been pro-
duced in the Rtagbrtan monastery between 1634 and early 1650s5. It remains yet to be discovered, while 
some early editions that are very close to it have been found in St. Petersburg [Zorin 2014: 43-44, 50-51] 
and Stockholm [Eimer 2006]. One of them, printed in Mongolia, presumably, in the second half of the
17th century, is of the greatest importance since it seems to be the closest rendition of the original 
Rtagbrtan edition. 

This block print edition, discovered at the Institute of Oriental Manuscripts, RAS, St. Petersburg (ac-
cess number Tib.177-3), consists of 101 parts numbered with Tibetan letters (from ka to a, then from ki
to pho, some of them used twice or even thrice; four parts have no numbers and the final part is the 
dkarchag), each with its own pagination (from 1 to 26 ff.)6. The size of ff. varies – length 50,5-62,3 cm, 
width 6,9-10,3 cm; text area (black ink) is usually about 52 × 7,5 cm. The standard page contains 6 lines, 
ff. 1v. and 2 r.cancontain 4 to 6 lines; marginalia (numbers of the parts, pagination and brief titles) are 
printed to the left of the frame. The first part, f. 1 v., contains pictures of the Buddha and Vajrapāṇi (with 
inscriptions – shākyathub pa la namo, Homage to Śākyamuni!, andphyagnardorje la namo, Homage to 
Vajrapāṇi!). One part, go, is missing;four printed ff. are replaced with their manuscript copies: pt. ka –
1r.7, pt. ma – f. 3 r.8, pt. wa – f. 3 r.9, pt. phi – f. 1 r. The volume is visibly very old, most of the folios are 
rather fragile, some have defects of extensive use, some are slightly damaged by insects. Each Tibetan 
title when printed on f. 1 r. is rendered with its Mongolian translation (hand-written with black ink)10.

* Работа выполнена при финансовой поддержке РГНФ в рамках научно-исследовательского проекта 
РГНФ «Сборники коротких канонических, апокрифических и постканонических текстов в истории 
тибетской буддийской литературы», №15-34-01217.

3Tāranātha was not the editor and publisher of the entire collection, rather he only compiled the core of 
Gzungsbsdus that was later enlarged with some other texts, apparently after he passed away.

4 A manuscript version could precede it.
5 The second enlarged version of the Rtagbrtanedition found at the IOM RAS (see further in the paper) uses the 

original name of the monastery so the original edition must have been made at least several years before 1658 when 
its name was changed. 

6 536 ff.: 9 (ka) + 8 (kha) + 3 (kha) + 2 (ga) + 7 (nga) + 11 (ca) + 8 (cha) + 3 (cha) + 3 (cha) + 4 (ja) + 2 (nya) 
+ 2 (ta) + 3 (tha) + 8 (da) + 15 (na) + 3 (pa) + 2 (pha) + 3 (pha) + 4 (ba) + 3 (ma) + 5 (tsa) + 2 (tsha) + 1 (dza) + 3 
(wa) + 3 (zha) + 5 (za) + 2 (’a) + 5 (ya) + 1 (ra) + 8 (la) + 4 (sha) + 5 (sa) + 19 (ha) + 4 (a) + 3 (ki) + 6 (ku) + 3 (ke) 
+ 2 (ko) + 3 (khi) + 7 (khu) + 2 (khe) + 6 (kho) + 1 (gi) + 2 (gu) + 5 (ge) + 9 (ge) + 2 (ngi) + 2 (ngu) + 3 (nge) + 2 
(ngo) + 2 (ci) + 2 (cu) + 5 (ce) + 3 (co) + 3 (margin title: tāre) + 1 (margin title: dkonmchog) + 1 (margin title: 
tshigsbcadgcig, gnyis, bzhi) + 2 (margin title: byams pa dam bcas)+ 2 (chi) + 5 (chi) + 4 (chi) + 2 (chu) + 3 (che) + 
5 (cho) + 2 (ji) + 25 (ju; it has 2 ff.with number 7) + 21 (je) + 26 (jo) + 4 (nyi) + 3 (nyu) + 5 (nye) + 5 (nyo) + 3 (ti) 
+ 2 (tu) + 10 (te) + 6 (to) + 7 (thi) + 3 (thi) + 6 (thu) + 16 (the) + 9 (tho) + 2 (di) + 7 (du) + 5 (de, f. 5 is missing) + 
7 (do) + 7 (ni) + 5 (ni) + 20 (nu) + 10 (ne) + 3 (no) + 4 (pi) + 2 (pi) + 6 (pu) + 4 (pu) + 3 (pe) + 7 (po) + 8 (phi) + 5 
(phu) + 2 (phe) + 4 (pho) + 4 (dkarchag).

7 This folio is glued to a sheet of solid paper so the title (f. 1 r.) had to be written on it.
8 Its verso contains printed f. 3 v. from pt. wa.
9 Its verso is empty. So, the second and third cases are clearly a result of a mistake.
10According to V.L. Uspensky who kindly checked this block print, the style of these handwritten Mongolian 

equivalents of the titles can testify the early dating of the block print although the paleographic features of the print 
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The text of the dkarchag11 seems to be coherent with the idea of the early dating of the block print. 
Below follows my translation of its initial and final passageswhile the middle part that contains the list of 
contents of the volume will bediscussedafterwards.

Oṃsvasti! 
I bow down to the Guru, Great Vajradhāra, Munīndra,
The all-pervasive Lord, [whose] body is unchanged
and appears everywhere, 
[Whose] speech is ceaseless, non-dual and fulfills infinite hopes,
[Whose] mind is omniscient, free from conceptuality, merciful [and] wise! 
“The Precious Treasure, the Book of Collected Essentials”
[Compiled] from as many inconceivable Dhāraṇīs [and] Sūtras
ashad been taught 
By the Conqueror with thought on the nature of the migrators,
Was printed in the Rtagbrtan Dharma College and 
in accordance with its edition,
Inthe great northern land of Mongolia,
By [the order of]the Ruler of people, a Descendent of 
Heavenly Appointed Genghis Khan, 
The one protecting the land with his splendor 
unitingboth religion and politics, 
Pāthur hung tha’i cinamed Siddhi,
Relying upon the commandment of the Guru,
With the purpose to make the inexhaustible Gifts of Dharma 
beever spread,
“The Sublime Volume, the King of Wish-Fulfilling Gems”
Was placed on the top of the Victory Banner of Supreme Intention
And the shower of all desires [bringing] happiness 
and wealth to self and others poured down  
So that gods and people of the triple universe were delighted at once, -
thus, having made the verbal offering, at this Great Central Camp Exalted With Many Auspicious 

Signs near thegreat residence of DpalRibodgergyasgling [monastery] “The Inexhaustible Volume of 
Collected Essential Dhāraṇīs and Sūtras” was printed12…

Thus, the Inexhaustible Sublime Volume 
Of Precious Scriptures, the Treasure of Blessings,
Was well made as a block print,
The door for the inexhaustible Gifts of Dharma was opened.
Many intelligent editors
Who checked the text of the print,
And many scholars headed by the Ruler of people
And his son prepared this print.
Also, everything that was needed [forthis project]
Was provided reverently by the ministers and common people.

resemble later Urga editions of Tibetan texts dating from the 19th century. Although I doubt that Tib.177-3 could 
be really made in the 19th century there is a little chance that a copy of the 17th century edition could be carved and 
printed much later.

11 Its full title is Dkarchagdgos ’dod kun ’byungbzhugs(Dkarchag, the Source of All Wishes and Wants).
12 (1b1)oṃsvasti| |khyabbdag mi g.yocir yang ’char ba’isku| |rgyunchagsgnyis med mtha’ yas re skonggsung| |kun 

mkhyenrtogbralbrtsechen ye shes thugs| |thubdbang(2)rdorje ’changchenbla mar ’dud| |rgyal 
bas ’groba’ikhamsngangbsam pa ltar| |jisnyedgsungspa’igzungsmdobsamyaslas| |nyermkhobsduspa’iglegs bam 
rinchengter| |rtagbrtanchosgrwar(3) par du bzhengs pa bzhin| |byangphyogschenpohorgyisayi char| 
|gnambskoschinggis rigs las mi yidbang| |chossridzung ’breldpalgyissaskyongba| |siddhi’imtshan can pāthur hung 
tha’icis| | (4)blama’ibka’ yignangba la brtennas| |’dzad med chossbyinyun du spelba’iphyir| |par mchogbsam ’phel 
yid bzhindbanggirgyal| |lhagbsamrgyalmtshanrtse la rab ’god de| |rang gzhanphanbde ’dod(5)dgu’i char dbab| 
|deng ’dirsridgsumlhamisyi rang mdzod| |cesmchod par brjodnas | 
dpalribodgergyasglinggignasgzhichenpo’inye ’dabs| |dgemtshan du mas mngon par mthoba’idkyilsgar(6)chenpo ’dir| 
|gzungs dang mdophrannye bar mkhobabsduspa’iglegs bam mi zad pa ’byungba par du ’khod pa la |.
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Whatever virtues, pure white like the autumnal moon, were obtained 
[with] these efforts 
Let them be the cause for both self and others to become 
pure white as well,
And simultaneously realize all the deeds and aspirations of the Conquerors 
of the three periods,
And hold the True Dharma transmitted and realized.
Let both self and others, all the migrators, by the power of this [deed]
Remain inseparable from the Best Vehicle with the four wheels,
Accomplish the common path, ripen the stream of consciousness 
with the sublime empowerment, 
Fulfill the two levels and obtain the stage of three bodies!
In the meantime, let the Ruler of people together with his wife, son, 
ministers and common people
Defeat completely Mara’s army of hostile adversities, 
Enjoy the long life with no diseases, [all] happiness and well-being, 
andwealth of dharma,
Get adorned with fruits of two benefits from the wish-fulfilling tree!13

Thus, the block print was produced in Mongolia being based on the edition made in the Rtagbrtan 
monastery, hence before it was renamed by the Dge lugs pa in 1658. The preparation of the block print 
was initiated and controlled by one of the Mongolian leaders,some Pāthur hung tha’i ci named Siddhi, a 
descendent of Genghis Khan.There seems to be only one Mongolian chieftain who flourished in the 17th

to early 18th century who fits this description, namely the younger brother of the first BogdGegen of 
Mongolia, Zanabazar (1635-1723), Sidisiri (=Siddhiśrī in Sanskrit), who had first the title of 
KhongTayiji but was given the title of Jasak by the Manchu Emperor, in 1686, and then, in 1691, that of 
Beile[Veit 1990: 71-72]14. 

If this identification is true the block print must have been produced before 1686 and, surely, could be 
made rather long before this year, back to late 1650s. It was produced at Sidisiri’sCentral Camp near the 
DpalRibodgergyasgling monastery whose name inevitably reminds us about the Ribodgergyasdga’ 
ldanbshadsgrubgling monastery founded by Zanabazar in 1654 and later ruined by the Junghars, in late 
1680s. Since Zanabazar was considered to be a reincarnation of Tāranātha it is tempting to draw a link be-
tween him and the first Mongolian edition of Gzungsbsdus thus supporting our identification. It is possible 
then that the above-cited line Relying upon the commandment of the Guru means no one but Zanabazar.

The main part of the dkarchag contains the list of texts included into the volume15. The colophon 

13(4a1) …de ltarbyinrlabsgtergyurpa’i| |gsungrabrinchenglegs bam mchog |mi zad par du legs bsgrubste| 
|’dzad med chossbyinsgo ’pharphye| |par yigzhus dag (2)byed pa po| |rnamdpyodldan pa du ma dang| |mi 
dbangyabsrasgtsorgyurpa’i| |mkhas pa du mas par du bskos| |gzhan yang jiltarmkhoba’irkyen| |blon ’bangs 
tshogskyisgus pas sbgrubs| |’dir ’bad dgebastonzla(3)ltardkar gang thob de| |bdaggzhanrnamdkarjisnyedmchis 
dang lhan cig tu| |dusgsumrgyalba’imdzad pa smon lam ma lus pa| |’grub cing lung rtogs dam 
chos ’dzinpa’irgyurubsngo| |de yimthulasbdaggzhan ’groba(4) ma lus pa| |’khor lo bzhildantheg pa mchog dang 
mi ’bralzhing | thunmong lam sbyangsdbangbskurmchoggisrgyudsminnas| |rim gnyismtharphyinskugsum 
go ’phangthob par shog |gnasskabssu yang mi dbang yum srasblon ’bangs (5)bcas| |’gal rkyen mi 
mthunbdudsde’ig.yullasrabrgyalte| |tshe ring nad med bdeskyidchos nor phun sum tshogs| |re ba’idpagbsam don 
gnyis ’bras bus mdzesgyur cig|.

14I am grateful to V.L. Uspensky who kindly made this information available to me.  
15(1b6)…dang porrgyud du gtogspa’igzungsmdoskor la | ka pa la ’phags pa ’jam dpalgyi(2a1)mtshan yang dag 

par brjod pa | kha pa la ’phag pa tshe dang ye shesdpagtu med pa’imtshanbrgyartsabrgyad pa | ’chi med rngasgra 
| ga pa la de bzhingshegspa’igtsug tor rnam par rgyalba’igzungsrtogs pa dang bcas pa (2)nga pa la 
ngan ’grothams cad yongssusbyongba’igtsug tor [rnam par] rgyal | ca pa la gtsug tor gdugsdkarmchogtu grub ba 
dang | gtsug tor ’bar pa | cha pa la bcomldan ’das kyimtshanbrgyartsabrgyad pa | 
shesrabkyipha(3)roltuphyinma’imtshanbrgyartsabrgyad pa | byamspa’imtshanbrgyartsabrgyad pa | ja pa la ’phags 
ma sgrolma’imtshanbrgyartsabrgyad pa | nya pa la ’phags ma rikhrod ma lo ma gyonma’igzungsmdo | ta pa 
la ’phags ma ’od zer can ma’igzungs | (4)tha pa la ’phags pa rgyalmtshanrtsemo’idpungrgyan | da pa la 
dpalrdorjesdermo | na pa la ’phags pa stobspoche | pa pa la mi rgodrnam ’joms dang | bar du gcod pa thams cad 
selba | pha pa la ’phags pa spyanrasgzigs(5)kyigzungs dang | ’phags pa sengge’isgra’igzungs | don 
yodzhagspa’igzungs | ba pa la [kun tubzang] po’igzungs | ma pa la lag nardorjebcu’isnyingpo | 
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states that the edition consists of 135 texts presented in pts. ka – pho16but it is not totally correct. The 
actual number of texts included into these parts17 is 157 and there are also four additional parts that have 
no numbering letters18 but are put in the volume right after pt. co which is the end of the original 
Gzungsmdo Section compiled by Tāranātha19. It is hard to say if the original edition had 135 texts exactly 
or there were more texts from the very beginning. It is rather clear though that its colophon had to have 
this number (135), otherwise it could be hard to explain why all editions of the 17th century belonging to 
the original Tibetan line of textual development of Gzungsbsdusdo have it. The other three editions are -
1-2) the second20version of the Rtagbrtanedition, made before 165821and the next version printed be-
tween 1658 and 169422;

smebrtsegsbstodsngags | tsa pa la rdorje mi pham ma me ltar ’bar ba | (6)tsha pa la rig 
sngagskyirgyalmodbugschenmo | dza pa la ’phags pa bumangposton pa so sor ’brangba | wa pa la ’phags pa 
gzhangyis mi thub pa mi ’jigs pa sbyin pa | stong ’gyurgyigzungs | zha pa la ’phags pa phyirbzlogrnam(2b1)rgyal | 
za pa la phyirbzlogstobschen | lassgribrnamsbyongs | ’phags pa g.yullasrgyalba | ’a pa la lusngag yid gsumbcings 
pa lasgrolba | ya pa la rig sngagskyirgyalmorgyalba can | ra pa la dpalchenmo’imdo| (2)la pa la dbyig dang 
ldanpa’igzungs | ’phags pa dug selba | ’phags pa sormo can | chosthams cad kyi yum | ’phags pa gtsuggi nor bu 
| ’phags pa yige drug pa’i rig sngags | sha pa la ’phags pa shesrabkyipharoltuphyin pa (3)stongphragnyishulnga 
pa bzung bar ’gyurba | stongphragbrgya pa bzung bar ’gyurba | brgyadstong pa bzung bar ’gyurba | pharphyin 
drug bzung bar ’gyurbagnyis | pharphyinbcuthob par ’gyurba | tshad med bzhithob par ’gyurba’igzungs | 
shesrabkyipha(4)roltuphyin pa stongphragbrgya pa bzung bar ’gyurba | ’phags pa phalmochebzung bar ’gyurba 
| ’phags pa sdongpobkodpa’imdobklags par ’gyurba | ’phags pa ting nge ’dzinrgyalpo’imdobzung bar ’gyurba| 
| ’phags ma so sor ’brang ma bzung(5) bar ’gyurba | ’phags pa langkargshegspa’imdobklags par ’gyurba | sa pa 
la ’phags pa rdorje ’jigs byedkyisnyingpo | ’phags pa ’groldingba’i rig sngags | ha pa la ’phags pa 
sprinchenpolasklunggidkyil ’khorrabtudbab(6) pa | a pa la gza’ yum | ki pa la skar yum |ku pa la ’phags pa 
rdorje’imchu | ke pa la rdorjegnamlcagsmchu | ko pa la ’phags pa lcagsmchu | khipa la ’phags pa lcagsmchu nag 
po| |khu pa la ’phags pa zangsmchudmarpo | (3a1)khe pa la ’phags pa khamchu nag pozhi bar byed pa | kho pa
la ’phags pa migrnam par sbyongba | mignadrabtuzhiba | kṣaya’inadrabtuzhiba | gzhang ’brumzhiba | nadthams 
cad zhiba rims nadzhiba’i(2) gzungsgnyis | rmabyachenmo’isnyingpo | sho lo kabrgya lobs pa | gi pa la ’phags pa 
gegsselba | gu pa la bar du gcod pa thams cad sbyongba | ge pa la gser ’od nor lha | gser ’od dbyangsskyabs | go 
pa la ’phags ma nor rgyun(3) ma’igzungsmdo | ngi pa la ’phags pa nor bubzangpo’igzungs | ngu pa la a pa ra 
yang dag sheskyigzungs | nge pa la ku be ra nor spelba’igzungs | ngo pa la tshogskyibdagpo’igzungs | ci pa la 
tshogsbdaggi ’bruspelba’i(4)gzungs | cu pa la lug nadzhiba’igzungsgnyis | ce pa la ’phags ma re manta 
sogsrtagzungsrnamgrangs drug | co pa la rdorjernam par ’jomspa’igzungs| |de nasmdophranskor la | chi pa la 
shesrabsnying(5)po | ’bum chung | ko’ushika’ibshagsmdo | chu pa la ’da’ ka ye shes | che pa la byang chub 
ltungbshags | cho pa la ’phags pa bzangpospyod pa | ji pa la byamspa’ismon lam | ju pa la ’phags pa mdosdud pa | 
ce(must be je – A.Z.) pa la (6) ’phags pa shesrabkyipharoltuphyin pa rdorjegcod pa | jo pa la 
nammkha’isnyingpo’imdo | nyi pa la sa’isnyingpo’imtshanbrgya | nyu pa la sa’imdo | nye pa la khangbubrtsegs pa | 
nyo pa la byamszhuschosbrgyad pa | klu’idbangpo(3b1)rgyamtshoszhus pa | ti pa la dkonmchoggsum la 
skyabssu ’groba | tu pa la nyima’imdo | zlaba’imdo | te pa la khye’urinchenzla bas zhus pa | to pa la bgresmoszhus pa 
| thipa la stag moszhus pa | thu pa la dpangbkong(2)phyagrgya pa | the pa la ’phags pa glangru lung bstan | tho pa
la ’phags pa phyogsbcumunsel | di pa la sdongposbrgyan pa | du pa la tshe’idbangbskurba | rinpochetshe’isgrub pa | 
tshedpag med thams cad kyisnyingpo | de pa la gtsug(3)tor nag mo | do pa la gtsug tor lhamorol pa | gtsug tor 
dkarmo’ibzlogbsgyur | ni pa la phyirbzlogngansngagskyi ’khor lo | nu pa la dag pa gsergyimdothig | ne pa la 
klu’idpangbkong | no pa la gza’iyabgzungs | (4)pi pa la rgyalpo’icho ’phrulphyirbzlog pa | ’phags pa ljonshing | 
sribzlog | pu pa la smebdunskarma’imdo | pe pa la nyes pa kun selbyinrlabssgron me | po pa la gnamsasnangbrgyad | 
phi pa la bkrashisbrtsegs pa (5)chenpo | gagon dang bzangpo la gnangba’ibkrashis | phu pa la yangspa’igrongkhyer 
du ’jug pa | phe pa la rdorjergyalmtshangyibsngoba | pho pa la de bzhingshegspa’imdzad pa bcu’ibkrashis | 
sangsrgyasdpa’ bobdungyibkrashis(6)sogstemdornagzungsmdo shin tunye bar mkhozhingbyinrlabschebabrgya dang 
sum cu rtsalngatsam bzhugsshing | de dag lasrgya nag dang gternasbyon pa sogs re retsam yang bar chad bzlog pa la 
bsngagsshing | mkhoba’iphyirglegs bam gyi(4a1) ’jug gi cha la bzhugs so| |.

1696 pts., some numbers are used twice or thrice, as was mentioned above.
17 I do not count here the additional verses concluding the volume (pt. pho, ff. 3b1-4a1 and 4a1-4a4).
18 These parts are named briefly Tāre (The Hymn in 21 Homages), Dkonmchog (The Recollection of Jewels), 

Tshigssubcad pa (One, Two, Four Gāthās) and Dam bcas (two dhāraṇīs related to Maitreya and Mañjuśrī).
19Gzungsbsdus consists of two sections, GzungsmdoandMdophran. It is not quite clear if Tāranātha’s original 

volume had only the first section, up to pt. co, or both of them. The second section has no colophon that would 
mention his name.

20 It can hardly be possible that between the original edition and this one, separated with just about 20 years, an 
intermediate version could be prepared.

21 Found at the IOM RAS, access number Tib.177-2 [Zorin 2014: 51].
22 Found in Etnografiskamuseet, Stockholm, access number H.3680 [Eimer 2006].
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3) a block print made in Beijing, probably around 167423.
These three and the Mongolian edition are different in respect of the above-mentioned additional 

parts; the later versions of the Rtagbrtan edition has more additional parts than the Mongolian and Bei-
jing ones but, unlike the Mongolian edition, the other three arrange all of them or a part of them at the 
end of the volume under nos. bi – bo or bi – mi24. Moreover, the Mongolian and Beijing editions share 
the same form of the above-mentioned colophon found in pt. co while all the later Tibetan editions (up to 
the Lhasa edition made in the late 19th century25) have it in a different form, the one mentioning the hand-
written copy of the collection made by Tāranātha, hence probably the original one26. 

I think it is quite clear that the Mongolian editionmust be the closest one to the original edition since 
it has the shortest amount of texts,it does not ascribe any numbers to the additional parts,it states that its 
basis was the Rtagbrtan edition (certainly, not its second version whose structure is significantly differ-
ent). My hypothesis is that it was the first edition to introduce the revised form of the internal colophon 
found in pt. co. This colophonhad to be borrowed either directly or, more likely, via editions of the Mon-
golian translation of Gzungsbsdus by those who prepared the Tibetan edition of this book in Beijing, by 
1674. 

Unfortunately, the copy of thisBeijing edition found at the IOM RAS misses the first and final folios 
of the colophon, hence we do not have any information on its dating. It is clear though that this edition 
must have been produced in the second half of the 17th century. First, I can find no other traces of this 
edition in any catalogues of Tibetan libraries worldwide so it must be a rare blockprint which is more 
likely to be found among texts produced in the earlier period. Second, its general outer features resemble 
very much those of the first two editions of the enlarged version of Gzungsbsdusmade for imperial use 
around 167427. I can hardly believe that the textologically “archaic” but elaborately printed edition could 
be produced after the official imperial version was printed. They also use the changed internal colophon 
found in pt. co borrowed either from this presumably first Beijing edition or from some of the versions of 
Mongolian translation of Gzungsbsdus that started appearing before 1674, too. 

Three earliest versions of Gzungsbsdus in Mongolian were analyzed in a previous research [Zorin, 
Sizova, 2013]. It seems probable that the imperial editions of Tibetan Gzungsbsdus depended on this tra-
dition to some extent28 and not vice versa as would follow from the usual point of view on the relations 
between Tibetan and Mongolian literary traditions29. 

Such an extraordinary role played by the 17th century Mongolian Buddhist textologists in the spread 
of Gzungsbsdusas a highly authoritative corpus of texts in Qing China must have its reason and, as was 
mentioned before, this reason is likely to be found in the identification of Zanabazar as Tāranātha’s rein-
carnation. The rare block print produced in Mongolia, presumably by Zanabazar’s younger brother and 
under commandment of some Guru who could well be the Mongolian Buddhist hierarch himself, seems 

23Found at the IOM RAS, access number Tib.171 [Zorin 2014: 50].
24While the copy of the Mongolian ed. found at the IOM RAS has them inserted right after pt. co and they have 

no numbering letters, 1) the second Rtagbrtan ed. gives numbers to all of them, two being put in the middle of the 
volume while the others, along with some other texts, being foundat the end under nos. bi - mi, 2) the third 
Rtagbrtan / Dga’ ldanphuntshogsgling ed. does not give any numbering letter to one of the pts.(be in the previous 
one), simply putting it between pts. ti and tu(unlike the earlier version it does not have pt. mi, either), 3) the Beijing 
ed. has all the four texts at the end of the volume under nos. bi - bo.

25 This edition was reproduced in 1913 [Zorin 2014: 45, 50].
26Mongolian ed.: gzungsmdo ’di nirdorje ’changchenporjebtsuntāranāthaszhus dag gnangnas shin tu dag pa 

yod do; Beijing ed.:°bkrashis|| shubhaṃ; Rtagbrtan / Dga’ ldanphuntshogsgling eds.: gzungsmdo ’di 
nirdorje ’changchenporjebtsuntāranāthaszhus dag gnangba’idpelasbrisba’o|| bkrashis|| shubhaṃ. It is interesting 
that the Beijing ed. has the changed form of the colophon like the Mongolian ed. but adds the auspicious formula 
identical with that of the Rtagbrtan / Dga’ ldanphuntshogsglingeds.

27 One of them is dated from 1674 as stated in its colophon, the other is represented with a copy found at the 
IOM RAS (access number Tib.176) and missing the dkarchag but I suppose it must have been produced around 
1674, too [Zorin 2014: 42, 45-46, 50-51].

28 Three main arguments were formulated: 1) the eds. in Mongolian have two additional prayers by 
RjeTsongkha pa that became an integral part of the imperial editions in Tibetan but do not have some other 
additional texts found there; 2) the Mongolian garchig included into the Tibetan ed. of 1674 is based on the 
obviously earlier garchigof the 17th century block print edition of Gzungsbsdus in Mongolian; 3) division of 
Gzungsbsdusinto two volumes first detected in the earliest eds. in Mongolian was adapted for the Beijing eds. in 
Tibetan starting from 1691 [Zorin, Sizova, 2013: 41]. 

29Cf. Kollmar-Paulenz 2013: 886.
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to have been an important stage in the textual developmentof Gzungsbsdus. The further search for and 
study of other early editions of Gzungsbsdusin both Tibetan and Mongolian that are hopefully preserved 
in Mongolia, China, or somewhere else, can bring more details of this process. 
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***

Р. Н. Крапивина, 
ИВР РАН, 

г.Санкт-Петербург

О МЕТОДОЛОГИИ ИЗУЧЕНИЯ ОСНОВНОГО ФИЛОСОФСКОГО
БУДДИЙСКОГО ТЕКСТА НА ТИБЕТСКОМ ЯЗЫКЕ

Однажды, уже по прошествии десяти лет моей работы в качестве переводчика с тибетского 
языка на русский с геше Чжамьян Кенцзэ, преподававшим буддийское учение в Санкт-
Петербурге с 1993 г. по 2006  г., геше вручил мне лист бумаги с написанным его рукой коротким 
текстом на тибетском языке, сказав при этом, что текст этот является «наставлением Манджуш-
ри»  [Манджушри – бодхисаттва, олицетворение высшего понимания] (Rje-btsun ‘Jam-pa’i
dbyangs-kyi man-ngag).

Перевод: «Итак, тот, кто впервые приступает к делу [изучения буддийского учения], как я, на-
пример, очень затрудняется [в понимании] этого возвышенного Учения. Однако, изведав все 
трудности, [понимает], что трудное и нетрудное относится [только] к природе ума, в действи-
тельности, этих [трудностей] нет, нет ничего неизменного. Если [познание как работа ума] стало 
освоенным, возникает легкость [в познании], что является  взаимозависимым [явлением], подлин-
ной природой [вещей и явлений]».  

Чтобы перевести этот короткий текст на русский язык, пришлось глубоко задуматься. Переве-
дя этот короткий текст, пришлось задуматься еще глубже, чтобы глубже понять его. Со временем 
стало ясно, что процесс понимания этого наставления все еще длится. Пожалуй, можно сказать, 
что этот короткий текст является эпиграфом ко всей моей работе над «Украшением из постиже-
ний» – одним  из основных философских буддийских текстов, которые тибетские ученые почетно 
именуют «великими текстами» [gzhung chen-mo] индо-тибетской буддийской традиции. 

Следует сказать, что появлению письменного перевода «Украшения из постижений», пред-
ставленного на суд читателя уже в трех книгах [Украшение из постижений 2010; Украшение из 
постижений 2012; Украшение из постижений 2014], предшествовало «слушание» (thos-pa) этого 
текста с комментариями индийских, тибетских и монгольских авторов из уст геше Чжамьян 
Кенцзэ. «Слушанием» также были многолетние философские беседы с геше, во время которых он 
обращал особое внимание на то, как «слово за словом, слой за слоем» раскрывается смысл фило-
софского буддийского текста. 
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