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M. I. Vorobyova-Desyatovskaya

A SANSKRIT MANUSCRIPT ON BIRCH-BARK FROM BAIRAM-ALL
II. AVADANA AND JATAKA (PART 4)

This section of the manuscript primarily contains tales
about female Buddhists. We know of the formation of the
Buddhist female community and women's monasteries
since the end of the first centuries A.D., although Buddhist
tradition links this fact with permission granted by the Bud-
dha after many requests by Mahaprajapati Gautami (the
Buddha Sakyamuni's aunt, who raised him after his
mother's death) and support from Ananda. This tale has
been preserved in the Pali canon, in the Manoratha Pirant,
Angurttara-nikava, 1, 14, 5. The Pali canon also contains
a special section entitled Theri Gatha (1], which praises
those women who went along with the Buddha and gained
fame as his followers. The biographies of these women
were described in the European literature in 1893 by
M. Bode [2]. Nonetheless, the important question of what
later befell these women remains unanswered in the Pali
canon, as it does in the entirc Theravada school, which
bring their heroines only to the state of arhat. Only the
Mahayana gave a detailed answer to the question.

Since the Bairam-Ali manuscript appears to present the
story of Buddhism's first female adherents with the addition
of several new details that reflect the influence of the Maha-
yana, we cite two passages from the Saddharmapundarika-
sitra in which the Buddha foretells their eternal fate: atha
khalu mahaprajapati bhiksuni bhagavato matrsvasa sadbhir
bhiksunisahasraibhi  saiksasaiksabhiksur — bhiksunibhi
sardhamm utthay' asanad yena bhagavams tenamjalim
pranamayitva bhagavatau 'bhimukha bhagavato ‘dimatram

mukham avalokayamtyah sthita abhit [3] (“*At that time the
Buddha's maternal aunt, the nun Mahaprajapati, and the six
thousand nuns who accompanied her, some still learning,
others with nothing more to learn, rose from their seats,
pressed their palms together with a single mind and gazed
up at the face of the Honoured One, their eyes never leav-
ing for an instant”) [4]. The Buddha understood the unspo-
ken question and answered it, dedicating a prophecy to this
group of his adherents: api tu gotami idas tvam cyuta
samand anupirvena saparivara istribhavam vivartayitva
astarimsanam  buddhakotinayutasatasahasranam santike
bodhisatva dharmabhanako bhavisvasi imany api te
sadbhiksunisahasrani saiksasaiksani bhiksuninam tvayaiva
sardham tesam buddhanam bhagavatam santike dharma
bhanaka bhavisyanti (*“Now if you would like to know the
prophecy for you, I will say that in ages to come, amid the
Law of sixty-cight thousands of millions of Buddhas, you
will be a great teacher of the Law, and the six thousand
nuns, some still learning, some already sufficiently learned,
will accompany you as teachers of the Law”) [5]. After
this, the Buddha made the same prophecy in relation to the
Buddha's wife and the mother of his son, as well as the
nuns who accompanied her. Thus, the fate of these women
in the future led not only to the status of boddhisattvas, but
also teachers who spread the dharma.

In the Bairam-Ali manuscript, the tale of the first of
these women begins on fol. 14b(4) [6]. The daughter of the
head of the merchants leaves her parents' house.

FoL. [14a]

TRANSLITERATION

I T S

" A slip of the pen, instead of piirnako.

? Prakritism or a slip of the pen, instead of sakhilo.
* Instcad of nibhiito.

* Instcad of svadhva.

% Instead of sadvarga khanam.

® Instead of khadanivam.

7 Prakritism, instead of udgata.

M. 1. Vorobyova-Desyatovskaya, 2001

. X X X X tav[a] a[r]hatvam pr{alptam piarvva[m] kasvape pravarajita asi vacava as[amzlvatd_v[d].
. piirnaka iti pirnnako’ namena sresthiputro avusmato 'nurudhasva sardhavihart sagilo

. nibhi(to] 3 antaraghare 'rhatvam praptam tatraiva parinirvrtah parvayoga manayati

. kanakamune viharah karitah kds'{)r'ap[e] pravrajitah || kubja iti sthilanandaya svaddhya*

. vam karisyati sadvargga kanam® khadandya® dattam yava punareva uggatda’ puarvvayogam raja
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TRANSLATION

1. [and] a [state of] arhat was gained by her. “In an earlier rebirth, in the time of [the buddha] Kasyapa, I received [my]
pravrajva ordination, [but] because of careless talks [I was born as a dog”, she explained).

2. [Tale] of Parnaka"!. The head of the merchants had a son called Piiraka. [He] lived as a pupil with the noble
Anuruddha.

3. In an earlier [rebirth] he was his friend. [Thanks to Anuruddha] he gained [a state of] arhat directly in the inner
chambers [of the house] and immediately achieved nirvana. [His karma): in a previous rebirth he venerated [the buddhas].

4. He organized the construction of a vihara for [the buddha] Kanakamuni 121 He received pravrajya [ordination] during
the time of the buddha Kasyapa. [Tale] of Kubja '*. With Sthiilananda ') she will good training

5. receive. [In a previous rebirth] she offered [as a gift to the community] six types of food suitable for consumption.
For this reason she was reborn in [the world]. In a previous rebirth

Commentary

M Piimaka, or Piirma — main character in two avadanas: Parpabhanga (first avadana in the Avadanasataka) and Pirna
(second avadana in the Divvavadana). The manuscript gives only some details of his biography. He is also mentioned in
the Tibetan translation of Milasarvastivadavinaya, section Bhaisajyavastu, 41/112,4,8 (see Jampa Losang Panglung,
Die Erzihlstoffe des Milasarvastivadavinaya Analysiert auf Grund der Tibetischen Ubersetzung, Tokyo, 1981, pp. 18—9),
Pirna, together with Aniruddha, is also mentioned in jataka 19 from the Jatakamala (“Jataka of Lotus Stems™), where it is
told that they took to the forest as hermits after the death of Aniruddha's father.

12l Kanakamuni — one of the first buddhas, next but one before Sékyamuni: Kasyapa, Sékyamuni. Kanakamuni,
Krakucchanda. See BHSD, p. 167.

3 Kubja (lit. “hunchbacked”) usually referred to in the Buddhist literature as Kubjottara (Pali Khujjutara). The Pali
canon several times mentions updasika Khujjutara, see Samyuttanikaya, 11, XVII, 24; Apadana, 11, 429 ff. In the Pali and
Sanskrit literature, the story of this servant-girl is evidently scattered over several works. For example, in the Jatakamala,
Jjataka 19, it is told that a boddhisattva together with his brothers, sisters and the servant-girl Kubja, after the death of the
boddhisattva's father took to the forest as a hermit. It was not possible to identify gatha, which closes the tale in the manu-
script, in a single tale about Kubja. One should also note that in this manuscript the tale of Kubja is repeated in abbreviated
form on fol. 62b (2), where it is called Kujja (Prakritized form); only a single gatha, however, is repeated there.

*I As concerns Kubja, another important reference to her name as the pupil of the nun Sthiilananda occurs in the Maha-
vastu, vol. 111, 49.10 ff. We find there the tale of how this nun spoke out against Kasyapa in defense of Ananda after the
latter was expelled by Kasyapa from the community and accused of failing to hinder the Buddha Sakyamuni's exit to
mahaparinirvana.

FoL.14b

TRANSLITERATION

1. bh[alrva ku[bljj[a] bhata darutaksakehi 8 visvadita® vayam rjum karisyama iti. yava raja gatha
2 bhasati rathakarasahasrehi ratham ganam satehi ca na sakyam rjuka kartum tatha hi unna

3. tonnaO " 1d || cefi iti rajio cetisya'' vistarena yatha vinaye saptatala

4. matram nisiditva arthan na cchidyati'* iti || dhvaja iti brahmadattasya duhita sa janapa-

S. dakalyana sa astahi rajanehi yaciyati'~ yava svayamvarda " avatirna

6. taya" buddham bhagavantam

TRANSLATION

1. Kubja was the wife of a raja. The wood-cutters [gave her a marvellous gift] [, a carriage]. [They decided]: “We will
make it well! " How the ra@ja a gatha

2. did pronounce: “Thousands of carriage-makers and hundreds of chariot talliers cannot make as solid [a carriage] as
[this one],

¥ Prakritism, instead of darutaksakebhih. The form =ehi generally occurs instcad of =ebhih; it is attested in BHSG.
° The form visvadita is not attested in Sanskrit. Perhaps a slip of the pen instead of vismavita?

' Hereafter the sign O is used to denote string holes.

" The forms ceti and cedi are attested only in the Buddhist Sanskrit, instcad of caitya; see BHSD, pp. 232—3.

" Instead of chidyate.

13 Instead of yacyate.

" Instead of svayamvara.

'* Instead of tava.
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3. the best of the best ). [Tale] of the caitya. The caitya for the ruler is [described] in detail in the Vinaya as follows:
“If [the height] for sitting [isi only seven ralas,

4. it will be of no use” ™! [Tale] of the sign [of the dharma) . The [raja] Brahmadatta had a daughter. She [was re-
puted to be] the greatest

5. beauty in the land. Eight rdjas wished [to have her for a wife]. When the svayamvara approached,

6. she [decided]: “to the Buddha Bhagavan

Commentary

151 The gatha on fol. 62b(2—4) displays several deviations from the one cited above: rathakdrasahasrena rathakarasatena
ca na sakyam rjuka kartum tathevam unnatonnati. In meaning, this phrasing seems better, as “chariot talliers” have nothing
to do with the making of chariots.

181 “Seven ralas™ (lit. “seven palms™) — tala is a measure of height used in describing caytyas for buddhas and highly es-
teemed persons. See, for example, the Saddharmapundarika-sitra, Bibliotheca Buddhica, X, pp. 451.7, 459.11, 465.7, etc.

" The name of the daughter of the ruler Brahmadatta is not given in the tale. We find only an indication that she is
Jjanapadakalyana. “This gives grounds for comparing the tale with the tale of Theri Nanda. The story goes as follows. TherT
Nanda was greatly renowned among those who practiced meditation. In her final incarnation, she was supposed to be reborn
as a pupil of Mahaprajapati Gautami. Upon hearing that the Buddha could prove that beauty means nothing, Nanda went
to him. The Buddha used his miraculous power to create a woman of unusual beauty who served him with a fan. Nanda
was shamed, but the lesson had only begun. Before her eyes the woman began to grow old, ugly, lose strength, and finally
she fell to the ground dead. Nanda realized that beauty is fleeting. This is how she gained faith in the teaching of the Buddha
and became a pupil of Mahaprajapati. The story preserved in the manuscript contains only some episodes from Nanda's
life. However, the majority of tales about beautiful women who reject secular life and choose the path of the Teaching
are constructed in similar fashion (for detail, see M. Bode, pp. 763—6; cf. also jataka No. 384, Dhammaddhvaja). A similar
plot was reflected in the Milasarvastivadavinaya in the Tibetan translation 41/210.4.3 (see Jampa Losang Panglung,
op. cit., p. 208).

FoL. [15a]

TRANSLITERATION

. Sastaram tam caravamiti yava pravrajita sarvvais ca mandallall[e] prajiiapt[a)

. vava acchado dinnah arhatvam praptam karme pirvvam upasika kanakamuner viharah

. O karitah bhratrnam caika [ka)rsapanam'® dattam vava samsare sodhitah rajabhu-

. te hi kasvape brahmacaryam cirnnam || ksema rajiio prasenajiltalsva'’ duhitd jata sa rajno
. putrasya dinnd tdaya grhastha bhiitava asta vimoka'* saksi krta arhatvam praptam sa

[ NS S

TRANSLATION

1. to that Teacher, I insist on leaving”. How [she then] received pravrajya ordination and became known to all in the
neighbourhood.

2. How she was served food [of the greatest purity] and [how she] attained [the state of] arhat. [According to the
karma) in a previous rebirth she was an upasika. Vihara [of the buddha] Kanakamuni

3. was built with her help, and they gave out [there] a karsapani to each of the brothers. How [thanks to this] [she]
achieved purity in the sansara.

4. Kasyapa was a rdjd, [she] led a virtuous life. [Tale] of Ksema ®). A daughter was born to the rdja Prasenajit. She

5. was given in marriage to the r@ja's son. [But] while she [was still] living in the family she achieved “eight libera-
tions” *' and attained [the state of] arhat. She

Commentary

*1 K sema — heroine of many jarakas and avadanas of the Ksemeti (see Avadanasataka, 1, pp. 45—51). The dispute be-
tween the bhiksuni Ksema and Prasenajit forms the content for the chapter Khematheri (see Samyuttanikaya, pt. 1V,
pp. 374—80). A Pali version of the tale of Ksema has been translated into English by M. Bode, pp. 527—32. The manu-
script contains only somc information about Ksema. We find the standard formulas, which render the story similar to all
other tales about female Buddhists.

1% “Eight liberations” are enumerated in the Mahavyutpatti, Nos. 1510—1518.

' The aksara ka= is erroneously omitted here.
"7 The aksara =ta= is crroncously omitted here.
" Instead of vimoksa.
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FOL. 15b
TRANSLITERATION

. antahpura rddhipratiharyena avarjliltam yava pravrajita bhagavata mahaprajiia nama

. gra" tava nirddista parvayogam kasvape sammyaksambuddhe dasa varsa sahasrani brahmaca-
. O ryam cirnnam || maniti maniprabho devaputro manimakena 2 bhavena ujvale

. na bhagavatah samtikam upasamkkrantah bhagavata dharmodesitah satyani drstani

. drstasatyopakkrantah ptirvavogah kanakamune sammyaksambuddhe mandalavato

VAW -

TRANSLATION

1. was converted in the inner chambers thanks to [her] supernatural abilities. How she received pravrajya ordination.
The Bhagavan went on by the name of *“Most wise” "

2. to call her. In a previous rebirth, in the time of the entirely enlightened Kasyapa, she for ten thousand years led
a virtuous way

3. of life. [Tale] of Mani """\, Son of the gods Maniprabha, [together] with a brilliant palace of precious stones,

4. came to the Bhagavan. The Bhagavan was trained in following the dharma. [The four] noble truths

S. he had mastered and achieved correct [conduct]. In a previous rebirth during the time of the entirely enlightened
Kanakamuni

Commentary

(1o Mahaprajna — lit. “that wisdom in which she is great”.

M Mani here is a proper name; his full name is Maniprabha devaputra. In the uddana on fol. 13b (1) another name
is used — Mana. The name Maniprabha is not attested in the Buddhist literature. The plot of the tale is indicated only in
broad strokes. It possibly refers to the tale of the yaksa Manibhadra (Pali yakkha Manibhadda), who lived in the caitya of
Manimalaka (see Samyuttanikaya, 1, 208).

Notes

1. See Paramatthadipani, Dhammapala’s Commentary on the Therigatha, ed. E. Miiller. (London,1893). — Pali Text
Society, 20.

2. M. Bode, “Women leaders of the Buddhist reformation”, JRAS (1893), pp. 517—66; 763—98. The author used mate-
rial from two manuscripts that have remained unpublished up through the present: a manuscript in the Sifhalese writing
collated with a Burmese manuscript of Nipata, 1—3; another Siiihalese manuscript. The article gives the Pali text and
an English translation of the biographies of the following female Buddhists: Mahapajapati Gotami, Khema, Uppalavanna,
Patacard, Dhammadinna, Nanda, Sona, Sakula, Bhadda (Kundalakesa), Bhadda Kapilani, Bhadda Kaccana, Kisagotamt,
Sigalakamata.

3. Saddharmapundarikasitra. Central Asian Manuscripts. Romanized Text, ed. by Hirofumi Toda (Tokushima,1983),
p. 131

4. The Lotus Sutra, trans. by Burton Watson (New York, 1993), p. 191.

S. Ibid.

6. See Manuscripta Orientalia, V11/2, pp. 10—9.

Illustrations

Fig. 1. Sanskrit manuscript SI Mcrv 1 on birch-bark from Bairam-Ali in the collection of the
St. Petersburg Branch of the Institute of Orental Studics, fol. [14a], 19.0X5.0 cm.

Fig. 2. The same manuscript, fol. 14b, 19.0X5.0 cm.

Fig. 3. The same manuscript, fol. [15a], 19.0X5.0 cm.

Fig. 4. The same manuscript, fol. 15b, 19.0X5.0 cm.

' Instead of namagra.
) ,
* Instead of manimayena.





