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EDITORIAL BOARD

Dear readers,

Scholars in the area of Oriental studies understand, perhaps better than others, that all calendars are rather
arbitrary. Our work brings us into contact with texts that belong to the most varied cultures, dated in the most var-
ied fashions. We constantly convert dates from one system of chronology to another ... We are well familiar with
the arbitrariness of the dates chosen by humankind as starting points to order events of the greatest historical and
cultural importance. This in no way reduces the significance of these events in human history, or the role of the
calendar as a vital instrument that allows human civilization to link its past and present.

One of the world's great civilizations — Christian civilization — is entering its third millennium. The millen-
nial nature of events in our time has led many to reflect on the past and make projections about the future. Despite
the diversity of their forecasts, futurologists stand united on one point: the “clock of civilization” is ticking faster,
and future decades will usher in vast changes for all humankind and each one of us. These radical changes may
cause growing contradictions and lead to conflict. One hopes that the lessons of history — the lessons of the not
too much merciful 20th century — will not go unheeded and that the message of peace, justice, and love contained
in all the great religions of the world will be heard in all hearts.

The beginning of the third millennium marks a convergence of three holidays — Christmas according to the
Gregorian calendar, which brings the Christian fast to an end, the Muslim holiday of ‘id al-fitr, which closes the
Jast month of Ramadan, and Jewish Hanukah. The editorial board of the journal ¥Vanusceipta (Irientalia
sends greetings to all its readers, who today live in more than thirty countries, and wishes them peace, inner
peace, peace in their families, and peace in the common abode inhabited by the people of our Earth. May the
lovely Persian miniatures on the cover of our journal, which bring together the spiritual legacies of the Abra-
hamic religions that stem from a common spiritual legacy, remind us all of the arbitrariness of difference and the

indubitable unity of all shared values. We wish you a happy new year, new century, new millennium.

E. Rezvan, Editor-in-Chief



TEXTS AND MANUSCRIPTS:

DESCRIPTION AND RESEARCH

L. Ianbay

NEW DATA ON THE LITERATURE AND
CULTURE OF THE KRIMCHAKS*

The study and publication of materials pertaining to the
Jewish Krimchak ethnolect of the Crimean Tatar language
started nearly 100 years ago: Ephraim Deinard in 1878 was
the first to publish the first 20 Krimchak words [1]. We
know of eight books in Krimchak-Turkic published at the
beginning of the twentieth century by the Krimchaks them-
selves: they are listed first by Yizhaq Ben-Zvi [2] and then
by Wolf Moskowitch and Boris Tukan [3] as well. Only
one of these books. Sefer Ruth published by Petrokov in
1906 (52 pages). was given special study in a paper by the
author of the present article and Erdal [4]. Some authors
such as Kaja, Filonenko, Keren, Khazanov, Polinsky [5]
have published several short texts in prose and poetry in the
Krimchak ethnolect. However. there are many other unde-
scribed Krimchak manuscripts in various depositories.

The survey presented here is a description of the Krim-
chak manuscripts mentioned in the article by Lea Medve-
deva [6]. Her article on the Karaite written sources in the
collections of the St. Petersburg Branch of the Institute of
Oriental Studies contains also a short enumeration of six [7]
Krimchak manuscripts discovered among them. These
manuscripts from the St. Petersburg collection are available
on microfilms at the Jewish National and University Library
in Jerusalem. Their numbers are: 52845 (A 61 in St. Peters-
burg), 52368 (A 128), 53591 (B 420), 53034 (B 98), 667836
(C 77), and 69264 (C 18). All of them are written in Hebrew
script, and they are works in prose or poetry, memoirs and
philological descriptions, epic works and translations of
books of the Bible. Nearly all of them were written between
the mid-nineteenth century and the 1920s.

Notes on transcription

For all Krimchak forms cited in the article, that is, for
single words and phrases. as well as for longer example
sentences and passages of texts, the transcription described
below [8] is used. The motivation for adopting a transcrip-
tion into Latin, with the elements of transliteration, was to
make the sources accessible to non-Semitologists.

The following vowels — all fairly close to the cardinal
vowels in their phonetic realization — are indicated: a. ¢. 7,
i. 0. d. u, ii. In the Krimchak manuscripts these are spelled
by means of § letters (X, 7, 1. *, ¥) and some nikud vowel-
pointings. Both diacritics and letters are sometimes omitted.
The vowels a. o, u, i, which appear also in Hebrew, are pre-
sented as in that language. For instance, in the first syllable
the letter alef with kamas and the kamas and patah signs
arc rendered in this transcription by «, for example, “X ay
“month”, X7 da “and”, M0 sarnav “song”. At the same
time, there are many cases, such as w2l bas “head”, X¥72
baréa “all, every”, nav Sabat ““Sabbath, Saturday™. The
letter he is rendered by ¢, for example, 7 ne “what”. The
letter vod is rendered by i, for example, 12°2 bilen “with”,

>3 kibik “like, as”. The combination alef-yod is also
rendered by i, for example, Y°X i¢ “in”, {RI'X inan- “to be-
lieve™. The letter ‘avin is used in the spelling for rendering
the vowel a, for example, 2p¥* yaakov “Jacob” as in He-
brew. At the same time, there are cases of using ‘ayin for
rendering the vowel e, for example, 2ynw” ismael “1smael”,
wavo sever “beloved”, wya bes “five™ [9].

Palatal harmony, a characteristic feature of Turkic pho-
nology, is evident in the spelling. There are many suffixes
forming pairs by alternating the vowels a and e, for exam-
ple, -a/-e (dative); -da/ -de (locative); -dan / -den (abla-
tive); -lar / -ler (plural); -maq / -mek (verbal noun), etc. The
a-suffixes are used in words with back vowels, the e-
suffixes in words with front vowels, for example, *X%"R0
sayilari “their quantity”, W»3wR i$ciler “workers”, etc.
Besides, the letters kaf and gimel are only used in words
with front vowels, but the signs kof and gimel with a stroke
are used in words with back vowels only. Therefore, the
combination xolam-vav is rendered in the transcription by
either o or ¢; similarly, the combination vav-shuruk is

*1 am grateful to Prof. Michael Zand, the Hebrew University, for helpful discussions of the present article, as well as to Michael
Glatzer. the Ben-Zvi Institute in Jerusalem, for his useful comments on it. My special thanks are also to the Ben-Zvi Institute for the Study
of Jewish Communities in the East and to the Ministry of Absorption of the State of Israel for providing financial support.

© 1. lanbay, 2000
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shown as u or #, according to palatal harmony; for exam-
ple, W93 kiinler “days”, WXnX axar “is flowing”, oon
gormesem “if 1 do not see”, morovnr1 baxirsizlix “misfor-
tune”, etc.

There are 20 consonant letters in the Hebrew alphabet.
By means of using dagesh dotting and various strokes the
number of Hebrew letters in the Krimchak character inven-
tory is increased considerably. For some Hebrew letters,

Krimchak usage differs from Classical Hebrew. For exam-
ple, the letter shin marks only the sound §; there is no sin.
Sade is used for marking ¢. The letter xaf marks three dif-
ferent sounds: k, x, and h. Gimel with a point (sometimes
with a stroke) marks affricate j, and gimel with a slanting
stroke marks both the nasal sonorant 7 and the fricative .
The letter ver with a stroke indicates fricative v; the letter pe
with a stroke marks /. These diacritics are often omitted.

Table 1

A summary of the sound values of vowel and consonant characters

Nos. letter name transcription
1 X alef a,e
2 a bet, vet b,v
3 3 gimel &) %1
4 1 dalet d
5 hi he h,e
6 1 vav v,0,U,0,l
7 T zayin z
8 n het x
9 v tet t
10 ’ vod i i
11 > kaf, xaf k,x, h
12 b lamed I
13 n mem m
14 bl nun n
15 o samex s
16 v ‘ayin a,e
17 b) pe, fe p.f
18 X sade ¢, (s)
19 P kof q
20 3 resh r
21 w shin, sin 5, (s)
22 n tav t

Before describing the manuscripts mentioned above,
some technical notes are necessary. First, letters in round
brackets refer to Hebrew proper names in the Krimchak

texts. Second, suffixes, which are sometimes written in
texts separately, in the transcription are joined to their
stems by means of hyphens.

Manuscripts contents

I. Bible translations and other religious works.
There are the books of the later prophets in manuscript
B 98 (microfilm No. 53034), which is a voluminous manu-
script without a title page. The manuscript consists of 130
folios, or 260 pages. The name of the translator has not yet
been established. On fol. 27, there is a note in Russian:
“Simferopol, 1930”. This datc is repeated on fol. 96.

The Hebrew texts are absent in the manuscript. It con-
tains translations into the Krimchak ethnolect of the books
of Isaiah, Jeremiah, Hosea, Joel, Amos, Obadiah, Jonah and
Micah. With the exception of the book of Jeremiah, which
lacks an cnd, all these biblical books are complete. We give
here the beginnings and the ends of cach book:

1. The Book of Isaiah (fols. 1-—68).
The beginning: 27 X721 %3 37 PMX 23X 301 7yw: 5% 23
RT NXIR D2V KT NYIR AT 00K
Transcription: nabi-liki isavahu-nig oyu amos-nig ki
nabi-lik etti vehuda iiciin da yerusalaim iiciin.
Translation: “The vision concerning Judah and Jerusa-
lem Isaiah, the son of Amoz, saw™.
The respective Biblical verse in Hebrew (ch. I, v. I):
QWM AT PV AIT WK PI-13 3y 1im
The end: 17 naw RT XT1PD'W2A “X IRT 1OWA MR 1O KT
DN: 3™ SPOR XHR R'AMIN WA 19 R¥I2 7090 KT Phaw
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Transcription: da bolsin ay basisin-dan ay basisi-na da
Sabat-dan sabatin-da kelsin baréa ten bas urmaya alima
evtti ivern: tam.

Translation: **‘From one new moon to another and
from one Sabbath to another, all mankind will come and
bow down before me’, says your Lord™.

The respective Biblical verse in Hebrew (ch. LXVI,
V. 23) 07 K 197 NiRW D w3 23 X IRWR naw T
2. The Book of Jeremiah (fols. 69—96).
The beginning: 173 7 1 WP 123K 31 3107 LN
31 7! XTI XL MNIO D 1717
Transcription: sozleri vermivahu-nin o ylu xelkiyahu-nig
ol kohen-lardan ki santot-ta verinde benyamin-niz.
Translation: “The words of Jeremiah the son of
Hilkiah, of the priests in Santhoth (Anathoth) in the land of
Benjamin™.
The respective Biblical verse in Hebrew (ch. I, v.1):
D232 YRR NINGYR WK 0VI33T 10 3RR-13 Y 13T
The end: 0™ VI RTT M2 XD M2 R¥I2 WK KT
X7 79K 29 70X RTIM9R 22 1070 KT NIMY wT R
X3 922 °179R 19 1OWNIYR
Transcription: da usol barca xazinalarini’ xan-lari ye-
huda-nig verevim qolunda dusman-larinip da talasin-lar
alarni da alsin-lar alarni da alkitsin-ler alarni bavil-ya.
Translation: *I will hand over to their enemies all valu-

ables of the kings of Judah. They will take it away as plun-
der and carry it off to Babylon™.

Actually, this is not the end of the Book of Jeremiah.
The end of the text in this Krimchak manuscript corre-
sponds to the following Hebrew verse (ch. XX, v. 5): 93 nx)
1732 DIRQTIDNRYI DA DR T3 AR ATV 270 NINYIR

3. The Book of Hosea (fols. 97—106).

The beginning: "™MX2 2R K3 YWRI TN D .0 %1 ' 130

M7 IR NI TPIM LS MR Q0T LR MY KT PN )
SVIRTIRY

Transcription: sozii iven-nig ki boldu ose-ge oylu bari-
nip kénlerinde uzi-nip yosam-nip axaz-nip yexizqiya-nig
xanlari yeuda-ni.

Translation: “The word of the Lord, your God, that
came unto Hosea, the son of Beeri, in the days of Uzziah,
Jotham, Ahaz and Hezekiah, kings of Judah”.

The respective Biblical verse in Hebrew (ch. I, v. 1):

TRIM IR DAY MY W2 IR YWIA-OR MR WR M7
a7 oM

The end: 7% MWIMO 7 1™ RT 172 79K 1% N 79 I8 RY

on 72X

Transcription: da cadik-ler yoriir-ler alar bilen da
beyan-lar sorusur-lar alar bilen: tam.

Translation: “The righteous walk in them [in the ways
of the Lord] and glad persons question them. The end”.

The respective Biblical verse in Hebrew (ch. XIV,
v. 10): 1 02 WD DWYOY 02 1Y DPTY)

4. The Book of Joel (fols. 106—110).
The beginning: X¥12 PAR?'M0 KT 1707 2 W2 RUWR
A PRliEl
Transcription: esitigiz bunu ol qartlar da tiglapiz baréa
oturyanlar.

Translation: “Hear this, ye old man; and hear, all ye in-
habitants [of the land]”.

The respective Biblical verse in Hebrew (ch. I, v. 2):
PIRT WP 92 WIEI) DUIpf3 IRT-WHY
The end: 3 X7 777 0nY21R NYIX LI QOPWN RT AP
RTIOX MP
Transcription: ve niqah-da aruvlasam qanlari iiciin
aruvlamam-dir da iyep qonar ¢ion-da.
Translation: “Their bloodguilt, which 1 have not par-
doned, 1 will pardon. The Lord, your God, dwells in Zion™.

The respective Biblical verse in Hebrew (ch. IV, v. 21):
SIER Y MY NRI-XD ORT Rl

5. The Book of Amos (fols. 110—119).

The beginning: X712 13™p 1792 .0 1 0wy MLNo
RRRAr
Transcription: sozleri amos-nip ki boldu qoyji-larda
teqoada.
Translation: “The words of Amos, one of the herdmen
of Tekoa”.

The respective Biblical verse in Hebrew (ch. I, v. 1):
vipRn 0712 MF-WR Oy 037
The end: X7 POX 17W0 RT RIVOIW M7 19K D70 K7
0N : ™30 3 VLR RXIR D27 *D 17 PO M

Transcription: da tikeyim alarni’ yerleri liistiine da
taslan-asin degin yerleri iistiin-den ki verdim alarya aytti
iven tegri: tam.

Translation: “I will plant them upon their own land, to
be never uprooted from the land I have given them, said the
Lord, your God. The end”.

The respective Biblical verse in Hebrew (ch. IX, v. 15):
037 "ADI-IWR DORTR YR TV WD XD DmaTR-%y D°AyLp
SrImmm

6. The Book of Obadiah (fols. 119—120).

The beginning: 30 3 VLR ™0™ 21 T 0D X0
20120 TII0R DOVUWOR 12D NXWR DI
Transcription: nebi-liki obadiya-niny yaxoley etti iyen
tegri edom iiciin xaber esittik qatindan iyey-niny:
Translation: “The vision of Obadiah. This is what the
Lord, your God, said concerning Edom”.

The respective Biblical verse in Hebrew (ch. I, v. 1):
DITX? 7172 1T M- M7V I
The end: R3nLR LYIW™ '31 Y RTPIT 2 PP 701N KT
L2P23R3 2R 21 37 PO RT N1 WK PIRT WK

Transcription: da minsin qutulyan-lar dayinda ciyon-
nip yisraat etmege usol dayini isav-nin da kelsin iyeg-nip ol
xanlig.

Translation: “Saviours shall come up on Mount Zion to
judge the mount of Esau; and the kingdom shall be the
Lord's™.

The respective Biblical verse in Hebrew (ch. I, v. 21):

ST NIY AN WY T3 DR VB IR 113 DOYwin oY)

7. The Book of Jonah (fols. 120—123).

The beginning: "33 "NHR 122X ®3 721 13 10 1772 KT

X7

Transcription: da boldu sozii iye-nin yona-ya oylu ami-
tay-niyg demege.
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Translation: “The word of the Lord to Jonah, the son of
Amittai”.

The respective Biblical verse in Hebrew (ch. I, v. 1):
TIRZ “DR-13 M=K 13037 N

The end: 17 1210 "R IR 21D RTIX TN D AW 1IN MR
L2210 T RT LRI A0 RTOPP MR RIPOIWN TN D OIR PO
on

Transcription: ol ulu Seher ki vardir anda kb on eki
tuman-dan artiq adam ki bilmedi arasina oy yaniniy da soy
yanina. da xayvan kib.

Translation: “The great city [Nineveh] wherein are
more than a hundred and twenty thousand persons that can-
not discern between their right hand and their left hand, and
also much cattle™.

The respective Biblical verse in Hebrew (ch. IV, v. 11):
YT-RY WRDIR 121 MPY-DAYR 1207 A3 WY WR AN 187
1022 AN RN Y n-ra

8. The Book of Micah (fols. 123—130).

The beginning: X3 “Nw M 7N 757 1792 "3 53 30 N0
31 RTIRY 207 XD IR LMK 03 2N RTIND

Transcription: sozii ivey-niy ki boldu mixa ol morasti-
ya kiinlerinde yotam-niy axaz-niy yaxzagiva-niy xan-lart
yeuda-ni.

Translation: “The word of the Lord that came to Micah
the Moresheth (Morasthite) in the days of Jotham. Ahaz.
and Hezekiah, kings of Judah”.

The respective Biblical verse in Hebrew (ch. L. v. 1):

D90 MPIN IR DAY WA CAWRI AIM-28 MWK 2127
anm

The end: '» VY TR D R} DAN2X 07D KT X3 2py° 10972

LRT 9211 BN RAPAMI ROR

Transcription: verir birlikni yaagob-ya da kerem avra-
ham-ya ki andettiy ata-larimizya burunyu kiinler-de. tam

Translation: “You will perform the truth to Jacob, and
mercy to Abraham, which you has sworn unto our fathers
in the old days. The end”.

The respective Biblical verse in Hebrew (ch. VII, v. 20):
DT R ANIX? DYIWI-WR DIOART TR0 2pY7 MY 10N

IL. Poetry. Krimchak manuscript B 420 in the collection
of the St. Petersburg Branch of the Institute of Oriental Stud-
ies (microfilm No. 53591) contains the collected poems of
the Krimchak poet Marcel Perich (779 %071), who lived at
the turn of the twentieth century. The title of the manuscript
is: MW v Y0 (Marsel Peric Sirleri) “*Marcel Perich's
verses”. This copy-book, which contains 53 pages. is writ-
ten in one hand. Most probably. the text was written at the
end of the 1920's because the manuscript contains a poem
dedicated to the tenth anniversary of the 1917 Russian revo-
lution, that is, the poem could be written in 1927, not earlier.
There are also 43 poems of various contents, including lyric
and satiric verses. Almost all of them have titles, for exam-
ple, 317 X3 7 293 (Klub demek ne demek) “What does club
mean"; 17Y0 WNT NN (Xoroz durar erkenden) **A cock
gets up early™ R} DX 12 MOVWR PN WO (Quislariy
vergen ogiitleri ben-adem-ge) “Birds requests for people™
v (Sir) “Song™; MM XY RIR (Ana ve vavrular)
“Mother and her chicks™; Synw» X1 100 (Satan ve Yismael)
“Satan and Ismael™; "0 190D 99X X3 OTPY IPRXY DIAN

(Avraham yisxagni akeda-ya alip-kitken son) “*When Abra-
ham has led Ishaq to put to death™; '11v% 197 17 (Lenin
Lenin Lenin) “Lenin, Lenin, Lenin!™; wy2 " NA17 12
(Bin dokuz yiiz bes) “Nineteen hundred and five™; 72X03%R
(Oktiabr) “October”. etc.

Even a brief glance at the orthography of the titles
shows some distinctions from the other texts: the letter 2
(xaf) is used for rendering the consonant /, not x; the letter
1 (xet) with segol in initial position and the letter ¥ (‘ayn) in
a closed syllable are used here for rendering the vowel e’

In the poem by Marcel Perich, dedicated to the first of
May, we find the following lines:

Text

N2 37D NT N R
NAIRT™? IR 002
KD MR 'ARORNINI'R 1"DDRDD MIRD™RD
27713 19°K DRI APRWR IRTORTW 2
LLPPIWIRDD R0 CTIR,IRDIIMNIOND D K3 TN
ORIMIYNI WOLIR M3 IR IRAR IRTIRITINR

R PR DIRUMKR

Transcription

Nisan giin-diir pervoy may. |...]
Hepisi ¢ixqan meydanya.
sayilari hisapsi
bir tarafdan isciler

aovle de hem komsomollar.
ayizlarindan axar bal:

ortalisi faqir, bay:
inanmasay). otur say:
nizam ilen gezerler:
ardy sira pionerler |...]
giizel internasivonal.

Translation
“It is the special day — the first of May. [...]
Everybody is on the square.
Both the poor person and the rich;
They are countless.
If you do not believe, please, count [yourself]:
The workers are going in lines, followed by the [members of]
Komsomol:
The pioneers are after them [...]:
Like honey the beautiful [song of] “The International™
Is pouring out of their mouths™.

The poet's verses are evidently influenced by his concern
for the circumstances of his ethnic group: he writes, for ex-
ample: *0FTNND 20D W (visrael milletiy polojseni-
si) “Status of the Israel people™ consisting of 19 hemistiches,
and ARR?R DOR WPRINMP (grimcéakiy asli olmaxi) “The
origin of the Krimchaks™ (18 strophes plus 2 lines). We cite
here. for example, the first strophe of the latter verse:

Text
/ R'IR? URD'AR LR'ARD OR'A™ /. OROX WAV 'ORUR DNIN'S
PRENTIP 12 X7 7795 “HOKI 03 XY HOR T M
Transcription
Janim atam! sever atam [ rijam sana. aplar mana | neden asl
ve hem nasli / pevde olyan bu girimcaq?
Translation

“My dear father! My beloved father, / I have a favour
to ask of you, tell me. / what roots the Krimchaks have /
|and] how they came into being 7"

The question about the Krimchaks is only a rhetorical
device of the poet, since Marcel Perich seems to know the
answer. and he answers the question himself. He says that
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the Krimchaks originate from Palestine, their forefathers
lived there some thousands of years ago. Then they came to
the Kingdom of Bosporus and scttled in the town of Panti-
capcum and in the other citics of the country. The poet also
says that every Krimchak knows these descent legends as
well as the history of his people. The poem is an important
document indicative of the historical self-identification of
the Krimchaks, who considered themselves Jews by origin.

We can also cxtract some biographical information, if
scant. on the poet. During the 1920s Marcel Perich appears to
have gone hungry just like everyone else in the Crimea in this
period. The poem called 1921—22 wwnw mvwp (Qitlix
tiirkiisii 1921—22) “The song about the 1921—1922 fam-
inc” shows that clearly. Th ¢ poet also lost his son. Four po-
ems by him are dedicated to the death of the son. Three of
them, written in Krimchak, are entitled o apy~ onvn nx (A4h,
menim yvakovim) *Oh, my Jacob™ XX y19 2py* D173IX *2°32v0
(Sevgili oum yakov peric iiciin) “To my beloved son Jacob
Perich™ and m9rounxa (baxirsizlix) “Misfortune™. One
pocm. called 51 y79 2py~ 212 M1 and also dedicated to the
memory of his son Jacob, is written in Hebrew.

I11. Songs. There are two other collections of Krim-
chak songs among the above-mentioned manuscripts pre-
served on microfilm at the Hebrew University Library.

1. MS A 128 (microfilm No. 52368) contains 324 short
songs (or poems) on the folios 7—67. They consist of 4, 6
or 8 lincs. We give here, for cxample, a short song of a man
who is in love (p. 18):

S OIMPIN 1P R DM IR N0 12
DDV AN 12 030 DM DORMA 3 M2
Y937 A IR

Transcription: ben seni arar bulurum / yoluga qurban
olurum ! bir giin gormesem oliiriim | turnam ben avji
digilim / inan valanji digilim.

Translation: *'l am looking for you, / I shall find you, /1
shall fall a victim on your way; / if [ do not see you [even]
one day, I shall die. / My cranc, I am not a hunter; / belicve
[me], I am not a lar™.

Or another song (p. 13):
SR T RDPER 215 0 MAWR M RTID 73
N TR M 1 DVTANT D RI0 12

Transcription: gemi-lerde vaz olur | giil acilsa yaz olur
/ ben sana giil deymedim | émiirii az olur.

Translation: “*Ships have balance: / if roses are blos-
soming, / [it means] it is summer; / I do not call you
arosc, / its lifetime is short™.

Some songs in the collection betray a philosophical
bent. For example, on p. 35 we find the following lines:

RONW 2R 7™ 112
ROT23 RIM 113 7D
XOTOR 12 97
1O XTI 0N
Transcription: hin yil émiiriip olursa | her giin xazana
gelirse | azrail janiy alirsa | malip burada qalir.
Translation: “[Even] if your life is a thousand years, / if

your treasure is growing every day, / when Azrail will take
your soul, / all your property will remain here”.

Or another example (p. 35v):

279° NOW RV 217
P99°% "Hp N7
¥ 27773 K3 JOIR
P9 PR "2 MR

Transcription: direk-te olur yapraq | dékiiliir qalir ¢i-
plaq | insane yirge girdik ¢az / olur bir avué topraq.

Translation: “There are leaves on the tree, / after they
fell, [the tree] becomes naked, / when man is buried, / he
becomes a handful of dust”.

2. MS B 420 (microfilm No. 53591) includes 54 wed-
ding songs on 11 folios, with the first page decorated with
a drawing — an ornament made in ink, which has a note in
Russian placed on the edge: “I love, I loved and I will love
all my life”. Within the ornament one can read in Hebrew:
anun® “For a wedding” (with the letter v).

The first line: 0™71370 MUWR 0™ 970 YU n

Transcription: hiirmetli siyli biylerim eSitiyiz sarnav-
larim.

Translation: “My dear sirs, hear my songs”.

The end: D77 710 TIAZA T HLPIMR aMN MR
ORIV 2R V2P

Transcription: olanlari tora oxuyaylar da micvalerin
tenrinin gavam tutqaylar aruv israeller.

Translation: “Their sons, the pure Israelites, will read
the Torah and will fulfil commandments of the Lord”.

IV. Prayers and dirges. Prayers and dirges are also
present since they were performed during the services. Al-
though the language of the religious texts of the Krimchaks
is Hebrew, it is important that the Krimchak dirges were
also performed in Turkic. There is a prayer-book compris-
ing 245 folios (490 pages in the microfilm No. 69264).
It is Seder Tisha be-Av in Hebrew. There is no date in
the text. Lea Medvedeva [10] thinks that the manuscript is
written on Crimean paper manufactured in the seventeenth
century. The book contains a number of religious hymns
in the Krimchak ethnolect of the Crimean Tatars (103
lines on pp. 133—143). We cite here one of them
(fols. 139v—142r).

The beginning: .: 22} U™0 RO 0297 DWW
OV 2P 13 RO AW L 020 10 M A0 23T R
¥R .2 RTPINT 0P YW ROV W .: DT W R DV DR
723 .0 RT M9 PR ORIV TN LA L RTIIR PR KR D
RIWI DMI0 N PR R MTH

Transcription: qardaslarim dostlarim size xikayet ey-
levim :. eger diglar-sagiz bir soz séylerim :. yaxsilar yolina
Jjan qurban olayim :. aylayim iglayim qanli yas dokeyim :.
Sol vakitta rasa kesar zamaninda :. qacan ki israel onip
elinde :. raxat olmadi israel hi¢ galuti-da :. gor neler geldi
ol on oli xaxamim basina.

Translation: “My brothers and friends, shall I narrate
something to you. I shall tell you if you listen [to me]. Let
my heart be a sacrifice to a good people: | am crying bit-
terly with bloody tears. It was at the villain king's time
when Israel was taken in his hand [and] the Israelites had
no peace at all in captivity. Look what happened to the ten
great wisc persons”.
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The end: PRTWR W R RORR TR N2pn
Transcription: magbul oldi éyiime ol yaxsi isleriyiz.
Translation: *Your good deeds became accepted by me™.

Microfilm No. 67836 contains twenty various manu-
scripts. Three of them concern the mourning on the day of
the destruction of the Temple in Jerusalem. It is a book
and two fragments of the Seder Tisha be-Av. There is a note
in Russian on the first page of manuscript No. 11: “The
mourning on the day of the destruction of Jerusalem in
Hebrew and with its translation, with neither beginning nor
end. It was brought back by Wiener from Odessa in
1887 [11]. The text in Hebrew is here divided into small
parts, each of them followed by the Krimchak translation.
The manuscript consists of 10 folios, i.e. 20 pages, 17—
18 lines per page. There are two dates on it: 1850 and
1863. The name of Akiva Peysakh (?) is written beside
the colophon.

The Hebrew beginning of the text: 12" .: 702 a1 972
VAT IR NP DI L IMIRAITIED 22 Y 0l
LR AW AWK A9Wa 102 L N2

The Krimchak beginning of the text: /X7 XX "3 X2 1

IPIR VR /210 M A0 / DMU0NT IWTIR / an AT TR
1701 A7 PRRIR RT RO RZ D INWTRR 100K 7™M/

Transcription: bu geje-gi geje-de | aylayiz hep meni /
qardaslarim dostlarim | sarnayiz vay meni / yagtilar evimni
| veran ettiler migdasSimni | bu geje-gi geje-de aylaniz hep
meni.

Translation: “On this night / everybody will mourn over
me. / [both] my brothers [and] my friends; / oh, grieve, over
this: / they have burnt my house, / they have devastated my
temple; / at this night everybody will mourn over me”.

The end: 1850 DA 21 1 My 1
Transcription: bu ginot-ni yaZib bitirdim 1850.

Translation: 1 finished my writing of this kinot
(dirge — /. 1.) in 1850™.

Manuscript No. 12 in this set of 20 manuscripts (the
same microfilm) is the Seder Tisha be-Av, which consists
of 11 folios. The Hebrew text appears together with the
Krimchak translation. The Krimchak text starts on page 4.
This manuscript has an owner record (in Russian): “From
the W. Radloff collection™. It also bears the same date —
1850.

The Hebrew beginning of the text: "X 1% 77 o & M2
N7 70 A% MWK/ N9IN IR IR 70730
The Krimchak beginning of the text: 1792 R X 1K
KA 17212 K3 0 " 37D W PR KT TR N K3
Transcription: aypn va ne boldu bizge vay baxqgin da
korgiin usol xorluxumuzni vay vay ne boldu bizge.
Translation: “Do realize what has happened to us! Oh,
look and see our disgrace, what has happened to us!”
The end: PR WP DR ATNR Napn
Transcription: magbul oldu ol yaqsi isleripiz.
Translation: “Your good deeds became accepted™.

V. Epic literature. Turkic destans of the sixteenth —
eighteenth centuries “Ashiq Gharib”, “Dahir and Zoxra”
and “Kor-oghlu™ have penetrated Krimchak literature. Love
stories and adventures connected with two persons in

love with each other constitute the basis of the destan
plots; they were equally popular in the Caucasus, in the
Volga area, in Central Asia and Asia Minor [12]. The pres-
ence of these epic works in the Krimchak manuscripts
proves that the members of the Jewish community had
a vivid interest in their neighbours' oral heritage. and it
was not a local phenomenon characteristic of the Krim-
chaks solely.

1. “Ashiq Gharib” in manuscript A 128 (microfilm
No. 52368, pp. 67—202) is an anonymous folk destan
believed to date from the sixteenth — seventeenth centu-
ries [13].

The beginning: "2 X717 MY @ RT T "2 R 0T
TIARITP I K COMP T2 TIDTRIR K LOTR W QIR UMK
DOTR WP
Transcription: zaman ilen bir zaman-da : tevriz Seher-
inde bir ixtivar adam var edi : ve o adam-niy bir qarisi ve
bir gizi ve bir oylu var edi.
Translation: **Once upon a time an old man lived in the
city of Tebriz. This man had a wife, a daughter and a son™.
The end: P2 wWp™ 297K MVWNRP 7VIR MW PIX RP 1R
APVIDN RIIRITRIN TR
Transcription: allah-qa c¢oq Siikiir edip qavustular
ivilik yaqsiliq ilen moradlarina yetistiler.
Translation: “They thanked the Lord very much and

joined together, [and] they achieved what they searched for
by their good deeds”.

2. There is also a fragment of “Dahir and Zoxra” in
manuscript B 420 (microfilm No. 53591, pp. 24—27) lack-
ing neither beginning nor end.

The beginning: 31213 >R aRO™MD X' “TRP 17712 : NOMKX

IO M

Transcription: olsun: ben-den qayri yar sovsey eki
koziiy kor olsun.

Translation: “Let it be [so]: if you fall in love with
someone except me, [then] let both your eyes become
blind”.

The end:

Transcription: dondiir bana viiziigii.

LI NIRD MINT

Translation: “Give me back the ring”.

3. Among the manuscript texts, we also find “Kor-
oghlu™, which is an epic destan popular both in the Middle
East and Central Asia. It is dated approximately to the
seventeenth century [14] and is known in various versions.
A further study of the Krimchak version may shed some
additional light on the history of the text.

Manuscript B 420 (microfilm No. 53591, pp. 18—24)
contains a large fragment (beginning) of the destan “Kor-
oghlu™ in the Krimchak ethnolect.

The beginning: *79°0X IX'DRO RT UNT HIKR K10 22K MND
Transcription: kér oyu. sene elli dort-de safar etildi.

Translation: “Koer-oghlu. It is written down in [18]54™.
The end: ORI 13T X7
Transcription: derva deniz yolun olsun.

Translation: “Let a river and sea be your way™.
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4. Tales, which like epic works, constitute a part of oral
literature, arc represented in our Krimchak manuscripts by
three different tales. All of them are found in manuscript
B 420 (microfilm No. 53591, pp. 28—47). Each of them
begins with the traditional beginning 19°X “IX»T  (zemani
ilen) “once upon a time™.

Manuscript C 77 (microfilm No. 67836) contains
memoirs about the Russo-Japanese War (1904—1905)
written by Menahem Berman and Yonah Peysakh, who
took part in it as soldicrs. Both wrote in the same copy-
book. but cach wrote his own memoirs scparately. The
notcbook, made of bad ink-absorbent paper, consists of
124 folios and has neither cover nor title. Mcnahem
Berman's memoirs take up 74 folios in the note-book,
but the text is written on one side of each folio only, which
constitutes 74 pages of text in prosc. Of the author,
Mcnahem Berman, we know that he lived in Odessa. In
1904, he was called up and dispatched through Siberia to
the theatre of operations. There he was taken prisoner and
spent some time in captivity in Japan, like many other Rus-
sian soldiers. In his memoirs, he depicts all his misadven-
turcs on his way through Siberia, in the army and in Japan.
His impressions of the war and his life in captivity are re-
flected in the memoirs.

The first page of the text: RT XI0 VADTNT M NDIT A
RIPY OYTR M VAIOR 31 MU WK MM IINNT WX VORI
TODOYTIR YD OMURINY TR UING VMR RIUTIRD XD 795 7an
NARMZIRD V3 170 KD URTIRO MIDWRT RN KT
URT D URD RN UKD IR XTIUR YINT RERARII? WIRP K3 NOX
T7°0CNR IRERP 1 UKD IRDIMX AXPIN 7101 KU AR0M M W
1AM WWT OIR RTIXNR P WD WTIRP IRW A0
PORM IRSIN RTIYR 270 TN WA WA WRT ITIONR APNR
1IN 272D 1 I IR KWL RORARITO RHR APTIROWRA
NOWDURI WRARY “TINTNA 20 K'3A2VIRT PIRA IRDTIRIWKI AROM
T TR RITI T CL RIIAR VOIRP N3 97 WK TR R
SORATVMAR 17K CDTVAR 371 PrUUTRP 1T 97P 1202 0N 1 X1 oD
NP ARIRD 772 DNT VT9ERT I7ARDIN N VIURNY MIWT WRI W
NOUTIX ROX K) UTIXO MIORONT TTNAI IRIN® ¥212 XIXR ROYIR
ROU™IR™ RI'DKIOREIX Y733 KT DX X UXO K33 7R 1IN RTIEN
PITOIN ROLARY K'3 ROUORXIN TMW3 1T2IX DRWAR . ™7 OO
SR TRYDING EMT IRDTIND M1 RITR RVVORY T

ORPIRIVR TMIONT 327 VIRVORIN 1R

Transcription: bin doquz yiiz dordiinjii sene-de avgust
vigirmi doquzunju giinii ros-a-sana-ninp ekinji giinii Ades
Seerine xaber geldi nikulay padisinig amiri gazet ilen ya-
zavir ki Adesski okrugda olan zapasnoy saldat-lari jamisini
Jivip manjuraya yapun-ya qgarsi yollamaya dugus etmeyve o

saati angi saat ki ro§-a-sana giinii musaf-ta unetene togef

oxulan saati :. qacan isittiler jumle israel qardaslar qahal
icinde ot duistii jiimle-nip ic¢ine unutuldu ros-a-Sana giinii
olduygu qahal icinde olyan xaliq basladilar yilamaya
sizlamayva tisa-be-Av giinii kibik unutuldu musaf basladilar
dayilmaya gahal bosandi samas battiqa qahal bosandi orttii
qahal-ni qaytti evine :. Sindi biz da ekimiz Yona Peysax ve
men Menaxem Berman qahaldan gayttiq vorek agirisi ilen
evimizge .. Sindi ros-ha-Sana Cigtiyi giinii obyavieni dayildi
dort bir taraf-qa Adisa icine bu ki yazayvir neqadar zapas-
noy saldad var ise Odesa ic¢inde arkez yarin geje saat on
cki-de gendi ucastkasina vavitsa olsun divir :. axsam oldu
yamimiz ucastka-ya yavitsa oldug $indi casttan jivdilar
bizleri saridilar dort tarafimizic kanvay ilen arastant kibik
jiimlemizi avaladilar.

Translation: “It was on the 29th of August of 1904, the
sccond day of Rosh-ha-shanah when a piece of news came
to the city of Odessa. Tzar Nicolas' order was published
in newspapers. It was written in newspapers that all the
soldiers who were kept in the reserve of the Odessa military
district were to be mustered together and [then] to be sent
to Manchuria to fight against Japan. It was the time of
musaf of the day of the Rosh-ha-shanah that they read
the prayer of Unetane Togef. When the Israelite brothers in
the synagogue heard [the prayer], fire broke out in their
hearts. [All] forgot about the day of Rosh-ha-shanah [and]
those present in the synagogue began to cry and to weep
as if it were the day of Tishah be-Av. The musaf was forgot-
ten [and all] began to break up. The synagogue became de-
serted [and] it was [entirely] empty by the time of sunset.
They closed the synagogue and [all] came back to their
houscs. At that time the two of us, Yonah Peysakh and me,
Menahem Berman, [too], came together back to our houses
with a heavy heart. On the day after Rosh-ha-shanah, an
announcement appeared throughout Odessa, which stated
that each reservist soldier in Odessa should come to his
assembly place at twelve o'clock in the midnight. Evening
fell. All of us had come to our assembly place. At that time,
soldicrs took us in custody from the four sides as if we were
prisoners, [thus] putting us in a state of shame”.

The end: POWRY 12 RN “THYI0RD JYNIYIORT TNAR
KT 2°0PRY
Transcription: yaman raskelmek raskeldi mapa bu

vaslig vaqitim-da.

Translation: “Bad meetings took place in my youth”.

This final sentence of the memoirs of Menahem Ber-
man may be regarded as a sort of summary of his memoirs.

The memoirs of Yonah Peysakh mentioned by Mena-
hem Berman are in the same manuscript (the same micro-
film). It is almost impossible to discern the first half of the
text written on two sides of the folios. The second half of
the text is written only on one side of the folios. The folios
of the beginning and of the end of the memoirs are absent.
The subject matter of the notebook is similar to Menahem
Berman's memoirs (see above).

The beginning: MM POIROWA KON TN K Onp
179X 9373 2793 XMIR IR URRD MIROWNRI RO MUOR . RURKD
IR PDROM PUUPKRNI URRW W RV PRI T R'IRVUIX *10017
P PRI .79 PPIPRYRI DM 3°VUD N0D RN XY 1972 DI WRIRPIR

LIRS WIIRP ORI RN KD

Transcription: gaxal-ya  vardix.  tfila  basladig
goziimiizii saata. astix musaf basladix saat on ekiye keldi
korxli oldu musafni ortaya da boragqip kitmeye su saati bo-
raqtiq musafi eki arqadas Menahem Berman ve Yona Pesax
kittik voyski nacalnik-ka baqtiq ki jiimle israel qardaslar.

Translation: “We came in to the synagogue [and]
began to pray, not letting [however] our watches out of
our sight. We started musaf and we began to read it. The
clock showed almost twelve. It was terrible to break off
the musaf in the middle and to go away. At that time, we
two friends, Menahem Berman and Jonah Peysakh, went to
the military chief. There we saw that all [of us] are Israclite
brothers™.

The end: M RORDNR 2ROV TN NYIXR 1 YURRD W
pleh)
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Transcription: o saati’ ver allax quvet diye basladim
urmaya bir danesi qol kotermedi.

Translation: “At that time, I thought, ‘God help me’,
and I began to beat them [so that] no one [could] lift his
hand [against me]”.

The final part of the text contains a description of
a scandal. The author of the memoirs recounts that some
Japanese accused him of stealing money, but this accusa-
tion appears to have been false.

Manuscript C 77 (microfilm No. 67836) also contains
fragments of two linguistic works. One of them is the be-
ginning of a Hebrew grammar written in the Krimchak eth-
nolect. Some points connected with the Hebrew vowel
sounds and letters are discussed in this part. The text breaks

off in the middle of the sentence: R0 '3 712N ROV X XK
(ama alef olsa teva-ning sonunda) “if the [letter] alef is at the
end of [the word] reva...”.

The other is a fragment of a Hebrew-Krimchak diction-
ary organised in alphabetical order (X — ). It contains about
1,250 individual Hebrew words along with their translation
into the Krimchak ethnolect: for example, X2 2°28 (bahar)
“spring”; *TI'DR NIR (efendi) “sir™; *901 TX (nasl’) “how™;
TR DY) (yapnur) “rain”, etc. Some Hebrew words are
translated in the dictionary by Hebrew words, such as, for
example, 227 7x» (dlik) “flammable”, which indicates the
presence of Hebrew loan words in the Krimchak ethnolect.
The value of the Hebrew-Krimchak dictionary is that it
has preserved many words of the Krimchak ethnolect of
Crimean Tatar.
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fonda v byvshem Aziatskom Muzee™ (“Books in Turkic languages from the former Asiatic Museum fond™). in Jews in Russia, History and

Culture (St. Petersburg, 1998). pp. 8—9.

12. Kh. G. Kor-Ogly. Oguzskii geroicheskii épos (Oghuz Heroic Epos) (Moscow, 1976), pp. 100, 105, 118—20ff.

13. Ibid.
14. Ibid.
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Fig. 1. “The Book of Amos”, part of Karaite manuscript B 98 in the
collection of the St. Petersburg Branch of the Institute of Oriental
Studies, fol. 110a, 15.5X20.3 cm.

Fig. 2. A collection of poems, Karaite manuscript A 128 in the collection of
the St. Petersburg Branch of the Institute of Oriental Studies.
fol. 35a, 10.5X17.7 cm.



Sh. M. Iakerson

HEBREW INCUNABULA COLLECTION IN THE LIBRARY
OF THE JEWISH THEOLOGICAL SEMINARY OF AMERICA IN NEW YORK

Hebrew incunabula [2] form a comparatively small group
of books, approximately 125-—130 editions [3], which
were printed in four countries — Italy, Spain, Portugal,
and Turkey (Constantinople, one edition) — over the last
30 years of the fifteenth century. The history of European
Jewry in the second half of the fifteenth century has been
relatively well documented, the Hebrew manuscript book in
the regions under discussion already had a firm tradition of
colophons (with bibliographic information) by that time,
and Hebrew incunabula themselves have received study for
more than two hundred years [4]. Nevertheless, to this day
a large number of questions remain about the emergence
and genesis of Hebrew book-printing. At present, we still
do not know where and when it arose, and in which of the
countries enumerated above, not to mention who was the
first Hebrew book-printer and which book was the Hebrew
editio princeps [5]. Also, we do not possess a single serious
monograph on Hebrew incunabula [6], a composite cata-
loguec of Hebrew incunabula that meets contemporary
scholarly standards, or even print catalogues of the largest
collections [7]. Besides, the study of Hebrew incunabula
has its myths and legendary figures. For example, we have
documentary evidence of book-printers and publishers that
has not been confirmed by information from books them-
selves, and books of anonymous production the origins of
which cannot be clarified [8]. Many methodological prob-
lems still remain unsolved: how is one to distinguish incu-
nabula from carly paleotypes, how to identify individual
bibliographic units in cditions that have been preserved
only in fragments, etc. Against this backdrop of a develop-
ing discipline, it seems especially timely to study and cata-
logue the largest collection of Hebrew incunabula, that of

¢ Sh. M. lakerson. 2000
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*I have honoured thee by providing an extensive library
for thy usc, and have thus relieved thee of the necessity
10 borrow books. Most students must bustle about to seck
books. often without finding them. But thou, thanks be to
God. lendest and borrowest not. Of many books. indeed. thou
ownest two or three copies. [ have besides made for thee books
on all sciences...™ [1]

the Jewish Theological Seminary of America in New York
(henceforth, the JTS). The Hcbrew incunabula of the
JTS [9] are known primarily through the composite cata-
logue of F.R. Goff “Incunabula in American Libraries.
A Third Census of Fifteenth-Century Books Recorded
in North American Collections” (New York, 1964; hence-
forth, Goff), and the University Microfilms International
guide to the collection — “A Reel Guide to Hebrew
Incunabula from the Library of the Jewish Theological
Seminary of America. Reels 1—20" (Michigan, 1978). The
Goff cataloguc is in alphabetical order, but the descriptions
of Hebrew incunabula are placed in a separate section
(Goff, Heb, pp. 316—22). A brief description of each edi-
tion is accompanied by an indication of which American
libraries hold copies. This has served and continues to serve
as the basis for referring to the presence or absence of vari-
ous incunabula in the collection of the JTS, or to the com-
pleteness of defectiveness of an edition.

In 1993, I was invited to the JTS to prepare a scholarly
description of the collection and to work through unidenti-
fied print fragments with the aim of identifying fragments
of incunabula and integrating them into the collection. In
1999, the work was completed and the catalogue was rcady
for print. Now, basing mysclf on the results of this
work [10], T can confidently state that the information
found in Goff and in “A Reel Guide™ on the JTS collection
of Hebrew incunabula is no doubt nceds serious revising:
books were bought and sold; some editions and fragments
categorized by Goff as incunabula were shown by analysis,
in my view, to be palacotypes. Besides, the integration into
the collection of more than 200 folios significantly changed
the number of fragments listed by Goff [11].
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As | have noted above, the collection of the JTS is
at present the largest collection of Hebrew incunabula in
the world and contains 127 editions. This is especially
remarkable if we take into account that the library, for ob-
jective historical reasons, is significantly younger than the
famed Hebrew collections of Europe (such as, for example,
the Bodleian Library in Oxford, the British Library in Lon-
don, Bibliothéque Nationale de France, the Biblioteca
Palatina in Parma, or the collection of the Russian Acad-
emy of Sciences in St. Petersburg [12]), and it does not re-
ceive any state support, being merely the library of an edu-
cational institution that prepares, for the most part, special-
ists in Judaic studies and religious figures within
conservative Judaism. Surely, one must admit that all quan-
titative information about Hebrew incunabula is rather con-
ditional for both objective and subjective reasons. Since
certain editions have survived only as unicums (single
copies, usually defective), fragments, or simply individual

folios, it is not always possible to draw a line between parts
of an edition or editions printed at the same printing-house
in close chronological proximity. This is especially relevant
when we discuss works which were known and published
as parts of large collections and as individual books [13].
Moreover, there are individual editions and fragments
which some specialists hesitate to attribute to the incunab-
ula period (i.e. before January 1, 1525)[14]. It is even
more complicated to determine the actual number of copies
and fragments in any collection, and naturally this is true of
such a “young” and diverse collection as the JTS. It con-
tains no small number of “composite” books (that is, defec-
tive editions augmented by former owners or even by the
library itself, by folios from other copies, usually with dif-
ferent margins and physical condition) and individual folios
from various copies of the same edition which were
grouped together in order to keep track of materials more
easily, etc. [15].

The history of the collection

The foundation of the incunabula collection under
discussion (and the entire collection of manuscripts and
rare books) was laid by the judge Mayer Sulzberger (b. in
Heidelheim 1843 — d. in Philadelphia 1923), a faithful
friend and sponsor of the JTS library. In 1903, he donated
his personal library to the JTS; it included 500 manuscripts,
2,400 rare print books, among them 45 incunabula (at
that time, the fifth largest collection of Hebrew incunab-
ula in the world [16]). At the same time, Sulzberger
acquired for the JTS the library of Solomon Joachim
Halberstam from Biclitz (1832—1900), who was described
by Prof. Alexander Marx as “onc of the most scholarly col-
lectors of the 19th century” [17]. The Halberstam library
contained 5,500 books, around 200 manuscripts, and at
least one incunabulum, a full copy of a luxurious edition of
the Mishnah (Naples, printed by Joshua Solomon ben Isracl
Nathan Soncino, 1492; Goff, Heb-82, Census 92). Judge
Sulzberger was not only a highly educated bibliophile, but
also an cnthusiast who dreamed of developing Judaic stud-
ics in the New World, where the Jewish population at that
time was on the rise. He saw the creation of a Jewish
library no less significant than the largest collections of the
Old World as a way of making his dream come true, and he
turned all his cnergy and capital to this aim. In donating
two collections (his and Halberstam's), he wrote to Cyrus
Adler, president of the JTS: “I hereby give to the Seminary
a collection of about seventy five hundred (7,500) Hebrew
and Jewish printed books and about seven hundred and fifty
(750) Hebrew manuscripts [18], all of which 1 have lately
causcd to be placed in your building. They fairly represent
the various branches of Jewish lecarning... My hope is that
the Seminary may become the center for original work in
the science of Judaism, to which end the acquisition of
a great library is indispensable™ [19].

Mayer Sulzberger was especially interested in creating
a collection of Hebrew incunabula. Questions of acquiring
incunabula were discussed quitc often in his correspon-
dence with the library's director, Prof. Alexander Marx, and
in library reports on Sulzberger's specific donations [20].
Among the carly-print books which made their way into
the library thanks to Sulzberger's donations, one should
note three examples of carly Roman print [21], a unique

fragment from Reggio di Calabria [22], an Italian prayer-
book, a Passover Haggadah by the printers Soncino [23],
and others.

The next library to add a substantial number of incu-
nabula to the collection of the JTS was that of Elkan
Nathan Adler (1861—1946) of London. It was acquired by
the JTS in 1923. Elkan Nathan Adler belonged to one of
England's best-known Jewish families. A lawyer, traveller,
scholar, and collector, Adler gathered his unique collection
of Judaica not only at European auctions and through book-
scllers, but during his numerous travels too [24]. Adler's
collection, which became a part of the JTS, is known
mainly by virtue of the materials it contains from the Cairo
genizah [25], but the very size of the collection, which con-
tains approximately 4,200 manuscripts and 300,000 print
books, commands respect. As for incunabula, according
to Adler himself, among these were “sixty incunables
and leaves or fragments of other twenty-five” [26]. It is
important that Adler's collection brought with it several ex-
tremely rare books: the only fragments in the world of two
Neapolitan editions of the books of the Bible [27], a Rome
edition of Moreh nevukim (“Guide of the Perplexed”) of
RaMBaM (Goff, Heb-80, Census 86) with extremely inter-
csting manuscript glosses in the margins, first editions of
treatises of the Babylonian Talmud in the Italian editions of
Joshua Solomon Soncino and Spanish editions of Solomon
ben Moses Halevi Alkabiz [28], etc.

In addition to these two large collections, incunabula
entered the library from other sources. I note here the most
important of these:

1. The personal library of Moses Stenschneider
(1816—1907), founder of Jewish bibliography. It was
acquired for the JTS by Jacob H. Schiff (1847—1920),
Life Director of the JTS. The Stenschneider collection
contained 4,500 print books, 30 manuscripts, and several
incunabula, in particular, a book of poems by Imanuel of
Roma Mahbarot (Brescia, 30 Oct. 1491; Goff, Heb-43,
Census 58).

2. Financial contributions from the son of Jacob H.
Schiff, Mortimer L. Schiff (1877—1931), thanks to which
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the library acquired two extremely important incunabula —
the only copy of the Sephardic prayer-book Mahzor leyiom
hakippurim (“Prayers for the Day of Atonement™; Goff,
Heb-72, Census 84) and a fragment (17 folios) of the codex
Tur yvoreh de'ah (Teacher of Knowledge) of Jacob ben
Asher, published in Guadalajara in around 1480 (Goff,
Heb-57; Census 71).

3. The collection of Hyman G. Enelow (1877—1934),
rabbi of the New York synagogue Temple EmanuEl
and one of the founders of reform Judaism in the US. This
collection holds editions by the printers Soncino, in particu-
lar, the treatise Hullin (of profane things), published
by Joshua Soncino in 1489 (Goff, Heb-109; Census 126),
and others.

Many people and various factors played a notable role
in shaping the JTS incunabula collection, but I have no
doubts that the key figure who made possible the creation
of such a collection was the library's long-time director,
Prof. Alexander Marx (1878—1953). His figure deserves
a few biography remarks. Marx was born in Eberfeld
(Germany) and grew up in Konigsberg, where he com-
pleted gymnasium and university, and later finished his
religious education in Berlin at the famed Hildesheimer
Rabbinical Seminary. Among his teachers there were mem-
bers of the German “wing” of Jewish studies, Abraham
Berliner (1833—1915), the rector of the Seminary and
Marx' future father-in-law, David Hofman (1845—1912),
and, of course, the above-noted Moses Steinschneider, un-
der whose direction Marx worked for two years in the
Staatsbibliothek of Berlin. In 1903, the 25-year-old scholar
received an advantageous offer from the President of the
JTS, Prof. Solomon Schehter (1847—1915), to occupy two
vacant positions: professor of history and librarian. Marx
accepted the offer and came to New York in late 1903 [29].
I must confess that while studying the collection and draw-
ing up a scholarly description, when | encountered Marx'
comments on incunabula and his notes in inventory books
or read the reports of the library and his scholarly articles,
I could not help thinking of him. I tried to imagine the inner
world of the man whose selfless labour gathered all of these
books together into a single collection. The young Marx,

who began his long career at the JTS, strikes me as
a scholar who inherited all of the best that had been accu-
mulated at that time by the German school of Oriental stud-
ies: a broad grounding in history, philosophy, religious law
(halakhah), a profound knowledge of the sources, both
classical and modern languages, and a certain pedantry and
scrupulousness in his work.

Marx was the director of the JTS library for 50 years
and succeeded in realizing Sulzberger's dream of creating
in the New World a library not inferior, but in some ways
even superior, to the well-known European collections.
As a student of Steinschneider and a Hebraist with broad
interests, all written works were important to Marx — frag-
ments from the genizah, documents, manuscripts and early-
print books. But as director of the library, Marx had
a firm policy on shaping a collection in which he indubita-
bly granted incunabula an important place. Clearly, it
is impossible to gather in one place all Hebrew manuscripts
or print books, but one can try to create as full as possible
a collection of Hebrew print books of the fifteenth century
(the period when not only the manner of production, but the
form of books, underwent gradual change). For this reason,
Marx was especially interested in acquiring incunabula.
One should note that Alexander Marx, like his brother
Moses Marx (1885—1973) [30], had a scholarly interest
in the study of incunabula. Alexander Marx was the author
of a number of interesting articles [31] and the first
bio-bibliography in this area — “The Literature of Hebrew
Incunabula” (in his Studies in Jewish History and Booklore,
New York, 1944, pp. 277—95). As [ have already written,
before Marx, there were only two incunabula in the library;
Marx succeeded in creating a collection that numbered
more than 100 editions. But in addition to this, Marx per-
sonally donated to the library onc of the rarest incunabu-
lum-unicums, Maimonide's Hilhot shehitah (“Laws of
Slaughtering”; Goff, Heb-75, Census 85). The significance
of Marx' work for the JTS was accurately described
by Herman Dicker: “Shechter's invitation to Alexander
Marx to come to New York and become professor of
history and librarian must have struck the young man as
a great honour, but ultimatcly the honour redounded to the
Seminary” [32].

Basic description of the collection

The significance of the JTS incunabula collection
is naturally not limited to its size. The collection displays
a number of qualities which have made it, in essence, the
main scholarly basis for studying the ecmergence of Jewish
book-printing. The collection contains in full (c.g. editions
from Rome, Lisbon, and Lciria) or almost in full (c.g. edi-
tions from Brescia, Mantua, Soncino, Guadalajara) the pro-
duction of all currently known Jewish printing-houses and
nearly all individual editions [33] (anonymous cditions
which cannot be identified on the basis of indirect cvidence
as the production of any particular known printing-
house [34]). As a result, the JTS collection can be seen
today as a unique thesaurus of Hebrew typefaces and deco-
rative graphics used in the fifteenth century. The collection
contains a number of books not found in other American
libraries [35] (see Appendix, numbers marked with onc
asterisk) and nine unicums (see Appendix, numbers marked
with two asterisks):

1. [Mishneh torah). Hilkot shehitah (*Laws of Slaugh-
tering”). [Lisbon: Eliezer Toledano], ca. 1492 (Goff,
Heb-75, Census 85). Only onc copy and one fragment of
this small and extremely popular book have survived; both
arc in the collection of the JTS [36].

2. Mahzor leviom hakippurim (“Prayers for the Day
of Atonement™). [Spain or Portugal?], ca. 1490 (Goff,
Heb-72, Census 84) [37]. An elegant edition in elongated
form. This copy belonged to a member of the illustrious
Italian Jewish family Finzi from the city of Carpi in north-
ern Italy [38].

3. Leaf from the book of Aharon haKohen from Lunel
‘Orhot  hayim (Paths of Life) [Spain or Portugal?],
ca. 1490. (Goff, Heb-2, Census 2) [39].

4. RaShi's Commentary on the Pentateuch. [Zamora:

Samuel Musa], (?) 1487 or 1492. This copy has an unusual
history. It belonged to a famous Italian bibliographer and
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collector, Leon Vita Saraval (1771—1851) [40]. In 1853,
the Saraval family's library was acquired by the Judisch-
Theologisches Seminar of Breslau (today's Wroctaw,
Poland). The library was looted during the fascist occupa-
tion and the copy in question was considered lost for many
years [41]. In 1950, it was acquired by L. Rabbinovich
from Mr. A. Ochs [42] and donated to the JTS library.

5. Pentateuch with haftarot. [Napoli: Jehoshua Solo-
mon ben Israel Nathan Soncino], ca. 1492 (Goff, Heb-17,
1, Census 20). In-folio. 13 individual folios (9 folios from
the book of the Pentateuch and two from the haftaror).
Folios from the Adler collection are bound together [43].

6. Pentateuch? [44] [Napoli: Jehoshua Solomon ben
Israel Nathan Soncino], ca. 1492 (Goff, Heb-16, 1, Census
21). In-oktavo. Three folios (one from the book of Genesis
and two from Exodus).

7. Book of Psalms [Napoli: Jehoshua Solomon ben
Israel Nathan Soncino], ca. 1492 (Goff, Heb-31, 1, Census
40). In-12°. 13 folios, Adler collection [45].

8. Calendar for (5)257/(1497) [Barco (?): Gershom
ben Moses Soncino], ante 1497 (Goff, Heb-3, Census 5).
Sulzberger collection.

9. Mahzor (Festival Prayers) [Italy: Gershom ben
Moses Soncino], ante 1500 (Goff, Heb-127) [46]. In-12°.
18 folios (14 from the treatise *Abot and 4 from the liturgy
of Judgment day. Adler collection.

In addition to indicating the uniqums listed above,
some important things must be taken into account in the
modern study of Hebrew incunabula. First, this is unique
cxamples of the employment of certain materials for print-
ing certain editions. We know that books were copied and
printed in Europe during the period on two types of mate-
rial: parchment and European paper. There are also cases
when the print run of an edition was printed partly on
parchment (a more solid, long-lasting, and naturally, ex-
pensive material) and partly on paper. Today we know of
parchment copies of 35 editions [47], of which 10 are held
in the JTS, and four of which are found only in our collec-
tion. These are: (i) the second volume (Yoreh de'ah) of
the four-volume compendium 'Arba‘ah turim of Jacob
ben Asher [Solomon ben Moses Soncino, ca. 1490; Goff,
Heb-48, Census 62]; (ii) the first three books of the medical
Canon of Ibn Sina [Napoli: Azriel ben Joseph Ashkenazi
Gunzenhauser, 1492; Goff, Heb-4, Census 6]; (iii) a frag-
ment (2 folios only) from the Book of Psalms [Spain or
Portugal: Shem Tov Ibn Halaz (?), ca. 1490; Goff, Heb-126,
3]; (iv) a fragment (2 folios only) from the Mishneh torah
of Maimonides [Spain or Portugal: Moses Ben Shealti’el,
ca. 1491—92; Goff, Heb-78, Census 89].

Among paper copics we notc the only copies of
the prayer-book Tefillat vahid and the Passover Haggadah
published in Soncino, apparently by Joshua Solomon ben
Israel Nathan Soncino in 1486 [48]. They have been pre-
served only in two defective copies, a parchment copy at
the British Library and a paper one in the JTS.

Second, certain extant Hebrew incunabula are repre-
sented in the JTS collection in the most complete copies.
The best example is an edition of the Commentary on the
Pentateuch by Bchai ben Asher [Spain or Portugal: Shem
Tov Ibn Halaz, 1491; Goff, Heb-5, Census 7]. This rarc
cxample of Sephardic printing has been preserved only in
threc defective copies: a copy at the Jewish National and

University Library in Jerusalem (around 100 fols.) [49];
a copy at Hebrew Union College in Cincinnati (124 fols.) [50];
and our copy, which is more than three times as complete
and contains 411 folios. The size of our copy permitted
me — correctly, | hope — to reconstruct it and rectify cer-
tain inaccuracies in the structure of the quires as given in
the Hebrew Union College description [S1].

Third, the collection contains various copies and frag-
ments of the same edition. As I wrote above, the collection
took shape on the basis of two large private collections that
were pooled and a relatively large number of individual
copies and fragments. This composition allows us to con-
duct an effective comparative analysis of typographic
changes (mainly in the type-setting of the text) within
a single edition. For example, an edition of the Pentateuch
with Aramaic translation Onkelos and commentary by
Rashi [Lisbon: Eliezer Toledano, 1491; Goff, Heb-20,
Census 17] is found in the library in four copies: two paper
and two parchment. A comparative study of these copies
shows that there are significant differences between the
parchment and paper copies in the form of additions, cor-
rections, the use of various typefaces, running titles, etc.

Hence, it becomes clear why the JTS collection was
and is such an important source for the multi-faceted study
of incunabula, book-printing, and philology. I note here
several studies: first and foremost, the work of A.Marx
himself and his deputy Isaak Rivkind (1895—1968).
Rivkind was a folklore specialist, Yiddish specialist, and
cthnographer who published a series of articles under the
general title Dikdukke sefarim (**Details about Books™). In
these, he based himself on copies from the JTS collection
and studied the typographic variant readings in incunabula
and palaeotypes [52]. Copies from the JTS were used by
Louis Finkelstein to prepare a critical edition of the com-
mentary of David Kimhi on the Book of Isaiah [53], by
Elazar Hurvitz to publish a critical text of Maimonide's
Mishneh torah [54]. and by lIsaak Penkover to study the
Masoretical tradition of the Biblical text [55] and others.
Alexander Marx frequently stressed in his library reports
that the collection's materials were actively employed by
A. Freiman and Moses Marx in drawing up an encyclopaedia
of typefaces and decorative elements in Hebrew incunabula,
the Thesaurus tvpographiae hebraicae saeculi XV, and
in preparing the description of Hebrew incunabula in the
“Gesamtkatalog der Wiegendrucke” [56]. I note also that our
materials were one of the main sources for a composite of
Sephardic print fragments of the Talmud drawn up by Haim
Dimitrovsky [57]. A relatively large number of copies have
been published in facsimile. For example, the Sephardic edi-
tions of various parts of the Mishneh torah [58], the richly il-
lustrated Meshal hakadmoni (Proverb of the Ancients) of
Isaak Ibn Sahula, A Book of Eldad ha-Dani [59], etc.

To conclude our discussion of the JTS collection, it is
important to mention the accessibility of the collection to
readers. The JTS library is open to the broadest circle of re-
searchers, and virtually all of the incunabula have becn mi-
crofilmed and, consequently, are available for viewing out-
side the library. The staff of the Special Collections reading
room are extremely competent and, what is no less impor-
tant, eager to help. One can only hope that the catalogue
I have prepared will be published in the near future and that
this publication not serve as an end in itself, but rather
an impetus for renewed study.
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Comparative table of the collection [60]
No. Goff/Guide Update data No. Goff/Guide Update data
1 copy copy & leaf [61] 64 2 copies idem
2! leaf idem 65 copy idem
Jrx leaf idem 66 2 copies idem & leaf
4 2 copies. 3 copies & 2 fols. 67 2 copies idem & 3 fols.
5 copy & 4 fols. idem 68 copy idem
6 copy 2 copies & 5 fols. 69 copy idem & leaf
7 2 copies idem 70 copy idem & 2 fols.
8[62] 14 fols. copy & 18 fols. 71* copy idem
9 copy & 14 fols. 2 copies & 64 fols. 72%* copy idem
10 copy & 23 fols. copy & 30 fols. 73 ?Pciflfeie:’b;‘,"g:g“Sing idem & 14 fols.
11 copy copy & 9 fols. 74 ‘1:(5)833' ['2?]“ 13 Oct. not included
12 24 fols. idem 75%* copy idem & 2 fols.
13 3 fols. 5 fols. 76 copy 2 copies
14 [64] 4 fols. idem 77 copy 2 copies & 19 fols.
15 18 fols. 17 fols. 78* copy & 2 fols. copy & 3 fols.
16,1 3 fols. idem 79, 1* 10 fols. 21 fols.
16,2 fragm. idem 79,2* 25 fols. 26 fols.
16,3 6 fols. 8 fols. 80 2 copies copy
16,4 leaf unconfirmed* 81 copy copy & 2 fols.
16,5 2 fols. unconfirmed 82 3 copies idem & 13 fols.
16,6 2 half leaves unconfirmed 83 copy idem
17,1%* 11 fols. idem 84 copy idem
17,2 33 fols. 33 fols. & half leaf 85 copy idem
18 2 [65] copies copy & 6 fols. 86 copy idem
19 copy & 25 fols. copy & 27 fols. 87 copy idem & 9 fols.
20 3 copies 4 copies 88 copy idem & 11
21 copy & 8 fols. copy & 11 fols. 89 copy idem
22 2 [66] copies copy & leaf 90 copy copy & 2 fols.
23 copy copy & 4 fols. 91 copy idem
24 3 copies 2 copies & 6 fols. 92* copy idem
25 copy copy & leaf 93* 2 fols. idem
26 oy ffj Sgﬁf;i:ife‘:f idem 94* [67] 3 fols. idem
27* 26 fols. 33 fols. 94a [68] copy idem & 11
28 copy idem 94b [69] ** | copy idem
29 2 copies idem 95 copy idem
30[70] 19 fols. missing 96* copy idem
31,1% 13 fols. idem 98 2 copies & 23 fols. 2 copies & 28 fols.
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Continuation of the comparative table

No. Goff/Guide Update data No. Goff/Guide Update data
31,2% 1 leaf missing 99 copy & 2 fols., var idem

31,3* 2 fols. see No. 124 100* 3 fols. copy & 3 fols.
32% 5 fols. idem 101* copy idem & 4 fols.
33% copy idem 102* copy idem

34 copy copy & 5 fols. 103,1* leaf idem

35 copy copy & 13 fols. 103,2* leaf idem

36 copy copy & 11 fols. 104* 45 fols. 43 fols.

37 copy copy & 5 fols. 105 — 2 fols.

38* 2 fols. copy [71] & 2 fols. 106* copy idem

39 copy idem 107* 11 fols. 13 fols.

40 2 copies 2 copies & leaf 108* 7 fols. 6 fols.

41 copy idem 109 copy idem & 9 fols.
42%* copy idem 110,1 2 fols. —

43 2 copies idem 110,2* 3 fols. 4 fols.

44* 7 fols. 15 fols. 111 copy copy & 6 fols.
45% copy idem 112* 2 fols. 7 fols.

46 copy idem 113* 10 fols. 14 &1[72]
47 (lg; i:gges; LIV 1 1v & 2 fols. 14 3 fols. —

48 I—IV; also II idem & 12 fols. 15 copy idem

49 copy copy & 14 fols. 117* 23 fols. 23 & 1[73]
50 copy idem 118 6 fols. —

51 copy copy & 2 fols. 119* 17ff 12 fols.

52+ 5 fols. 7 fols. 120* copy idem

53% copy copy & 4 fols. 121* 3 fols. unconfirmed
54% copy 2 copies & 2 fols. 122% copy idem & 1 fol.
55% fols. 1—40 idem & leaf 123 2 copies unconfirmed
56 copy idem & leaf 124 copy idem & 6 fols.
57* 17 fols. idem 125 copy unconfirmed
58 2 fols. 3 fols. 126,1 10 fols. unconfirmed
59 [74] 21 fols. idem 126,2 8 fols. unconfirmed
60* [75] | 23 fols. missing 126,3* 2 fols. idem

61 2 copies copy 126,4 4 fols. unconfirmed
62 copy idem 126,5 leave unconfirmed
63 copy idem 127* 18 fols. 24 fols.

lln the Appendix, one asterisk is used to indicate the only copy in America, while two asterisks — a unique copy in the world.
The word ‘unconfirmed’ is used to indicate an edition which, in my opinion, is not an incunabulum.
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Supplement

The list of Hebrew incunabula in the library of the JTS, which are absent in Goff and Reel Guide:

1. Jedaiah ben Abraham Bedersi ha-Penini, Behinat ha-‘olam (“Examination of the World), [Mantua: Estelina, the
wife of Abraham Conat, and Jacob Levi di Tarascona), ca. 1474—1478(?), (Census 75). This incunable is preserved at the
Schoken Institute for Jewish Research of the JTS in Jerusalem, and, for this reason, it has not been included in Goff's
catalogue despite the fact that the incunable is the property of the library of the JTS.

2. (Biblia Hebraica) Torah (Pentateuch), hamesh megillot (“Five Scrolls”), haftarot (Readings from the Prophets).
[Brescia: Gershom Soncino]. 1493 (Census 22). One copy of this edition is preserved in the Library of the JTS but is not its
property.

3. Fragment, only part of one leaf of Moses ben Maimon (RaMBaM; 1138—1204), Mishneh torah (*“Codification of
Talmudic Law™), [Yad Ha-Hazakah (*Strong Hand™)]. Introduction (without continuation?). [Spain or Portugal: press of
*Orhot Hayyim’], ca. 1480—1490. The exact number of leaves is unknown (at least 16 leaves). The edition was not included
either in Census of Offenberg. For facsimile edition of surviving leaves, see in E. Hurvitz, Mishneh Torah of Maimonides.
A facsimile of an unknown edition printed in Spain before the exile... (New York, 1985), pp. 1—32.

Notes

1. *The will of Iehuda Ibn Tibbon™ (approx. 1120 — after 1190), Hebrew Ethical Wills. Selected and Edited with Introduction by
Israel Abrahams (Philadelphia, 1954), p. 57.

2. I remind readers that incunabula are books printed with the so-called Gutenberg method (with the aid of moveable metal letters) in
the period before January 1. 1501. Hebrew books in the context of bibliographical, codicological and palaeographical studies are books of
any content and in any language copied or printed in the letters of the Hebrew alphabet.

3. The exact number of printed books is not known. One can only note that P. Tishby (Jewish National and University Library)
remarks in the foreword to a description of Hebrew incunabula that he “already [has] (in the original or on microfilms from various librar-
ies) more than 140 Hebrew incunabula which have been identified without any doubt™.

MNMPNA 1500 THIY NO TYIDHTIV DMIYN DMIODN YY VNN 9NNHDI MNON .DMMIY (DNINPINR) WIY-2DIT .9 )aWN)

(.808 MY ({1985=]1983) NY 19D MIP /NMN-MOVN [1] .DTNVPN DITNY DY DIDMNIDPN DN ND DI

A. K. Offenberg (Bibliotheca Rosenthaliana) includes in his inventory of Hebrew incunabula 139 editions (1—114, 114bis, 10—138). See

Hebrew Incunabula in Public Collections. A First International Census. Completed by A. K. Offenberg. In collaboration with C. Moed-
Van Wakraven (Nieuwkoop, 1990); henceforth — Census.

4. The study of Hebrew incunabula began with the work of the Italian Hebraist Giovanni Bernardo De Rossi (1742—1831 De
hebraice typographiae origine ac primitiis seu antiquis ac rarissimis hebraicorum librorum editionibus seculi XV disquisitio historico-
critica... (Parmae, 1776). Annales hebraeo-rypographici sec. XV. Descripsit fisoque commentario illustravit ... 1795, etc. For a detailed
description of the development of Hebrew incunabula studies. see the overviews of A. Marx “The literature of Hebrew incunabula™, in his
Studies in Jewish History and Booklore (New York, 1944), pp. 277—95: A. K. Offenberg, “Literature on Hebrew incunabula since the
Second World War”, in his A Choice of Corals (Nieuwkoop, 1992), pp. 1—41. See also the bibliography of Hebrew incunabula: .9 pawn

602-579 "Ny (NHWN-)"WN) 2/3D 190 MIP ,'DMI3Y (DNINPPN) WIY-YDIT MTIX DY NHND 19w’

5. We can today state with some confidence that Hebrew book-printing arose at the end of the 60s in Rome and that the first Hebrew
printers were Obadiah, Menasseh and Benjamin of Rome (for more detail, see M. Marx “On the date of appearance of the first printed
Hebrew books™. Alexandr Marx Jubilee Volume. 1: English section (New York, 1950), pp. 481—501). There is no consensus on the order
in which books were printed in the first Roman printing-house: in my view. we do not have sufficient information to solve the problem.
But one should note that the author of the above-mentioned “Census™ of Hebrew incunabula, Dr. A. K. Offenberg, feels that the first
Hebrew incunabulum was the dictionary of rabbi David Kimhi Shorashim (“Roots™), see A. K. Oftenberg, “The earliest Hebrew printed
books™. Newsletter [of the] British Library. Oriental and India Office Collections, XLVIII—XLIX (autumn 1993), pp. 10—1.

6. One should note that an attempt at a comprehensive description of Hebrew incunabula was undertaken by the above-mentioned
Israeli scholar P. Tishby in a series of articles in the journal Kiryar Sefer (Nos. 58, 60—64) and in the journal Ohev Sefer (No. 1). Unfor-
tunately. the work was not completed: only 40 descriptions were published. The most important reference work on Hebrew incunabula is
Offenberg's Census. It contains. however, only brief bibliographic descriptions of editions.

7. There is. it is true, hope that this gap will be filled in the future: Prof. A. Offenberg has nearly completed a catalogue of the collec-
tion in the British library, and the author of the present article — a catalogue of the JTS collection.

8. 1 provide a few examples: we know of a 1446 agreement reached in Avignon between the Prague jeweller Procopius Waldfoghel
and the Jewish fabric dyer Davin de Caderousse that the former would prepare the letters of the Hebrew alphabet from metal and teach
the dyer the “art of artificial writing™ (ars artificialiter scribendi). But, naturally. no traces of any book-printing activity were preserved
in Avignon for the period (for more detail. see P. Pansier, Histoire du livre et de I'imprimerie a Avignon. Du XIV au XVI siécle, i
(Nieuwkoop. 1966); in the Rome archive, documents from 1485 and 1497 have been preserved in which several names are mentioned
that are entirely unknown in the history of Hebrew book-printing. Cf. R. Di Segni, ** ‘Nuovi dati sugli incunaboli ebraici di Roma’, un
Pontificato ed una citta Sisto IV (1471—1484)", Atti del convegno Roma, 111—VII (1984), pp. 291—304. In the history of the Spanish
Inquisition, we know of a marano. Juan de Lucena, who was accused in absentia, on the basis of testimony from numerous witnesses, of
printing Jewish books in Toledo and Montalban. But we have no serious cause to believe that his printing-house actually existed. About
him see J. Bloch, “Early Hebrew printing in Spain and Portugal™, Bulletin of the New York Public Library, 42 (1938), pp. 370—420.
Reprinted in Hebrew Printing and Bibliography (New York. 1976). pp. 5—54.

9. The JTS library also has a fairly interesting collection of Latin incunabula, mainly on topics linked to Judaism. In particular, the
collection contains a fragment (the Book of Esther, 8 folios) of the famed 42-line Gutenberg Bible (Goff, B-526). This collection. of
course, lies beyond the bounds of this article.

10. That is, January 1, 2000.
11. See the Appendix (Comparative table of the collection) in the present issue.
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12. One should note that the JTS library also has the largest collection of Hebrew manuscripts in the world. According to the latest
count, it holds more than 10,620 manuscripts and 40,000 genizah fragments. 1 thank the library's curator of special collections, rabbi
Schwarzbard, who conveyed this information to me. See B. Richler, Guide to Hebrew Manuscript Collections (Jerusalem, 1994). about
10,000 manuscripts and 24,000 leaves (p. 132).

13. For example, the Book of Psalms, Passover Haggadah or Mishnah treatise 'Avor (“Saying of the Fathers™) was printed separately
and in prayer-books.

14. For example, an edition of a 31-line Bible which is identified by some researchers (myself included) as an Italian incunabulum
(Goff, Heb-11; GW (Add) 4199/10): others believe it to be an early palacotype. Cf. L. Goldschmidt, Hebrew Incunables. A Bibliographical
Essay (Oxford, 1948), p. 68.

15. A sample of this type of editions can serve the fourth volume — Hoshen ha-mishpat (*Breastplate of Judgement™) — of Halakhic
codex by Jacob ben Asher ‘Arba’ah turim (“Four Orders of the Code of Law™) [Piove di Sacco: Meshullam Quzi and his sons, 3 July
1475; Goff, Heb-47, Census 61]. The copy of JTS consists of 161 leaves, lacking the blank fols. 41, 151, 163, 165, 166. Originally
the copy consisted of fols. 1—149, 164. The additional leaves were added later in two grouping: (1) fols. 150—158: (2) fols. 159—162:
the margins of these leaves are wider and were folded to fit the dimensions of the other leaves in the copy.

16. The British Museum — 75 editions; Oxford — 67; Frankfurt — 56; Parma — 61 (data according to J. Jacobs, “Incunabula™,
The Jewish Encyclopaedia, vi, p. 577).

17. A. Marx, “Some Jewish book collectors™, in his Studies in Jewish History and Booklore, p. 230.

18. I note that at that time the entire collection of the library was approximately 5,250 books. of which two were incunabula (I was,
unfortunately, unable to identify them) and three manuscripts.

19. Cited according to A. Marx, Bibliographical Studies and Notes on Rare Books and Manuscripts in the Library of the Jewish
Theological Seminary of America, ed. with introduction by Menahem H. Schmelzer. Foreword by Gerson D. Cohen (New York. 1977),
p. 90.

20. The Mayer Sulzberger Alexander Marx Correspondence 1904—1923, edited and annotated by Herman Dicker (New York, 1990).
Cf., for example, Sulzberger's letters to Marx Nos. 2, 4, 9, 17, 26, 67, 76a, 80, 137, 145, 149, 186, 246 and Marx' letters to Sulzberger
Nos. 3, 11, 21, 25,27—30, 32, 33, 35, 39, 63, 73, 75. 87.91, 97,99, 124, 125.

21. Commentary on the Pentateuch of RaMBaM [Rome: Obadiah, Menasseh and Benjamin of Rome, ca. 1469—1472; Goff, Heb-86.
Census 96]; Commentary on the Pentateuch of RaSHI [idem. Goff. Heb-92, Census 111]; Great Book of Precepts of Moses ben Jacob of
Coucy [Rome: ante 1475; Goff, Heb-84, Census 94].

22. Commentary on the Pentateuch of RaSHI [Reggio di Calabria: Abraham ben Isaak Ben Garton, 17 February 1475: Goff. Heb-93.
Census 112]. This unique edition has been preserved only in a single copy (held in the Biblioteca Palatina of Parma) and in the fragment in
question.

23. Tefillat yahid (“Personal Prayers™), Roman rite, [Soncino: Joshua Solomon ben Israel Nathan Soncino, 7 April 1486: Goff, Heb-
120, Census 138]; Passover Service. [/dem, Goff, Heb-42, Census 54]. Both of these editions have been preserved only in two copies. The
second is in the British Library.

24. In the foreword to the catalogue of manuscripts from his collection. Adler described the geography of his travels as follows:
“Egipt and Palestina were visited in 1888, 1895—6, 1898 and 1901... In 1892, 1894 and 1900 visits to Morocco... Visits to Algiers in
1905... to Persia in 1896, and Central Asia in the following year... Aleppo in 1898... to Constantinople and the Balkans an 1888 and 1913:
to Spain and Portugal in 1892, 1894, 1900, and 1903: to South America in 1902—3. to North America five times during the present
century, to Russia also six times, and to India and Aden in 1906™. See (E. N. Adler, A. Marmorstein]. Catalogue of Hebrew Manuscripts
in the Collection of Elkan Nathan Adler (Cambridge, 1921), p. V.

25. Genizah (nvn) — a place of “burying™ out of use Jewish books and ritual items. The most famous genizah was found in
an ancient synagogue (known as the Shamyin, Elijah, Moses or Ezra Synagogue) in Fustat (Old Cairo, Egypt) in the late nineteenth
century. The Cairo genizah numbered more than 200,000 leaves, fragments and manuscripts. The discovery of this genizah caused a real
revolution in the field of Hebrew studies which can be compared only with the discovery of ancient manuscripts in the Qumran caves.
E. N. Adler visited Fustat in 1896, a few months earlier than the discovery of the genizah was made by Solomon Schehter, who had then
a chance to visit for a short time the genizah and to bring to England about 30,000 fragments.

26. E. N. Adler, “The Hebrew treasures of England™. Jewish Historical Society of England. Transactions, V1II (1915—1917), p. 16.

27. Pentateuch with haftarot (selections from the Prophets) [Naples: Joshua Solomon ben Israel Nathan Soncino. ca. 1492; Goff,
Heb-17, 1, Census 20]; Book of Psalms [idem: Goff, Heb-31, 1. Census 40].

28. For example, from the Soncino editions of Joshua Solomon Soncino: Ketubbot (on marriage Settlement: Goff. Heb-111.
Census 129), Gittin (on divorces; Goff. Heb-106, Census 123), Niddah (on menstruation; Goff, Heb-115. Census 131): unique fragments
from the Guadalajara editions: Berahot (on blessings; Goff., Heb-103, 2, Census 118), Yoma (on Day of Atonement: Goff, Heb-119,
Census 137). I note in passim that Adler wrote scholarly works on the treatises of the Babylonian Talmud, see Adler, “The Hebrew
treasures of England”, pp. 1—18; idem, “Talmud incunables of Spain and Portugal®, Jewish Studies in Memory of George A. Kohut
(New York, 1935).

29. 1t is interesting that Marx' work on forming the JTS library in fact began even earlier. in Europe. Judge Sulzberger appealed to
him with a request to visit Bielitz and convey his opinion of the above-mentioned library of Solomon Joachim Halberstam, which he
intended to acquire for the JTS.

30. Moses Marx was a professor at Hebrew Union College in Cincinnati. He wrote the above-mentioned article on the emergence of
Hebrew book-printing (see n. 4), an excellent “Catalogue of the Hebrew books printed in the fifteenth century now in the Library of the
Hebrew Union College™, Studies in Bibliography and Booklore, 1 (1953), pp. 21—47, and a number of other works on the history of
Hebrew books.

31. See, for example, A. Marx, “Die Soncino-Haggada und das Sidorello 1486, Zeitschrift fiir Hebrdiche Bibliographie, V11 (1904),
p. 58: idem, “Notes on the usc of Hebrew type in non-Hebrew books, 1475—1520", in his Studies in Jewish History and Booklore,
pp. 296-—345; idem, “The choice of books by the printers of Hebrew incunabula™, To Doctor R.: Essavs Here Collected and Published in
Honor of the Seventieth Birthday of Dr. A. S. W. Rosenbach ... (Philadelphia, 1946), pp. 154—73.

32. H. Dicker, Of Learning and Libraries: The Seminary Library at One Hundred. Foreword by Ismar Schorsch (New York, 1988),
p. 18. On the history of the formation of the library in general and on Marx' role in the process, see: M. Schmelzer, “Building a Great
Judaica Library — at what price?™, Tradition Renewed. A History of the Jewish Theological Seminary. Vol. 1: The Making of an Institu-
tion of Jewish Higher Learning, ed. Jack Werteimer (New York, 1997), pp. 679—715.
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33. For example, represented entirely is the production of printing-houses from Rome, Lisbon, Leiria, and almost in full editions from
Bresia, Mantua, Soncino, Guadalajara.

34. For example, an edition of the Halakhic collection Ko/ Bo (Complete Ritual: Goff, Heb-67, Census 81); an edition of the
Pentateuch by the printer Isaac ben Aaron d Este (Goft, Heb-13, Census 25); an cdition of Mishneh torah by the printer Solomon ben
Judah and Obadiah ben Moses (Goff, Heb-76, Census 87), and others.

35. Data according to Goff.

36. On the acquisition of the copy in question, sec A. Marx, “Einc unbekannte Inkunabel”, Zeitschrift fiir Hebrdiche Bibliographie,
XI11(1908), pp. 5—6.

37. For more detail on the copy in question, see Marx' article “Eine unbekannte spanische Inkunabel”, Soncino-Bldtter, 111 (1930),
pp. 97—106.

38. In accordance with the signature on the inner side of the binding's outer cover: Y9INp Pyn X»9 o»N TN (Baruch Hayim
Finzi from the city of Carpi).

39. This Halakhic work was printed in an anonymous Sephardic printing-house. Only a few books printed in this script and on paper
of this type have been preserved. The anonymous printer in question is known in incunabula studies as Drucker des Orhot hajjim thanks
to the identification in Gesamtkatalog der Wiegendriicke, Hrsg. von der Komission fiir den Gesamtkatalog der Wiegendriicke. Bd. 1—8
(A-Fliihe) (Leipzig, 1925—1978), p. 486.

40. A description of the copy in question was completed by Moses Steinschneider in Catalogueus librorum hebraeorum in biblio-
theca Bodleiana (Berlin, 1852—1860), No. 6924, 4. See also the catalogue of the collection drawn up by the collector's son
V. Leon Saraval. Catalogue de la Bibliothéque de littérature hebraique et orientale et d’auteurs hébreux de feu... (Trieste, 1853),
No. XXVIL

41. On the vicissitudes of this book's fate, see also A. K. Offenberg, “The carliest printed editions of Rashi's commentary on the
Pentateuch™, in his A4 Choice of Corals (Nicuwkoop. 1992), pp. 139—41.

42. On the basis of an ex /ibris on the inner side of the binding's outer cover and a note in the inventory book.

43. On the basis of a note on the inner part of the binding's outer cover.

44. 1t is not out of the question that we have here an edition of the Pentateuch with hafiaror (Selections from the Prophets) or even
an cedition of the entire Bible, but the extant fragment does not allow for an exact determination.

45. On the basis of a note in the inventory book.

46. The identification of this edition as an incunabulum, and not an carly palacotype, cvokes doubts in a number of scholars (for
example. it was not included in the Census). In the catalogue I prepared, the edition is included in the section “Doubtful identifications™.

47. A. Freimann note only 29 incunabula on parchment (“Die hebrdischen Pergamentdrucke™, Zeitschrift fiir Hebraiche Bibliographie,
XV (1911), pp. 46--57.) while Offenberg (Census, pp. 199-—206) — 34. Offenberg does not take into an account a fragment from the
Book of Psalms (No. 3 before us).

48. The edition of the prayer-book is dated 2 ivar 5246 from the Creation of the World (April 8. 1486). The cdition of the Haggadah
printed in the same sct of typefaces does not have a colophon. An analysis of the paper in these two editions allowed me to conclude that
they were published not only at the same printing-house, but in the same period.

49. .4'0n [1986=]1984) LI IOD NP ,UNIWYI DMIAY DNINPON' .9 pawn  Tishby does not indicate the exact number of
folios, only the sections: from Bereshit to Mikke: (i.e. Genesis 1—44, 17).

50. M. Marx. “Catalogue of the Hebrew books printed in the fifteenth century now in the Library of the Hebrew Union College™,
pp. 21- 47 No. 3.

51. The structure of the quires was reconstructed on the basis of extant entire middle folios (the copy was sewn together and bound in
our day without any correlation with the original structure of the quires; nonethceless, entire middle folios have survived: 27/28, 47/48,
77/78. 87/88) and in accordance with the location of watermarks on folios. The reconstruction showed that a standard quire contains five
double folios (ten folios), and not four, as Marx indicates (1—15[8]. 16[4]; idem. No. 3).

§2. 491-490 Y (T"8IN) > MV ;276-275 "NY (N"'9N) TV ;58-55 Y (N"9IN) 2 790 /1797, D90 DVIPT 2, TP

53. The Commentary of David Kimhi on Isaiah. Edited, with his unpublished allegorical commentary on Genesis, on the basis of
manuscripts and early editions by Louis Finkelstcin (New York, 1966). — Columbia University Oricntal Studies, XI1X.

54. NSOV, 1071 2950 DNURIN . TI9D MNTAND DT 2193 DT SV DX DI )00 )3 WD 12310 A NN WD X AN

A"RYN, P P .DXDIDTIN TINND) MPY O NN DY... 70NY YDI9T SV IS0 D21y TP D )31 0019071 INI7192) PANPZ 2202
55, QO 790 177 N910X,"INIMN(D ONYHN DNIN] DY YIPA"D TIN DN NI 2" MNWY DPNIR T HNMY 1279003 DY 2 9
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56. A. Marx, Bibliographical Studies and Notes on Rare Books and Manuscripts in the Library of The Jewish Theological Seminary

of America, pp. 481 —-2.

57. DINNSY NTI) DI 295 SNDIDMOY TIOD TN 2T IY 109DV 9971 TNI97) W) YTV 2933 YTIY X'N PPoIVNT
0"HYUN P M
S8. YITHN M MDAV PMIYN DS 1NN A OTP IN0ND N TI90 HNNIRY 12 NwN ) DI9TH 0"INIY NN mvn

1975/0"wN 01 .PYIN 1YW 270 NNN XN AT PYINNI DM
A facsimile of part of the Mishneh torah hilkot shehitah has been published by E. Hurvitz (scc above, n. 54).
59. DY) NYIND AN NNOY 12 PAN HONMTPN YN DY TY) 1981 ,pIN-1) (MHWRIN NNTINN DINN) NTN TTON 190
(NYURIN NNTANN DY) NVTX 12 NNDY ) MWM MONRY (MHWRIN NNTINN

60. The condition of the copies is not specificd.

61. This folio was bound into the end of the copy. The folio has certain typographical distinctions. Cf. Thesaurus A 60, 4.

62. Noted only in Goff.

63. This early palacotype (Mahzor keminhag, Roma, 2nd edn.) was naturally not included in the collection of incunabula. But
one should note the interesting fact that the printer Gershom Soncino used in it folios from the first edition [Soncino-Casal Maggiore,
1485—86: Goff, Heb-73, Census 83]. Specifically in the JTS copy — fols. 83-—86 (1st volume, quire 11. fols. 3—4). For more detail, sce

.1447-1435 'y (1993-1992) 10 790 /772,107 MNO-Y"NDI XNV XM M1 31IND DNUNRIN DIMNNN' 0, 10TY
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64. Only in Goff.

65. There were two copies of this edition in the collection — one paper, one parchment. The paper copy was exchanged in 1998 for
a manuscript and in the same year sold by the new owner at Christi's. See his description in A. K. Offenberg, “Bible (Humash or Torah)
with Aramaic paraphrase (Targum Onkelos) and commentary by Rashi...”, Valuable Illuminated Manuscripts, Printed Books and
Autograph Letters. Cristie's, London, 22 (Monday 23 November 1998), pp. 47—52.

66. A single (defective) copy was sold by the library at the beginning of the 1990s.

67. Only in Goff.

68. Only in A Reel Guide.

69. Only in A Reel Guide.

70. Only in Goff.

71. A copy of this unique incunabulum (possibly the first Hebrew incunabulum, see n. 5 above) was acquired by the library in 1995.

72. Under No. 1 a collection of small fragments of various leaves, which are as a rule duplicates of the above-mentioned 14 leaves,
a shown. Unfortunately, the identification of these fragments cannot be made yet.

73. A fragment of the leaf: 12 lines (recto) and 15 lines (verso) corresponding to the text on fols. 86b (lines 31—42)—87a
(lines 25—46) of a standard edition of the Babylon Talmud.

74. Only in Goff.

75. Only in Goff.



M. I. Vorobyova-Desyatovskaya, E. N. Tyomkin

A FRAGMENT OF THE PRATIMOKSA-SUTRA
FROM THE P. 1. LAVROV COLLECTION AT THE ST. PETERSBURG
BRANCH OF THE INSTITUTE OF ORIENTAL STUDIES*

The study of the Pratimoksa-siitra in Russia and Europe
began with the Pali version, evidently recorded in Ceylon in
the first century B.C. The Pali Patimokha-sutta belongs to
the Theravada school of the Hinayana, the southern branch
of Buddhism. This text was first introduced into scholarly
circulation by the Russian scholar I. P. Minaev in 1869 [1];
an English translation appeared in 1881 [2]. Scholars
gained access to the Sanskrit text later, and its study began
only in 1912—1913, when L. Finot published the text pre-
served in a manuscript from P. Pelliot's collection [3].
Despite the long tradition of studying the Pratimoksa-
satra, many questions regarding its terminology remain un-
clear to scholars. Morcover, the Sanskrit text of the satra
recorded in the earliest known manuscripts during the first
half of the first millennium A.D. has survived only in
fragments discovered in the late nineteenth — carly twenti-
eth century in Eastern Turkestan. For this reason, the intro-
duction of each new fragment of the siatra into scholarly
circulation fills lacunae in its text, confirms readings of al-
ready published fragments, and adds to our understanding.
The story of the Pratimoksa-siitra's composition has
been the subject of numerous works [4]. Scholarship is fa-
miliar with texts and fragments of the sirra accepted by
various Buddhist schools: Sarvastivadin, Mulasarvasti-
vadin, Mahasanghika-Lokottaravadin. The earliest manu-
scripts preserve the texts of the Sarvastivadins. As was
noted above, they were first published by L. Finot. He pub-
lished fragments of 24 folios from a manuscript from
P. Pelliot's collection discovered by the latter in the oasis of
Kucha (in the ruins of Duldur-Akur). When the German
Turfan collection was being described, numerous fragments
of the Sarvastivadin version were also identified. Many of
them were included in Valentina Rosen's book as notes be-
ncath the line [S]. The remaining fragments, together with
fragments from the English and French collections, were
published by Georg von Simson [6], whose work was not
completed and continues to the present day. Fragments from
the collections of M. M. Berezovsky and N. N. Krotkov from
Kucha, held at the St. Petersburg Branch of the Institute
of Oriental Studies, werc published by G. M. Bongard-
Levin and M. I. Vorobyeva-Desyatovskaya [7]. In publish-
ing a newly discovered fragment from the P. I. Lavrov col-

lection [8], we have tried to correlate its text with the Prati-
moksa-sitra of the Sarvastivadins. Despite a large number
of lacunae and variant readings in our text, it mainly fol-
lows the version of the Sarvastivadins; there is much, how-
ever, that binds it to the version of the Mahasanghikas. The
criterion for a final conclusion was the absence in our text
of the examples which serve in the Mahasanghika version
to buttress various rules in the Pratimoksa-sitra. The
similarity of many grammatical forms and sarngha rules in
our text to forms in the Mahasanghika text suggests that
the written fixation of both texts took place at the same
time, probably in India, in monasteries located close to
one another.

In order to confirm our thesis, we identified readings at
variance both with the Sarvastivadin version and with the
Mahasanghika version.

The Mahasanghika version is known to scholars thanks
to a single manuscript on palm leaves held in the Tibetan
monastery of Salu near Shigajic [9]. It was discovered in
1934 by Rahula Sankrityyana, who made a copy and
brought it to India. The writing in the manuscript was
identified as close to eleventh-century pala writing. G. Roth
refers to it as proto-maithili [10]. The text of the manu-
script was published in devanagari by W.Pachow and
R. Mishra [11]. The text was studied and translated into
English by Ch. Prebish [12]. Since his edition also includes
an English translation of the Milasarvastivadin version
from a Gilgit manuscript of the fifth — sixth centuries writ-
ten in Indian Gupta on birch-bark, we were able to juxta-
posc our text with the Gilgit manuscripts as well. Their
Sanskrit text, also in print devanagari, was published by
A. Ch. Banerjee [13]. But a comparison showed that the
Milasarvastivadin version is much shorter and differs
significantly from our text.

We now turn to our fragment (call number SI L9). It is
written on paper, and consists of a single folio of pothr,
18.0X7.0 cm, with 8 lines of text on each side. The right
and left edges are slightly damaged; there is a lacuna in the
upper right scction that encompasses 5 lines and widens
toward the centre. There is another small lacuna in the left
part. The text has been heavily abrased in places. The pagi-
nation has been preserved: folio No. 2. The writing is

* This article was prepared with the financial support of the Russian Humanitarian Scholarly Foundation, project 98-01-00094.

¢ M. I. Vorobyova-Desyatovskaya, 5. N. Tyomkin, 2000
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Indian brahmi of the Gupta type, probably fifth — sixth
century A.D.

The fragment has preserved the pardjika section, which
lists 4 transgressions, and a part of the samghavasesa sec-
tion, which lists 2. The distinguishing characteristic of this
fragment is the title of the second section, which has not
been attested in a single text. Until now, two variants of this
title were encountered in texts: samghavasesa (the Sarvasti-
vadin and Miilasarvastivadin versions) and samghatisesa or
samghadisesa (the Mahasanghika version) Our text pre-
serves the title samghadidesyah (verso, line 7).

At present, scholars are not of a single mind on the
translation of the section titles in the Pratimoksa-sitra, al-
though the content of the sections themselves is clear
thanks to commentaries. The parajika section [14] lists 4
transgressions which cause a monk to be expelled from the
community. The samghavasesa section [15], 13 transgres-

sions for which a monk is expelled from the community
for a certain time, depending on the severity of his misdeed,
after which he has the right to return. Scholars note that
this is the only section in the Pratimoksa-sitra which pro-
vides at the end the duration of the monk's expulsion [16].
In comparing the attested terms — samghavasesa,
samghatisesa — one can conclude that the second part con-
tains a form derived from the root ses (“to remain”) with
the prefixes -ava= or -ati=. The term samghadidesyah
derives from a different root: dis +a, which here can mean
“indicate, place in view” or “expel”. The form -didesyah
itself can be read as the part. fut. passivi of the perfect-
ive root.

We provide below a transliteration of the fragment,
an English translation, and readings at variance with the
published texts of the Sarvastivadin and Mahasanghika
versions [17].

FOL.2r.

TRANSLITERATION

—

. X anva[rlddha[malsa[m] pr[alt[imo]ks[e]" [dgalccha[n]t[i]. yah
punal[r]-bhiksu bhiksubhih sarddha[m]? [silksa

s[@m[i]c[isamalpannah [$ilksam-apratvakhy[aly[a]XX?
2. dorbalyamanaviskrtva* abrahmacaryam kkryvat®-maithunam
dharmam pratisevetanta[tah)® tirvag[ylo XX taya[m] pi sarddham-

ayam bhiksuh par(al-

3. jiko bhavatyasamvasa XXX [bhliksu gramad-varanyad-va hyadattam
stenyasamkhyata @ XXX yatha ripenadattadanena XX

4. raja mahamatro va grhye XX badhnivad pravahayet® hambho
purusa® coro si ba XXXX si stenyo si[ti]'® X rii[pam] bhiksu X

5. dattam-adadvat-ayam-api bhiksu [palr[aljiko bhavatya samvaX[valh
punar-bhiksur-manusyam' XXXXXXXX jivi[taldvyvaparo X

6. yecchastramharam vasya paryeXta marana-varnam
vasyanusamvarnayet marandaya vainam samadapa XXX-mbho purusa

kilm] X vanena pa X

7. ke X-rjivitena mrtante bho purusa jivitad-varam iti cittanugatam

cittalm] samkalpitam-aneka paryavena XXXXXX

8. XXXXXXX vaina samaldalpayet XX te[nolpakramena kalam XXXX

mapi bhilksuh] pardjiko bha XXXXXX

TRANSLATION

. [four transgressions of the parajika dharma in the Pratimoksa([sitra] follow [below for reading every] half

month. That monk [who] together [with other] monks has received instruction in the doctrine [and] practice [of

it, and]

2. has demonstrated weakness, has violated chastity, had intercourse, even if it were only with an animal, that

monk is parajika,

3. [subject to] expulsion ... [If] a bhiksu has [taken] from a village or the forest [a thing] not given [to him],
be longing to another, in such fashion that because of this appropriation of an ungiven [thing]

4. the raja or [his] prime minister has seized [the bhiksu], may he ... be put into prison or expelled, saying at this
time: “O you, person, [you are] a thief ...”, [if] the bhiksu in such fashion ...

5. has taken that which was not given [to him], this very bhiksu is parajika, subject to expulsion ... And also, [if]

the bhiksu ... has taken the life of a man

6. or found a knife for him or incited him to die, describing his nature, [saying]: ““O man, how is this sinful
7. life better than death, o man, it is better to die”. [If the monk] consciously, intentionally by various means
8. incites [a man to die or if] expressly because of this [the person] should die, [that] very bhiksu is parajika.

[subject to expulsion].
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Variant readings

' We reconstructed the reading pratimokse, Loc. sg., on the basis of the fact that between this word and agacchanti
the lacuna seems to lack space for inserting the text of the sitoddesam as in the Sarvastivadins (see Finot, p. 476) or
Mahasanghikas text: sitre pratimokse uddesam (Pachow, p. 5).

2In the Sarvastivadin text: bhiksur bhiksubhir sarddham (Rosen, p.S51); in the Mahasanghika: bhiksu bhiksuna
(Pachow, p. 5).

3 The word siksa is repeated in the Sarvastivadins text after %pratyakhyaya (Rosen, p. 51).

4Our text here follows the text of the Mahasanghikas; the Sarvastivadins have: daurbalyam tv anaviskrtva
(Rosen, p. 51).

$ The words abrahmdcarvam kkryvat are absent in the Sarvastivadins, Millasarvastivadins, and Mahasanghikas texts.
This is surprising, as the first parajika transgression is called abrahmacaryam in the commentaries.

® The Sarvastivadins have the same, the Mahasanghikas: pratiseveya antamasato (Pachow, p. 5).

7 The Sarvastivadins have adadvad (Rosen, p. 53), the Mahasanghikas stainyasamskaramadiyeya (Pachow, p. 6).

¥ The Sarvastivadins have pravdsayed (Rosen, p. 53), the Mahasanghikas pravrajem (Pachow, p.6); cf. Finot —
pralvrajaved), p. 477.

° The manuscript follows the text of the Mahasanghikas, the Sarvastivadins have evam vainam vadet (Rosen, p. 53).

" The Sarvastivadins have stevo sity (Rosen, p. 53), the Mahasanghikas stainyositi (Pachow, p. 6).

' The text of the third transgression in the main follows the Sarvastivadins version published by Rosen, pp. 53—4, but
contains a number of minor variant readings. Significant /acunae and damage make it impossible to reconstruct it fully, but
it is evident that it is shorter than Rosen's text and probably closer to the Milasarvastivadins version (Pachow, p. 51—2).

FoL.2v

TRANSLITERATION

1. (The line is unreadable; only the lower parts of the aksaras have remained).

2. XXXXX v[alsamanugrahva'* XXXnna visuddhi preksi evam
vadet ajanahyetavavusmantah avocam janahy XXX

3. XXsvami tuccha mrsam vilapadanyatradhimanad-ayamapi bhiksuh
parajiko bhavatvasamva X 4. uddist)ah yavadatas -catvara[h] X

4. Xjika dharma yesam bhiksuranyatamanyatamam dharmam-apanno na
labhate bhiksubhih sarddham samval[sam) yatha piirve tath[a] XX
parajiko bhavatva XX

5. sah aham-ayusmantam prcchami kascid-atra parisuddhah dvir-api trr-
api prechalmi) XXX parisuddhah parisuddhah a-

6. [vulsmanto y[alsmantusnim-e[valme[tam] [dhalrayata' || ime punar-
vadantas-trayodasah sa XXXXXanvarddhamasam pratimoXXXX

7. $am-agacchanti. samcetva ' sukravisrstir-anyatra'® svapnantarat-
samghadidesyvah'" 1. ya[h] [punar-bhilksur-edirnyaviparinatena'®
cittena XX

8. gramena sarddham kava-samsargam samapaldyleta. hastagrahanam va.
venigralhalnam vanyata XX tamasya vangajatasya va'® mrsaXX

TRANSLATION

1. (...)

2. ..or, without being asked, [that] unfortunate [bhiksu], wishing to cleanse himself, says thus: “O noble ones,
not knowing about this, I said [that] I know

3. ...[did not scc] ... [spoke] a lie, empty words out of pride. This bhiksu is parajika, [subject to] expulsion. 4. In sum:
the following four

4. pardjika-dharma: whichever bhiksu should violate one of these dharmas, he does not receive [the right] to live
together with other bhiksus, at all times (literally: “both before and after”), he is pardjika, [subject to

5. expulsion]. I ask the noble ones, who is pure in this [matter]? A second [time] also, a third [time] I also ask.
Pure, pure

6. are the noble ones. For this silence is maintained [by them]. Now here are given 13 sam[ghadidesyah dharmah)
which [are part of the readings] of the Pratimoksa-siitra [for each] half of the month.

7. They are given [here]. The conscious ejaculation of semen at any time other than during sleep, this is samghadidesyah.
1. Again, if a bhiksu, seized by passion, his consciousness undermined,

8. should cnter into corporal contact with a woman, take [her] by the hand or touch [her] hair, or [should touch]
any other of her members in deceipt ...
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Variant readings

12 The text of the fourth transgression, despite a line-length lacuna, is clearly different than the Sarvastivadins version
published by Rosen (p. 57) and Simson (p. 211, manuscript DCb). It appears to be shorter. Instead of the forms samanuyu-
Jyamano va asamanuyujyamano (‘‘being asked or not asked™), our text probably had [samanugrahyamano] vasamanugra-
hya[mano] as in the Mahasanghikas text (Pachow, p. 7). The text goes on to follow the Mahasanghikas version with a few
variants: va apanno visuddhiprokso evamvaci. ajanannevahamayusmanto avaci janami. ayam pi pasyamiti iti tuccham
mrsavilapamanyatrabhimanat. ayam pi bhiksuh parajiko bhavatyasamvasyo... .

3 Finot's text has maydyusmantas= (p. 478), the Mahasanghikas kho punarayusmanto (Pachow, p. 7). Lacunae in the
texts published by Rosen and Simson make it difficult to reach a final conclusion on the variant readings in our text. On the
basis of various extant words one can assume that both versions — of the Sarvastivada and Mahasanghika — are not signifi-
cantly at variance with each other or with our text.

" In Finot's (p. 479) and Pachow's (p. 7) texts — dharayami.

15 In Finot (p. 479) samcintya, in Pachow (p. 8) — samcetanika.

16 In Finot (p. 479) sukravisargonyatra, in Pachow (p. 8) — sukrasya visrstive anyatra.

17 Finot, Simson — samghavasesah, Pachow — samghatiseso. This is evidently the future participle of the perfect root
dis + d — adidesyah — and should mean “will be expelled” or “[he] will be placed in view”. See above.

18It seems that our text contains a slip of the pen or an error. Cf. Finot, Simson — udirnaviparinatena; Pachow —
otinnd viparinatena.

19 The text of the manuscript follows the Finot's and Simson's texts in full. The particle va is encircled by dots. which in-
dicates that the copyist crossed it out.
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Fig. 1. A fragment of the Pratimoksa-siitra (call number SI L9). the P. 1. Lavrov collection at the
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Fig. 2. The same fragment, fol. 2v, 8.0X19.4 cm.



N. L. Serikoff

IDENTIFYING “ACEPHALOUS” MANUSCRIPTS

Since Arabic manuscripts began to be collected over the
last five centuries in Europe, European librarians seem to
have come to distinguish between “good” and “‘bad” manu-
scripts. A “good” manuscript is a complete manuscript,
with the beginning and the end, written in clear handwrit-
ing, and preferably a holograph copy. A “good” manuscript
traditionally must have a beginning containing information
on its provenance and authorship. Such information in-
cludes an invocatio (or in Arabic basmala), followed by the
name of the author (or his pen-name) introduced by the
word gala (“said”), definition of the subject of the book,
and its title after the words wa-samaituhu (“...and I called
it..."). All manuscripts lacking these features are automati-
cally considered deficient or “bad”, since the lack of the in-
dications enumerated above for a “good” manuscript im-
pedes unambiguous identification of manuscripts and their
classification. In other words, such “bad” manuscripts can-
not be easily catalogued because of the lack of necessary
data about their authors, scribes, and exact titles.

However, in contrast to a modern researcher, the pres-
ence or lack of this information has never been terribly
important to an Arab reader. Unlike a European collector,
the most important thing to him was the text itself, and
only after that the name of the author and the title. That of-
ten the name of the author was not so important is seen
from an cxample of the tenth-century Arab geographer al-
Mugqaddasi. In the introduction to his Ahsan at-tagasim fi
ma ‘rifat al-aqalim (“The Best Divisions for Knowledge of
the Regions™), he made an interesting observation about
this particular feature:

“Also I saw a book in the library of al-sahib, [whosc]
authorship was ascribed to Abli Zayd al-Balhi. and with
maps. | also saw a copy of exactly the same book in Naysa-
bir. ... the name of the author was not given, though some
credit its authorship to Ibn al-Marzuban al-Karhi. 1 saw a
copy of the same book in Buhari [too]. [and its] authorship
was ascribed to Ibrahim b. Muhammad al-Faris1. This latter
ascription is most correct. for I have met with a number of
persons who were acquainted with him and actually saw him
composing [the book]..." [1].

Sccond, the fact that Arab readers were primarily inter-
ested in the texts themselves and only after that in their
proper attribution is attested by a great number of convo-
lutes kept in various libraries. These convolutes usually
consist of fragments of various works written on a particu-
lar subject, sewn together. The same holds true for manu-

¢ N. Serikoft. 2000

scripts which lack the first and the last page. Anonymous or
“acephalous” for a modern European reader, these manu-
scripts were regarded by the Arabs themselves exactly like
those including information on their titles and authorship.
Because of the specific nature of Arabic learning the lack of
the title or the name of the author was not a crucial matter.
In the course of learning, Arab students usually mastered
texts by heart. For this reason, for the readers who were
familiar with a particular subject, the “acephalous” books
or convolutes were not at all anonymous. Knowing by heart
a number of books on a particular subject, they usually
were able to identify a “bad” copy, while for a modern
European cataloguer or researcher, this sort of manuscripts
is among the most difficult to identify, since he/she usually
is not so well-versed in Arabic texts. Even if the authorship
of a particular passage is established, uncertainty still re-
mains concerning whether the whole work may be unambi-
guously identified on the basis of the passage. It was quite
a common practice for Arab scholars to compile their
sources in extenso, including large parts of works which
belonged to other authors; thereby they composed new
writings of their own. Such a method of compilation, in
their view, had nothing to do with plagiarism, which can be
confirmed by another quotation from al-Muqaddast:

“I saw his (al-Ghayhani's — N. S.) work in seven
volumes in the libraries of ‘Adud al-Dawla, though not as-
cribed to him. True, some ascribe the authorship to Ibn
Khurradadbih. Also I have seen in Naysabir, two succinct
works, of which one is ascribed to al-Ghayhani [and] the
other bears the name of Ibn Khurradadbih as the author.
They agree with each other in substance, except that ak
Ghayhant has provided some additional matter [2].

This specific method of compilation, along with miss-
ing beginnings and endings, makes the cataloguing of the
“acephalous” manuscripts an incredibly difficult task for
a modern scholar. Often such manuscripts are not even
included in published catalogues. However, this is far from
reflecting the genuine Arabic manuscript tradition, for it
does not in fact take into consideration numerous manu-
scripts which were read and known. Therefore, the aim
of the present article is to suggest some methods of cata-
loguing “acephalous™ manuscripts. These methods have
been worked out and used in the course of preparing the
“Wellcome Catalogue of the Arabic Medical Manuscripts”.
If applied consistently, it can facilitate the identification
of such difficult manuscripts and consequently to include
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them in the existing corpus of identified Arabic manu-
scripts in Europe. Such identification is highly desirable
since it cnables one to introduce a considerable number of
hitherto neglected Arabic manuscripts for the first time. It
may also help to cast more light on the Arabic manuscript
tradition as well as to clucidate the rcal use of manuscripts
in the Arab world.

The method suggested here can be called chapter direc-
tory. It should be noted that Arab scribes and authors who
took care of possible damage to a manuscript — the loss
of the beginning or pages (wholly or partially), etc. — tried
to “defend” it by placing information about the work not
only at thc beginning but also in other parts of the text.
Thus the title of the work, and sometimes the name of the
author, might be mentioned as well in the colophon or
at the beginning of the major divisions of the text, such as
sections or chapters. However, this was not always consis-
tently practiced, which is why a possible way of identifying
an “accphalous™ manuscript would be comparing the
sequence of its chapters with that of alrcady known and
identified works. In this case, an ideal instrument for estab-
lishing the sequence of chapters may be to create a chapter
dircctory. In such a directory, all headings and chapters
incipits of the manuscripts under identification are to be
listed in alphabetical order. This chapter directory should
be accompanied by a full description of the relevant manu-
script. the chapters being indicated in the order as presented
in the manuscript. In applying this directory, the reader is
able to compare chapter titles found in an “acephalous™
manuscript to those cited in the index and to find coinci-
dences. after which he can compare them to the descrip-
tions themselves. Thus an ““accphalous™ manuscript's identi-
fication can be conducted not only if the chapters coincide
but also if their sequence coincides too.

Surely. compiling such directory lists on the basis of
manuscripts themselves (but not their editions) is linked
with a number of difficultics. Thesc are: (i) words frequently
encountered; (ii) orthographic variability; (iii) possible dif-
ference between the title of the chapter as quoted in the
manuscript table of contents and its actual title inside the
text; (iv) deficient titles.

Let us consider all the cases here.

I. Words frequently encountered.

Chapters in Arabic books are usually introduced by the
following words: kitab (“*book™), magala (“chapter”), bab
(““chapter™), fas! (“division™), etc. Then, as a rule, comes
the number, frequently accompanied by the exact informa-
tion about the larger division, to which the chapter belongs.
After that the actual title of the chapter is provided, being
introduced by the prepositions fi or ‘an (“about™). In order
to avoid a possible confusion in the directory arrangement
under the letters kaf (for kitab), mim (for magala), ba’ (for
bab), fa' (for fasl or f7) it would be logical to arrange the
alphabetical list of the chapters under the first contents-
communicative word. For example, a chapter cntitled —

Sadal Bl glae $ g udally puela JI LW
(Al-bab al-khamis wa-I-‘ashriina fi Madawat al-‘Ishq) —
“Chapter twenty-five. About treatment of love™ — should
not be placed in the directory list under the letter alif,
but under the letter mim, with which the word madawa
(“treatment™) begins. Consequently, the original secquence
of chapters, as given in the manuscript, nceds to be altered.

For example:
Al-Maghusi, Kamil al-Sina'at al-Tibbiyya al-ma'rif
bi-I-Malaki [3).

1. An original sequence:
O 13l 5yl e saladl plaall 3l glas 5 St LI
(fol. 87a.17) 3ale jut e 1 be cll3

ouadl) 3,0 5 e Baladl plaall 3l glas 5 SJEH L
.(fol. 87a.32)

33540 35l e saladl plaall Bl glae S 2l I oL
(fol. 87b.10) Hyadl Jals e =S a3

Bale e aladl plaall 3l glas § Lualadl LUI

goe esw oo olall pluall Bl glas 5 Lualadl LU
(fol. 88a.22) s ,de 4,

2. Chapter sequence in alphabetical order in the index:
Sl oo Saladl plaall 3l glae 5 aal I LI
(fol. 87a.32) oyudl Jals cpe oS a5 30,40

goe esw oo Solall plaall Bl glas 5 Lualud) O

.(fol. 88a.22) 4,40 s ,Ls

Sabe e Soladl placall 3lglas 5 Lueladl LU

(fol. 882.4) & sell ¢locall Vsl

13 550 pa 1 oo Saslal placall 3l5lus & sl LI
(fol. 87a.17) 3ale e e lujde M oS

I1. Orthographic variability.

Although it would be logical to maintain in manu-
scripts catalogues the original orthography, in the alpha-
betic list of chapters it is necessary to correct orthography
according to the rules of standard Arabic grammar in order
to facilitate the search.

[11. Possible difference between the title of the chapter
as quoted in the manuscript table of contents and its actual
title inside the text.

Arab authors frequently supply their works with tables
of contents. The titles of the chapters quoted there should
also be included in the alphabetic index. But it frequently
occurs that the title of a chapter as it appears in the table of
contents does not correspond to that found in the text itself.
For example, the chapter title in the table of contents in MS
A 294 from the St. Petersburg Branch of the Institute of
Oriental Studies [4] appcars as giwlus § s el o

s b sy
while in the actual text the chapter title is given slightly
different: ¢uis b by Gawluay dpadl e s
In this casc, the alphabetic list should contain the title of the
chapter as it is present in the table of contents, with a vari-
ant from the main body of the text in square brackets:

‘\.u.mgl.bgl.u L@.‘u_uLunJ [E‘ﬁAJI]Lﬂéa_,.u:i

To citc only two examples [5]:

ol &l 152 5,88 ols oll Lugde
il 6 il (o533 1 L5 bt
el aea dalisd! LG
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IV. Deficient titles.

It occurs sometimes that there is no special title of
a chapter available, and the title is denoted only by the
words like al-bab al-awwal (“Chapter one”), and so on. In
this particular case, the chapter title should be invented arti-
ficially by adding some words from the beginning of the
chapter, which could be called “an artificial incipir”.

Concerning the preliminary results of the manuscript
identification method suggested I must say that at present
I have compiled an alphabetical list of chapters for more
than one hundred hitherto uncatalogued manuscripts which
are preserved at the Wellcome Library for the History and
Understanding of Medicine. The method has enabled me to

establish the correct titles of the following works, repre-
sented by manuscripts with neither beginnings nor ends:

1. WMS AR 191, al-Shaizari, Kitab mihayat al-rutba fi
talab al-hisba (Ullmann, Die Medizin im Islam, Leiden—
Koln, p. 196).

2. WMS AR 219, Naghib al-Din al-Samarqandi, Kitab
al-asbab wa-1-‘alamat (ibid., p. 170).

3. WMS AR 221, Abu Sahl Sa‘id b. ‘Abd al-‘Aziz
an-Nil, A recension of Kitab al-‘ashr magalat fi I-‘ayn
(ibid., p. 206).

4. WMS AR 222, Abi’l-Muna b. Abi Nasr al-Kiihin al-
‘Attar al-Isra’1li, Kitab minhagh al-dukkan (ibid., p. 309).

5. WMS AR 225, Muhammad Akhbar ‘Araf Muhammad
Arzani, Kitab hudid al-Amrad.

Notes

1. Al-Muqaddasi, The Best Divisions for Knowledge of the Regions. A translation of Ahsan al-tagasim fi Ma rifat
al-Agalim, trans. by B. A. Collins, reviewed by Muhammad Hamid al-Tayyi’, Centre for Muslim Contributions to Civiliza-

tions, 1998, p. S.
2. Ibid., p. 4.
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4. Rayhanat al-arwah wa-sullam al-adab wa-l-salah by Mkrdigh al-Kasih. See Arabskie Rukopisi. Kratkii Katalog
(Arabic manuscripts. A Concise Catalogue) (Moscow, 1988), No. 10510; see also Val. Polosin, V. Polosin, N. Serikoff,
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TEXT AND ITS CULTURAL
INTERPRETATION

D. Kimmage

SURA 106 IN TAFSIRS: QUR’ANIC COMMENTARY
AS A HISTORICAL SOURCE

The original Arabic text of the one-hundred-sixth siira of
the Qur’an, the “Quraysh”, consists of a merc eighteen
words: Li-tlaf Quraysh, ilafthim rihlat al-shita’ wa-I-sayf,
fa-l-va'budit rabb hadha al-bayt, al-ladhi at‘amahum min
Jaw' wa-amanahum min khawf, which can be translated as
follows: “For the 7/af of the Quraysh, their i/af of the jour-
neys in summer and in winter, worship the Lord of this
House, who fed them when they were hungry and who de-
livered them from fear™. I have left the term i/af untrans-
lated here; the dispute surrounding its meaning will be
discussed later. In their efforts to clarify the meaning of
those cightecen words, Qur’anic commentators produced
many pages of cxegesis. The sira itself represents the tip of
an inverted pyramid of exegetical writing that spans hun-
dreds of years and encompasses a variety of important
issues. | will survey a stratified section of that pyramid,
analysing the works of four major commentators in the
hope of charting the evolution of excgetical discourse and
cvaluating the usefulness of tafsir as a historical source.

The comparative analysis will concentrate on Abi
Ja‘far al-Tabari (d.923), Abu al-Qasim al-Zamakhshart
(d. 1144), Fakhr al-Din al-Razi (d. 1209), and al-Qurtubi
(d. 1272). These commentators were selected for no reason
other than that cach wrote several pages of commentary
on the four lines of sira 106 and that their lives encompass
a period of roughly four hundred years. Each commentator's
approach will be evaluated individually before an overview
of exegetical discourse — as represented by this small sam-
ple, of course — is presented.

The ambitious goal of appraising Qur’anic commentary
as a source of information about historical cvents was
inspired by Patricia Crone's comments on the ambiguities
of tafsir in “Meccan Trade and the Rise of Islam”. The
commentators relate the content of siira 106 to various facts
about the tribe of Quraysh (their trading practices, in par-
ticular). In her chapter on sources, Crone exposes the many
contradictions in the commentaries. After a barbed sum-
mary of the ensuing confusion, she concludes that the exe-
getical tradition is unreliable as a historical source, saying
that “it is ... clear that the exegetes had no better knowl-
cdge of what this sira meant than we have today” [1]. In
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reference to a specific event, she concludes that “what
the sources offer are fifteen equally fictitious versions of
an event that never took place” [2]. If Crone's assertion about
the unreliability of the sources is correct, the implications for
the writing of Islamic history are clearly troubling.

The debatc on the historicity of the sources for carly
Islamic history liecs beyond the scope of this paper. An at-
tempt will be made, however, to see whether Patricia
Cronc's dismissal of sira 106 and its attendant commentar-
ies as historical sources is justified. Crone reads the rafsir
as a modern scholar in search of hard facts; awash in con-
tradictions, she finds it wanting and rejects it, concluding
that the tafsir does not contain any reliable factual informa-
tion. Is it possible, however, to weigh it on a different
scale?

In “Islamic Revolution and Historical Memory”, Jacob
Lassner discusses the changes that have taken place in
the reading of texts over time [3]. He notes that while the
modern reader, confronted by vast numbers of books, reads
extensively, rcaders of an earlier age read intensively. The
pre-modern author embedded myriad subtleties in his text,
confident that the reader would unearth them through
painstaking scrutiny. “The reading of the text became an in-
tricate game that succeeded in delighting as well as tantaliz-
ing each and every player” [4].

As the product of a different age and intellectual cli-
mate, the twenty-first-century scholar is left with a variety
of imperfect approaches to the interpretation of pre-modern
Arabic texts. Borrowing a term from geology, Lassner
advances the idea of “establishing the stratigraphy of
a text” in order to “impose a semblance of chronological
order on multi-laycred traditions” [S]. That idea will be ap-
plicd here to the above-mentioned commentaries on sira
106 in the hope of excavating from those texts a mecha-
nism for better apprehending their contents. Perhaps
a decper understanding of the texts' internal dynamics can
parry the revisionists' assertion that tafsir is useless as a his-
torical sourcc. And even if a stratigraphy of the tafsir does
not provide convincing grounds for its rehabilitation as
a historical source, it can certainly bear fruit in the elucida-
tion of Islamic intellectual history.
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I. The sira

Before turning to the individual commentaries on the
siira quoted at the beginning of this paper, I will outline the
basic issues addressed in those commentaries. Some of
them are questions naturally arising from the content of the
verse: what were the destinations of the journeys and why
were they undertaken, what is “this House,” why did the
Quraysh suffer from hunger and fear. Other issues are lin-
guistic: what is the function of the introductory particle /i,

how does it affect the meaning of the word “worship™ later
on in the verse, what is the precise meaning of the word
7laf, and what is the origin of the term Quraysh. Through-
out, the commentators tend to treat these issues not simply
as questions to be answered, but as points of departure for
wide-ranging discussions of broader themes, or as opportu-
nities to introduce their readers to the spectrum of thought
within the Islamic community on each individual matter.

I1. The commentators

1. Tabari. Aba Ja‘far al-TabarT was born in approxi-
mately 838. Although his family was from a remote section
of Persia, he spent most of his life in Baghdad, the intellec-
tual centre of the Muslim world at the time. He was a pro-
lific scholar who wrote a history of the world as well as
a multi-volume work of tafsir. He is credited with having
drawn together in his commentary nearly two centuries of
exegesis. Jane Mcauliffe describes his basic approach as
“commensensical,” adding that TabarT had “very little pa-
ticnce for those who strayed too far from the literal
sense” [6]. In his commentary on sira 106, Tabari concerns
himself with the following questions: the meaning of the
term 7/af, the function of the introductory /am in the Arabic
text (and the attendant issue of whether the sira should be
read in conjunction with the preceding verse), the precise
nature of the journeys in summer and winter, and the details
of the hunger and fear from which the Quraysh were deliv-
cred by the “Lord of this House™.

TabarT opens his commentary on the verse with
a somewhat technical question — variant readings of the
term 7/af. He agrees with the majority opinion that the first
occurrence should be read as /i-i/af, yet he reads the sccond
occurrence as ilfihim rather than ilafihim [7]. The point is
not entirely technical — ilaf'is the masdar of a fourth-form
verb; ilf'is the first-form masdar. The fourth form is causa-
tive, and its use here implies that some agent caused
the Quraysh to undertake a journey in the summer and
winter; the first-form masdar preferred by Tabari conveys
simply that the Quraysh journeyed regularly in the summer
and winter.

TabarT supports his variant reading of the second occur-
rence with a reference to ‘lkrima [8] (d. 723). In addition
to reading ilfthim for ilafihim, ‘lkrima reads lita alluf in-
stead of li-Tlaf at the opening of the verse. Thus, Tabari
demonstrates a plurality of opinion among estimable au-
thoritics while at the same time buttressing his own reading.
Furthermore, he cites a Prophetic tradition which states that
the Prophet was heard to say ilfahum [9).

Tabari's cventual conclusion is implied rather than
stated, which is not surprising. After all, it is unlikely
that his readers — educated speakers of Arabic — would
have nceded much additional explanation in order to grasp
a grammar-based argument. His reading may be summa-
rized as follows: the first occurrence of the term #laf is
a fourth-form masdar, the second (read by him as ilf) is
a first-firm magsdar; both are derived from the root 'If. The
first usage is causative; the second is not.

But before attempting to discern the meaning of the
verse, a brief digression is necessary to determine Tabari's

interpretation of the introductory /am. A lam can mean sev-
eral things at the beginning of a sentence — “for” and
“marvel at” are the two most likely meanings in this con-
text. Tabarl's conclusion here is clearly stated: My rcading
of the passage is correct, for it is said that this /am is used
in the sense of wonderment” [10]. The /am of wonderment:
Marvel at the ilaf of the Quraysh. Following Tabari, we
may therefore understand the meaning of the opening line
as “Marvel at the i/af of the Quraysh, their i/f of the journcy
in the winter and the summer™.

A great deal has been written about the confusion
surrounding i/af and its meaning. If, however, we use the
simplest meanings of the root for the first and fourth forms
provided in the Lisan al-‘arab, we obtain the following:
alifa means lazima, *to stick to, frequent”, as in “‘someone
frequented this place” [11]; the fourth form is purely causa-
tive [12]. Lane translates the first form as “he kept. or clave
to it... he frequented it... he became familiar with it [13].
Updating Lane's usage, we arrive at “get used to”. The
causative fourth form becomes simply “to make [somcone]
get used to [something], cause [somecone] to keep doing
[something]”. If one assumes that God is the implied agent
of causation in the verse, a literal, if decidedly inelegant,
English translation runs as follows: “Marvel at God's accus-
toming of the Quraysh, at their being accustomed to a jour-
ney in the winter and in the summer”.

Both Lane and the Lisan al-‘arab, however, list multi-
ple meanings for the fourth-form masdar. The most
detailed discussion is dedicated to the use of the term in the
sense of a covenant of protection during a journey. The
Lisan, citing Ibn al-*Arabi (767—=846), a Kufan philolo-
gian, explains that four brothers of the Quraysh tribe were
the bearers of this covenant: “The holders of the ilaf were
four brothers... they would organize the protection and
would follow onc another, guarding the Quraysh and their
provisions; they were called the protectors™ [14]. Tabari,
who demonstrates great sensitivity to linguistic nuances
throughout his commentary, does not mention this secon-
dary meaning, and it scems therefore reasonable to assume
that he interpreted the root in its basic sense of “becoming
used to”. As for the journeys, Tabarl provides a string of
isnads and matns about their purpose and destination. Be-
causc the passage is a classic example of Tabart's method
of textual presentation, it will be analysed here at some
length in an attempt to clarify the author's intent in the
absence of any obvious authorial comment. The entirc pas-
sage is reproduced in Appendix.

Ibn *Abbas is cited to the effect that the journey was
a necessity (/uziamuhum). The next matn, also attributed to
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Ibn *Abbas, states that the journey was forbidden to the
Quraysh, presumably by God, and that they were ordered
to worship the Lord of this House [15]. To this end, God
provided them with food and freed them from fear; con-
sequently, they were able to make journeys of their own
volition rather than out of necessity [16]. A number of
isnads with curt matns follow. ‘lkrima explains that
the Quraysh frequented Busra and Yemen before they
were ordered to settle in Mecca. Abu Salih says only that
they were traders and that God knew of their love for
al-Sham. Qatada affirms that they travelled in the winter
and in the summer. al-Dahhak seconds Qatada. The next
two matns (presumably attributed to al-Dahhak since
no new isndd is introduced) make a grammatical point
and fix the destinations of the journeys as Syria in
the summer and Yemen in the winter, a view supported by
Ibn Zayd. Sufyan says they were traders. Al-Kalbi reaf-
firms the aforementioned destinations. Finally, Ibn
*Abbas has the Quraysh wintering in Mecca and summer-
ing in al-Ta'if.

The passage consists of twelve pieces of information
with source references. Although TabarT does not comment
directly on the veracity of the information he presents,
the author's presence can be detected in two facets of the
text — its organization and its sources. The twelve matns
are not in random order; when read as a structured text,
they form a coherent account of a shift in Qurayshi trade
occasioned by the appearance of Islam. Originally, they
traded out of necessity, driven by hunger and beset by fear.
God freed them from that necessity, giving them the oppor-
tunity to continue trading of their own volition. The re-
mainder of the text clarifies the destination of their jour-
neys, explicates the grammar of the Qur’anic verse, and fi-
nally provides the starting points for their journeys.

On the issue of the fear and hunger from which the
Quraysh were delivered, Tabart lists the possible culprits:
raids, wars, and leprosy. Faced with scant evidence, he
comes to the sensible conclusion that the text should be ac-
cepted as saying exactly what it says and nothing more:

“For one's enemy is feared and leprosy is feared. yet
God did not specity whether he delivered them from their
enemy and not leprosy or from leprosy and not their enemy.
His words are general in this respect. The correct interpret-
tion is that the passage is all-encompassing, as is the glory
of his commendation, for it is said that he delivered them
from both hardships™ [17]).

If we restate the issues touched upon in the verse
as questions, we find that Tabari has provided a clear-cut
answer to only one of them — he states uncquivocally that
the /am indicates wonderment at the miraculous blessings
bestowed upon the Quraysh by God, not a connection
with the previous sira. On the meaning of ilaf, the precise
nature of the journeys, and the hunger and fear, he is
not nearly as clear. His grammar-based argument on the
7laf implies that the Quraysh received some sort of divine
assistance that allowed them to conduct their trading
journeys in relative security. Yet the exact nature of the
journeys remains elusive, and the fear and hunger men-
tioned at the end of the sira are left at face value. Despite
these ambiguities, it scems reasonable to infer conclusions
from the text when possible, as was donc above in the dis-
cussion of the journeys.

2. Zamakhshari. Abi al-Qasim al-Zamakhshart was
born in 1075. His tafsir is “among the most noted and most
quoted of Qur’anic commentaries” [18]. His approach
differs from TabarT's in that he was an adherent of the
Mu'‘tazilite school. His commentary is a fine example of
al-tafsir bi-lI-ra’y — interpretation through opinion — as
opposed to the more traditional al-tafsir bi-lI-ma’thar —
interpretation through received tradition. Much of Za-
makhsharT's commentary is based on the explication of
grammatical points with references to classical poetry.

Zamakhshari's commentary on sira 106 opens with
an assertion that the opening phrase, li-ilaf Quraysh, is
linked to the ensuing injunction to worship the “Lord of
this House”. He adds that even if the Quraysh remained
impassive in the face of countless other blessings of Allah,
they should have been moved to worship Him by this single
boon — the ilaf of the two journeys. Zamakhshari also
notes that the introductory /am indicates wonder: “And it
has been said that the meaning is ‘marvel at the 7/af of the
Quraysh’” [19].

On the subject of whether or not the sira is connected
to the preceding verse, Zamakhshari introduces a concept
from poetry: “This resembles the principle of linked con-
tent (manzalat al-tadmin) in poetry, where the meaning of
a verse is connected to the verse that precedes it in such
a way that it cannot be understood independently” [20].
In addition to the idea of linked content, he cites Ubayy's
version of the Qur’an [21], in which the two siaras are
printed as one, and ‘Umar, who read the two siras as one in
the prayer at sunset. Since the only evidence Zamakhshari
presents supports a connection between the two siras,
one must assume that the author believed that they were,
indeed, connected.

Zamakhsharf briefly discusses siira 106 in light of the
preceding sara, which describes the destruction of an army
headed by the “lords of the elephant”. The “lords of
the clephant” are commonly interpreted as having directed
their campaign against Mecca [22]; the Quraysh were the
caretakers of the Meccan haram, and consequently enjoyed
Allah's protection: “They were secure in their journeys, for
they are the people of the shrine of Allah and the caretakers
of his House” [23]. ZamakhshariT mentions in passing
that, thanks to this divine protection, the Quraysh were able
to travel without fear to Yemen in the winter and Syria in
the summer.

On the meaning of the term 7/af, Zamakhshari quotes
a line of poctry: Min al-mu’lifat al-rahw ghayr al-
awarik [24]. This rather confusing line apparently refers to
the attributes of a camel — mu 'lif{at] is absent in Lane;
a footnote to Zamakhshari [25] compares it to the word
mu ‘tad and interprets the phrase as a description of a she-
camel with a swift, light gait. Zamakhshari then provides
several variant readings of 7laf followed by another quote
from the poetry, a satirical verse mocking those who would
liken themselves to the Quraysh. The verse states that the
Quraysh posscss ilf, while others do not. Lane attributes it
to Musawir Ibn-Hind, a minor, cight-century Kufan poct,
and interprets the term ilf'as “the safeguard of God” [26].

Zamakhshari's final comment on 7/a@f is to quote
‘lkrima's variant reading of the sira's opening line, where
though he reads /i-ta’alluf in place of li-ya'lafa (probably
a consequence of orthographical imprecision). What, then,
does 7/af mean in ZamakhsharT's commentary ? Once again,
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in the absence of additional clarification from the commen-
tator, | would opt for the most obvious reading. The implica-
tion of the second poetic excerpt is that 7/af is some sort of
blessing or safeguard related to Qurayshi trading journeys.

Zamakhshari then turns to the genealogy of the
Quraysh and the origins of their name. He traces their heri-
tage to al-Nadr ibn Kanana and states that their name
is derived from gqirsh, a shark. Zamakhshari tells how
Mu‘awiya asked Ibn ‘Abbas about the Quraysh; the latter
replied with a line of poetry: “For the Quraysh are dwellers
of the deep from which the Quraysh derive their
name” [27]. Another possibility is that the Quraysh ac-
quired their predatory name because of their success as
traders and their ability to turn a profit: “For they profited
from their trading...”” [28].

Zamakhshari makes a few minor grammatical points —
rihla has been read as ruhla (“destination™); khawf and jaw*
appear without the definite article in order to underscore
their intensity — and then concludes his commentary with
a few remarks on the fear and hunger from which the
Quraysh were delivered. The fear is depicted as having sev-
eral possible causes: the lords of the elephant, raiders, or
leprosy. The only source cited is a prayer: “And this was all
said in Ibrahim's prayer” [29]. The idea that the Quraysh
feared the caliphate might pass to another tribe is dismissed
as “one of the commentaries' spurious innovations™ [30].
ZamakhsharT does not specify the cause of the famine af-
flicting the Quraysh but describes it as so intense that they
were forced to eat carrion. Once again, the commentator
provides his readers with a variety of possible explanations
rather than a single orthodox interpretation. Interestingly,
ZamakhsharT expressly discards the only interpretation with
political overtones.

To summarize Zamakhshari's interpretation of the
verse: he openly states that the i/af'is a boon from Allah and
implies that it means safeguard; he implies that the sira
is connected to the preceding verse; he briefly mentions
that the Quraysh travelled to Syria in the summer and to
Yemen in the winter; he explains the origin of the tribe's
name; and he describes the intensity of the famine that
gripped the Quraysh and the possible sources of their fear,
discounting in this regard the loss of political power within
the Islamic community as a cause for their fear. For the
most part, his views are not buttressed with isnads and

matns, but with excerpts from the poetry and grammar-
based arguments.

There are a total of seven references (none of which
contain isndds) to sources other than the poetry: one to
Ubayy and one to ‘Umar on whether siras 106 and 105 are
connected; one to Tabarl and one to ‘lkrima on variant
readings of 7/af; one to Mu‘awiya's asking Ibn ‘Abbas about
the origins of Quraysh; one to Ibrahim's prayer in the
Qur’an [31]; and, finally, a Prophetic statement on the
benefits of reading siira 106. These references complement
and support ZamakhsharT's analysis without determining its
structure and flow. In keeping with al-tafsir bi-l-ra'y, his
text consists, for the most part, of his own analysis.

3. Al-Razi. Razi was born in approximately 1149 in
what is today Tehran. Although he travelled extensively in
Central Asia, he spent most of his life in Herat, which is lo-
cated in modern Afghanistan. He was man of passionate
opinions and “intemperate irascibility” [32]. His tafsir is
notable for its organization as well as its content — the
analysis of each verse is divided into issues (masa'il) which
are then further broken down into various aspects (wujiih).
Although his tafsir is anti-Mu'tazilite and traditionalist, his
interests were far-ranging, and his commentary is “packed
... with philosophical and theological erudition”. Mcauliffe
notes that “the closest, near-contemporary Western parallel
to al-Tafsir al-kabir would be the Summa Theologiae of
Thomas Aquinas™ [33].

Razr's commentary on sizra 106 is quite extensive — he
devotes eight pages of text to the verse's four lines. Conse-
quently, this summary will be somewhat more perfunctory
and diagrammatic than the two preceding summaries. [ will
analyze Razi's method of argumentation in detail with ref-
erence to his interpretation of the introductory /am; the
remainder of his commentary will be treated in more gen-
eral terms.

On the subject of the introductory /am, Razi isolates three
main aspects of the issue (wwjizh): the lam indicates a connec-
tion to the preceding sira, or to the text that follows it, or
only to the word 7laf. These three possibilities are systemati-
cally explored — an outline of the passage reveals several
nested levels of argumentation. The entire eight-page text can
be reduced to outline form quite nicely, as is indicated by the
following representation of his opening lines:

I. General question of lam
A. Issue of connection to preceding sira

1. al-Zujaj and Abu ‘Abida: siras connected; possible objection to this claim

a. refutation of objection

One can imagine the ease with which his students fol-
lowed his lectures.

As the outline indicates, Razi first cites al-Zujaj and
Abu ‘Abida to the effect that the Abyssinians were routed
thanks to divine intervention for the benefit of the Quraysh:
“God destroyed the lords of the elephant so that the
Quraysh might prevail and continue to make their journeys
in the winter and summer” [34]. He counters with three
arguments the possible objection that the Abyssinians were
routed simply because they were unbelievers. First, God
reserves the punishment of unbelievers for the Day of Res-
urrection (mu 'akhkhar li-lI-qivama); second, even if their
unbelief led to their destruction, God can act with more
than one purpose; and third, even if God smote them for

their unbelief alone, it is possible to view the Abyssinians'
fall “for the 7/af of the Quraysh™ because the Quraysh bene-
fitted from it even if that was not God's express intention in
the matter. Having refuted this objection, Razi restates his
view that the Abyssinians were routed for the i/af of the
Quraysh (for their benefit).

He then mentions the view that the /am is a contraction
of ila and that the 7/af is a blessing bestowed upon the
Quraysh by God. Razi cites al-Farra® (751—822) to the
effect that all divine boons are equal: “A blessing of God is
a blessing, and all blessings are equal™ [35].

Razi then turns to various views on the issue of
whether sitra 106 is connected to the siira that precedes it,
the sira of the Elephant. While some have insisted that
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they are independent of each other, Ubayy ibn Ka'b's text
merges them; furthermore, *Umar read them together in
the evening prayer. Razi notes, however, that their related
content does not indicate that they are onc siira. In fact, the
entirc Qur’an reinforces and confirms itself throughout as
though it werc a single verse.

In the next paragraph, Razi asks why the defeat of the
Abyssinians should be a reason (sabab) for the ilaf of the
Quraysh. Noting that the lack of agriculture in Mecca made
it necessary for the Quraysh to secure food and clothing
through trade, he explains that as keepers of the haram they
enjoyed the respect of the kings with whom they transacted
business. Had the Abyssinians been allowed to ransack
the haram, the Quraysh would have lost their prestige as
the keepers of the shrine (ah! al-bayt). Consequently, God
brought about the defeat of the Abyssinians so that the
glory of the Quraysh would grow rather than diminish.

Razi then argues that the proof of a connection between
the sitras lies in the fact that the injunction to worship the
“Lord of this House™ is an allusion to the preceding sira,
which describes an attempt to destroy that House. He con-
cludes that “this shows a connection between the beginning
of this sira (i.e. sura 106 — D. K.) and the preceding
sitra” [36]. On the possibility of a connection to the re-
mainder of the verse, Razl cites without comment the views
of Sibawayhi (second half of the 8th century, d. ca. 796),
the eminent Basran grammarian, and al-Khalil (d. ca. 791),
a grammarian with whom Sibawayhi studied, who asserted
that the Quraysh are being urged to worship the “Lord of
this House™ as a sign of gratitude for the 7/af.

The discussion of the /am ends with the possibility that
it is connected only to the word 7/af. Al-Kisa'1 (737—805),
al-Akhfash [37], and al-Farra’ (751—822) are cited as say-
ing that this is the /am of wonderment at God's having led
the Quraysh from their former state of sinful idolatry to
their current nobility. Once again, there is no authorial
comment.

Clearly, Razi belicves that there is a tie between sira
106 and the preceding verse. He carefully investigates sev-
cral justifications for this view and rejects those he finds
unconvincing. Although dissenting opinions are presented
at the conclusion of the section, their cffectiveness is dimin-
ished by the bulk of the preceding material and by the au-
thor's support for reading the sitras in conjunction with one
another. They arc not rejected, however: nor is it incon-
ccivable that the /am can perform all three functions.

Razi does not limit himself to intricatc discussions
of technical matters. As indicated by his comment on the
cssential unity of the Qur'an as a self-reinforcing text, he
is interested in the philosophical implications of his theo-
logical commentary. I will briefly discuss some of his phi-
losophical digressions after a condensed summary of the
remainder of his commentary on sira 106.

After explaining the role of the /am, Razi analyses the
flaf, arriving at a meaning that combines “accustoming to”

and “preparation for”. He discusses the naturc of the #af

and the distinction between protection from harm and pro-
curement of benefit in the framework of the tribe's relation
to God. He discusses four possible origins of the name
“Quraysh™ — the shark, success in trade, tribal unity, and
carc of the shrine and its pilgrims. No aspect of the verse is
left untouched — there is a discussion of the journeys, the
nature of worship, the role of the house, and the hunger and
fear from which the Quraysh were freed.

Two philosophical digressions merit special attention:
onc on the nature of the earth, the other on the metaphor of
nourishment. In the first case, Razi explores the role of God's
beneficence — the bestowal of food upon the Quraysh
(it ‘amuhum) — when the carth has already been created for
man: “He created for you all that is on earth” [38]. In re-
sponse, he urges his readers to consider the things that
make up the world beyond the satisfaction of their most
basic needs. These include the stars, the heavenly bodies,
the four elements, and the unity of the limbs amid the di-
versity of their forms and representations (jumlat al-ad‘a’
‘ala-khtilaf  ashkaliha  wa-suwariha...). Consequently,
God's bestowal of food upon the Quraysh should not evoke
obedience in the manner of animals, as cattle obey the mas-
ter who provides their fodder, but sublime worship.

The most fascinating element of the preceding passage
is that it betrays the influence of Greek philosophical con-
cepts and a preoccupation with the deeper implications of
religious commentary. Mcauliffe writes that Razi was
“conversant with the Islamic philosophical tradition as rep-
resented by, among others, al-Farabi” [39]. Al-Farabi
(870—950) wrote commentaries on Plato and Aristotle, and
it is perhaps through him that we encounter Platonic and
Aristotelian imagery in Razi's commentary on sira 106.

Finally, in a passage on the view that God brought se-
curity to the Quraysh by introducing them to Islam, Razi
notes that before the arrival of the Prophet, the people of
Mecca were boorish and ignorant. It was Muhammad's re-
ception of the divine revelation that helped them to surpass
the Jews and Christians in wisdom. Razi concludes that
“the bestowal of food that nourishes the body evokes
thanks, while the bestowal of food that nourishes the spirit
is truly no reason for thanksgiving!” [40]. The greatness of
God's beneficence is thus underscored by His willingness to
bestow spiritual nourishment without any expectation of
rccompense.

4. Al-Qurtubi. QurtubT begins his commentary on sira
106 with a discussion of whether the sira is connected to
the verse that precedes it, dealing first with those who see
a connection between the two siras before turning to dis-
senting opinions. In support of a link, Qurtubi cites Ubayy's
cdition of the Qur’an, an imam who read the two siras to-
gether, ‘Umr al-Khattab, the grammarian al-Farra’, and Ibn
*Abbas. In support of the opposing view, Qurtubi notes that
the two siras arc scparated by the basmala, the traditional
first line, and that the /am may be connected to the later in-
junction to worship the “Lord of this House™. Qurtub cites
al-Khalil to the effect that the siaras are not connected. Fi-
nally, al-Kisa'1 and al-Akhshaf arc quoted as saying that the
lam is the lam of wonderment.

In the absence of dircct authorial comment, the order of
presentation and the authorities cited would seem to indi-
cate Qurtubt's endorsement of the view that sira 106 is
a continuation of sira 105. Furthermore, he manages to
link the two sitras without eliminating other avenues of in-
terpretation, implying that the Qurayshi flight to Yemen in
the face of Abraha's onslaught helped to accustom them to
the ways of the road: “Allah did this for the 7/af of the
Quraysh, that they grow accustomed to journeying and that
no one dare [attack] them™ [41].

Qurtubl turns next to a discussion of various readings
of the term ilaf, citing readings endorsed by Ibn ‘Amir
(li-i’laf), Tabari and al-A‘raj (/i-yalaf), ‘lkrima and Ibn
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Mas*ad's edition of the Qur’an (/i-ya’laf), and certain Mec-
cans (li-ilaf), as well as the consensus reading (ilaf) put
forward by “the rest™ (al-bagiin) [42]. Qurtubi seems undis-
turbed by the divergent opinions — the point of the passage
is not to indicate a single correct reading, but rather to con-
vey the plurality of readings among estimable authorities.
On the coexistence of contradictory opinions, Gitje writes
that “for the later Muslim exegetes, the contradictions re-
solve themselves in part by the fact that differing interpreta-
tions are accepted alongside one another as admissible and
correct” [43]. This acceptance of contradictory material
characterizes much of Qurtubi's commentary on siira 106.

Qurtubi then presents a number of explanations for the
origin of the term Quraysh — it is derived from a root
meaning “profit” (taqrish = iktisab) and indicates that they
were successful traders; or it points to their unification
after years of dispersion (igtirash = tajammu’); or it is
based on their role as caretakers of the Meccan haram
(qgarsh = taftish); or it underscores their might by likening
them to a fearsome beast of the sea, the shark (qirsh). Al-
though the range of authorities cited is quite rich — ranging
from poetic excerpts to Prophetic traditions — once again,
no interpretation is singled out as demonstrably superior.
The intent appears to be both to convey a range of opinion
and to introduce anecdotal information that demonstrates
the tribe's high standing in Arabian society.

Turning to the sara's second line, Qurtubil treats, in
turn, variant readings of the second occurrence of 7/af, the
meaning of the term, the reason for the journeys, and their
destination. As in previous instances. he does not establish
a single orthodox interpretation, preferring instead to pre-
sent a variety of opinions. Two aspects of this section de-
serve special attention — a specific definition of the term
tlaf. and an extended story about the origins of the Qurayshi
journeys.

In the section on Tabari, | noted that both Lane and
the Lisan al-‘arab treat ilaf as a technical term referring to
a contract of protection for a trading journey (see above).
Citing al-Harawi *“and others”, Qurtubi identifies four
brothers as holders of the 7/af and defines alafa as “‘to
guard” [44]. He is quite clear on the last point. quoting
al-Azhart: “ilaf'is protection with guards™ [45].

On the origin of the Qurayshi journeys. Qurtubi tells
an engaging, if odd, story of deprivation. When a family
was afflicted with extreme hunger, they would sequester
themselves in a tent and prepare for death. This practice
was called i ‘tifad, defined by the Lisan al-‘arab as follows:
“When a man shuts himself in and requests nothing until he
dies from hunger™ [46]. ‘Amri b. *Abd Minaf, a Qurayshi
leader, had a son, Asad. who played with a boy from
an impoverished family. When his playmate warned Asad
that his family was about to undertake the i ‘tifad. a tearful
Asad ran to his mother, who obligingly passed some food
along to the starving family. When *Amrii heard of this, he
gathered together his tribe, reminded them of their high
standing as caretakers of the shrine, broke bread for a broth
to feed the starving (thereby acquiring the sobriquet
Hdshim — “he who breaks™), and organized two trading
journeys — one to Yemen in the winter and another to
Syria in the summer [47].

Having established the origin of the journeys. Qurtubt
turns to their destinations. He offers two possibilities,
both familiar: that the winter journey was to Yemen and
the summer journey to Syria, or, according to Ibn *Abbas,

that the Quraysh spent winters in Mecca and summers in
al-Ta’if. A line of poetry in support of the latter view is
quoted before the commentator moves on to other issues.
Once again, Qurtub states no clear preference for one in-
terpretation over another.

Qurtub then isolates four issues and discusses each one
in turn: whether the first word of sira 106 is connected to
what precedes it in sira 105, the calendar, the seasons, and
the interplay of Allah's blessings and the times of the year.
QurtubT quotes a jurist — Abi Bakr b. al-*Arabl — and
“others™ in support of a connection between sitras 105 and
106 before launching into a discussion of the proper tech-
niques of reading [48]. The commentator stresses the innate
superiority of poetry to prose and the necessity of pausing
at certain times to maintain the rhythm of the poetry:

“The Qur’anic rhymes are among the beauties of po-
etry, and whoever makes them apparent by pausing reveals
their beauty. Omitting the pauses hides their beauty and
makes the poetry like prose, which fails to do justice to what
is being read” [49].

Calendrical issues then occupy Qurtubi for a time. He
discusses the appearance of the Pleaides as a sign of win-
ter's departure and summer's arrival, various intricacies of
the Coptic calendar, the fact that there are two seasons
rather than four, and, finally. the appropriateness of the
Qurayshi journeys to the season in which they take place.

The brief discourse on reading shores up Qurtubf's ear-
lier hint that siiras 105 and 106 can be read in conjunction
with one another. while the calendrical digressions embroi-
der the journeys and their destinations with myriad details
and justifications. The final line of the section underscores
both the wisdom of and common sense of the journeys:

“[It is] possible that a man may move freely between
two places at two different times. where each location is
better (lit. more blessed — D. K.) than the other. as when
one is in the north during the summer and in the south dur-
ing the winter, like windows for ventilation and sackcloth to
keep one cool and felt and yaniisa to keep one warm™ [50].

Qurtubi treats the injunction to worship the “Lord of
this House™ as a reminder of the countless blessings be-
stowed upon the Quraysh, among which the 7/af of the
journeys should be the ultimate cause of their devotion to
God. On the description of God as the “Lord of this
House™, QurtubT singles out for special mention His deliv-
erance of the tribe from idolatry and His ennoblement of
the Quraysh by appointing them keepers of the Meccan
shrine. Thus, the Quraysh should accustom themselves to
worshipping God just as they have grown accustomed to
travelling in the summer and winter: Ay li-va lafii ‘ibadat
rabb al-ka‘ba. ka-ma va'laftina al-rihlatayn |51).

The final section of the commentary is devoted to the
fourth line of the sira, and opens with quotes from siiras 2
and 28 (see n.31) on lbrahim's prayer and the Meccan
shrine. Qurtubi then relates that the Meccans did not imme-
diately accept Muhammad's message. which caused the
Prophet to call a famine down upon them. When the
Quraysh finally accepted Muhammad's message, God
inspired the Ethiopians to load ships with provisions to feed
the starving Meccans, whose land then began to bloom. The
story is presented without sources or comment. Immedi-
ately after. al-Dahhak, al-Rabt, Sharik, and Sufyan are
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quoted as saying that the Quraysh were delivered from the
fear of leprosy. Two other possibilities are that, according
to al-A‘mash, the Quraysh feared leprosy or, according to
*Al, that they feared losing the caliphate. No interpretation
is singled out as correct.

QurtubT's commentary is characterized by frequently
detailed digressions — on the Coptic calendar and the con-
stellations, for example — and elaborate stories — on the
practice of starving to death in isolation. He does not pre-

sent isnads, preferring to cite only the original source. Al-
though therc is a great deal of detailed information, much
of its is mutually contradictory and some of it is entirely
baffling; throughout, the contradictions are allowed to co-
exist without authorial intervention. Although Qurtubi does
indicate his own opinion at one point — in a digression on
the proper technique of reading poetry — the overriding
impression is one of impressive erudition unleavened by
discriminating analysis or firm organization.

I11. Comparison

Because of the volume of text involved, an exhaustive
comparison of the four commentaries lies beyond the scope
of this study. Instcad, I will concentrate on the authors'
treatment of two specific issues — the meaning of the term
7laf and the destinations of the journeys. Although the small
number of commentaries analysed here precludes the ad-
vancement of a bolder thesis, | intend to show in this section
that there is a general trend toward greater elaboration in the
later commentaries. This tendency is evident both in the
commentaries on i/af and on the journcys. The implications
of this phenomenon will be discussed in the final section.

1. The meaning of 7laf. Tabari presents six matns that
deal directly with the meaning of 7/af: it is interpreted once
as an indication that the journeys undertaken by the
Quraysh were not difficult, four times as a blessing, and
once as a sign of unity and amity among the Quraysh [52].
In the first five of the six matns, a complete isnad is pro-
vided; only the last item is ascribed to ba ‘d ahl al-ta'wil.

Zamakhshari devotes scant attention to the meaning
of ilaf. He provides a rather basic definition based on the
root — alaftu al-makan ilifuhu ilaflan): idha alaftuhu,
fa-ana mu’lif — quotes a few variant readings (including
Tabar's), and cites two passages from the poctry [53]. No
isnads are provided.

Razi's treatment of 7/af is more detailed — he considers
it a separate issuc (mas'ala) consisting of three aspects
(wujith). The first issue concerns various readings based on
the roots ‘/f and /zm; the sccond presents the meaning as
God's establishment of amity among the Quraysh and refers
to a well-known prophetic tradition [54]; finally, he dis-
cusses the meaning put forward by the grammarians al-
Farra® and Ibn al-*Arabi — preparation and outfitting [55].

Qurtubi begins by quoting Mujahid to the cffect that
the journeys did not present special difficulties for the
Quraysh [56]. He quickly moves on, however, to the tale of
the four brothers who were the holders of the 7/af. Here, fi-
nally, we encounter the specialized definition of #/af found
in Lane and the Lisan al-‘arab (see above).

2. The journeys. TabarT's commentary on the journeys
of the Quraysh, reproduced in Appendix and analysed in
detail above, is a classic cxample of isndd-matn presenta-

tion. The basic conclusion is that the Quraysh travelled to
Syria in the summer and to Yemen in the winter.

Zamakhshari abridges TabarT's conclusions, omitting
the lengthy isndds; he gives the same destinations, states
that the journeys were undertaken to promote trade and ob-
tain provisions, and adds that, as keepers of the shrine, the
Quraysh did not have to fear raiders.

Razi embellishes this dry tale of commercial expedi-
tions with details about the origins of Qurayshi wealth. He
introduces the story of Asad's playmate and the practice of
starving to death in isolation when afflicted by a lack of food.
QurtubT reiterates the familiar destinations of the journey. In
his discussion of their origin, however, the story encountered
first in Razi appears with further embellishments.

3. Conclusion. The limited comparison conducted
above highlights most of the major differences between the
commentators. Tabarl is extremely straightforward — he
seldom strays from issues directly tied to the text and pre-
sents his findings in the traditional isnad—matn format.
Zamakhshari is more concise — he illuminates a narrower
range of opinions than TabarT and does not provide full
isnads; he also sprinkles his text with frequent references to
classical poetry. Razi is more claborate — his commentary
is intricately organized and bristles with philosophical di-
gressions and detailed stories. Like Zamakhshari, Razi does
not provide full isnads, preferring instead to cite only
the original source. Finally, Qurtubi is ecven more prone
to bouts of story-tclling than Razi, although he lacks the
former's penchant for philosophy. At certain points, he pro-
vides full isnads, while at other times he notes only the
original source.

The basic progression is from limited commentary
with fully indicated sources to heavily embroidered com-
mentary with scant attributions. TabarT employs relatively
few technical terms in his isnad-laden text. Later com-
mentators prune the isnads even as they embellish their
texts with new terms. The story of the Qurayshi practice
of isolated starvation in times of deprivation is indicative
of this trend. It is entirely absent in the two earlier com-
mentaries, appearing for the first time in Razi; by the time
QurtubT repeats the tale, he uses a technical term for the
practice — i ‘tifad.

1V. Tafsir as a historical source

Referring to the commentaries on sira 106, Patricia
Crone flatly states that the “tradition says nothing that can-
not be inferred from the text of the sira itself” [S7]. But
drawing inferences from a text is not like extracting ore
from the carth — there is no single scientifically perfected

method that surpasscs all others in cfficiency. The shifting
intcllectual climes of recent centurics have wrought numer-
ous changes in what we infer from a text and how we infer
it; the changes that have taken place since Tabar wrote his
tafsir are far greater and more complex.
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Consequently, the inferences drawn by Crone and
TabarT from a four-line verse of the Qur’an are bound to
conflict, but the sparks thrown off by their friction may cast
a dim light on the chasm that separates the modern secular
historian from the tenth-century Muslim commentator. And
somewhere at the bottom of that chasm may lie the key
to unlock the maddeningly elusive texts of Tabar's age. So
cven if Tabari tells us nothing other than what he infers
from the text, he tells us a great deal.

What, then, does he tell us? In an attempt to find out,
I will compare the architecture of his text to Patricia
Crone's chapter on sources in which she so artfully demol-
ishes rafsir as a historical source. Her chapter is a fine ex-
ample of concise, well-ordered, late twentieth-century aca-
demic prose. She clearly states her thesis at the outset, she
buttresses it with twenty pages of meticulously documented
examples, and then reiterates her thesis at the end with
a brief comment on its implications. The form of her chap-
ter dovetails perfectly with the expectations of her field.
Whether or not her readers agree with her, the entire debate
takes place within the current discourse of academic in-
quiry, and is perfectly intelligible even to her most dedi-
cated opponents [58].

Tabart's text does not fit so nicely into our labelled
boxes. To begin with, the discourse of Qur’anic commen-
tary is relatively foreign to this writer, who is expressing
his thoughts in terms more similar to Crone than Tabari.
Yet if we operate on the assumption that an organizational
principle does indeed underlie Tabar's text and that his text
was written with the expectations of his readers in mind,
something should emerge from an analysis of its compo-
nent parts.

He does not begin with a thesis, nor does he close with
onc. Rather, he procceds methodically through the verse,
cxamining cach phrasc (and sometimes cach word) in turn.
For the most part, he presents the attributed views of others,
venturing his own opinion at only three points in the com-
mentary. He appears content to provide his readers with
a range of conflicting opinions without always clarifying
his own stand on a particular issuc. Arc there perhaps
guideposts embedded in the text which would have clari-
ficd for his readers thosc sections which today seem hope-
lessly opaque?

In a text that consists almost entircly of attributed nug-
gets of information — matns and isnads — the order of their
presentation and the exact naturc of their attribution would
appcar to be the only possible indications of the author's un-
stated opinion. In my analysis of TabarTs commentary,
I concluded that his section on the journeys (see Appendix)

can be read as a coherent description of Qurayshi trading
practices. That conclusion was based on the order of pres-
entation rather than on the nature of attribution. A detailed
study of the isndds, with reference to any biographical in-
formation we may possess, is another way of approaching
the passage. Recent work with prophetic traditions may
provide useful techniques for the analysis of seemingly
opaque isnads [59].

Does any of this bring us closer to answering the origi-
nal question of Quranic commentary's usefulness as a his-
torical source? Despite my reluctance to answer a concrete
question with an equivocating digression, I feel compelled
to do so. Although this paper has delved into four texts that
contain information about Qurayshi trading practices, there
is scant evidence presented here to suggest that a revision
of Crone's conclusion is either viable or necessary. Where
did the Qurayshi really go in those summers and winters?
On the basis of Tabarl, Zamakhshari, Qurtubt, and Razi,
I cannot answer that simple question in terms that would
satisfy a professional historian.

Still, I find Crone's wholesale rejection of the tafsir as
a historical source premature. While tafsir should not
be used as an independent historical source, this study has,
[ hope, demonstrated the possibility of working with the
commentaries on their own terms rather than dismissing
them for failing to fulfil our expectations. Translated into
specific suggestions for the employment of Qur’anic com-
mentary as a historical source [60], my conclusions read as
follows: (1) more detailed attribution and a comparative
lack of embellishment render earlier texts preferable as
sources, (2) all of the commentaries are governed by a so-
phisticated and comprehensible internal dynamic that can
inform the modem reader of the author's opinion even when
that opinion is not explicitly stated, (3) taken in conjunction
with other sources and treated with the requisite caution,
the commentaries can cnrich our inquiries.

Finally, I refer the reader to Juynboll and Lassner for
examples of how techniques suggested by the preceding
conclusions function in practice. Juynboll's isnad analyses,
cumbersome and time-consuming though they may be, can
be applied to information presented in Tabart just as easily
as to prophetic hadith. The textual analysis upon which
Lassner relies for his insights into Abbasid propaganda
can also have a clarifying effect on the frustratingly opaque
tafsir. 1 hope I have shown that the commentaries discussed
in this paper merit fresh attention along the lines suggested
above, and that Patricia Crone's rejection of safsir as a his-
torical source is not the last word on the mysterious move-
ments of those Qurayshi traders so many years ago.

Appendix

says: they [the journcys] were a necessity.

1. Ibn ‘Abbas — ‘Al — Mu‘awiya — Abu Salih — ‘Al
in saying “their having grown accustomed to the journcys in the winter and the summer™, He

2.Ibn ‘Abbas — Abia Ubayy — Ubayy — ‘Amma — Abiyy — Muhammad b. Sa‘d
“for the accustoming of the Quraysh”, He forbid them the journcy, ordering them to worship
the Lord of this housc. And they had cnough provisions. Their journcys were in the winter and
the summer, and they had no rest in the winter or in the summer. And so He delivered them from
their hunger and their fear. They grew accustomed to journeying and travelled or remained in one
place depending upon their desire, and this was onc of God's blessings upon them.




42 YPNanuscripta (Jrientalia. VOL. 6 NO. 4 DECEMBER 2000

3. ‘Ikrima — Dawiid — Ibn ‘Abd al-A‘la — Muhammad b. al-Muthanna
the Quraysh had frequented Busra and Yemen, going to one in the winter and the other in the
summer, “worship then the Lord of this House™, and He ordered them to settle in Mecca.

4. Abi Salih — Isma‘ill — Sufyan — Mihran — Ibn Hamid
“For the accustoming of the Quraysh, for their having grown accustomed”, they were traders,
and God knew that they were fond of Syria.

5. Qatada — Mu‘mar — Ibn Thawr — Ibn ‘Abd al-A‘la
“For the accustoming of the Quraysh™. it was the custom of the Quraysh to make a journey in the
winter and in the summer.

6. al-Dahhak — ‘Abid — Abi Mu‘adh — al-Husayn
“For the accustoming of the Quraysh”. they had grown accustomed to journeying in the summer
and in the winter.

7. Ibid. (assumed)
tlafthim is in the genitive case by ellipsis, as though the passage read “li-ilaf' Quraysh li-tlafihim
[my emphasis] rihlat al-shita’ w-al-sayf'. As for rilila. it is in the accusative case because it is
the object of ilafihim.

8. Ibid. (assumed)
“Their journey in the winter and in the summer”. The Quraysh made two journeys, one to Syria
in the summer, and another to Yemen in the winter.

9. Ibn Zayd — Ibn Wahb — Yinis
“Their journey in the winter and in the summer”. They made two trading journeys: to Syria in
the summer, and to Yemen in the winter. During the winter, Syria was too cold for them, and
their winter journey was to Yemen.

10. Sufyan — Mihran — Ibn Hamid
“Their journey in the winter and in the summer”. They were traders.

11. al-Kalbi — Mu‘mar — Ibn Thawr — Ibn ‘Abd al-A‘la — Sufyan — Mihran — Ibn Hamid
“Their journey in the winter and in the summer”. They took two journeys, one to Yemen in the
winter, and one to Syria in the summer.

12.1bn ‘Abbas — Sa‘id b. Jubayr — Ubayy — Kbhattab b. Ja‘far b. al-Mughira — ‘Amir

b. Ibrahim b. al-Asbahani — ‘Umra b. ‘Al
“Their having grown accustomed to the journey in the winter and in the summer”. They would
summer in Mecca and winter in al-Ta’if.
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ORIENTAL MANUSCRIPTS

AND NEW INFORMATION TECHNOLOGIES

A. Bazarov, S. Syrtypova, Ol. Rinchinov, Kh. Garmaeva

THE THOR BU GROUP OF TIBETAN BOOKS AT THE INSTITUTE
OF MONGOLIAN, BUDDHIST AND TIBETAN STUDIES:
CREATING A DATABASE*

Electronic information systems create new technical oppor-
tunities both for inventory-making and the preservation and
scholarly investigation of various objects of culture, written
sources in particular. However, the creation of an electronic
database for Tibetan manuscripts and block-prints faces
many difficulties. The modern computer equipment neces-
sary to create a high quality electronic catalogue is often
lacking. Also, any rescarcher who wishes to create a manu-
script database, must first of all possess an excellent knowl-
cdge of the Tibetan language for the correct comprehension
of Tibetan texts, which are frequently illegible either be-
cause of decayed. poor quality paper or poor print quality.
Morcover, the large number of Tibetan manuscripts and
block-prints (about 15,000) in the repository of the Institute
of Mongolian, Buddhist and Tibetan Studies of the Siberian
Branch of the Russian Academy of Sciences (Ulan-Ude)
renders the task very time-consuming [1].

The electronic cataloguing of the so-called thor
bu group of books (sec below) in the Department of
Written Texts of the Institute began in 1998 as a continua-
tion of the general cataloguing of Tibetan sources stored
here since the 1920s—30s. The non-clectronic catalogue
relied on 3—4 parameters of description. A card should
contain: (i) composition title; (ii) book size; (iii) type of
cdition (manuscript or block-print); (iv) name of author
(when possible).

The new clectronic catalogue presumes 24 text charac-
teristics [2]. An clectronic card-description that provides
all of this information would be the fullest possible descrip-
tion of a book. We note that the established tradition of
storing Tibetan texts in the Department of Written Texts
classifies texts according to formal polygraphic data. Texts
arc classified as (a) serial, (b) pertaining to a sct class, or
(c) individual editions. This classification matches the liter-
ary divisions within Tibetan Buddhism. First, there are:

1. works of the Tibetan Buddhist Canon, which in-
cludes (i) the Kanjur (Tib. bKa' ‘gyvur), and (ii) the Tanjur
(Tib. bsTan ‘gvur).

2. sumbums (Tib. gSung ‘'bum) — complete sets of
works by Tibetan or Mongolian authors;

3. thor bu books (Tib. thor bu) — individual editions.

The contents of the Tibetan Buddhist Canon (Kanjur
and Tanjur) and the canonical collections of works by noted
Buddhist authors are quite well known thanks to existing
catalogues of the Buddhist Canon and traditional biblio-
graphic reference-books (Tib. dkar chag) on sumbums [3].

Special historical circumstances and political events in
Russia in the twentieth century made the Tibetan collection
at the Institute of Mongolian, Buddhist and Tibetan Studies
one of the largest in the world. Now that catalogues of the
Buddhist Canon [4] and bibliographic reference-books on
sumbums have becn published, more attention can be di-
rected toward the thor bu group of books, which constitute
a large portion of the Institute's Tibetan collection and can
be regarded as a characteristic feature of this Tibetan col-
lection. Individual (thor bu) books may include some works
of interest to all specialists on Tibetan literature.

The thor bu group of the collection includes individual
sitras or tantras of the Kanjur as well as authored books
printed scparately or extracted from the Tanjur and
sumbums. Moreover, among them one finds works not
included, for various reasons, in the officially printed
sumbums, works by anonymous authors (usually compila-
tions), texts on religious ritual, texts by authors who
did not compose sumbums of their own, and, finally,
apocryphal writings (terma, Tib. gTer ma “store-place”,
“trcasure-house”, “hidden and secret books™). The latter
are traditionally ascribed to some outstanding author of
the past, most often Guru Padmasambhava (Tib. Pad ma
'byung gnas).

In the present issue, we give two samples of electronic
description of the thor bu books from the Institute's collec-
tion (see figs. / and 2).

Apart from the books described above, certain other
texts and comments on secret tanfra practices can be

* The present paper was made with the financial support of the Russian Humanitarian Scientific Fund.

¢ AL Bazarov. S.Svrtypova, Ol Rinchinov, H. Garmaceva, 2000



A. BAZAROYV, and others. The Thor Bu Group of Tibetan Books

[ o e
[Paper covour][w,w |[Barer quaiity][c [¥] [ Readability] [ I+]

[Volume No.[n | [[Pagination | [1a-39 ] [Cines number] [ ]

[outer size ][ 44. .0 | [Znnerisize]] [ 3s. . ]

<< Previous + Add new + Next >>

Fig. 1



46 YNanuscripta (Irientalia. VOL. 6 NO.4 DECEMBER 2000

il |
|
L | B B Ewdlr N
[Faer_corow[w, [Eper amiin] [l [Fesiabiiie] | [

[Fotime wo ] | (Bagination | [—in17oe] [Eines number] | 1

[uter iz [z.5 % 5.0 | |[mmer stze] [ 570 v ¢.0 ]

<< Previous + Add new + Next >>

Fig. 2



A. BAZAROV, and others. The Thor Bu Group of Tibetan Books 47

included in the thor bu group, represented by extremely rare
manuscripts or editions not available for general readers.

The bulk of thor bu books in the Institute's Tibe-
tan collection (about 7,000) are small-size editions
(22.0%7.0 cm). These books were printed in large quanti-
ties by Buryat monastery printing-houses for everyday needs.
The small-format books were convenient to use, and the
Buryat call them ubur nom which denotes a book kept close
to the bosom under an article of clothing called a degel.
There are also books of average size (37.0%8.0 cm) and even
of large format (60.0X11.0 cm). As a rule, they are extracts
from the Buddhist Canon or sumbums. The Russian govern-
ment maintained strict control over and censored all editions
which appeared in Buryat monasteries. To cite only one ex-
ample, according to “Resolution No. 280 of the General
Meecting of the Transbaikal Regional Administration of July
21/22, 1884”, adopted in response to a petition submitted by
delegates of the Buryats of the Hori Buryat district to the
Govemor of the Transbaikal region, five Hori Buryat datsans
were permitted “to print prayer-books by means of wooden
boards and under all necessary censorship” [S].

While the texts of the Canon (Kanjur and Tanjur)
and the collections of works by famous Buddhist authors
(sumbums) were bought in large Tibetan monasteries and
printing-houses, popular texts for everyday use (ritual,
educational, etc.) were printed in Buryatia. In 1884, the list
of publications contained 158 titles (7,786 folios). In 1911,
a report by the office of Khambo-lama (the religious leader
of Transbaikalia's Buddhists) contained 1,696 titles printed
at 32 printing-houses [6]. As for large-format thor bu texts,
which are usually extracts from sumbums, they were
printed in the most famous monasteries of Tibet — Sera
(Tib. Se ra), Dreypung (Tib. 'Bras spung), Labran (Tib. Bla
brang), and others.

Many texts on ritual were printed in Buryat monaster-
ics (datsans) (i) for temple services (prayer-books, rabsals
for worshipping higher deities and khangals for evil dei-
ties); (it) for worshipping at home (san-choga, serzhem,
zhabtuy, etc.); (iii) for individual religious practices (mani,
megzem, zhabdo, dubtabs, magtals). The monastery print-
ing-houses (the largest were in the Tsugol and Gusinooz-
ersk datsans) printed philosophical literature for educa-
tional purposes — on madhyamika (Tib. dbu ma),
abhidharma (Tib. mngon pa), prajiaparamita (Tib. phar
phyin), etc. Literature on medicine — /hanthabs (additional
reference-books), jors (books of prescriptions), and so
on — was usually printed at the monastery of Aga, where the
faculty of medicine (Tib. sman grwa tshang) was located.

It should be noted that since the Tibetan language
formed the basis of the educational system in Buryat
Buddhist monasteries, primers and textbooks on Tibetan
grammar were also printed in abundance [7].

Sadhana literature forms one of the largest groups of thor
bu books. It serves as guide to meditation practices related
to various tantric deities, vidams of those who follow the
Gelukpa [8]: Vajrabhairava, Guhyasamaja, Cakrasambara, etc.

There are many reprints of the most popular sitras
among the thor bu books: Vajracchedika, Suvarnapra-bhasa,
Paiicardaksa, etc. The Tibetan collection of the Institute
contains a large number of various editions of these sitras.
For example, Vajracchedika (Tib. rdo rje bcod pa) was
printed in several monasteries: in the Zagustaevsk datsan
(a book of 55 folios), Yangazhinsk datsan (75 folios),
Uchetuevsk datsan (76 folios), Jidinsk datsan (two books
of 65 and of 69 folios respectively), Burgultaevsk datsan
(a book of 71 folios), Olykhonovsk datsan (64 folios),
Bultumurovsk datsan (72 folios), etc. Apart from these edi-
tions, there are numerous manuscript copies of this sitra,
which entered the collection either from the libraries of
large monasteries or from the small private libraries of
Buryat monks and ordinary believers. The texts of some of
these manuscripts are written on black polished paper in
calligraphic handwriting, seven sorts of ink being used.
They are also decorated with miniatures depicting deities
and have bindings trimmed with silk.

When cataloguing Tibetan texts, modern scholars use
various Tibetan terms to indicate scattered texts similar to
those we term thor bu. For example, to catalogue such kind
of books in the Tibetan collection of the Peking library,
Chinese scholars use the term kha thor sna tshogs (9],
while at Otani University (Japan) the term sna tshogs
phyogs bsdus is used [10]. In our view, the term thor bu is
preferable since it corresponds to the living Tibetan tradi-
tion [11] and reflects the current project to create an elec-
tronic catalogue of the Institute's collection.

The following results had been achieved by the end of
1999:

1. description standards were adopted for cataloguing
Tibetan texts;

2. about 3,000 Tibetan texts of the thor bu group were
processed and entered into the database;

3. a database of more than 200 Tibetan book seals was
converted into electronic format;

4. an information system was developed which func-
tions under DBMS MS Access and provides the user with a
set of forms for data input into the database;

5. a set of SQL queries was created for performing ba-
sic functions of data searching and retrieval. It will serve as
the basis for an information system available both through
the Department's local network and the Internet.

The importance of the current project derives from the
scholarly value of the materials in the Institute's Tibetan
collection. Thor bu texts are a rich source of reliable
information about the development of Buddhism in
Buryatia. Hence these texts are of interest to any modern
specialist in the field. The database will make information
for advanced study of Buryat Buddhism much more acces-
sible, aiding, among other things, the establishment of
closer contacts with scholarly centres in Central and East
Asia.

Notes

1. On the collection of Tibetan books in the repository of the Institute of Mongolian, Buddhist and Tibetan Studies seeR. E. Pubacy,
“Study of the Tibetan collection in Buryatia™. in Tibetan Studies: Proceedings of the Sth Seminar of the International Association for

Tibetan Studies, Narita 1989 (Narita, 1992), ii. pp. 687—-90.

2. This method was developed within the framework of the Asian Classics Input Project (ACIP) to produce a universal approach to
describing Tibetan books. For details, see V. L. Uspensky. “Two years of cataloguing of the Tibetan collection in the St. Retersburg
Branch of the Institute of Oricntal Studies: some problems and perspactives™, Manuscripta Orientalia, 11/1 (1996). pp. 51--3.
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3. See, for example. Bod kyi bstan bcos khag gi mishan byang dri med shel dkar phreng ba (Rosary of Pure White Crystal, Being
a Catalogue of Tibetan Collected Works) (Xining, 1980).

4. For example, A Catalogue of the Tohoku University. Collection of Tibetan works on Buddhism (Sendai, 1953).
5. State archive of the Chita area, stock 1, note I, folder 2028.

6. “Catalogue of printing blocks of Buddhist monasteries in Transbaikalia™, in Four Mongolian Historical Records of Prof. Dr. Rinchen
(New Delhi, 1959). pp. 71—121. — SPS, vol. 11.
7. For example. vi ge thob nver mkho (the edition of the monastery of Tsugol, 3 folios); also bod yig gsal bved gsum bcu dbyangs
vig bzhi dang bcas pa (the edition of the monastery of Tsugol, 2 folios).
8. The main branch of local Buddhism.
9. See China Tibetology, 1 (1988), pp. 67—9.
10. See Index to the Catalogue of Tibetan Works Kept in Otani University Library (Kyoto, 1985), p. 214.
11. Since the term rhor bu is used to indicate individual works in the collected works of Ganzhurva. Catalogue of Tibetan Works Kept
in Otani University Library (Kyoto, 1973), p. 345.



PRESENTING THE MANUSCRIPT

T. A. Pang, G. Stary

ON THE DISCOVERY OF A PRINTED MANCHU TEXT
BASED ON EUCLID'S “ELEMENTS”

Matteo Ricci's Chinese translation of the six books of
Euclid's “Elements” has rightly been considered a mile-
stone in the history of the so-called “cultural exchange”
between Europe and China. Published under the title
Jige vuanben #1a]J514x, this work attracted the attention of
historians, mathematicians and linguists, and has recently
become the object of a detailed study by the Dutch scholar
Peter M. Engelfriet [1], to which we owe all bibliographical
references.

The Manchu translation from the Chinese text was
generally supposed to have been made by the Jesuit Ferdi-
nand Verbiest (1623—1688) on order of the Kangxi Em-
peror, who evidently preferred to have access to such a
complicated topic through his mother tongue, which seems
to prove the supposition that, at least in Emperor's younger
years, Manchu was more familiar to him than Chinese [2].
It was also supposed that only one copy of the Manchu ver-
sion was made (that for the Emperor's personal use), which
could explain the very few researches on the topic were car-
ricd out both in China and Europe. In Europe, only one ar-
ticle entitled “Euclide en chinois et mandchou™ by
L. Vanhee was published in 1939 [3]. The author devoted
just a few lines to the Manchu version:

“Verbiest, professeur de I'empereur K'ang-hi, mit en
Mandchou les six premiers livres d'Euclide, d'apres le
chinois. Plus tard Bouvet et Gerbillion expliquérent égale-
ment la géométric a K'ang-hi. Bouvet (Portrait historique
de I'Empereur de la Chine, p. 129). parlant des Eléments,
¢erit: *Nous les avons composés en tartare’. Ces traductions
sont restées manuscrites™ [4].

Similar conclusions are also found in an earlier note by
Chen Yinke published in 1931 [S], which refers to the only
known manuscript kept in the Library of the former Impe-
rial Palace in Peking [6]. This manuscript entitled Gi ho
yuwan ben bithe and subdivided to three fascicles is now
kept in the Library of the Palace Museum (Gugong bowu-
yuan tushuguan); the second, if incomplete, copy is found
in the National Library of Inner Mongolia (Nei Menggu
zizhiqu tushuguan) [7]. The copy in the Library of the Pal-
acc Museum is jealously guarded, and it is not accessible to
“outsiders”. An idea of its format can be taken only from

¢ T. A. Pang. G. Stary, 2000

the article by Li Zhaohua, which gives a reproduction of the
two pages, quite illegible though [8]. The other two pages
of the copy, in excellent colour reproduction, are found on
p. 137 of the book Liang chao vulan tushu [9]; its chief
compiler, Zhu Jiajin, ascribes the authorship not to Verbiest
but to the French Jesuits Joachim Bouvet and Jean-Frangois
Gerbillon, in contrast to the general opinion that the author
was Ferdinand Verbiest, as stated — among others — in
the authoritative works of Louis Pfister [10]. Zhu Jiajin
also gives the year 1690 as a probable date of the work's
compilation. Doubts concerning Verbiest's authorship have
been also expressed by Noel Golvers, quoted by Engelfriet
as follows:

“Verbiest, in one of his letters. wrote that Kangxi
wanted a Manchu translation of Euclid. If this transhtion
was ever made. it could not have been made before 1675, as
before that period Verbiest did not master Manchu. On the
other hand. H. Bemnard-Maitre mentions that around 1673
Ferdinand Verbiest prepared a translation into Manchu on
the request of Kangxi. It could be that the date is incorrect.
but it seems very doubtful that Verbiest ever made such
a translation™ [11].

Some interesting information, which, unfortunately,
adds more confusion, is found in Gerbillon's writings. As
one can judge from his texts published by Du Halde, on
March 8, 1690, Gerbillon — together with Bouvet, Percira
and Thomas had to bring to the Emperor some pages
from Euclid translated into “Tartar” and to explain to him
the first proposition. Next day, during the explanation of
the second proposition to the Emperor, a dignitary “Tchao
laoge™ came in and informed the Emperor that Ricci's
Chinese translation of Euclid's first six books had already
been translated into Manchu some years ago; he also said
that by consulting this Manchu translation it would be
casier to study the subject, especially if the translator would
be called for consultation. The Emperor agreed with what
he was proposed and gave order to bring that translation to-
gether “with the translator™ [12]. Unfortunately, Gerbillon
failed to mention the name of the translator, who, however,
could not be Verbiest, the latter died in 1688. Who, then,
was that translator still alive in 1690?
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The available sources provide no answer to this question.
The only possible translator may be Verbiest, but, if so, we
have to assume that a mistake in dating the event was made
or to consider the reference to the translator, called to the
emperor, to be a historical inaccuracy. Anyway, we know
that the lessons of geometry took place again on 24 March,
and this time Gerbillon suggested to prepare an excerpt of
the “most necessary and useful” parts of Euclid's “Ele-
ments” to facilitate the Emperor's studies. The latter agreed
with enthusiasm [13]. This information is also confirmed
by Bouvet, who wrote that the Emperor *“...repassoit sou-
vent sur les propositions d’Euclide les plus importantes. [...]
Nos les luy avions composez en Tartare, & nous y abions
mis toutes les propositions necessaires & utiles, qui sont
dans les livres d’Euclide & d’Archimede, avec leurs dem-
onstrations” [14].

After these brief historical remarks on the Manchu
translation of Euclid and its problems, we turn now to the
copy kept in the Library of the Palace Museum in Peking.
Its mention in a few publications indicated, as well as rather
scarce comments on them of the authors, unfortunately, did
not allow us to make any substantial conclusion concerning
the contents of the manuscript. It was therefore a real sur-
prise to discover — among several new and not yet filed
works — during a new cataloguing of the Manchu holdings
in the Manuscript Department of the St. Petersburg Branch
of the Institute of Oriental studies by Tatiana A. Pang,
a printed Manchu version entitled Gi ho yuwan ben bithe.
First it seemed to Tatiana Pang, the author of this discov-
ery, that this Manchu version was Ricci's translation of
Euclid, entitled Jihe vuanben. The collation of the two
pages published by Zhu Jiajin with fols. 99a—100a of the
St. Petersburg copy showed that both texts coincide, which
gave us the grounds to conclude that both copies were
identical. The featurc of the Peking copy is the presence of
some linguistic corrections and additions of Chinese char-
acters in red ink: these linguistic corrections were repro-
duced in the printed edition. The geometrical figures in the
printed version were drawn (engraved?) anew as is evident
from the different direction of the punctuated lines to indi-
cate the figures' shadow. From all this we may conclude
that the St. Petersburg block-print is identical to the Peking
manuscript. But when collating their contents with Ricci's
Chinese version of Euclid's “Elements”, we were surprised
to find that we had before us nvo completely different texts,
which had nothing in common except the title. This led us
to the second conclusion that the texts represented by Zhu
Jiajin's manuscript and by the St. Petersburg block-print,
are not a translation of Ricci's Chinese version of Euclid,

as was previously supposed. It was clear that both texts
were rather based on some other Western source. This
source can be identified as Ignace Pardies's “Elémens (sic)
de géométrie”, published in Paris in 1671 [15]. It was the
very same work of Pardies which was used by both Bouvet
and Gerbillon, and, according to Pfister, Gerbillon trans-
lated it into Manchu in order to have it published “on order
of the Emperor” in 1690 — “..Géométrie pratique et
théorique, tirée en partie du P. Pardies, écrite en tartare et
traduite en chinois par ordre de ’empereur, qui I’a fait
imprimer & Pekin, 1690 [16]. The fact that there existed
two Manchu texts of Euclidian geometry, of which one was
supposedly translated by Verbiest from Ricci's Chinese
translation, and was never printed and is evidently lost now,
seems to explain the above-mentioned lack of clearness in
the circumstances surrounding the translation of Euclid's
“Elements” and the presence of rumours concerning the
translators.

The fact that both Verbiest and Gerbillon (with his con-
fathers) worked with the Kangxi Emperor on Euclid's
“Elements” is confirmed by Gerbillon himself, who, ac-
cording to Yves de Thomaz de Bossierre, wrote: “Tandis
qu’il se faisoit expliquer a nouveau ...ce que le P. Verbiest
luy avoit autrefois enseigné de geometrie pratique et des
autres parties de mathematiques, il nos ordonna de luy
expliquer dabord en tartare les elemens d’Euclide, qu’il
avoit desir¢ d’apprendre il y avoit longtemps” [17]. It
should be added that Yves de Thomaz de Bossierre, in her
research on Antoine Thomas, ascribed to his pen a “Traité
d’algebre”, of which she writes that it is an edition “‘en trios
volumes, fait en mandchou a un seul exemplaire destiné
a I’Empereur K’ang-Hi, en 1696, chaque feuillet est muni
du sceau du monarque. Existe-t-il encore a Pékin? Nous
I"ignorons™ [18]. The reference to three volumes might in-
dicate our St. Petersburg copy, but the date 1696 and the
absence of the “imperial seal” in that copy prevent us to
make this assumption. Thus, the only printed edition identi-
cal to the only hand-written copy may be Gerbillon's trans-
lation which was published by a *“‘court writer” [19]. This
conclusion agrees with Pfister's note, and we can state that
the only printed copy known is found in the Manchu collec-
tion of the St. Petersburg Branch of the Oriental Institute.
The copy in three fascicles — in excellent condition —
forms one tao with a fourth fascicle on geometry entitled
Suwan fa yuwan ben bithe, another copy of which is pre-
served in the Toyd Bunko, Tokyo [20].

Let us turn now to the text. The first fascicle begins on
fol. la—1b with a brief anonymous and undated foreword:

Gi ho yuwan ben bithe.uju. jai. ilaci. duici fivelen

[1a) wjui fivelen: Sioi.

Gi ho yuwan ben (ton-i sekiyen sere gisun:) bithe serengge. eiten jaka-i ton kemun
be bodoro mivalire amba fulehe. abkai Su na-i giyan-i jergi babe tacire da sekiyen:
vava toro be tacire de. urunakii neneme ja ci deribufi. mangga de isinambi: jergi
tangkan be fekuraki. ithi aname kiceme sithime ohode. ini cisui Sumin somishin de
dosinambi.: tuttu ofi Gi ho yuwan ben bithe de. ja emteli arbun be juleri. jursu Sasaha
arbun be amala. juwe adalisara dimu-i dorgi tacire kimcire de. [1b] ja ningge be
Juleri. manggangge be sirame obufi. jergi tangkan banjibufi. nivalmai ilhi aname
tacire de acabuhabi: geli jergi tangkan be songkolome. arbun nirugan-i turgun giyan
gebu hacin be tucibume. sure givangnara be bairakii obume. getuken leolen be ujude

arahabi:
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This undated and anonymous foreword present in the
St. Petersburg printed copy of Euclid's “Elements” is im-

First fascicle:
uju (fols. 1b—21b containing 34 propositions);

mediately followed on the same folio by the table of con-
tents for all three fascicles:

jai fiyelen: ere fiyelen de ilan hoSonggo arbun-i harangga be gisurehebi. (fols. 22a—36b containing

14 propositions);

ilaci fivelen: ere fiyelen de duin jecen-i arbun ci deribume geren jecen-i arbun de isibume gisurehebi.

(fols. 37a—49b containing 17 propositions);

duici fiyelen: ere fiyelen de muheren-i harangga arbun be gisurehebi. (fols. 50a—86b containing

24 propositions);

sunjaci fiyelen: ere fiyelen de golmin. onco. jiramin. ilan hacin-i du-i beye-i harangga babe gisurehebi.

(fols. 87a—121b containing 31 propositions).

Second fascicle:

ningguci fiyelen: ere fivelen de duibulen-i giyan be gisurehebi. (fols. 1a—165b containing 90 propositions).

Third fascicle:

nadaci fivelen: ere fivelen de gisurehengge. julergi ninggun fiyelen de leolehe babe arara arga.

(fols. 1a—93b containing 53 propositions).

As for the fourth fascicle kept in Toyd Bunko, it com-
prises the Suwan fa yuwan ben bithe, with a foreword
(fols. 1a—2b) followed by the text containing 75 proposi-
tions (fols. 3a—123b).

The envelope of the tao itself has a yellow label with
the Chinese title Manzhou suanfa yuanben F 855, i.e.
the title of the fourth fascicle found in the rao. The omis-
sion of the Jihe yuanben on the tao may explain why this
unique work, a real jewel in the Manchu holdings of the

St. Petersburg Branch of the Institute of Oriental studies,
lay without notice and remained unknown so far.

Now, the general opinion the Peking manuscript to be
“the sole Manchu copy of Euclid's Elements existing world-
wide” [21] must be corrected after the discovery of its
printed edition in St. Petersburg. Moreover, its text is based
not directly on Euclid but on “Elémens de géométrie” by
Ignace Pardies, published in Paris in 1671 and translated
by Gerbillon with the probable assistance of Bouvet.

Appendix

A textual comparison of fols. 99a—100a of the St. Petersburg
block-print to the Peking manuscript *

St. Petersburg block-print
[fol. 99a, last line] susai jakici.

[fol. 99b] giru adali hacingga beyei arbun-i
dorgi meni meni / emu duwali bevei arbun

be ishunde duibulerengge. erei / dorgi

tulergi horiha. horibuha giru adali beyei /
arbun-i meni meni emu ishunde teisulehe
jecen de / araha durbejengge beyei arbun

be ishunde duibulere / duibulen-i adali ombi:
duibuleci / bing gi. ding sin sere /
durbejengge bevei arbun de horibuha giya,

i sere / juwe muhalivan bevei arbun be
ishunde duibulerengge. / muhaliyan be horiha
bing gi. ding sin sere juwe durbejengge /

[fol. 100a] bevei arbun-i u gi. geng sin sere emu
ishunde teisulere juwe jecen de araha /jin u.
gui geng sere juwe durbejengge bevei arbun
be ishunde duibulere / duibulen-i adali ombi:
adarame seci. ere fivelen-i susai sunjaci /
meyen de hacingga jecen-i arbun-i dorgi
meni meni emu duwali giru adali arbun be

Peking manuscript
//susai jakuci.

giru adali hacingga beyei arbun-i

dorgi meni meni emu duwali / beyei arbun

be ishunde duibulerengge. erei dorgi

tulergi / horiha. horibuha giru adali beyei
arbun-i meni meni emu / ikiri

jecen de araha durbejengge beyei arbun

be ishunde / duibulere duibulen-i adali ombi:
duibuleci / bing [w] (e gi] ding [ 1] [# sin] sere /
durbejengge beyei arbun de horibuha giya [#]

i [z] sere juwe / muhalivan beyei arbun be
ishunde duibulerengge. muhaliyan be / horiha
bing [w] [& gi] ding [ 1'] [# sin) sere durbejengge
beyei arbun-i u gi. // geng sin sere emu

tkiri juwe jecen de araha jin u.

gui geng sere juwe durbejengge beyei arbun

be ishunde duibulere / duibulen-i adali ombi:
adarame seci. ere fivelen-i susai / sunjaci

meyen de hacingga jecen-i arbun-i dorgi

meni meni emu duwali giru adali / arbun be

* Given the Peking manuscript reproduces the page not completely, we give here in bold the text reconstructed according to the
St. Petersburg copy: underlined words show the text divergences in both copics.
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ishunde duibulerengge. duibulere arbun-i ishunde duibulerengge. duibulere arbun-i
dorgi tulergi horiha horibuha giru adali dorgi tulergi horiha horibuha giru / adali
arbun-i meni meni emu ishunde teisulere arbun-i meni meni emu ikiri
Jecen de araha necin derei duin durbejengge Jecen de araha necin derei duin durbejengge
arbun be ishunde duibulere duibulen-i arbun be / ishunde duibulere duibulen-i
adali sehe songkoi, tere giva. i sere juwe adali sehe songkoi tere giya. [#] i [z] sere juwe
muhalivan bevei arbun be ishunde muhaliyan beyei / arbun be ishunde
duibulerengge. giya. i sere muhaliyan duibulerengge. giya [®) i [z] sere muhaliyan
beyei arbun be horiha [fol. 100b] bing gi beyei arbun be horiha bing [] (2 gi]
ding sin sere juwe durbejengge beyei ding [ 1'] [# sin] sere / juwe durbejengge beyei
arbun-i emu ishunde teisulehe u gi. geng arbun-i emu ikiri u [1X] gi [2). geng [#]
sin sere juwe jecen de araha jin u. gui sin [#] sere juwe jecen de araha jin [£] u [1x]. gui [%]/
geng sere juwe durbejengge beyei arbun geng [&] sere juwe durbejengge beyei arbun
be ishunde duibulere duibulen-i adali ojoro be ishunde duibulere duibulen-i adali ojoro
be ini be ini
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Dear colleagues,

The article published below opens a new rubric — "Our archive”. It is hardly a secret that many of the
Russian-language publications on Eastern manuscripts and documents have remained inaccessible to our
colleagues in the West, either because of the language barrier or because these publications were often issued in
small editions for specialists only. However, a significant number of them still remains topical, introducing into
scholarly circulation little-known or even unknown manuscripts or containing the analysis of facts collected over
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Dozens of Russian scholars dedicated their lives to studying the written legacy of the peoples of the East. Alas,
time marches on and many names have been forgotten amid the colossal changes which have overtaken Russia
and the huge amount of information Orientalists now confront. Luckily, library shelves have preserved for us the
results of the inquiries and hopes, reflections and research of our colleagues from numerous scholarly centres of
the former USSR.

A vast area encompassing many newly independent states continues to use the Russian language as a common
tongue for intellectual discourse. One of the many Russian scholars who devoted his life to the study of the Eastern
written legacy was Georgy Nikolaevich Chabrov (1904—1986). It is to his memory that we dedicate the first
publication in our new rubric, and it is his article that we publish on the pages below.

Familiarizing the readers of YWanusceipta (Irientalia, who live in 30 countries, with the scholarly
heritage of famous Russian Orientalists, we are fortunate to be able to rely on the help of our friends from all the
SJormer republics of the USSR and our friends in the West. The biographical information on G. N. Chabrov which
follows is based on materials prepared by V. Germanov at the journal's request and under the direction of
Dr. Vincent Fourniau, Director of the Institut Frangais d 'Etudes sur |'Asie Centrale (IFEAC), to whom we express
our sincere gratitude.

We are also much indebted to our French and Uzbek colleagues for their help in readying this publication.

E. Rezvan, Editor-in-Chief



V. Germanov

GEORGY NIKOLAEVICH CHABROYV (1904—1986) AND HIS WORKS

G. N. Chabrov was born on January 19, 1904 in St. Peters-
burg. In 1927, he completed the Faculty of Linguistics
and Material Culture at Leningrad (today St. Petersburg)
University. His closest teachers at the University were
A. A. Andreev and S. N. Valk.

Between 1927—1930, Chabrov worked in various insti-
tutions in Leningrad, Sverdlovsk, Yaroslavl, and Tashkent.
The year 1936 marked a turning point in his life, since
in this year his career as a scholar and pedagogue began.
In 1936, he joined the staff of the Republic Museum of Arts
in Tashkent as a rescarch fellow and academic secretary.
For some time after 1941, he held the post of director of
the history section at the USSR Nizami State Pedagogical
Institute in Tashkent, but in 1943, he entered the active
army. After the end of the Second World War, he started his
work as academic secretary of the Uzbck SSR Academy of
Sciences Institute of History and Archaeology. From 1948
on, Chabrov was a senior lecturer in the section (kabinet) of
history of the USSR and head of the sector of museum stud-
ies at Central Asian State University of Tashkent. Between
1966 and 1971, he stood at the head of the sector of bibliog-
raphy at the USSR Nizami State Pedagogical Institute in
Tashkent. Beginning with the organization of the Tashkent
State Institutc of Culture in 1971, and until his retirement
in 1980, he headed the sector of the history of the USSR
at that institution. He died on January 22, 1986.

In 1946, Chabrov defended his dissertation on the history
of Central Asia — Ocherki istorii planirovaniia i stroitel'stva
russkikh gorodov dorevoliutsionnogo Turkestana (Essays on
the History of the Planning and Construction of Russian
Cities in pre-Revolutionary Turkestan), — and in 1966, his
higher degree (doctoral) disscrtation [zobrazitel'nye istoch-
niki po istorii Srednel Azii i Kazakhstana v XVIII — pervoi
polovine XIX vv. (Depictive Sources on the History of Cen-
tral Asia and Kazakhstan in the 18th — First Half of the 19th
Centuries). During his nearly half-century of work on the His-
tory Faculty of Tashkent State University, he developed and
taught special courses on written sources for the history of
Central Asia [1] as well as the history of engraving and Rus-
sian art from the cighteenth to the early twentieth century. In
1960, Chabrov organized at the main library of Tashkent
Statc University a scholarly circle for studying the history of
Central Asia and Uzbekistan. Until 1969, its sessions allowed
many scholars in Tashkent to deliver over 1,000 papers on the
study of Central Asia, the history of geographic discoveries,
the history of book culture, and library science.

< V. Germanov, 2000

A scholar of vast interests — an historian and archivist,
art historian, and expert on sources — Chabrov is, however,
known primarily as an expert on books (together with
N. A. Burov and E. K. Betger), whose pioneer investiga-
tions on a history of book culture in Turkestan (and in
the Soviet republics of Central Asia) were well known.
Chabrov began his work as bibliographer with the article
“Pervye litografirovannye izdaniia proizvedenii Alishera
Navoi v Srednei Azii” (“The first lithograph editions of
works by ‘Al Shir Nawa'i in Central Asia”), which ap-
peared in 1948 [2]. But the most significant analytical study
on book history in Turkestan remains to this day his 1954
work “lz istorii poligrafii i1 izdatel'stva literatury na mest-
nykh iazykakh v dorevoliutsionnom Turkestane” (“On the
history of polygraphy and the publishing of literature in
local languages in pre-Revolutionary Turkestan™) [3]. It
provided the first synthetic overview of extensive archival
information, and literary and other sources.

In the first half of the 1960s, bibliographic science was
enriched by the appearance of an entire series of scholarly
articles by Chabrov: resting on a solid base of sources
and analytically astute, they treated the history of books
in Turkestan. The collections Kniga. Issledovaniia i materi-
aly (The Book. Research and Materials) contained his arti-
cles “Aleksandr Aleksandrovich Seménov kak knigoved”
(“*Aleksandr Semenov as a book specialist™) and “U istokov
uzbekskoi poligrafii. Khivinskaia pridvornaia litografiia.
1874—1910 g.” (“The origins of Uzbek polygraphy.
The Khiwan court lithography. 1874—1910") [4]. In the
article  “Khudozhestvennoc ~ oformlenie  turkestanskol
litografirovannoi knigi (1880—1917)” (“The artistic format
of Turkestani lithograph books (1880—1917)") [5],
Chabrov gave his analysis of the art and mastery of Uzbek
lithographers, artists of the lithograph book who innova-
tively combined in their creative efforts national traditions
of the manuscript book with European and Russian methods
of formatting printed books. The fundamental two-volume
academic cdition 400 let russkogo knigopechataniia
(400 Ycars of Russian Book-printing) also contained
sections by Chabrov on the history of book-printing in
Central Asia in the latc ninetcenth — early twentieth
century. Taking into account the conception and goals
of the edition, Chabrov provides a general overview of
the centuries-long book culture of Central Asia, casting
light on the history of manuscript, lithograph, and type-set
books.
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Chabrov was the first to publish an article on Central
Asian bindings in the Soviet literature on books. This work,
which was published in 1964, still stands and is of interest to
specialists in the subject [6]. His other articles “O natsionali-
zatsii poligraficheskikh predpriiatii v Turkestanskoi ASSR
(1918—1920 gg.)” (*On the nationalization of polygraphic
enterprises in the Turkestan Autonomous Soviet Socialist
Republic: 1918—1920) [7] and “Problemy izucheniia isto-
rii uzbekskoi knigi” (“Problems in studying the history of
the Uzbek book™) [8], providing a theoretical basis for re-
search on book history in the republic, at the same time cor-
rectly the need to gather and provide a bibliography for all
print and lithograph books. As he remarks, “To this day we
do not have a list of lithograph editions, full lists of Uzbek
type-set books issued in the pre-Revolutionary period and
published in the Soviet period”. He notes also that for these
reasons it is absolutely necessary to compile a bibliography
of all editions encompassed by the concept of the “Uzbek
book”. This remark remains valid today.

A series of later works — “Knigoizdatel'skoe delo v
dorevoliutsionnoi Srednei Azii (1871—1917 gg.)” (*“Book-
publishing in pre-Revolutionary Central Asia: 1871—
1917) [9], “Nachalo knigoizdatel'skogo dela v dorevoliut-
sionnom Turkestane” (“The beginning of book-publishing in
pre-Revolutionary Turkestan™) [10], “Problemy izucheniia
istorii knigoizdatel'skogo dela v respublikakh Srednei Azii”
(“Problems in studying the history of book-publishing in
the republics of Central Asia”), in which he notes future

avenues for approaching the history of the book in Central
Asia in the Soviet period [11], “Ekslibris i ego mastera”
(“Ex libris and its masters™) [12] and, finally, “Uzbekskii
¢ékslibris™ (“*Uzbek ex libris™) [13], which began the study
of the Uzbek book graphics — greatly contributed to the
developing of Central Asian book study.

Chabrov, who taught from 1963 to 1983, first on the
Library Faculty of the Nizami State Pedagogical Institute
in Tashkent and later of the Tashkent State Institute
of Culture, was also the author of a special course entitled
“The book in pre-Revolutionary Turkestan”. Materials
for this special course and his scholarly notes provided
the basis for the work he wrote late in life; it was
Kniga dorevoliutsionnogo Turkestana (The Book in Pre-
Revolutionary Turkestan) [14], which has unfortunately re-
mained unpublished as have a number of other works of
Chabrov [15].

The major part of the scholars life was spent in Uzbeki-
stan. now an independent state. He came to the country as
a young man, and he was among those numerous Russians
who did much to develop its humanities and sciences. He
lived as an Orientalist in an ancient part of the Orient, the
cradle of many Eastern cultures, and was wholly devoted to
the main topic of his scholarly research — Eastern book
history. A man of vast learning, he also did much to de-
velop education in Uzbekistan, and he had many followers
in studying Central Asian book culture who continue to
advance his investigations in the field.
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G. N. Chabrov

ON THE STUDY OF CENTRAL ASIAN BOOK-BINDING

The history of bookbinding has ancient roots. It became
known in Europe in the first century A.D. The well-known
Soviet Oriental studies scholar A. A. Semenov dates the
appearance of bindings among the people of the Near East
to the time of the Sassanids [1]. It would seem that such an
ancicent art should have attracted substantial study. Indeed,
foreign researchers have done a great deal of work on Iranian
bookbinding of the sixteenth — eighteenth centuries, which
attained a high level of sophistication [2]; but virtually noth-
ing has been done to study Central Asian bookbinding. Only
recently have Soviet descriptions and photographs appcared
of the most interesting examples of Central Asian binding art
of the fifteenth — eighteenth centuries [3].

Unfortunately, each Oriental studies scholar describes
Central Asian bindings in his own fashion, although
by 1939 A. A.Sememov had already developed a well-
considered system for their description [4]. Semenov dis-
tinguishes full leather bindings and half-leather. A full
leather binding is a single piece of leather which encascs
the board covers of a manuscript. As concerns half-leather
bindings, it features boards lined with leather and fastened
with a leather back. In Semenov's descriptions, he always
notes the colour of leather, sometimes its type (shagreen,
sawra), and the quality and condition of the binding
(“good™, “old”, “worn™). He always notcs the presence
and nature of imprints and the names of binders located
within figured stamp marks applied with muhr stamps. But
Semenov almost never notes the material and colour of the
back, as well as the decoration of the book's fly-leaves.
In the five-volume description of manuscripts at the Uzbek
SSR Academy of Sciences edited by him and produced
with his personal participation, in most cases only special
bindings cxceptional in form arc reviewed. In such cascs.
the descriptions are accompanied by photographs (mono-
chrome, unfortunately), the most interesting of which are
photographs of a binding from plane tree boards (early 19th
century) and a lacquered binding with extremely beautiful
decorations of Central Asian origin dated to 1799 (both in the
third volume). Of note in the fourth volume is a photograph
of a luxurious binding of poured silver for a Qur’an made in
Bukhara in 1841, and a lacquered binding from 1862. The
latter is notable for its depiction of flowers borrowed from
the adornments of Chinese porcelain, which was imported in
large quantities to Central Asia beginning in the 1790s.

Also, N. D. Miklukho-Maclay made no small contribu-
tion to the description of Central Asian bindings; he drew

¢ Manuscripta Orientalia

up an extensive “Description of Tajik and Persian manu-
scripts of the USSR Academy of Sciences Institute of
Oriental Studies”, Moscow, 1955. Miklukho-Maclay calls
bindings with board covers lined in leather *“Eastern”.
Among their varieties he identifies Central Asian bindings
of the mugawwa " typc. These arc the same as the bindings
that A. A. Semenov terms ‘“half-leather”. In his descrip-
tions, Miklukho-Maclay always notes the binding material,
and often adds information on the quality or condition of
the leather in the binding (*'smooth™, “soft”, “old”). But the
colour of the leather is quitc often omitted. In other cases,
without giving information on the quality of the leather, the
description notes the presence of imprints (simple and
“with gilding”). The colour and type of lcather in backs is
never indicated. Descriptions of fly-lcaves are extremely
rare; the presence of flaps and names of craftsmen in
imprints are usually given.

The descriptions of A. T. Tagirdzhanov [5] also discuss
Eastern bindings (leather, board); he considers Central
Asian mugawwa' bindings one of their varieties. In these
descriptions, the colour of the leather is always indicated,
and there is sometimes information on its quality. Also
listed are the presence of imprints and names of craftsmen
in stamps. But fly-lcaves arc here described only in excep-
tional cases.

Binding descriptions by the Orientalists of Tajikistan
are unfortunately extremely schematic [6]. They distinguish
two types of bindings: Eastern and Central Asian (avoiding
the term mugawwa’). “Eastern” bindings are described
without an indication of their material. As concerns
“Central Asian” bindings, their description is frequently
accompanied by terms hardly comprehensible to the non-
spccialists such as “usual”, “ordinary™, “local”. In charac-
terizing “Central Asian™ bindings, the compilers limit
themselves to general information on the material (leather,
lacquer), but say nothing about the colour or type of leather
in backs, although they give detailed information on the
colour of leather in bindings: dark green, yellow-green,
greenish, dark crimson, bright red, etc. Information on how
the leather was processed and the presence of binders'
names in stamps is given only in exceptional cases; the
same is truc of the processing of fly-lcaves.

What conclusions can we draw from these varied de-
scriptions? In our view, descriptions of bindings should
necessarily include information on the type of binding
(“Eastern™, mugawwa’, lacquered), the material, and the
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colour of the covering and back, as well as how the covers
and fly-leaves of the book were processed. Only then will
catalogues and manuscript descriptions of Eastern manu-

* %k %

A. A. Semenov noted that Central Asian bindings are
worthy of the most scrupulous study: “Later Central Asian
bindings,” he writes, “fashioned only in the Bukharan
and Khiiqand khanates (that is, in the cities of Bukhara,
Samarkand, Khiiqand, Tashkent, and others) were excep-
tionally original; there is nothing like them elsewhere in the
East” [7]. Which characteristics are typical of Central Asian
bindings of the eighteenth — nineteenth centuries, when
binding art achieved in Central Asia a remarkable degree of
originality? Primarily, this is the ubiquitous presence of
mugawwa ' bindings covered in coloured leather with red
and green covers and an imprint. Brown, variously toned
red, and green leather was pasted on the board base of
bindings. (A Khiwan innovation of the eighteenth century
was bindings of black leather, unknown elsewhere.) Book
covers were made from red, and also “specially processed
blue (green-blue) bumpy leather from male donkey”
(A. A. Semenov). Such leather was called saura or sawra.
The tops and bottoms of backs ended in small scraps of
leather so that one could easily remove a book from the
shelf by taking hold of one of these scraps.

As before, the eighteenth century also witnessed the
production of bindings from a single piece of brown leather
with no decoration. In such books, imprints adorned only
the fly-leaves, which were made from the same leather
(No. 2777) [8]. At the same time, we also know of bindings
from brown leather with red backs; such bindings could
be adorned with embossed stamps between which were
located embossed decorations reminiscent of bows
(No. 2071). Bindings from red leather with green-blue
backs were also decorated with embossed stamps. These
stamps differed in colour from the bindings: they were not
red, but dark brown. A relatively simple red binding of this
type could have a magnificent fly-leaf of red leather with
cmbossed floral ornamentation (No. 10565).

But the colouration of embossed stamps was not the
only distinguishing characteristic of ornamentation on
cighteenth-century bindings. Stamps might include “prints
of binders' seals™ with their names. Such stamps were lo-
cated on the upper and lower board twice: at top and bot-
tom, usually with a significantly larger stamp filled with
floral ornamentation between them. Stamps with the names
of binders also came in colours. On one binding of green
leather with a red back, the name stamps are cherry-
coloured and the middle stamps are red-gold (No. 3064).
Curiously, name stamps were not located at a standard dis-
tance from the ornamental stamp. If the distance from the
ornamental stamp to the upper name stamp was 3 cm, then
it was only 2.5 cm to the bottom stamp. The frequent use of
this device indicates that it was not an accidental mistake,
but a conscious aesthetic effect. Binders of the cighteenth
century developed several other methods to enrich the ap-
pearance of books. A. A. Semenov notes, for cxample, that
a leather border of a different colour could be pasted
around the edges of a monochrome binding “some three
millimetres from the edge™ [9].

Half-leather bindings with multicoloured backs pre-
dominated in Central Asia in the eightcenth century. In rare
cases, we also find lacquered bindings of extremely crude

scripts contain sufficient information for Orientalists and
art historians who study the bindings of Central Asian
manuscript books.

work. Neither in the eighteenth century nor later do we find
the “lovely lacquered bindings of papier-maché with a sur-
face covered in painting™ described by V. Dolinskaya [10].
But their existence is confirmed by photographs in one of
the volumes which describe the collection of the Uzbek
SSR Academy of Sciences [11]. They were apparently
produced in limited quantities.

Unlike their Persian counterparts, Turkestani lacquered
bindings never contain depictions of living things (birds,
animals). Such are the distinguishing characteristics of
Central Asian book bindings of the eighteenth century.

In studying nineteenth-century bindings, we observe the
further development and enrichment of methods invented in
the eighteenth century. At the same time, we witness a fairly
significant difference between bindings produced in the first
half of the century and those produced after Central Asia
became part of the Russian Empire. In both halves of the cen-
tury, one still encounters bindings made from single pieces of
coloured leather decorated with embossed stamps which fre-
quently tell us the names of the binders. But mugawwa -type
bindings clearly predominate: they cost far less and at the
same time better satisfied the aesthetic requirements of buy-
ers. In this period, mugawwa-type bindings were also made
of yellow leather. Methods invented in the cighteenth century
to colour stamps in hues which differ from the colour of the
binding were further developed and enriched in the first half
of the nineteenth century. Red bindings then generally fea-
tured green stamps and black bindings gold stamps. which
were unknown in the eighteenth century. Bindings in yellow
leather had red stamps.

The decoration of bindings with borders should be con-
sidered an innovation developed by nineteenth-century
craftsmen. Borders were made up of embossed line decora-
tions and edging of various widths. The space closer to the
edge of the binding was usually filled with lanceolate cle-
ments or, more rarcly, wavy lines. We know of cases where
the border consists of a single linc made up of lanceolate
elements. In addition to embossed borders, there are also
painted borders: red on brown bindings, grecn on red. and
brown on green.

In books from the first half of the nineteenth century,
leather is no longer used to decorate fly-leaves. Paper fly-
leaves of grey or green tinted paper appear. One notes the
fly-leaf of a manuscript from the first third of the nineteenth
century on violet paper with traced designs: brown “‘grasses™
and white and bluc “fruits™ (No. 3465). On some fly-lcaves,
the covers of Indian lithographs were used for decoration.

Rescarch on bindings from the second half of the nine-
teenth century is made casier thanks to the work of Russian
scholars. Curious members of the Russian intelligentsia, for
whom Turkestan became a second homeland, carefully
studicd the works of local artists. They were especially in-
terested in local bookbinding. The first museum in Turkestan,
opened in Tashkent in 1876, included among its exhibits
“examples of the natives' book-binding art™ [12].

The book-binding mastery of Samarkand craftsmen was
also studied by the folklore specialist Yu. O. Yakubovsky.
In 1896, he published the article “Bookbinding craft of the
natives of Samarkand™ [13]. The materials gathered by



62 YNanuscripta (Irientalia. VOL. 6 NO. 4 DECEMBER 2000

Yakubovsky are of great interest. He indicates that bindings
of paperboard covered in Icather and “multicoloured paper
of its own hue™ were made in Samarkand. Three colours
were favourites for leather and paper for bindings at that
time: red, yellow. and green. Bindings continued to be
decorated with imprints in the form of borders and stamps.
The latter were applied with a muhr stamp made of yellow
brass in Khiiqand. The stamp was placed over the freshly
pasted lcather or paper of the cover and applied with blows
of an iron pestle (kuwa) with broad flat ends. For linings,
craftsmen used ordinary Russian paper, pasted it on, and
then coloured it red. green, and sometimes blue with lac-
quer oil paint. Craftsmen also knew of special Russian
binding paper, but were not cager to usc it; it was not as
strong as paper processed in the manner just described.

Residents of Khiigand were considered the best book-
binders during Yakubuvsky's time. They were the ones who
produced simple binding tools for their colleagues, which
were difficult to obtain in Samarkand. Yakubovsky is the
only person to provide us with information on the cost of
bindings: “An average Sart binding costs from one to two
tenga, 15—30 kopecks™. But onc master-binder informed
Yakubovsky that his workshop could also fashion expen-
sive bindings “with decorations based on metal”. Such
bindings cost around four rubles.

There is interesting information on book-binding in
Bukhara in the special chapter “Bookbinding and items
from papier-maché¢™ from an ecthnographic study by
O. A. Sukhareva [14]. There, in the capital of the Bukharan
khanate. binders were called sawad or mugawwasaz. They
lived not far from the Ghaziyan quarter. Book-scllers also
bound their wares. Craftsmen lined the board covers of
bindings with paper usually coloured a swampy green. The
traditional means of decorating a binding — imprints —
was widely employed there as well. In speaking of papier-
maché items. Sukhareva mentions only galamdan boxes for
writing instruments, saying nothing of lacquered bindings.
This art had apparently already been lost in Bukhara. In the
dictionary of Bukharan craft terms drawn up by Sukhareva,
we find the lcather types kimukht or saghri (shagreen),
made from the hide of a horse's or donkey's croup by
kimukhtgar craftsmen.

Of course, the great mastery of Central Asian book-
binders in the sccond half of the nineteenth century is
confirmed by the artful objects they produced. A typical
example of a manuscript binding from this period presents
a binding in red leather lined along the edges with a strip of
green sawra. The back is of brown leather and the binding
is also edged in brown leather. Interesting is the decoration
of a border in which one edge is filled with tear-shaped
decorations (No. 3762, sce fig. 1).

During this period, lacquered bindings were made
only in Khiigand and Khiwa. Onc of the Khiigand bindings
from the 1870s is decorated in paint on a red background.
The board is surrounded on all sides by a relatively wide
border. The central part bears traditional figured stamps
and brown “bows™ (No. 3806). Very cffective is a Khiwan
lacquered binding with a back of black leather. The covers
of the binding arc decorated in floral designs, filling scveral
parallel rows of strips. They alternate with strips of text
cmbossed on a black background. The rich fly-leaves of
this book arc executed in the same fashion (No. 2858, sce
figs. 2 and 3).

Evidence of a conscious return to cighteenth-century
methods can be seen in a number of more recent bindings
produccd either in the early twentieth or very late nine-
teenth century. One such binding, of brown leather with
a red back and lined along the edges with sawra, is deco-
rated only with a plain border of very simple design
(No. 4150). The binding of a book made in 1901 success-
fully reproduces older methods of decoration. The brown
lcather which covers the book is decorated only with em-
bossed stamps. The same modest style marks the book's
fly-lcaves of brown, undressed leather (No. 3620).

A few observations can be added concerning book-
binding format. For thc eighteenth — ecarly twentieth cen-
turies, a binding height of 24—27 c¢cm and width of 17—
18 cm can be considercd the dominant format. Formats of
18.0X11.0 cm were employed as well. Large-format
books (height 30—45 cm and width 27—28 cm) are com-
paratively rare. Such formats arc typical only for a few
types of “luxurious™ lithograph books. The stamps which
decorate bindings of the eighteenth — carly twentieth
centuries arc relatively uniform. Small stamps come in
variations of a shield filled with floral ornamentation or
text with the binder's name. Large stamps, which Russian
binders often termed sredniki (lit. “middlers”, or so-called
medallions — eds.), were more diverse in form, ranging
from an extended oval to whimsically cut shields. The
formats for stamps arc unusually diverse, although
one can identify regularities. For cxample, small stamps
are usually of the following dimensions: 1.8X1.5cm,
2.0x1.5cm, and 2.9X%X3.0cm. The height gradually
increases; stamps with a height of 3 to 9 cm should be
considered large. The width of such stamps varies from 2
to 6.5 cm. Books of 18.0X11.0 cm had small stamps no
higher than 2 cm; large oncs ranged from 3 to 7 cm.

When the only lithograph books available in Central
Asia were of Iranian and Indian origin, the bindings of litho-
graph books were the same as the bindings of manuscript
books. But at the very end of the nineteenth century and
beginning of the twenticth, local lithograph production
underwent impressive development and the bindings of
lithograph books diverged entirely from traditional book
bindings [15]. A. A. Semenov formulated the overall tenden-
cics to simplify lithograph book bindings as follows: “In
place of the complex work of a sahhaf (bookbinder —
G. Ch.), which included providing the binding with
a leather back, lining the cdges of the board covers with
leather, and pasting in and colouring paper to cover them;
in place of all this, they began to print rcady paper covers
for bindings either glossy green or mattc blue in colour.
Lecather was no longer required for the back; ordinary
calico would do™ [16].

Semenov's observations arc entirely correct. One should
only note that this cvolution was gradual: it was only at the
beginning of the twenticth century, when the most powerful
cnterprise in the pre-Revolutionary national printing trade,
Gulam Hasan Arijanov's Tashkent lithography, established
itself on the book market, that half-lcather bindings were
completely supplanted by bindings pasted over in paper such
as those described by Semenov. We add to his remarks that
designs on new print covers frequently imitated old book
bindings, cven bearing traditional stamps printed in bronze.
On such covers, local traditions were whimsically combined
with a wide array of European type-sct ornaments.
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14. O. A. Sukhareva, Pozdnefeodal'nyi gorod Bukhara kontsa XIX — nachala XX stoletiia (The Late-Feudal City of Bukhara at the
End of the 19th — Beginning of the 20th Century) (Tashkent, 1962).

15. For information on the distinguishing characteristics of bindings for Turkestani lithograph books, see G. N. Chabrov,
“Khudozhestvennoe oformlenie turkestanskoi litografirovannol knigi (1880—1917)™ (*“The artistic format of Turkestani lithograph books:
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16. A. A. Semenov, Khudozhestvennaia rukopis' na territorii sovremennogo Uzbekistana, fols. 17—18.

Illustrations

Fig. 1. A nineteenth-century bookbinding of sawra with a border edge, filled with
tear-shaped decorations.

Fig. 2. A Khiwan lacquered binding with a back of black leather. The covers of the
binding arc decorated in floral designs, filling several parallel rows of strips.
They alternate with strips of text embossed on a black background.

Fig. 3. Another sample of a similar binding.
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Radnabhadra. “Lunnyi svet”. Istoriia rabdzham Zaia-
pandity. Faksimile rukopisi. Perevod s oiratskogo
G. N. Rumiantseva i A. G. Sazykina. Transliteratsiia tek-
sta, predislovie, kommentarii, ukazateli i primechaniia
A. G. Sazykina. Sankt-Peterburg: izdatel'skii tsentr
Peterburgskoe Vostokovedenie, 1999, 176 str.

Radnabhadra. “Moonlight”. The Story of Rabjam Zaya
Pandita. Facsimile of the manuscript. Translation from
the Oirat by G. N. Rumiantsev and A. G. Sazykin. Trans-
literation of the text, introduction, notes, and indices by
A. G. Sazykin. St. Petersburg: “Peterburgskoe Vostoko-
vedenie” Publishing Centre, 1999, 176 pp. — Texts of
Eastern Culture: the St. Petersburg Scholarly Series, VII.

One of the most important tasks of Oriental studics is
to make the main literary texts and historical sources
from the manuscript collections of libraries and archival
collections of various scholarly centres accessible to
a broader circle of scholars and those interested in the
East by publishing critical and facsimile editions and trans-
lations. The older gencration of Russian and Soviet Oricntal
studies scholars considered this an extremely important
matter. But as a result of the objective factors, which
affected Russian seholatship in the 19805—1990s, this
tradition, established in the nineteenth century, faced grave
threats. At that time, a group of dedicated scholars —
nately, Yu. A. Petrosyan, O. F. Akimushkin, 1. A. Alinov,
V. N. Qoregliad, E. 1. Kychanov, L. N. Menshikov,
E. N. Temkin, O. I. Trofimova, and A. B. Khalidov — took
it upon themselves to continue the grand tradition of
Russian Orient al studics, and in 1993 founded the series
“Texts of Eastern Culture: the St. Petersburg Scholarly
Series™ at the Publishing Centre *“Pcterburgskoc Vostoko-
vedenie™. Its purpose is to introduce into scholarly circul a-
tion ncw texts of Eastern written culture — manuscripts,
documents, xylographs, etc. — as well as new editions of
texts when former publications do not meet contemporary
scholarly requirements.

I note here that the broadest possible completion of
this “important task™ in Oricental studics is complicated by
a number of objective factors. Many ycars of painstaking

work are required to prepare a critical edition of a text,
an academically viable translation of a manuscript or xylo-
graph relevant to scholars, and a thorough study of the
material and detailed commentary on it. The volume of
medieval Eastern literature is significant, and the number of
qualified specialists on ancient and medieval literature and
history with access to the written material is comparatively
limited. As a result, the comprehensive study of even
the basic literary texts and historical sources encounters di f-
ficulties. In our case, the series has only published seven
books over seven years. They include the ““Story of Rabjam
Zaya Pandita” under review here.

The Oirat Zaya pandita Namkhai-Jamtso (1599—1662)
was an outstanding personality, a talented literary figure,
creator of Oirat writing, author of a large number of transla-
tions from the Tibetan, he also made a notable mark on the
society and political life of the Oirats in the first half of the
seventeenth century. Luckily, we possess valuable informa-
tion about the life and work of this Oirat advocate of
enlightenment. At the end of the seventeenth century. one
of his closest disciples, Radnabhadra, wrote a biography of
Zaya pandita. An indisputable virtue of the biography is its
detail and great veracity in describing the deeds of Zaya
pandita, as well as military and political events in the
Jungar khanhate in the seventeenth eentury.

The Jungar khanate, or Oirat state (1635—1758),
was the last powerful nomad state in the history of Central
Asin; its history is elosely linked to that of the Kazakhs, the
Mongols of Kashghat, the Uzbeks of Mawarannaht, and the
Kirghiz of Tien Shan. Hence, a biography of Zaya pandita
is an extremely important source not only for the history of
the Western Mongols (Oirats), but also for the many Turkic
peoples of Central Asia. Zaya pandita's biographer some-
times provides unique accounts missing in other known
sources. For example, only in the “Story of Rabjam Zaya
pandita” do we learn the season and year of the Kazakh
khan Jahangir's (Yangir) death: the winter of 1652 (year
of the Dragon)'. Thanks to information provided by
Zaya pandita's biographer, the publisher and translator of
Churas's “Chronicle”, O. F. Akimushkin, succeeded in
specifying the year in which the Oirats seized the Yarkend
khanatc and managed to cstablish an accurate reading of the

For additional details, sce T. L. Sultanov. Kochevve plemena Priaral'ia v XV - XV vy, (Nomadic Tribes in the Aral Region in

the 15th -
centuries), pp. 120- 1.

< T. Sultanov., 2000

17th Centuries) (Moscow. 1982). Appendix: Materials on the chronology and gencalogy of the Kazakh khins (15th - 17th
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Oirat commander's name, Sumer, which is rendered inaccu-
rately in Arabic writing both in the “Chronicle™ by Churas
and in the Tartkh-i Kashghar *.

Until now, there had been no full scholarly edition of
the biography of Zaya pandita or academically viable trans-
lation, that is, a translation that conveys the content of the
work as accurately as possible. Specialists in Mongolian
studies used various copics of the biography, often make-
shift and incomplete, while specialists in other fields such
as historians of Eastern Muslim countries used the unedited
Russian translation (a rough draft) of the biography
prepared in 1938 by G.N.Rumiantsev on the basis of
an incomplete Oirat original *.

The edition of the Zaya pandita's biography prepared
by A. G. Sazykin is based on an irreproachable manuscript
of the work. It is the most complete of all known manu-
scripts and also contains additional information on the
history of the Oirats for the period from 1678 to 1691.

This manuscript, acquired by A.V.Burdukov in 1910 in
Western Mongolia, is today held at the St. Petersburg
Branch of the Institute of Oriental Studies (call number
C 413). For the new translation into Russian, a “line-by-
line, entirely unedited” translation by G.N.Rumiantsev
from the Oricntalists' Archive (at the St. Petersburg Branch
of the Institute of Oricntal Studies) was used.

Thanks to the careful labours of Russia's most promi-
nent Mongolian specialist, Aleksei Sazykin, we now have
a full scholarly edition and reliable Russian translation of
one of the most important texts of seventeenth-century
Oirat literature, the “Story of Rabjam Zaya Pandita” by
Radnabhadra.

It is our hope that the Publishing Centre “Peterburg-
skoe Vostokovedenie™ will follow this book with new
cditions as relevant in theme and impressive in execution.

T. Sultanov

* Shah-Mahmiid Ibn Mirza Fadil Churds. Khronika (Chronicle). Critical text. translation, commentaries, study. and indices by
O. F. Akimushkin (Moscow, 1976). See Commentarics, pp. 307—8. 324.

P Biografiia Zaia-pondity. Perevod s kolmyvkskogo iazvka (Biography of Zaya pandita. Translation from the Kalmyk Language)
Orientalists’ Archive at the St. Petersburg Branch of the Institute of Oriental Studies. section I1L inv. 1. item 345.

Osmanli devleti ve medeniyeti tarihi, ed. E. ihsanoglu,
vol. ii. Istanbul: 1998, XXXVI, 849 pp., 250 ills. —
Osmanh Devleti ve Medeniyet Tarihi Serisi, 2;

Osmanli matematik literatiirii tarihi — History of
Mathematical Literature during the Ottoman Period,
hazirlayanlar E. ihsanoglu, Ramazan Sesen ve Cevat
izgi, ed. E. ihsanoglu, vols. i—ii. istanbul: 1999, CVI,
720 pp. — ilim Tarihi Kaynaklar1 ve Arastirmalari
Serisi, 8. Osmanh bilim tarihi literatiirii, No. 2;

H. Sahillioglu. Studies on Ottoman Economic and
Social History. Istanbul: 1999, 221 pp. — Ottoman
History and Civilization Series, 3;

The West and Islam: Towards a Dialogue, ed.
D. Abuhusayn and M. I. Waley. Istanbul: 1999, 152 pp.,
20 ills. — Lecture Series, 1.

The present review examines the latest publications of the
Turkish Centre for Research on Islamic History, Art and
Culture (islam Tarih, Sanat ve Kiiltiir Arastirma Mcrkezi),
founded in 1980 at the initiative of its current director,
Prof. E. lhsanoglu within the organizational framework of
the Islamic Conference. These publications are extremely
diverse and reflect the entire spectrum of the Centre's inter-
ests, which stand out in the context of similar organizations
by virtue of their cxcellent scholarship, outstandingly
executed publications, and broad range of interests.
Osmanlt devleti ve medeniveti tarihi is the second vol-
ume of a broad-bascd collective monograph on the history
of the Ottoman statc and civilization (first published
in 1994) written by a group of Turkish scholars under the
direction of Ekmeleddin Ishanoglu, head of the Centre for

« B. Norik, 2000

Rescarch on Islamic History and Culture. The book consists
of scveral parts: Language and Literature, Religion, Educa-
tion and Science, Art and Architccture. Each of these sec-
tions provides comprehensive information on the given
topic. For example, the chapter on litcrature does not fail to
treat the so-called “Indian™ style, which influenced Turkic-
language literature. It also lists the names of a great many
literary figures who lived during the Ottoman Empire, their
chief works, and major poctic anthologies (tezkere). The
main events in literary life throughout Ottoman history are
cxamined as well. The history of music in the empire also
receives detailed attention: the scope is exhaustive, ranging
from various types of musical works to musical instru-
ments. This detailed cxposition is complemented by 250
illustrations: photographs of manuscripts, buildings, por-
traits, miniatures, musical instruments (for a list of illustra-
tions, see pp. XIII-—XX). These illustrations are all the
more important because they were taken from rich Turkish
collections which remain insufficiently familiar to Euro-
pean scholarship to this day. The book is augmented by ex-
cellent indices and a useful bibliography (pp. 569—648).
Written in the best scholarly traditions by a group of the most
competent Turkish specialists (one of whom, Dr. Esin Atil, is
a member of the Free Gallery of Art, Smithsonian Institution;
the others work in Turkish universities and research centres),
is undoubtedly worthy of becoming an encyclopaedia, or at
Icast an important reference source, for the history of culture,
art, and architecture in the Ottoman Empirc. The virtues of
this collective monograph render it of interest not only to
specialists and students in Ottoman studics, but also to any-
onc with a knowledge of the Turkish language.

The publication of the two-volume Osmanli matematik
literatiirii tarihi was timed to coincide with the 700-year
anniversary of the Ottoman Empire. This thorough, profes-
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sional reference work on the history of mathematical litera-
ture in the Ottoman Empire includes the names of 491
mathematicians who lived between the fifteenth and twen-
ticth centuries. The names of these scholars are arranged by
the dates of their death. Each name is followed by brief
biographical information (when available), as well as a list
of works on mathematics (in Arabic script and Latin tran-
scription) and manuscript copics arranged in chronological
order by the date of their copying.

We note the accuracy with which the reference work
was prepared: nearly all manuscript collections in Turkey
were scrutinized, an cnormous number of articles and
monographs consulted, and a multitude of manuscript col-
lection catalogucs studied. Published in Turkish and issued
on cxcellent paper, the book also features a convenient
scholarly apparatus and a detailed bibliography. Thanks to
these features, it is casy and pleasant to use this reference
work. In Russian scholarship, one finds a close parallel in
the three-volume work prepared by G. N. Matvievskaya
and B. A. Rozenfeld, which is, unfortunately, not cited by
the authors of the publication under review .

There can be no doubt that this publication of the
Centre for Rescarch on Islamic History, Art, and Culture
from the serics “The History of Ottoman Scholarly Litera-
turc” is a notable contribution to creating a multi-faccted
history of Muslim scholarly thought.

The cconomic history of the Ottoman Empire in the late
mediceval period is the subject of a collection of articles by
Prof. Halil Sahillioglu cntitled “Studies on Ottoman Eco-
nomic and Social History”. The author is a professional his-
torian and economist who has for many ycars conducted far-
ranging rescarch on various aspects of the cconomic and so-
cial history of the Ottoman Empire. The cight articles gath-
cred together here (seven in English, and one in French) re-
flect the most important part of his investigations. Basing
himself on a wide array of diverse sources, the author exam-
ines such important questions in the history of the Ottoman
Empire as the problem of monctary circulation, treasury re-
ceipts and expenditures, and the economic and social aspects
of the institution of slavery. The chronological framework is
from the fiftcenth to the cightcenth century.

Of special interest, in my view, is his work on the in-
ternational circulation of money and precious metals in the

history of monectary circulation within the Ottoman
Empire from 1300 to 1750 (pp. 27—64). In their entircty,
the studies collected in the book are interesting not only for
their sources, some of which arc unfamiliar to Europcan
scholars, but also for the reflection they provide of the
views, positions and discussions now current in Turkish
historical scholarship. In this conncction, it is fruitful to
compare the author's work with the research of his Russian
collcagues?. Without doubt, the book deserves the serious
attention of specialists on Turkish history, as well as all
thosc with an interest in or connection to the history of the
Ottoman Empire.

In recent decades, many Europcan countries have en-
countered the problem of increasing immigration from
Muslim countries, which has led to a scarch for means
of integrating thesc groups into the valuc systems and
lifestyle of Western civilization. Another aspect of this
problem lies in the arca of international relations. What
principles will underlie relations between Western and
Islamic civilization”? Will the West consider Islam an ide-
ology which aims for world domination and, in this sensc,
as the inheritor of the communist idea? Will Muslim coun-
trics, in turn, view Western civilization as a direct threat to
their independence? Or will relations be based on mutual
respect for the history, culture, and traditions of onc's
own and other countries? “The West and Islam: Towards
a Dialoguc™ focuses on a single idea: the necessity and
importance of inter-civilizational dialogue. It presents the
views of six prominent scholars and politicians from both
East and West on the issuc (also, five of the 12 publications
that make up the book arc by Prof. E. Ihsanoglu, dircctor
of the Centre).

The book represents an attempt to outline means of
solving the difficult problems of communication between
civilizations through a more detailed examination of the
role of Islam in history and culture, as well as a comparison
of two different mentalities: Eastern and Western. The ap-
pearance of this collection cannot fail to arousc the interest
of Russian specialists, as Russia today faces all of the issues
noted above?®.

B. Norik

"' G. P. Matvicvskaia, B. A. Rozenfel'd, Matematiki i astronomy musul'manskogo srednevekov'ia i ikh trudy (VIII—XVII w.) (Mathe-
maticians and Astronomers of the Muslim Middle Ages and Their Works: 8th—17th Centuries). Bibliographic reference work (Moscow.

1983), i—iii.

2 Sce, for example, M. S. Meler, Osmanskaia imperiia v XVII v. Cherty strukturnogo krizisa (The Ottoman Empire in the 18th
Century. Aspecets of Structural Crisis) (Moscow, 1991); Osmanskaia imperiia v pervoi chetverti XVII v. (The Ottoman Empire in the
First Quarter of the 17th Century). A collection of documents and materials drawn up by H.M. Ibragimbeyli and N. S. Rashba, ed.

M. S. Meyer, (Moscow, 1984).

¥ CI. the materials of an international scholarly conference held in Zvenigorod (near Moscow) in 1992/slam i problemy mezhtsivili-
zatsionnogo vzaimodeistviia (1slam and Problems of Interaction between Civilizations). Theses of papers and reports (Macow, 1992).
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