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M. 1. Vorobyova-Desyatovskaya

A SANSKRIT MANUSCRIPT ON BIRCH-BARK FROM BAIRAM-ALIL.
Il. AVADANA AND JATAKA (PART 5)

It is impossible to identify a general theme in the stories
presented in this article. They include versions of some
avadanas, jatakas, and tales of Mara, who seduced the Bud-
dha. This time the Buddha appears in one of his earlier
incarnations as a rsi. One should note the plot, common to
many Indian myths about the gods: the leader of the gods,

god through his pious feats and chastity. A number of stories
describe the path various people took to the Buddha's teach-
ing, including a Brahman and a simple shepherd. The Bud-
dha gradually leads them through several reincarations, each
time bringing them closer to accepting the tcaching.

The plot specifics of the stories are detailed in the

Indra, fears that an excessively dedicated rsi will displace the commentaries.

head god through his pious feats and chastity. A number of
FoL. [16a]
TRANSLITERATION

. karikah kasvapeva gandhakutiy a' muktaharo baddhah || sumana it|i]

. avusmata anur ml(l/rasm sumano Sr umanuda’em tena sapta varsa kenalva arhatvam praptam

. saduOsiva mano siciipade® asta vimoka® samapadvate ca vwnrh:hare ca pade pa-

. de tathaiva yava bhagavata \almalmmh piirvvayogam vipasvisva® sammvaksambuddhe ()ddhasasti®
. Satasahasra parivarasya sicipradanam dattam kasyape ca b ahmacar} am cirnam || demahyamiti

hod W)t —

TRANSLATION

1. took part in constructing a square around the temple. Adorned !"! the cell of the Buddha Kasyapa with a necklace of
jewels. About Sumana 2,

2. [A pupil] of the noble Aniruddha Sumana [became] sramanoddesa ). Within seven years [he] attained [the state of]
arhat.

3. lll4 was here that with each stitch of the needle he attained “eight liberations™ and returned [through his sewing] step
by step .

4. And also [tell of how] the Bhagavan praiscd [him]. In an carlicr incarnation in the time of the fully enlightened
\’1pdsym a, five and a half

5. million '™ families were given [by Inmg gifts in good [faith]. In the time of the Buddha Kasyapa [he] led a virtuous
way of life. [Story| entitled “We will give!™ ol

Commentary

M ~Square by the temple™ — mandalavito — remained on fol. 15b(5). Baddhah = bandhah, lit. “attached”.
121 Sumana (Sumand) — hero of the avadana Sumana iti, see Avadanasataka, 11, pp. 67—71. The tale is a summary of
the avadana. Some lines are repeated exactly (see below). The uddana on fol. 13a(2) contains the same title.

" A Prakritism, in place of kasvapiva gandhakuteh.

? See the commentary below: Avadanasataka, n. 4.

Y Instead of vimoksd.

* A Prakritism, cf. Avadanasataka. n. 4: vyuttisthate.
* Instead of vipasvinah, cf. n. 4.

* Prakritism, in place of ardhasasti.

¢ M. 1. Vorobyova-Desyatovskaya, 2001
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) Sramanuddesa (= sramanoddesa), a special monastic title given to a monk who failed to undergo the pravrajva
ritual. According to Buddhist tradition, Sumana is credited with the introduction of this title: he was the first to receive
the title sramanoddesa, since as a child he was made a pupil of Aniruddha and spent many years with him. See BHSD,

. 534
P ™I The text of line 3 is the same (with variant readings) as the text of the avadana and contains metaphors common in
Buddhist texts. See Avadanasataka, 11, p. 69, 1—2: *“...ekaikasmin sucipradese astau vimoksansamdpadyate ca vyuttisthate
ca” (“With each stitch of the needle he attained by way of meditation ‘eight liberations’ and returned [from them] [through
his sewing]™). cf. BHSD, p. 519.

" gddhasastisatasahasra — instead of ardha-sasti-sata-sahasra, lit. “with a half (there will be) sixty hundreds of
thousands”, i.e. “five and half million™.

) The verbal form demahyam is not attested in Sanskrit. In the uddana on fol. 13a(2) this tale is called “demahi”. The
content of the story suggests that we find in the heading an incorrect form of the imperat. 1 plr. 4tm. from the verb da “‘give”,
in place of the Skt. dadamahai “let us give!™, “let's give!™, as it is with the non-thematic classes, but a is replaced by e in
the root of the present tense.

FoL. 16b
TRANSLITERATION

++ + + + + (mo)d|a](kakara)k[a] dadati bravihi na me karvam mo-dakeneti yadi va tu se dasvam
tena uktam na me karvam modakeneti yava bhagavata sa modako dattah yava bhagavata

. andthapindada uktah yavata varovacam bhasati na me karyam tavata kar§apdg1d7

. dehtti tena tathaiva krtam yava bhagavan aha esaiva eva hetur bhavisvati ni-

. r[valnasveti® || abhaya iti bhagavam rajagrhe viharati abhayvasyva vistarena

TRANSLATION

1. [for money] the maker of sweets gives [them] ). [Bhagavan said]: “You say: ‘I should not do this with sweets’, if
you even think about [really] selling them™.

2. He said: “I should not do this with sweets”. How Bhagavan gave these sweets (back). How Bhagavan

3. said to Anathapindada: “However many times he has said those good words, ‘I should not do this with sweets', that
is how many karsapani

4. you should give [to him]”. He did as the Bhagavan told him. “‘For this reason he will in the future attain nirvana”.

5. Abhaya %, Bhagavan was in Rajagriha. [And now] in detail Abhaya.

Commentary

M The tale is evidently addressed to a maker of sweets who sold his wares to monks. The Buddha indicated that this is
not good and returned the sweets that were served him. For a similar story, see Mahavastu, 111, 113.

(2'In the uddana on fol. 13a(3) this story has the same title. The manuscript contains a summary of the avadana
sarthavaha Abhaya, on “thc merchant Abhaya™ from Rajagriha (the text notes the place). Abhaya is known in the Buddhist
literature for his statement that he does not believe in the consequences of any deeds, neither good nor bad, nor in the exis-
tence of the “other world” (in other words, in karma and reincarnation). Abhaya espoused his teaching until he was
convinced otherwise by the Bhagavan and became his follower. See Mahavastu, 11, 2, 7—17. The same story is told about
Kalingi Abhaya (see ibid.. 1, pp. 178—80), but the manuscript refers only to the first Abhaya, since the tale takes place in
Rajagriha.

FoL. [17a]

TRANSLITERATION

.+ + da[m] vatha nigranthail samutsahital vade caropital phala canena krfalpta + + [7]-

. ndriyanam agro nirdistah karmam kasype sammyaksambuddhe upasako abhiisi prani-

- dhanam krnva || Q|| catvaro rathasamyukta krsnavarna ca kasyapa suvarnavarnna® ghosa

. ca vayasya dhanarata rksa athalokumcikena eru || Q|| catvaro rathasamyukta iti

. brahmanena bhagavam adhvane rathenopanimantritah prasado ca jatah sa bhagavata ratha-

L S

7 o= -
Instead of karsapana.

N N — .
Instead of nirvanasyatiti.

9 . _
Instead of suvarnavarna.
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TRANSLATION

1. ...How he was induced to argue by the Jain monks and [how] he reaped "' the fruits [of this], and [how], aggrieved
for this reason.

2. he received instruction on the [five] forces 2. In accordance with the karma, in the time of the fully enlightened
[Buddha] Kasyapa he was upasaka and made a vow

3. not to wear adornments ', [Uddana] ¥ “Four [incarnations| connected with the wagon” 51 «Krsnavarna” and
“Kasyapa™. “Suvarnavarnna”, “Ghosa”,

4. “Girl-friends”. “Dhanarata”, “the bear” and later with “Lukumcika”, “Eru”. “Four [incarnations] connected
with the wagon™.

S. A Brahman along the way invited Bhagavan into the wagon, [and the next time] he was born a believer [in the
Buddha's Teaching]. Bhagavan

Commentary

M aropitah phala — lit. “the fruit grew™ or “the fruit was grown”.

2 pamcani] indrivani — “[The five] psychic abilities™ or the “five forces”, see BHSD, p. 115.

B abhiisi pranidhanam krrva, lit. “having given a vow (to be) unadorned”, where abhiisi is the nom. sg. of the stem
abhiisin “unadorned™, and krtva is the absolutive of the root &r-

" The uddana is written in the 11-stop meter anustubh, with 13 syllables in the last line.

¥ The title should evidently be understood in the following fashion. Thanks to an encounter with the Bhagavan and
the service rendered by the Brahman — “invited him into the wagon” — the Brahman with each new incarnation turns into
a follower of the Buddha's Teaching and becomes pratvekabuddha. Consequently, he received three additional names:
Ratnaprada. Prasada. Puspottama.

FOL. 17b
TRANSLITERATION

. prado nama pratvekabuddho vvakrtah aparo brahmanah vajia yvajitulm) kamah

. Sravastito nirggacchati bhagavams ca pravisati tena prasada jatena bhagavam viksitah so bha-
. guvatdQ prasado nama prarvekabuddho vvakrtah aparo brahmano rathena janapadam ga-

. ntw kamah buddham drstva namastutah palavati amamgalam iti krtva bhagavan api tatra ta-

. tra ag[rla atibhavati'® vaineva iti krtva tato brahmanah prasada jato puspair avakirati

A e Lot —

TRANSLATION

1. forctold that he would become a pratvekabuddha by the name of Ratnaprada "\, After this, the Brahman, wishing to
make a sacrificial oftering, )

2. here in Sravasti left [the house] and Bhagavan came [to Sravasti]. Thanks to the fact that this [Brahman] had been a
believer since birth, he recognized Bhagavan, and Bha-

3. gawan foretold that he would become a pratyekabuddha by the name of Prasada 2] Then the Brahman in his wagon
[to his home region]

4. dccided to depart. Having scen the Buddha, he venerated him [and] departed, realizing that this was disrespectful.
The Bhagavan

5. spread his influence everywhere, preparing to convert 131 [the Brahman]. Later the Brahman was reborn as a Prasada.
The [Buddha] was scattered with flowers.

Commentary
M Lit. “giving up his wagon”.

21 it “Believer™.
B vaineva iti krtva — “having [so] acted that he would wait for conversion™.

FoL. [18a]
TRANSLITERATION

|. + bhagavatd puspottumo pratvekabuddho vyakrtah || krsnavarna iti bodhisatvah duskaraca-
2. ryam carantah krsnavarnnah samvrttah maro utva " paribhasati yadrsa ste varnnah bhaga-

" Instead of agra atibhavati.
" Instead of uta.
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3. vam maiOtraya '’ kathavate vvavalokava me cittam iti pirvayogah rsi ugram tape
4. (bhaga)vam tato sakkrah devanam indrah bhitah ma me ayam rsisthand ccavayisvatiti

TRANSLATION

1. Bhagavan foretold that he would become a prarvekabuddha by the name of Puspottama ("l (Tale) of Krsnavarna !,

2. Mara, in the form of Krsnavarna, disguised as a hodhisattva carrying out difficult tasks, delivered [his] scrmons *!.
Just as well-known was Bhaga-

3. wan [and he] espoused love [for all living things]. [He] said [to Mara]: “Pay attention to my consciousness™. In
an carlier incarnation with great ascetic feats did the si

4. Bhagavan occupied himself. Then Sakra, king of the gods, grew frightened: “Lest he displace me from [my] position
as the [head] of the 1™

Commentary

" puspottama — lit. “best of the flowers™.
1 The story has the same title in the uddana on fol. 17a(3). Krsnavarna means “black in colour™. In the Buddhist

literature Krsna is the name or epithet of Mara, the subject of this tale (see BHSD, p. 191). In plot it is similar to the story
“Rs7” cited earlier (see Manuscripta Orientalia, V11/2, p. 18) with the title (fol. 13a2—b4). A similar tale, also with Sakra.
is given in the Sanghabhedavastu (see The Gilgit Manuscript of the Sanghabhedavastu, pt. 1, ed. Raniero Gnoli, Roma.

1977, pp. 113—6).
l.‘]l?lp’“ -ibhasati lit. ) . . b also indi X | with . .
paribhasati — lit. “‘and espouses, also espouses™, but this verb can also indicate espousal with negative connotations.

FoL. 18b

TRANSLITERATION

. (kyr[slnavlarna) + + + (pra)vapatvah kin nirarthakam khedam apadvase rsicitta parisuddhiva

. Sakkramm (uyktam "* O + pavati tatah sakkrah prasada jatah apakramea iti || romasakasya-

. pa iOti bodhisatvah bodhimile sthitah marena papimata divvapsarabhih pralobhi-

. vati™ divvena nrtta Sgitavaditena prechati $akkrah kaccit'’ sunrttam sugitam suvaditam iti

. yena [prals[n]am Srutam vasyvad iti tato maro duhkhitah prakkrantah piarvavogah rsi romakasva-

I T O

TRANSLATION

1. Krsnavarma [accused Bhagavan]: “In what undesirable inertia do you live? The consciousness of a rsi should
be pure™.

2. It was said to Sakra ... Then Sakra believed (Mara) and departed, thus it is told. [Tale] of Romasa Kasya-

3. pa "l The Boddhisattva, founder of enlightenment, by Mara with the help of sinful lovely apsara [repeatedly] underwent

4. seduction. [This time], with the help of [that woman] who beautifully dances, sings and tells tales. Sakra asked [the
Bodhisattva]: “Who is that who is so lovely in dancing, singing and speech?”

5. [the Boddhisattva], who heard [this] question, [replied]: “May [she] get dressed ! (). After this the disappointed Mara
departed. In an earlier incarnation the ysi Romakasyapa 1*!

Commentary

™ In the uddana on fol. 17a(3) this story is called Kagyapa. The reference is to jataka No. 433 (Lomasakassapa-jataka).
The main character is the yyi “Hairy Kadyapa™, the son of a pricst of the rdja Brahmadatta from Benares. In the jataka the
seduction was set up by Sakra, who feared the r:i's pious feats. with the help of the rdja Brahmadatta, who promised to make
his daughter the rsi's wife if the latter agreed to make an impressive sacrifice of animals. Buddhism prohibited the sacrifice
of animals. Sec the story given above, where Mara himself attempts to seduce the Buddha, and note 2 to the story. Sakra's
fears over the rsi's accomplishments are repeated.

"% Instcad of maitrava.

" Instead of i ugratape.

" Instead of sakram uktam. The word wktam was omitted and inserted a bit over the line with small script.
' Instead of pralobhavati.

' Instead of nrta.

"7 Instead of kascit.
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12 v@svar — 3 sg. opt. par. from the causative of the root vas (class I1), passive: “May he/she be clothed!”, “May he/she

be covered!™
¥ See above. line 2: Romasa Kasyapa.

FOL. [19a]
TRANSLITERATION

. pah sakrena devanam indrena d(i)vvehi pamcahi B bt bt 4+ ++++++

. na caiva sakito vratac ca avavitum || suvarnavarn@ iftif +++++++++++

. vaOrnpnena viripa tava tava ayusman anando + ++++++++ +

. kusalam kurvama vena esa varno na bhavobhaveti || tata[s] + ++++++++++

. stupam karalvilta suvarnpam ca dattam sa aparena sama(yena) +++++++++ +

N W —

TRANSLATION

1. With the help of five lovely [apsaras he was seduced] by Sakra...

2. but they did not compel [him] to break the oath ", [Tale] of Suvarnavarna ?'...

3. Because of the colour [of her skin] Virlipa [received the name], [that is, “the Ugly one”]). By her... the noble
Ananda... [was honoured and he promised] her

4. "We will do good [for the community], thanks to which this colour will no longer appear!” After this...

5. she organized the construction of a stijpa and [she] gave [for this] gold. At a later time she...

Commentary
“' lm caiva sakito vratac ca avayvitum — lit. “*but was still not compclled to depart from the oath”.
2 The uddana on fol. 17a(3) has the same title, lit. “Golden™, “of golden colour”. It seems that this is a variant on
avadana No. 80, “Virdpeti”, seec Avadanasataka, 11, pp. 52—9. The name Suvarpavarpa refers to the woman previously
called Viripd — “the Ugly one™ — a name she received with Ananda's help, whom she revered. Only a few standard formu-
las remain of the plot. Moreover, only the left half of the folio has survived.
11 tgya — oblique form from the stem esa, fem. See BHSG, p. 116.

FoL. 19b
TRANSLITERATION

. maranakalasamaye buddha bhagavamnta[m) pattena "’ acchadeti [s@) +++ + + + + +
. kala gata devesu upapanna suvarnavarna devakanya bhaga + +++++++

. 1a0dyst dharmadesana krta yava dystasatva samvrtta || (ghosa ti) + + + +

. janapadesu carvam caramano (' )nnvatal asmim gokule (nupraptah + ++++++++
. bhagavatah piija vidha naramtac ca” gmamgha j@+++++++++++

I S O O

TRANSLATION "]

. At the time of death she covered the Buddha Bhagavan with a shroud ..
. she died. was born among the gods as the daughter of gods [by the name] Suvarnavarna — [Golden]
. [how] she lcarned to follow that dharma, how she mastered [four] noble truths. [Tale of Ghosa] '*!
. A shepherd in a village led a life [that led to enlightenment], received [a new incarnation as a shepherd] with another,
still larger, herd of cows.
S. did not stop vcneratmg[ I Bhagavin, the (herd) of cows was born as a community [of monks] (?) !

BN —

Commentary

M The folio is numbered 18 instead of 19, clearly an error (cf. the numeration on the preceding folio). The mistake af-
fected the numeration of the following folios: 19 instead of 20, etc.

"™ Instead of pamcabhih. Prakrit grammatical forms predominate among the text.
" Instead of bhagavantam patena.
* Instead of naratas ca.
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Fig. 7




M. VOROBYOVA-DESYATOVSKAYA. 4 Sanskrit Manuscript on Birch-Bark from Bairam-Ali 21

121 The title of the following story is missing because of a lacuna. In the uddana on fol. 17a(3) it is called Ghosa. Clearly,
this is a meter causa, instead of Ghosa.

) pigjavidha — lit. “type of veneration, form of veneration”.

"I The context is unclear, and the story has remained unidentified.
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