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FOREWORD

This booklet is a collection o f papers submitted to the Second Roundtable 

“Talking about Dunhuang at the Riverside o f the Neva”, which was held 

on September 3, 2010, at the Institute o f Oriental Manuscripts (IOM), Rus

sian Academy o f Sciences, St. Petersburg, as part o f “Research in the Chi

nese texts which were discovered in Dunhuang, Turfan, etc. and now kept 

in Russia” research program. This program was organized by the Editor 

and supported by the Japan Society for the Promotion o f Science (Grant- 

in-Aid for Scientific Research (B) 21320070). This workshop was conducted 

under the cooperation between the Institute o f Oriental Manuscripts, RAS, 

and the Institute for Research in Humanities, Kyoto University. For the con

duct o f the workshop, we are rather grateful to Dr. Irina F. Popova, Director 

of the IOM. The subject o f the workshop was mainly concerning the Dun

huang manuscripts kept in Russia. We have a long tradition of cooperation 

in this Geld of study dating back to 1929, when Prof. Kano Naoki published 

an article on Wen Xuan (Literary Selections) by the use o f the photographs 

of the Dunhuang manuscript, which Prof. Alekseev provided as a present for 

Kano's 60h birthday. We sincerely hope that at the time of publication o f this 

booklet, the cooperation will have developed further and bring more fruitful 

results in the future.

TAKATA Tokio

Kyoto

February2012
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Reexamining the Manuscript Fragments of a Prayer 

SI-3119/2 + SI-3119/1

Akao Eikei

This paper reexamines a prayer in two fragments, which was exhibited 

in the 2009 special exhibition “On the Trail of Texts Along the Silk Road: 

The Russian Expedition’s Discoveries of Manuscripts in Central Asia” at the 

Kyoto National Museum. This manuscript, which I previously had difficulty 

reading and which I previously dated to around the eighth to ninth century 

during the Tang dynasty, consists of two adjoining fragments: SI-3119/1, 

which measures 23.2 cm in height and 28.1 cm in length; and SI-3119/2, 

which measures 24.0 cm in height and 38.0 cm in length. The first fragment 

is SI-3119/2, followed by SI-3119/1, which is missing a portion at the end. 

For the exhibition catalogue1, I wrote a descriptive entry for this work (cat. 

no. 54), which was displayed in the Turfan section, as follows:

“This fragment is supposedly from a part of prayers written by 

a certain Zuo Zuxing and other devotees, who met monthly to 

conduct Buddhist services. The manuscript is composed of two 

adjoining fragments, and its content consists of approximately 

three parts. The first section explains the depth of the Buddhist 

teachings; the second lists the good deeds of the believers; and

1 This catalogue accompanies the exhibition, “On the Trail of Texts Along the Silk Road: The 
Russian Expedition’s Discovery of Manuscripts in Central Asia”, held at the Kyoto National 
Museum from July 14 to September 6, 2009.
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the last expresses the transfer of merit to the deceased. The pure 

male believer is called an upasaka, a devout Buddhist layman, 

while a pure female believer is referred to as an upasika, a de

vout Buddhist laywoman. The prayer is distinctive in that it has 

several unusual characters and lettering.” (p. 91)

At the time I wrote this entry, I was unable to completely decipher this 

prayer, thus I have taken the opportunity here to revisit and reread this text, 

resulting in the discovery of several textual mistakes. In my original descrip

tion, I noted characters that appeared unusual, however, a closer examination 

revealed that these were scribal errors or variants. For example, the char

acter for “result” or “fruit” (guo S )  that appears in line fifteen at the end 

of the manuscript should be the character for “pleasure” or “enjoyment” (le 

^ ) .  The lettering of le can also be seen in a fragment of Dazhi du lun (J., 

Daichi do ron) volume 8 (designated Important Cultural Property,

from the Moriya Collection in the Kyoto National Museum)2, thought to be 

a fifth-century manuscript.

Other variants include the characters “to exist” or “to live” (cun # ) ,  

which appears as the third character from the bottom in the first line; “pros

per” (xing M), the third character from the bottom in the sixth line; the black 

marker, indicating that the character above it is repeated, under “moon” (yue 

B ), the third character from the top in the ninth line; and “forever” (yong 

^ ) ,  the first character in the fourteenth line. The frequent use of such vari

ant characters, which appear to be quite early, is unusual among Dunhuang 

manusripts and is a major characteristic of this prayer. The same letterings 

for cun, xing, and yong can be found on the stele of Juqu Anzhou

2 See the Exihibion Catalogue Koshakyo, sei naru moji no sekai 
^  (The Sacred Letters o f Early Sutra Copies: Special Exhibition Celebrating Fifty Years since 
the Donation of the Moriya Collection), Kyoto National Museum, 2004, pp.36-37.
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whose construction began in the ninth month of Chengping 3 (445) and 

which was completed in the summer of Chengping 7 (449)3.

The translated passage in its entirety should be read as follows:

“The Buddhist teaching is unfathomably expansive and solid.

Its wondrous existence changes form. If we have the fortune of 

encountering [this teaching], then there is a distinction between 

that which is hidden and that which is apparent. If it is apparent, 

then the Dharma wheel will increasingly become clear. If we 

become silent, we will extinguish its traces and conceal its prin

ciples. If great prayers are practiced, those who are illuminated 

and those who are in the dark will both benefit.

Here is a teacher who leads the assembly of the twin trees. 

Although the young and earthly Zuo Zuxing and his fellow male 

lay followers were born together in this place, since it is the final 

age of the Buddhist law, we cannot witness the appearance of the 

Buddha. Therefore, we should gather with our fellows to read 

the scriptures every month without disruption. The date appears 

in the left column, while the names in the right column.

Due to this merit and fortune, we can be born and live in the 

glorious pure Buddha lands. Those born in the heavenly realm 

above will have the five matters fulfilled. Those born into this 

world below must recompense the consequences of their past 

deeds. Be virtuous, do not be greedy, and that which is impure 

will be forever exhausted. Ascend the platform of wisdom and 

realize the joy of enlightenment.”
3Ikeda On tfifflS , Kosho san pi ryakuko (A Brief Study on the Gaochang

Three Stone Inscriptions), in Mikami Tugio Hakase kiju kinen ronshu, rekishi hen
'  M ^ ff i  (Essays in Honour of Prof. Dr. Tsugio Mikami on His 77th Birthday, 

History), Tokyo: Heibonsha, 1985, pp.102-120.
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The question here is what kind of service was this prayer created for? In the 

prayer it is written, “Since it is the final age of the Buddhist law, we cannot 

witness the appearance of the Buddha. Therefore, we should gather with our 

fellows to read the scriptures every month without disruption.” From this pas

sage, we know that Zuo Zuxing and the members of his group held monthly 

services to read the sutras aloud on a designated day. However, the previous 

passage, which says, “Here is the one who will lead the assembly of the twin 

trees,” is important. Perhaps the assembly of the twin [sala] trees refers to the 

nirvana assembly (niepan hui § ® # )  held on the fifteenth day of the second 

month. Hence, the prayer appears not to have been for a monthly assembly 

but for the nirvana assembly. Moreover, the passage in lines 9 and 10 — 

“The date appears in the left column, while the names in the right column”— 

suggests that following the names of the devotees at the end of the manuscript 

may have been recorded the date and time of meeting. The five matters, here, 

appear to refer to the acts of being “benevolent, wise, pure, trustworthy, and 

abstaining from alcohol” from a passage in the sutra Bianyi changzhezi jing  

(Skt., Pratibhanamatipariprccha), which says “If one prac

tices the five matters, then one can be born in the heavenly realm4.”

From the variant characters and the translation year of quoted scrip

tural passages, I now believe the prayer appears to date as early as the sixth 

century and not to around the eighth or ninth century, in the Tang dynasty, 

as previously mentioned. Unfortunately, the names of Zuo Zuxing and the 

others that appear in the text are unknown. This concludes my report on this 

prayer, which I was not able to completely read at the time we made the ex

hibition catalogue.

(Translated by Maya M. Hara)

4Taisho, 14.837b
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