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M. 1. Vorobyova-Desyatovskaya

A SANSKRIT MANUSCRIPT ON BIRCH-BARK FROM BAIRAM-ALL
II. AVADANAS AND JATAKAS (PART 2)

This article continues the publication of a Sanskrit manu-
script on birch-bark from Bairam-Ali, presenting a scction
with several avadana and jataka stories [1].

In point of fact, we do not know the Sanskrit texts
of the Sitra-pitaka, Vinayva-pitaka and Abhidharma-pitaka
of the Sarvastivada school, although the Sarvastivada canon
contained all of these sections, as is clear from the Chinese
translations of thesc texts [2]. Scholars, however, have
long known Sanskrit collections of avadanas which
they believe to go back to the Sarvastivada canon: these
arc the Avadanasataka (100 avadanas) and Divvavadana
(38 avadanas).

Some sense of the structure of the Sarvastivadins San-
skrit Iinava is provided by the compilative work included
in the Bairam-Ali manuscript; we have already published it
in preceding issues of Manuscripta Orientalia, beginning
with vol. 5. No.2 (1999). A better understanding of the
Sarvastivadins Vinava can be obtained by examining the
Sanskrit text of another Buddhist school, that of the
Miilasarvastivadins: it was found among the Gilgit manu-
scripts and published in transliteration [3]. It is a colossal
text, copied on 523+ 11 extant folios of birch bark, each
66.0%12.0 cm with 10 lines of text on each side [4].

Raniero Gnoli dates the formation of the Sanskrit text
of this Vinava to the time of Kaniska the Great and links it
to the Buddhist assembly he allegedly held in Kashmir [S].
The Vinaya of the Miilasarvastivadins was translated in full
into Tibetan and Chinese: the Tibetan translation is exact
and thorough, whilc the Chinesc contains certain additions
and independent interpretations [6].

There arc two views on the canons of the two carly
Buddhist schools. the Sarvastivadins and Mulasarvasti-
vadins, which took shape in close chronological proximity.
E. Frauwallner belicves that the Milasarvastivada canon is
based on that of Mathura, which is linked with the Buddhist
assembly in Vai$ali [7]. E. Lamotte holds otherwise. He ar-
gucs that Mathura was not the centre for the codification of
the Miilasarvastivada canon, that the canon itself took shape
no carlier than the fourth — fifth century A.D., and that
it was based on the canon of the Sarvastivadins. Unlike
Lamotte, A. Bareau sces in the Milasarvastivada canon a
multitude of archaic features and considers it one of the most
ancient canons, earlier than that of the Sarvastivadins [9].

In a word, the relation between the canons of the Mila-
sarvastivadins and Sarvastivadins remains far from clear.

¢ M. I. Vorobyova-Desyatovskaya, 2001

The competing points of view were introduced here with
the sole aim, that is to underscorce that the language and
palaeography of the Bairam-Ali manuscript indicate that it
was set down in written form in Kashmir. The language of
the texts was greatly influenced by the North-Western
Prakrits of the Gandhart variety. The scribe evidently
followed traditions developed in Kashmir. The writing ma-
terial — birch-bark — also points to Kashmir.

On the other hand, a comparison of the text preserved
in our manuscript with the text of the Milasarvastivada
Vinaya shows that the latter underwent significant literary
adjustment, incorporating many jatakas and avadanas in
an order that points to a link with certain parts of the
Vinaya. The Sarvastivada canon has not preserved an edited
text. As concerns the number of jatakas and avadanas in it,
it appears to be no fewer than what has come down to us in
a conspectus form.

A comparison with the Sanghabhedavastu allows us to
make some additions to what was published by us in vol. 6,
No. 4 of Manuscripta Orientalia. For onc, we can identify
the story on fol. 4a—b about the clephant Dhanapalaka,
which follows the Buddha, dics of grief, and is reborn in the
heaven of the four great kings. Part of the gatha is from this
story: “parigamya ca daksinam jitarim suralokabhimukho
divam jagama” (Sanghabhedavastu, pt. 11, pp. 189—91). On
fol. 4b, a new story begins: “The story of the king Dhrtarastra
and his faithful captain Pirmamukha...” (it concerns a previ-
ous incarnation of Ananda, Sanghabhedavastu, pt. I,
pp. 192—4). This story is absent in our text. The new story,
which begins on fol. 4b, concemns a leader of the monkeys,
but differs from that included under the same title in the
Sanghabhedavastu, pt. 11, p. 202.

Further, the text on fol. Sb under the title Saksiti appears
to have a parallel in the story of how the king Ajatasatru
repented of the murder of his father and was converted to
Buddhism by Buddha himself (Sanghabhedavastu, pt.Il,
pp. 251—4; sce also the Buddha's sermon on the unreality of
the Sclf, ibid., pt. I, pp. 158-—9). Finally, the story under the
name Pampha, which remains unidentified, is reflected
in two stories in the Sanghabhedavastu: “The five bhiksus
and “The name of Ajiatakaundinya” (pt. I, pp. 133—6).
The comparison with the Sanghabhedavastu allows us to
make some addition to Part | of my work published in
Manuscripta Orientalia, V1/4. Now we can identify the
story on fol. 4a—b. It is a story of how the elephant Dhana-
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palaka obediently follows the Buddha, then dies of gricf and
is born again in the heaven of the four great kings. Part of
a gatha from the story is: parigamva ca daksinam jitarim
suralokabhimukho divam jagama (Sanghabhedavastu, pt. 11,
pp. 189—91). Then, on fol. 4b a new story goes, that is
“The story of the king Dhrtarastra, and his faithful captain
Pirnamukha, ctc.” (concerning previous birth of Ananda,
Sanghabhedavastu, pt. 11, pp. 192—4). The story is absent in
our text, a new story, which begins on fol. 4b, is devoted to
the leader of the monkeys. However, it differs from the story
included under the same title in Sanghabhedavastu, pt. 11,
p. 202.

The text on fol. 5b entitled Saksiri seems to be similar
to what we find in a story of how king Ajatasatru repented
of the murder of his father and finally was converted by
Buddha (Sanghabhedavastu, pt. 11, pp. 251—4). See also
the Buddha's sermon on the unreality of Self (Sainghabhe-
davastu, pt. 11, pp. 158—9).

The story under the title Pampha — this name remains
unidentifiecd — found a reflection in two storics of
Sanghabhedavastu — “The five bhiksus” and “The name of
Ajiatakaundinya” (pt. I, pp. 133—6).

The following is the publication of the next five folios
of the manuscript from Bairam-Ali.

FOL. [6a]
TRANSLITERATION

1. ajlalkaro jivitad vyaparopitah yena vanija parivielst[i]ta ast" |
dvimukhayaka sarira [vi]-

2. starena vatha vinayvo lokahito ca alokahito ca || fitiva devadattasya
yada bhagavata

3. sila-ksipta upasantasa karva®-pathena ca janam tosayati piirvva-
vogam titiva sakam-

4. m-anubhdsati sanair-uddharate padamidam ca abhdasase tuvam
nisevase sa-sakam karma na[t?]e?

S. jAata vi[starelnah || suka iti devadatasva akrtajiitkam krtva pirvva-
yogo raja-suko raja |

TRANSLATION

1. it was entrusted [to him] to climinate [hunger. thirst, and illness] among living things "'l Thanks to this, the
merchants reccived help. On the body with two faces in de-

2. tail ¥, As [it is said] in the Vinava, and holds for this world, and for that world. [The story of] “Titiva” ¥, How
Bhagavan

3. hurled away the cliff [that was brought down upon him] by Devadatta, and [how] Upasanta, fulfilling [his] duty,
brought joy to people. In a previous birth, with Titiva he

4. spoke. Such relations were eventually established [between them]: “You order — you carry out.” Her karma was
[thus] determined,

5. [thus was it] in the details. [The story] of “The parrot” "*!. Devadatta displayed ingratitude. In a previous birth, the
parrot of the raja...

Commentary

' We could not find the proper name Ajakara in Buddhist texts. Judging by the content of the excerpt, the reference is
to Ajatakarna, a pupil of the Buddha mentioned in the Mahavastu, 1, 76, 1, although the details differ. In the Mahavastu,
after the Buddha's death Kasyapa orders Ajatakarna to go out into the world and eliminate hunger, thirst and illness among
people: “ksudham pipasam vvadhim ca manusvanam nivartava”. Merchants are not mentioned in this regard. We were
unable to find this tale in the Pali canon.

2 Dvimukhayaka literally means “two-faced”. We were unable to find the story of the body with two faces in the Pali
Vinaya. The story of the two birds Dharma and Adharma (concerning a previous birth of the Buddha and of Devadatta) is
part of the Sarnghabhedavastu ot the Miilasarvastivadins, see pt. 2, pp. 177 --8. The story of the pheasant with two heads has
been preserved in the Tibetan translation of the Mulasarvastivada Finava, sce bKa - ‘gvur, Nartan cdition, scction ‘dul-ba,
vol. na, fols. 232—3. The story of the bird with two heads, onc of which swallows amrta, and the other poison, is wide-
spread in ancient Indian literature. See, for example, Paricatantra, also Mundaka-upanisada [10].

Another interpretation of this image is, however, possible. In all likelihood, this story spread beyond India and was
popular not only in Tibet, but also in China and the Tangut state of Xi Xia. In his diaries, Xuan Zang records a story about
two paupers, followers of the Buddha's teaching, who simultaneously had a dream in which they were ordered to prepare
a sculpturc of the Buddha. They were so poor that they could not engage two sculptors, so they ordered a single statue
together. The Buddha, in an act of mercy, made the statue bear two heads. The parable is confirmed by an exhibit at the State

! Instead of asid.
2 Instead of karva-.
Y Instead of tena? Possibly a slip of the pen.
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Hermitage: a small (62 cm in height) clay statue of the Buddha with a single body and two heads. Archaeologists date it to
the thirteenth century A.D. It was found by the Russian scholar P. K. Kozlov in Khara Khoto [11].

BT As far as we know, the proper name Titiva (fem.) is not attested in Buddhist texts. Judging by its phonetic form, it is
not Sanskrit, but a borrowing. The story mentions two facts that are known in the Buddhist canon: 1) Devadatta's attempt to
kill the Buddha on the mountain of Ghrdrakiita, where two cliffs fell on the Buddha but did not cause him serious harm (see
Apadana, 1, p. 300); 2) when Upasanta, a pupil of the Buddha, fed the Buddha and the community for seven days together
with his friend Santa; see Mahavastu, 111, 237, 11 ff.: “Buddhavamsa Commentary™, 179 ff.

™ In all likelihood, this refers to a story incorporated into jaraka No. 546 about the r@ja's wisc parrot named Mathura,
which was sent to the court of the rdj@ Vedeha to learn from the court's mayna bird the rdja's thoughts when he announced
the engagement of his daughter. The parrot, who became the husband of the mayna for a time, learned from her all the
secrets of the court and prevented his master from committing an error.

FoL. 6b

TRANSLITERATION

1. ... X [u)dvanam ... [bulddh[o]payata jayvatu bhattiniti
sa abhisi[k)ta ca na pratisalmo)-

2. dayati sa tenokta apprasrita tvam bhaginiti tvayi kupi-
tave® rajna so suko grina-

3. pito® tena paribhasyate tena subhdsitena armanam mo-
citam || bhojanamiti

4. vathad devadattena tathagatasya bahu-apagara-sata kr-
ta bhagavata ca te sarvve ksanta bhiksavah

S. bhagavantam precganti ascarvam yava bhagavam ksanta
ca varnno bhagavan aha kim-atra-ascarvam bhiitapirvvam
kasi-raja ca

6. vaideha-rdja ca

TRANSLATION

1. ..and the Buddha came to the park of Udyana and said: “May [you have] success, lady”. She was watering [the
flowers] and did not respond to

2. the greeting. He said to her: “You are not polite, lady. Because of your anger, the rgja issued an order to seize

3. the parrot”™. [This is how] he explained it, and thus were the good [words] he pronounced. Thanks to them, [she] was
freed [from rebirths]. [The story] “Hosting™.

4. How Devadatta inflicted many hundreds of insults on tathagata, and the Bhagavan forgave them all. The monks asked

5. the Bhagavan: “[Is it not] wonderful that the Bhagavan forgave [Devadatta]? How glorious he is!” Bhagavan said:
“What here [scems] wonderful [is explained by the relations] between the r@ja of Benares

6. and the r@ja of Vidcha in a previous life 2.

U}

Commentary

™ The form grhndpita is used in the text; it is not attested in Buddhist Sanskrit. It appears to have been used in place of
the Skt. grahayita (*ordered to seize™), the past passive participle of the causative form of the root grah.

! The reference is to jataka No. 51 (Mahasilava-jataka), about relations between the r@ja of Benares and the raja of
Koshala. The raja of Benares displayed kindness and patience, putting up no resistance to the forces of the enemy when his
country was attacked. He was ablc to regain his kingdom and glory through kindness and a lack of malice.

We find a similar story in the Sarighabhedavastu, pt. 11, pp. 195—6: the story of Karadandi, the Sahasrayodha, an early
rebirth of Ananda. There is a gatha: “Karadandi sahasrayodho gatham bhasate: tyajanti sarvamitrani cirasamstutikani
te | mitram te karadandr tu tvam eko na prahasyati || iti”.

FoL. [7a]
TRANSLITERATION

1. [anva]manya prativiruddha babhiivatuh te abhiksnam anvovanam
2. balakdya-sannahetva abhinirvasi yiathava amarvah kathavanti
agato raja sa

* Instead of kopitavam? Loc. Sg. Fem. Agrees with rvayi.
§ Instead of grahayito.
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1.

5

3.

3. kathayati visrabdham pravisatu sa 'pi ca raja bhakte® upavistah
kasi raja pravistah vaide-

4. ha raja kathavati ehi rajam imam bhojanam imam vastra vugam
vasvedamarthe kalaho

5. varttatiti tatah sa raja pratvagatah sva-visavam gatah so ‘pi raja
pravrajitah || kacchalpah) iti

TRANSLATION
They both fought with each other. There was ever strife among them. How the rdja of Benares armed a host

that consisted of four types of soldiers. “Undertake a campaign with the army”, said [his] advisors. The r@ja came. He
said: “This 1s right, let those forces set out [in a campaign]!™ And the raja himself took part [in the campaign] and

set up his camp [by Videha]. [When] the rdja of Benares came [to Videha],

4.

S.

the raja of Videha said: “Come, raja! Here is fare, here is [the best] clothing, here are [rich] harnesses [for horses],
[everything] over which

strife has [usually] arisen”. Then that raja [of Videha] met the [rdja of Benares] and abandoned his realm. That very
rdja accepted the rite of pravrajva. [Story by the title of] “The tortoise™ ')

Commentary

M1n all likelihood, the reference is to a story entitled “The story of the tortoise™ concerning a previous birth of
Kaundinya. See Sanghabhedavastu, vol. 2, pp. 16—8.

[S8]

FoOL. 7b

TRANSLITERATION

1. vistarena mahdasamudre vanijair-hato te ca hasting tatraiva
anaya-vvasanam-apadita’

2. sena iti devadattena bhagavatah ciirnayogah krtah sa bhagavato
vadhava muktah tatah

3. prati vdtena devadattasarire nipatitah sa bhagavata maitraya
mocitah anukampi-

4. tasca piirvvavogam seno amatvo babhiva rajiio drdha-nemi dva
amarva dvittvo senam-upa-

S. dravati sa dvitivo amatyo piarvvam rajanam samsrtam tena tatah
asivisa®-karandah

TRANSLATION

. [Tell] in detail. [A tortoise] in the ocean was killed by merchants [because of its wealth]. And those [merchants] were

brought there to misfortune by an elephant for [their] injustice.

. [Story| about Sena '"!. The Bhagavan was transformed into a fragrant powder by Devadatta. Thanks to the demisc of

the Bhagavan he was saved.

. Then, in contrast to this, because of the Bhagavan's mercy, the same powder was drawn on the body of Devadatta

by the wind.

. and [the Bhagavan] showed [him] compassion. In an earlier birth, [Bhagavan] was an advisor to [a raja] by the name

of Sena. The raja had two reliable court advisors. The second [advisor] oppres-

. sed Sena. The second advisor had served the raja earlier. So a basket with a poisonous snake to them

Commentary

M This story seems to bring together two plots. We were unable to find the text about the transformation of the
Bhagavan into fragrant powder, but in the Sarighabhedavastu, vol. 2, pp. 93—4, we encounter the following story: “The
sickness of the Buddha. The Buddha heals Devadatta™. Jivaka is here the healer. This is evidently the introduction to a story
composed of two jatakas: Nos. 546 and 401. In jataka No. 546, Senaka is the wise advisor to the rdja of the city
of Mithila, called Vedeha, and he has a rival, another advisor. In jataka No. 401 (Dasannaka-jataka), Senaka is an advisor to
a rdja called Maddava. The plot of this jataka is only remotely similar to that found in the manuscript. Death, in the form of

¢ Instead of bhakta?
7 Cf. Sunghabhedavastu, vol. 2, p. 17, line 2: “vyasanam apaditam”.
% Instead of asirvisa.
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a poisonous snake in a basket of food, threatens an old brdhmana who has been sent by his cunning young wife to gather
alms. Senaka espies the danger and saves the brahmana. The continuation of this story, found on fol. 6a, does not coincide
with any of the jarakas indicated.

FoL. [8a]
TRANSLITERATION

1. ] X X tah tena caturamga-bala-kava[m] prat[ilgupta sthap[ilta

2. va veta" yudh[e]na andhikrta te senena mocita vart(i krtva ||
susartho bodhisatvah raksase

3. na X X X yudhyate yava raksaso gatham bhasati strsam
hastau ca padau ca sastra-bhandam ca

4. vavad-alagnam'' mama gatresu kimtu bhityam-alagnakam
Sirsa[m] hastau ca padau ca sastra-bhandam

5. ca yavadam'® lagnam gatresu cittam mama na sajyate yavad-
avvahatam '3 vakvam mama sammya'* bhavis[va)-

TRANSLATION

1. [that had been prepared] by him and secretly placed [among provisions] for the army of four types of troops. They
did not know about the snake. Wh-
2. en they were intoxicated with the battle [and had readied themselves to eat], they were saved by Sena [and] remained
unharmed ", “The Bodhisattva who brings good™ 2.
. During the battle with raksas... When raksas spoke the gatha 1 “Since [I do] not have a head, arms, legs, weapons,
. in my body ™ there is no life ™). But [even if I had] a head, arms, legs, and weapons,
. there is no consciousness in my body. If | have speech, [it will still] turn out well.

WA W

Commentary

MvGrut krtva — lit. “having remained in sound health™, krtva — absolutive of the root kr “to do”.

121 The subject of the story is not developed. We suppose there is a variant of the story: how the yaksa Kumbhira sacri-
fices his life saving him from a stone thrown out of a catapult called by Devadatta in order to kill the Buddha. Kumbhira lost
his life and was born again on the heaven of thirty three gods. The gatha of this story is absent (sec Sanghabhedavastu,
pt. 11, p. 168). The gatha of our manuscript is repeated with slight variations in the story entitled Jadiloma iti, which tells of
the conquest of yaksa Atavaka.

I the text raksase, Loc. Sg.

11 the text mama gatresu, Loc. Plr.

51 bhizya — lit. “existence”.

FOL. 8b

TRANSLITERATION

1. ta vasena pradasyama gatram bhoktum sacetanam mahavira
namastu te ndsti te prati-pudga-

2. lah tavaivam anubhavena svasti na avantu vanija || paurusada
iti bhiksavo

3. bhagavantam prcchanti pasva bhagavam yavacenam vena
bhagavato drstanumatam apa-

4. nna te svarga moksa-parayana ye anya-tirthikanam te anaya
vyasanamapanna bhaga-

S. [vanalha na bhiksavo etarahim bhitapiarvam bhiksavo dvau
sarthavahau adhvana'® marga-pratipanna'® ta-

6. traikah paurusadena.

?See n. 8.

10 Possibly a slip of the pen (in place of te?).
" Instead of alagnam.

12 Instead of yavad.

¥ Instead of avyahatam.

4 Instead of sumyak.

!5 Instead of adhvana.

16 Instead of pratipanna.
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TRANSLATION

1. With the ability to speak we will give the body [the possibility] of sating itself [and we will preserve] the capacity to
think. Glory unto Mahavira! You have no equals!

2. It is thanks to your ability to penetrate [to the heart of things] that [everything turns out] well! May the merchants not
come”. [Story] about what people can eat. The monks

3. asked the Bhagavan: “Look, Bhagavan! How is this possiblc in accordancc with what the Bhagavan saw? They reached

4. heaven, [they] strive for freedom from rebirths; [at the same time] these other firthikas have encountered misfortune
because [they] lack [a sense] of moderation™. The Bhaga-

5. [van] said: “No, monks, at this time, in a previous birth, monks, two merchants once set out on a journey. There
[on the way]

6. one [of them], [having partaken] of that which is [entirely] edible for people,

Commentary

" The occasion for the telling of the parable, and the parable itself, go back to the Pali jataka No. 255 (Suka-jataka),
which tells of a parrot that gorged itself on mangos and perished in the waves of the ocean over which it was flying.
The Buddha told the jataka to the monks after he learned of a monk who had died from overeating.

FoL. [9a]

TRANSLITERATION

1. panivena pralabhayi[tva] anayvavvasanamapaditah dvitivo
na sakita iti. || pravrajva

2 iti vava maha-sravakehi pratiksiptah bhagavata pravrajitah'’
bhiksavah precha-

3. nti kim karma yava sakvaminisya 'S pravacane sinha-bhaye nano-
krta iti || ara-

4. nemi daru vamkanam daruka savanam evam kava vamsanam
kavaka savanamiti ||

5. dharmapalasva-apadane '’ vthapi w navaddhyamanasva na disi-
tam cittam aranemi bodhisatvo

TRANSLATION

1. [and] drunk !"! [overmuch], fell into misfortune because [he] lacked a [sense] of moderation. The second [merchant]
could not help [him]”, as is known. [Story] of the pravrajya ritual of initiation.

2. How [someone] was rejected by the great sravakas [and] initiated by the Bhagavan. The monks ask-

3. ed: “What [was his] karma?” How he venerated the name of Sakyamuni in fear before a lion, such [is the story].
[StoryJ about Ara-

4. nemi '”, Everything that they have *1 lies on the ground by the broken trees. Likewise, if a body's [tie with life] has
been severed, all parts of the body ! fall [without support] ¥}, thus it is said %!,

5. [About] how the Bodhisattva Aranemi, as a defender of dharma and without even [interrupting] contemplation
entirely I with [his] consciousness undimmed

Commentary

M panivena, Instr. Sg., “with a thing which is fit to be drunk™. The story that follows appears to be similar to the story
about Upalin (how hc was ordaincd). Sce Sarigabhedavastu, pt. 1. pp. 204—7.

21 Aranemi — Aranemi in other Buddhist texts — is the name of a religious teacher of years past who taught how to be
born as a Brahmaloka. He had many disciples. Aranemi was free of all earthly passions and practiced non-violence and
compassion. As a result, he himself was reincarnated as a Brahmaloka and continued his preaching. See Arguttaranikava,
I, 3715 1V, 135. Jataka No. 169 (Araka-jataka) is about him; he goes by the name bodhisattva Araka in it. The parable is
lacking in the manuscript: only the gatha is given. The Pali jataka lacks this gatha. The story about Aranemi is also present
in the Tibetan Braisajvavastu, see Jampa Losang Panglung, Die Erzihlstoffe des Milasarvasivada-Vinaya. Analysiert auf
Grund des Tibetischen Ubersetzung, p. 49.

B daruka — lit. “relating to trees™.

) kayaka — lit. “rclating to the body™.

'7 Instead of pravrajitah.
' Instead of sakyamunch.
1% Instead of -apadane.
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™ gatha with a parallel textual structure: vamka “bent, broken™ and $@ya “lying” are repeated in the first and second
lines. The context of the second line does not allow for a literal translation of s@ya.

6] the gatha can be understood on the basis of a juxtaposition with an analogous Pali text from Dighanikaya, 1, 46:
“Sevvatha pi, bhikkhave amba-pindiva vantacchinnava vani kanici ambani vantipanibandhanani, sabbani tani
tad-anvvayani bhavanti — evam eva kho, bhikkhave, ucchinna-nettiko tathagatassa kavo titthati. Yav'assa kavo thassati
tava nam dakkhinti deva-manussa™ (*In this fashion, monks, as soon as the trunk [on which] the mango branch [grows] was
cut down, all of the mango fruits on this trunk went [down] with it. Likewisc, monks, the body of tathdgata stands [before
us], but [in fact] it has been cut down. His body stands only in as much as it is scen by people and gods™), that is, tathagata
cut the thread that tied him to rebirths, and his final body is only a visible shell that will vanish as soon as his life is at an end.

" na-avaddhvamanasya [apadana)] — lit. “not (in the position) of one who contemplates”, where -avaddhvamana
Bud. Skt. vadhyamana, part. atm., ava + V dhi, “to contemplate™, see BHSD, p. 72. In the Araka-jataka, it is explained that
the bodhisattva Araka “was born in the heaven of Brahma without breaking his mystical trance™.

FOL. 9b

TRANSLITERATION

1. vistarena yatha sravaka alpakam jivitamiti | anusasanaditi
ayvusmato

2. anandasya pravrajva vinayamca vistarena piarvayogam dva
purohitaputrau tatraikah pra-

3. vrajito dvitivah agara-madhya-avasito yo so pravrajitah tena pamca
abhijia

4. saksi krta tena so bhrata pravrajapitah kama-dosa vistarasah sama-
khvata pamca-

S. svabhijidsu pratisthapitah || maniti puruso mani-pariksava krta
vitesu tesu

TRANSLATION

1. did not live for long as a §ravaka [among people]. tell in detail. [The story] entitled “According to the teaching”.
About the rit-

2. ual of the pravrajva initiation of Ananda [tell] in detail [in accordance] with the Vinaya!'l In an carlier birth.
a [certain] pricst had two sons. There onc [of them]

3. underwent the ritual of pravrajva. The second lived as the master of a house 2. The one who became a monk, five
forms of transcendent knowledge

4. did master in full. [The second] brother of theirs, was [also] converted by him. Passions and delusions were explained
[to him] in full. In the five

5. forms of transcendent knowledge [the brothers] became strong. [Story] of the precious stone ¥ A [certain] person
lost a precious stone. To no purpose in those

Commentary

M Ananda's address and stories of his previous rebirths have been preserved in the Miilasarvastivada Vinava, sec
Sanghabhedavastu, vol. 2, pp. 56—67, especially pp. 64—7, “The story of Bhanuman and Bhanumantah: about a previous
birth of Ananda™. It is of interest that this very story was recently discovered by Richard Salomon in manuscripts written
in Kharostht script and held in the British Library. They were found in Afghanistan on the territory of former Gandhara
and datc to the beginning of the first millennium A.D. We find the following text there (in Salomon's translation):
“Gadhabadhaga (= Skt. Gandhabandhaka”) was king here in Jumbudvipa. He had two sons, [who were his] regional gover-
nors: Sabrudidrigo (=Skt. Samvrtendriya) and Bhano (=Skt. Bhanu) (cf. Bhanuman above!). Subrudidrigo became
a mendicant. He attained individual enlightenment” [12].

12 ygdra-madhya-avasito — lit. “lived in a house™.

¥ The plot of the story is close to that of jataka No. 92 (Mahasara-jataka). A monkey plays the role of the thief in the
Jjataka, and the honour of discovering the true abductor belongs to the bodhisattva, one of the early rebirths of Ananda. The
same plot sce in the “Story of a hunter and an ungrateful man”, Sanghabhedavastu, vol. 2, pp. 151—3.

FoL. [10a]

TRANSLITERATION

1. nagaresu anvah(ilndamano a[vam] manirjiavatamiti apatta-

nam? udghosay[i}svam(i]

20 Instead of apattanam.
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2. yava Sravastimanupraptah sa [raljia prasenajita bhagavat-
sakasam nitah bhagavata

3. sa manir-vijiatah avam manir-vajra sagare magara*'-mirddhne
pradurbhiita iti ana-

4. rghe® 'vam ananta-gunah tatah sa puruso vismitah bhaga-
vantam pravr aj\ am yvaca-

5. ti bhagavata® pravrajitah™ satsu ca abhijiasu pratisthapi-
tah [tatah) sa manir-bhagavato

TRANSLATION

. cities did he wander, saying; “This treasure must be found! I will pronounce [this] city dishonourable!™ M

. How [he finally] arrived in Sravasti. The raja Prasenajit brought him to the Bhagavan. The Bhagavan

. found this precious stone. This diamond-stone was in the maw of a makara in the ocean. This is known.

. This [stone] is invaluable, your [achievement] is endless!™ [this person said to the Bhagavan]. Then this person
became ecstatic [and] asked the Bhagavan to initiate [him].

5. He was converted by the Bhagavan and became strong in six forms of transcendent knowledge. Later this precious

[thing] to the Bhagavan

LN -

Commentary

1 The phrase pattanam-udghosayisyami (“1 will pronounce the city dishonorable™) is attested in the Buddhist literature,
see Divvavadana, 276, 14: “apattanam ghosayitva™. Also ibid., p. 276, 16; p. 277, 13.

FoL. 10b

TRANSLITERATION

1. dattah gandhakutih[i] sthapitah ratrau cavabhasate dipa-krrvam
karoti piirvavogah rsilka)

2. tenaiva bhagavata esaiva patra partksava nigrhitah hiramnyva-
Sivo nama vrksah

3. vasyaitam patramiti sa pravrajitah pamca abhijia saksi krta ||
vidura iti vi-

4. starena kausampiva® purohita rsvalina-kasyvaci grhe pravesam
deti tasva bharva

5. avam putra kaccid**-daksineva manavasveti yvava purohito
satchdstaro vimrsati

TRANSLATION

1. was given, and [they] also built a cell for the Buddha ", and that [precious stone] shone at night [in the cell] and
served in place of a light. In an earlier birth [this precious stone] belonged to a ri.

2. The same [?erson] found this very [precious stone] as a leaf with the help of the Bhagavan. To a tree called
hiranyasiva

3. belonged this leaf. That [person] accepted the ritual of initiation — pravrajva — [and] mastered entirely five forms
of transcendent kno-

4. wledge. [Story] about Vidura®! with details. The pricst purohita from Kausambi came to the home of a certain
Rsyaluna (?). His wife

Commentary

gandhakuta is the name ot a cell in a monastery. Onyndlly. this term meant “the Buddha's cell™.

Thc name of the tree, hiranvasiva, literally means “gold Siva™ we could not find it in the dictionarics available to us.
Y The reference is apparently to Vidhira, minister of the rdja Koravya, the hero of jatuka No. 495 (Dasa-bi ‘ahmana-
/t?taka) or Vidhiira-pandita, priest and advisor to the raja Dhanafjaya (Dhiimakari-jataka, No. 413). The plots in both

2 Instead of makara-.

2 Instead of anarghe.

2} Instead of bhagavata.
> Instead of pravrajitah.
25 Instead of kausambiva.
26 Instead of kascid-.
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Jjatakas are very close. Later in our manuscript, fol. 142a(3), we find: “bodhisatvo viduro nama amatyo™ (*“The bodhisattva
[was] a minister by the name of Vidura™). This confirms the possible identifying Vidura as the minister Vidhiira. The story in
the manuscript is much more complete than the Pali jatakas and describes a number of events not mentioned in the jatakas.
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