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On the Influence of the Written Form
of the Word on its Pronunciation
(According to Early Medieval Uighur Texts)

Liliya TUGUSHEVA

The problem of the correlation between the written forms of the
words in ancient literary texts and their phonetic forms is the part
of the vast field of comparative-historical linguistics. In this paper
we will consider only the correlation between the graphic and
phonetic forms of a single term — of the name of deity Zervan.
Iranian in its origin, this deity was considered the supreme deity
of Zervanism and the personification of chronos (time) and des-
tiny. According to the data of the written sources, Sogdians knew
Zervanism already in the beginning of the 4" c.,! and it can be
supposed that in the Central Asia Zervanism was brought by
people, traders in particular, from the eastern part of the Sogdiana.
At any rate there can be hardly any doubt that the term Zervan was
brought to Central Asia by some of the Iranian peoples.

In the written sources of the 10"-13% ¢. discovered in Eastern
Turkestan, this term is widely presented in Buddhist texts, as well
in Manichaean works, but everywhere it is in the modified form
‘zru’; W in the second syllable of the word was changed to U:
‘ZRW’ > ‘ZRU’. Thus we are presented with the rarely occuring
case of the transformation of the name of a divinity. It is well
known that the Sogdians in Eastern Turkestan were isolated from
the other Iranian peoples,? and as a result they have come to be
under the influence of another, non-Iranian, cultural area.

In the Turkish version of the Manichaean religious work
Xudstvanift, created in Eastern Turkestan, term ezrua signifies one
of the four essential signs of the “Fourfold God” — “The Father of
Greatness”.? It is established that the Fourfoldness of God was “a
dogma fundamental to Central Asian Manichaeism”,* and also “a
major Iranian influence in the documents of the Western and
Eastern Manichaeans is the doctrine of God’s fourfoldness”.* In
the Chinese sources, these four features of God were determined
as his “qualities.” The 10* c. Arabian author an-Nadim determines
these four features in his Fihrist by the following terms: allah,
niruhi, quvvatuhii, hikmatuhii — “God, his Light, his Power, his
Wisdom.”¢ In the Turkish version of Xudstvanift, the passage on
Fourfoldness was presented as follows: “tért y(a)ruq tamya
kongiiliimiiz-dé tamqalad(i)m(i)z: bir amranmaq ez-rua tngri
tamqasi: ikinti kértgiinm(@)k kiin ay tngri tamqast tiétiné qorgmagq
bés tngri tamqasi: tortiiné bilgd bilig burxanlar tamqasi (“Four
Light Seals have we sealed in our hearts: firstly Love, the seal of
Ezrua tngri, secondly Faith, the seal of the God of the Sun and
Moon, thirdly the Fear, the seal of the Fivefold God, fourthly
Wisdom, the seal of the buddhas”).” The form of the construction
of this passage in an-Nadim’s interpretation shows that the first of
this four terms means not the “quality” (feature) of God, but God
himself (Alldh), and the three following terms denote his features:
naruhi “his Light”, quvvatuhii “his Power”, hikmatuhii “his
Wisdom.” In the Turkish version each of this four terms denoted
the separate deity, that is reflected in using of the word tngri “de-
ity” at each of these terms. This last fact shows that the term
Ezrua-Zervan in East Turkestan during the 10%-11* ¢. could
hardly denote the Manichaean supreme God (“Father of Great-

ness”), since, as it is shown from its use in Turkish version of
Xudstvanift, this deity even in this Manichaean text was repre-
sented as merely one of the other deities, including the numerous
Buddhas (burxaniar). The evolution of the meaning of this term
was the natural process in the region, where Buddhism from the
early times was the predominant religion. According to J.P. Asmus-
sen’s observation: “At a very early stage... Khotan was won over
to Buddha’s doctrine, even to such a degree that until the arrival
of Isldm it was considered the centre of Buddhist studies”,® and
“...the religion on the basis of which Mani’s missionaries... shaped
the terminological accomodation of their preaching was Bud-
dhism”.® Indeed as it can be shown from Turkic version of Man-
ichaean works, the Buddhist terms, notions, phraseology were
widely used in them. Even the messengers of God (“Father of
Greatness”) might be named burxanlar “Buddhas” (tngri y(a)
lavaéi burxanlar “the buddhas — the messengers of God”).! In the
Buddhist texts from East Turkestan everywhere the name Ezrua
corresponds to Brahma of the Indian mythology. Therefore, taking
into account the profundity of the influence of Buddhism in this
region, it can be assumed that the Ezrua in the Manichaean texts
also might correspond to Brahma. As J.P. Asmussen writes, “Dur-
ing this process a transfer of Zurvan’s and Ohrmizd’s names to
Brahma and Indra, as regards the technique of mission, was a fe-
licitous choice against a background of the popularity possessed
by these two old Indian gods in popular belief already in early
Buddhism”."!

Also in this connection it is impossible pass over the unusual
juxtaposition of the words kiin and ay in the word combination
kiin ay tngri, where this two words form the unified attribute of
tngri. Following on from al-Nadim’s interpretation of this term of
the passage as nuruhii “his Light,” it can be assumed that in this
case these two words denote the abstract notion “light”, signifying
the separate deity, but not the “quality” of God, since this combi-
nation of words includes the term tngri.

Thus the reading ezrua, based on the graphemes alone, and ignor-
ing the original pronunciation of the term, could result from the
loss of the original notion of this term in the regions as the Eastern
Turkestan, where the supremacy of Buddhism had already been
for a long time. It must also be agreed that “Central Asia was for
centuries subject to a cultural and religious mixture of enormous
dimensions. ...But as the most dominant factor by far in huge re-
ligio- and cultural-historical syncretism Buddhism stood firm
until East Turkestan, too, became daru-I-Islam.”'2 Thus in 10® -11%
c. the direction of the influence in Central Asia, as distinct from
more early periods, was travelling in the opposite direction and
already at that time the Manichaeans (Sogdians) were under the
religious and cultural influence of the Eastern regions of Central
Asia.
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Xudstvanift. (Manikhejskoe pokayanie v grekhakh). Predislovie,
transkriptsiya ujgurskogo teksta, perevod L.Yu. Tugushevoj.
Kommentarii A.L. Khosroeva. Faksimile teksta. [Xudstvanift.
Manichaean Confession of Sins. Facsimile Edition. Preface,
Transcription of the Uighur Text, Translation by L.Yu. Tugush-
eva. Comments by A.L. Khosroev] XyacrBauudrt. (Manuxeiickoe
HokasiHue B rpexax). [Ipeanciosue, TpaHCKPHITLHS yHTYPCKOTO
tekcta, nepesox JL.IO. Tyrymesoi. Kommenrtapuii A.JI. Xoc-
poesa. ®akcumuie Tekcra. St. Petersburg: Nestor-Istoriya, 2008.

O BiusIHNHU IHCbMeHHOH GopMBI €J10Ba HA ero NPoOH3HoLlIeHHe
(Ha MaTepHaJiaX paHHECPEXHEBEKOBbIX YHI'YPCKHX TEKCTOB)
JInnus TYryweBa

B crarse paccMOTpeH BOIPOC, CBA3aHHBIH C U3MEHEHHEM CeMaH-
THKH U rpaduyeckoii GpopmMbl UMEHU BEpXOBHOro OoxkecTBa
3epBaHu3Ma — 3epBaHa, 3aUKCHPOBAHHOTO B MHCbMEHHBIX
naMmsaTHUKax 13 Bocrounoro Typkecrana X—XIV BB. B ykazauHsiii
HEPHO B 3TOM PETHOHE B HOBOH rpaduueckoit 1 poHeTHHeCcKoH
dopme (ezrua) 3TOT TEPMHH yNOTPEOGISIICS B KauecTBe HauMe-
HOBaHHs OJHOTO M3 BEPXOBHBIX O0XECTB MHIyH3Ma — BpaxMsl.
INono6Hoe cemanTHUEcKoe U rpaduyeckoe npeobpazoBaHue B
JAHHOM ClIy4ae MOXeT SBJISThHCS IIOKa3aTeleM TOro, YTo B Cpefe,
rie B TeYCHHE BEKOB Npeolbiajaroleii peauruei ocrasancs
Oyanu3M, npeAcTaBiaeHNe O IEPBOHAYaIbHOH CEMaHTHKE TEPMHUHA
OBLIIO y)Xe yTpaueHo.
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