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M. I. Vorobyova-Desyatovskaya

A SANSKRIT MANUSCRIPT ON BIRCH-BARK FROM BAIRAM-ALI:
II. AVADANAS AND JATAKAS (PART 1)

We have already described the discovery of a Buddhist
manuscript on birch-bark removed from the earth not far
from the city of Bairam-Ali (Merv oasis, Turkmenia). We
have also published a general description of the manuscript
and one of the texts which belongs to the Vinaya section
of the Buddhist Tripitaka [1]. This text is a completed
work and has a colophon, thanks to which we were able to
establish that the manuscript contains an excerpt from the
Sanskrit Canon of the Sarvastivadins. The other part of the
manuscript is a work which lacks both beginning and end.
This part consists of 68 full folios and several fragments.
The full folios are 19.0¢ 5.0 cm and contain five lines of
text on each side. All of the folios were copied in the same
hand, which differs from the rest of the manuscript. The
hand is close to calligraphic and neat: according to
L. Sander's classification, it belongs to the Turkestan Gupta
type, and can be dated to the fifth century A.D.

In content, the manuscript consists of a selection of
avadana and jataka stories. In the text itself, they are some-
times termed only avadans: the term jaraka does not occur
once. The nature of the extant text suggests that it did not
contain a full copy of the work at hand. but rather a part of
it written in conspectual form. It is possible that the
avadanas and jatakas were copied from the Sirras section
and the Vinaya Canon of the Sarvastivadins. In our view,
the conspectual nature of the exposition and the arrange-
ment of the text in the manuscript indicate that the text was

written down for memorizing and was used as illustrative
material during proselytizing. Divergences from the Bud-
dhist tradition of the Theravadins and Mulasarvastivadins
and the ideological affiliation of the stories selected from
the Canon reveal a connection with the early teaching of
Sravakayina. Certain gathas and aphorisms may have been
recorded from memory or from the words of the teacher.

Before the manuscript was shut into a pitcher. its folios
were shuffled in such a way that the collection of avadanas
and jatakas was distributed in various parts of the manu-
script. As has already been noted. 68 pages of this work
were discovered among the 150 folios of the manuscript.
The bulk of them — 41 folios — were at the end of the
sheaf, 25 folios in the middle, and 2 in the section with
excerpts from siitras. Nearly all folios have brahmi numeri-
cal pagination on the left margin. running inclusively from
S to 69. The first two folios lack pagination: judging by
content. they are fols. 3 and 4.

The original pagination is faulty in two places: (i) two
folios are numbered fol. 15, while the second of them
should apparently have been 18: (i1) after folio 29, there is
a doubly paginated folio: 28 and 30. In the remainder, the
numeration is accurate.

Fragments were also preserved among folios of unre-
lated content. They will be published in the order in which
they were discovered during restoration.

Structure of the text

The stories, gathered into a single text, are composi-
tionally linked with the aid of uddana and set oft from each
other graphically. The following signs were used to set sto-
ries apart: double sad ( || ) between stories; cakra between
two double sads (|| @ |l ) to identify an udddna from both
sides; a slanted mark similar to a horizontally extended
comma in place of a dot within the story or quotes for direct
speech in the garhas. The order numbers of the garhds have
been preserved only on one folio, 52a (numbers 3. 4 and 5).

The principle of ordering a text with the aid of uddana
was widely employed in Indian literature in general and in
Buddhist literature in particular. This would appear to
reflect the original function of the uddana — to present the
text together with the chapter-by-chapter colophon in
a form convenient for memorizing and oral transmission.

¢ M. 1. Vorobyova-Desyatovskaya, 2000

In other words. this is an indication of the extensive oral
tradition that surrounded Buddhist texts. Later. the uddana
functions as an independent organizing factor, appearing
in place of headings within semantically discreet parts of
the text [2].

In our text, stories are indicated doubly: with a heading
before each story (only once is this omitted), and an udddna
before each new group of stories, which usually include
some 10-12 stories. In two instances, the uddana concludes
a group of stories: see fol. 12b(4—5) and 33a(4—5).
In the last case. before the uddana we find the only instance
of the term itself in the form wdana. In all, there are 17
udddanas in the text; they enumerate the titles of 190 stories
(not all wddanas have been fully preserved because of
lacunae). Hence, we can conclude that the extant part
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of the work contains 17 sections. Two groups of stories,
enumerated in the wddanas on fols. 51a(5)—b(1) and
[2]9a(3—4), have not been preserved. The titles of several
stories were omitted in some uddanas; for example, a num-
ber of titles on fols. 9, 10, 11. The omissions total 10 in all.
A total of 163 stories have survived (not counting several
fragments). We were not able to ascertain the principle of
division into sections. It appears that, as in other such col-
lections of avadanas and jatakas, the stories were gathered
into groups to illustrate certain propositions of siitras and
rules of the Vinava, the texts of which served as the source
for the tales.

The headings of the stories usually coincide with their
titles in the wddanas. There are several instances where we
find Sanskrit words in the uddana and the same words in
prakritized form in the heading. We provide several exam-
ples: fol. 61a (1), in the uddana the title of the story is asva
(“Horse™) — before the story on fol. 62b(1) — issoti;
fol. 61a (1) — uds[i]sta (“He Refused”) — fol. 63b(2) —
ucchistotti. In all likelihood, the preacher knew the uddana
by memory in its Sanskrit form and used the conversational
form when telling the story.

There are also a great many stories with the same title
in the work, but there are only two actual repetitions. Those
are Kubja iti (“[Story] Entitled Kubja”), fol. 14b(4),
a comparatively full variant of the text, a few words that
clarify the content, and a garha. (The same gatha is given
a second time on fol. 62a(2) with the title Kujjati — the
same name of the heroine in Prakritized form); and Sinho
(“Lion™), see the udddna on fol. 68b(2), the title is omitted
before the story on fol. 68a(4). This is a story about friend-
ship between a lion and a bull; it is well known in Indian
literature from the time of the Paficatantra. The same story
is repeated with minor variants on fol. 69a.

The same garhais given, with significant variants,
in two different stories with different headings. They
appear to be two varying redacts of the same plot: on
fols. 9b(2)—10a(2) in the story under the heading Susartho
bodhisatvah (*[Story] about the Bodhisattva Who Brings
Good™); on fols. 58b(4)—59b(1) — in the story with
the title Jadiloma iti (*[Story] Entitled Jadiloma™). In the
second story, the gatha deals with the subjugation of
the vaksa Atavaka.

Conspectual nature of text

The work is clearly conspectual in nature. The plots of
most stories are either not given or are presented so sche-
matically that it would be impossible to reconstruct the con-
tents of the story if one could not identify them as well-
known avadanas and jatakas by the proper names or certain
details. The author of the conspectus must have known the
contents of the stories well, for he wrote down only those
details that would help a preacher refresh his memory when
necessary. It is likely that the preacher himself drew up the
conspectus and either copied it himself or entrusted the
copying to a qualified copyist. This is supported by the fact
that, in addition to the folios copied in a calligraphic hand.
the manuscript preserves folios in another, less skilled, hand.
Some of them were recopied in a more presentable form.

One can cite the following text on fol. 5b(5—6) as an
example of a conspectual annotation: yada bhagavata travah
kitla-putra vinita ajictakondilnlvah  bimbisarahsakrasca
ekameka astti sahasra parivarah avadanam vistarena
(“How three youths of noble lineage — Ajiatakondinya,
Bimbisara, and Sakra -— were converted by the Bhagavan
one after the other together with a retinue of eighty-
thousand, [tell the] avadana in detail™). It is entirely clear
that this refers 1o the famed Benares sermon of the Buddha,
but the text contains a number of errors: the number and
names of the converted youths are given incorrectly (for
more detail, see the commentary to fol. 5b).

On fol. [4]b(4), a note is given in place of the content
of the story “About how Dhrtarastra was a Leader of
Hamsa Birds”. There is a Pali jaiaka about this episode,
and a Sanskrit version [3]. Clearly, this jataka was ex-
tremely popular and there was no need to provide a detailed
exposition of its contents in the conspectus.

Further, on fol. 20a(5), we read rksasvavadanam krtva
vatha akrtajiiesu (“Tell the avadana about the bear as
[an avadana from the series] about those who are not
[fittingly] grateful™). This apparently refers to the story,
widely represented in Indian literature from the time of the
Paiicatantra, about the obliging bear who killed the sleep-
ing son of a ruler while shooing a mosquito away from
his head.

In place of the contents of several stories, we find only
gathas that is, those parts of the stories which had to be
memorized accurately. For example, on fol. 6a(1—2), the
entire text of the story after the heading boils down to the
following: “A detailed [story] about the body with two
faces. As [it is told] in the Vinava, and it holds for this
world, and for that world” (henceforth we omit the Sanskrit
text unless it contains terms important for the interpretation
of the text).

On fol. 14b(3), in place of the story about Ceti (Cedi),
we find: “As [it is said] in the Vinava, by cutting down
seven palms, you [will not help to] explain the meaning”.

Beginning with fol. 54a(1), all of the stories are told in
a standard form: indication of setting, a gatha before which
we learn who pronounced it.

The collection abounds in authorial notes, connective
words, and relative pronouns. The following relative pro-
nouns appear especially frequently in this function: yava,
vatha, yada with the meaning “as™ “as this or that hap-
pened”, “as he went there”, ctc. Further, iti vistarena
vicvam (““one should tell in detail”) — an extended phrase
found on fols.22b(3), 3la(6), 30a(l), [2]9a(2—3),
31b(5), [33]a(2) and others. The abbreviated form (ifi vis-
tarena) is more frequently found before the heading: “[one
should tell] the avadana in detail” with such and such a ti-
tle. This phrase is sometimes used at the end of the story,
where we find the expression iti vistarah (“detailed
account™). In place of kim tasva karma (“what is his
karma?”) in the middle of the story we usually find
kim karma or simply karma.

Notes are sometimes found in the text of the collection
which were clearly intended for the preacher; they explain
in which situations he should tell certain stories. For
example, after the story entitled Matsoti (in place of matsa
itiy — “The Fish” (version of the Pali jataka No. 114,
Mitacinti-jataka), we find a remark absent in the Pali
text: “[Tell the story about those] who think a thousand
times and who a hundred times do think. Devadatta,
[for example], *he who thinks once™ (see fols. 62a(5)—
62b(1)).
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Some remarks on genre

Of the 163 stories in the collection, 19 are called
avadana in the text. In most cases, the type of story is
not defined. Not one story is termed a jaraka, although
two thirds of the stories are, in fact, jarakas. Both the
Jjatakas and avadanas belong to the Buddhavacanani cate-
gory, that is, words of the Buddha, which make up
the Dvadasaka-dharma-pravacanam (“Twenty Types of
Instruction as Regards the Dharma”) [4]. The avadanas
occupy the seventh place in this list, and the jarakas the
ninth. We limit ourselves here to repeating what has already
been said on the topic of these genres by our predecessors.
J. S. Speyer notes that the basic function of the avadanas is
to illustrate the action of the law of the karma and its inevi-
table force with stories that are presented as actually having
happened and told by the Bhagavan himself [5]. The
avadanas are closely linked with the jarakas. Both contain
morally edifying tales intended to provide moral instruc-
tion, and were used as illustrations during preaching.
The difference between avadanas and jatakas, as was first
noted by L. Feer, is merely that in jatakas, the Buddha or
bodhisattva is an obligatory character, while in avadanas
his presence is not obligatory, although he frequently
appears [6]. Hence, each jataka can be called an avadana,
but not every avadana is a jataka.

All jatakas are constructed in like fashion: first, there is
a “story about the present” which contains a reason for the
Buddha's account of one of his past rebirths. This reason is
often simply a monk's question; the Buddha answers with
a “tale about the past”. Both stories are linked in the
concluding part of the jaraka through the identification of
the characters in the story. In avadanas, the events
described are often dissimilar and are brought together only
with a tie of cause and effect: the “tale about the present” is
the effect, and the “tale about the past”, the cause.

These basic theoretical propositions hold for the collec-
tion in our manuscript. The jatakas and avadanas are inter-
spersed, yet one can divide the collection into two parts on
the basis of the structure of the stories:

1. On fols. [4]—53 — there is a mixture of avadanas
and jatakas, among which the stories vary in the complete-
ness of their exposition. Brief stories contains one gatha,
saying or aphorism, sometimes only a heading and an au-
thorial comment. Full stories are constructed as follows: the
“tale about the present” usually appears as an authorial ex-
planation of the reason for the “tale about the past”. Some-
times this is a question put to the Bhagavan by monks.
It frequently begins with the word pasya (“Look!™). For
example, fol. 6a(4—>5): “Look at how Devadatta inflicted
much insult on the rathdgata, and the Bhagavan forgave
them all. They asked the Bhagavan: ‘Is [this not] marvelous
that the Bhagavan forgave [Devadatta]? How glorious he
is!”” And further the “Tale about the Past™ begins with the
words Bhagavan aha: “What here seems miraculous [is ex-
plained by the relations] between the r@ja of Benares and
the raja of Videha in a past incarnation”. After the “tale
about the past”, there is no identification of the characters.
The absence of such an identification is one of the typical
features of this collection. The “tale about the present™ can
also be connected to the “tale about the past™ as the result

of the action of karma. In such cases, the question kim
karma follows the “tale about the present”, after which the
actions of the hero in previous incarnations are described.

2. The 16 concluding folios of the collection, beginning
with fol. 54a, present only jatakas; moreover, their contents
are omitted. What has remained in the text can be described
with the following outline, common to all jatakas: a) the
setting is given, for example: Rajagrhe nidanam (*“The mat-
ter took place in Rajagriha™). This formula is typical of
other collections of jarakas as well; b)the person who
gatham bhasati (“said the garha™) is named; c) the text of
the gdrha is given; d) the concluding formula siyati vistarah
or siva vistarah (“Thus may it be. [Here is a] detailed [ac-
count]™) is present. This marks the end of the jaraka text.
An identification of the characters is absent.

The significance of the work in the Bairam-Ali manu-
script is worthy of special comment. It is a collection of di-
dactic stories. Three quarters of their plots can be identified
with the aid of Pali and Sanskrit collections of similar con-
tent such as the Avadanasataka collection, which includes
100 avaddnas of the Sarvastivada school; the Divvavaddana
— a collection which consists of 38 avadanas of the
Sarvastivada school [7]; the Apadana — a collection of
avadanas in Pali, 397 in all, of the Theravada school [8]:
the Jataka-Mala (“Garland of Jarakas™) — a collection
drawn up by the Indian author Aryasiira on the basis of
Sarvastivadin texts: and finally. the collection of 547 Pali
Jjatakas chosen from the Pali Canon by V. Fausbell [9].

In its division into sections and the number and ar-
rangement of stories within sections, the work does not co-
incide with any of the known collections of jatakas and
avadanas. Only in one instance does the wddana on
fol. [2]9a(3—4) approximate the wddana of varga S in the
Avadanasataka in the titles and order of the stories enumer-
ated; but stories with these titles arc absent in the manu-
script (the details are described in the notes to fol. [2]9a).
In both wdddanas. the concluding part is identical: vargo
bhavati samudditah (“gathered into a single varga™).
This formula is attested only in this single case in
the manuscript.

The titles of the stories in the manuscript usually do not
coincide with the titles of avadanas and jatakas of similar
content from other collections. It remains unclear whether
we have here different versions and redacts of the same
stories, or distortions by the compiler of this particular col-
lection. It is possible that the collection under consideration
also contains versions of didactic stories that belong only
to the Sarvastivanid school. As concerns translations of the
didactic stories from Sanskrit into Chinese, the comparison
with the collection published by Ed. Chavannes [10] shows
that many of the plots underwent Chinese alteration and
editing.

The gathas in the text could not in a single instance be
identified as garhas trom the above-mentioned collections.
Comparison with similar Pali jarakas showed that what is
there laid out in prose is in our work presented in the form
of garhas: the reverse holds as well. A number of stories
found among Pali jatakas also exist in Tibetan transla-
tion [11]. Moreover, the stories in the collection under con-
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sideration here are closer to the Tibetan translation than to
the Pali versions. All of these topics will be discussed in de-
tail in the commentary to the translations of the stories.

The main conclusion which can be drawn from
an analysis of the content of the stories in the collection is
that the attention of the preacher is directed not toward the
concrete actions of the characters, but toward a description
of the “path and result” which should mark the lives of
those who set out along the way of the Teaching. Events
and actions are recorded only minimally in the stories, but
their results are depicted quite clearly, and always in the
same fashion: one receives instruction in the Dharma, and
as a result — a righteous way of life; one takes vows, and
enters the Buddhist community (performing the ritual of
pravrajva), and finally, one attains a state of arhat. The
accomplishments of he who sets forth along the path are
almost always described in the same terms: “gave gifts”,
“hosted the monks™, “took part in constructing the stipa”,
“kept the area around the stiipa clean, adorned it with flow-
ers”. and so on in like spirit.

The cult of the bodhisattva is virtually absent in the col-
lection, although he is mentioned in many stories. There is no
description of the bodhisattva's heroic efforts to save living
things. Calls to lead the life of a hermit are also missing.

The stories note the way to “free oneself from rebirth”
or “leave the circle of rebirth™, which is typical of the early
Sravakayana. This way is acceptable for ordinary people,
for lay-persons. Among the terms which describe this way,
there are virtually none connected with the perfection of in-
tellectual and psychological abilities, but these terms do ap-
pear in the manuscript in the section with quotations from the
satras. Comparing the way of liberation presented in the
manuscript with the description of the way of other Buddhist
schools — Mahisasaka [12] and Dharmaguptaka [13] —
we conclude that the basic stages of the way are the same.
It could not be otherwise, as all of these schools represent
the “Little Chariot™. But there are some differences. In the
Vinava of the two above-mentioned schools, the Bhagavan
calls for “instruction of three types™ (i) instruction for
acquiring the fundamentals of supernatural abilities
(Skt. rddhipada); (i1) instruction in following the Dharma

(Skt. dharmadesana) (iii) training in following the instruc-
tions and rules or “instruction regarding consciousness”
(Skt. anusmriti) [14]. Among the Sarvastivanids, according
to this work, the path of preparation for a state of ahrat
consisted of two, not three, stages: 1) instruction in the
Dharma — dharmadesand;, 2) training in following the in-
structions and rules or instruction in the necessity of recog-
nizing: cittam prasadita “consciousness was enlight-
ened”, satyani drstani — “[the four noble] truths [were]
grasped”.

The term rddhipada is not attested for the work under
consideration. Its first part — rddhi (“supernatural abili-
ties”) — occurs only twice in the manuscript, and both
times refers to the Bhagavan.

The most important element in evaluating the collec-
tion of stories lies not in identifying its content and termi-
nology, but in the nature of the document itself. We have
here a unique creation, the living tradition of transmitting
the Buddhist teaching to non-initiates, a model for prosely-
tizing. This is a conspectus of fables and stories used by
a Buddhist preacher of the teaching in his interactions with
others. With such materials he set out for the West, to
distant lands. These were the didactic stories the preacher
was to tell in order to buttress the propositions of the
Vinaya found in the first work we published from the
manuscript and to reinforce the terminology of the Siitras,
quotes from which are found in the third and final part of
the manuscript.

The texts of the fragments on fols. [3, 4] and fol. 5 are
published in the present issue of Manuscripta Orientalia.
Two fragments have been preserved of the folio we
conditionally term No. 3: the larger is 7.0G¢4.5 cm; the
smaller — 3.5¢ 2.5 cm. The text covers both sides, but the
context does not indicate which should be considered recto
and which verso. We present below the Sanskrit texts in
transliteration, English translation, and facsimile. We omit
a translation for the second fragment because of insufficient
material. As the limitations of a journal publication do not
allow us to print large sections of the text, the publication
will be spread out over several issues.

TRANSLITERATION

FRAGMENT I: FOL. [3a?]

....... (illegible)

»hwN -

. gaja iti || pasva bhagavam mata-pi] ...

. |bra)lhmadatta iti paryantah po] ...

. ddhaviti yava' mukto abhaya) ...

. [vilstarena ghrta-panam bhiksavah X] ...

FoL. [3b?]

wnhWhN —

" Possibly a slip of the pen in place of vava.

. sarva-duhkhat-pramucyitum) || bhaga(van] ...[va]-
. rgge agnir-muktah sartho bhayam] ...

. n-aha ragagnir-ddosagnir-mo X] ...

. hi pavaka bhiksavo bhagava] ...

. tah bhagavan-aha bhiksavo X] ...



M. VOROBYOVA-DESYATOVSKAYA. 4 Sanskrit Manuscript on Birch-Bark from Bairam-Ali

Fig. 2

Fig. 3



YNanuscripta (Jrientalia. VOL. 6 NO.3 SEPTEMBER 2000

WooreapE AR X 50 & J=ay wiges e
W—‘mau "T"ﬁ'iis __w_tuia’r @?z?ﬂ uﬁﬁbﬂ‘ﬁ& ‘i"" 3 |
X AT ﬁﬁ ‘.33. wﬁmauﬁq 25 KR rraases: ﬁ‘hilj

-
vl

Yg ®: A -n ga’r :ms mg g™ {R;ﬁ‘}mi’{ﬂm exrlremam
Gq%ﬁkig 'H'S ra 3 2an

Fig. 4

L eEEN G PR . o
s i ﬁq\ana“},gg:a &!*ﬂckﬁaﬂgiﬁf&%s’wf;
B R
G hH em’!mw&n;’h iy é? :
A/ m*"’f it "c{.' & drpt ARS A PN
.-?:ﬂ"ﬂgh&&r ap‘? rqntxﬁai}m qi.-_ﬁgg}sfi:% ﬁ}




M. VOROBYOVA-DESYATOVSKAYA. 4 Sanskrit Manuscript on Birch-Bark from Bairam-Ali 29

FRAGMENT 2 [FOL. 3a?]

...Jnasya vi] ...
svat[ilmo ] ...
.Withavetrala] ...
.. Jka ma s[u?] ...

Ealbadi S e

FOL.[3b?]

] X grhe X] ...

. JXman-iti] ...

...] bhiita-piirvva] ...
..] tatra pa X] ...

B =

TRANSLATION

FRAGMENT 1 [FOL. 3a?]

. ... [Story entitled] Elephant. Look! Bhagavan ... the parents ...
. [Story] entitled Brahmadatta. Neighbouring ...

. [Story] by the title ... How [he] freed himself from fear ...

. In detail. Monks ... jug with oil ...

VoA WN -

[FOL. 3b7]

. to free from all misfortunes. Bhagavan ...

. in the section “Free from fire” !'!, Having the goal ...
. [Bhagavan] said: “fire of rage, fire of errors ...

. cleansing, monks”. Bhagavan ...

. [Bhagavan] said: “Monks! ...

LW —

Commentary

U CY. the Chinese translations of the Vinava of Mahisasaka, Tripitaka Taisho. No. 1421, p. 109b: “*Wha is training in the instructions
and rules? It consists of telling monks: *All is aflame. What is everything that is aflame? The eyes are aflame. the forms are aflame. that
which is perceived with vision is aflame, vision itself, the thought that gives rise to vision. is also aflame. Why do they burn? They were
set alight by the fire of desire. they were set alight with the fire of delusion, set alight by the fire of hatred ..." ctc.. about all the sensory
organs and forms of polluting consciousness, and as a result of this the pupil develops a disgust for everything. and he can say: *My task
has been completed, my behaviour has become pure. I will not receive a new birth™™. See A. Barcau. Recherches sur la biographic du
Buddha, vol. 1. p. 319. The same is found in the Pali Canon.

FoL. [4a]

TRANSLITERATION

1. X X X bhagavan-aha bhiksavo etarahi] ... [sa]-

2. mayena jitari-nama sammyaksambuddho lok[e) utpanna X X X X
X] ...

3. dam piya ko naga-raja sraddhah ati prasannah punah punah jitari
samyaksambuddho paryu-

4. pasate yava parinirvrtah rajidsu papa-pavah pratisthapita sa ca
nagas-tatra-aga-

5. tah ahi-ku X X X X laksitah X X X X X tam yava bhavam ja[t)am
XXXXXXXX
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TRANSLATION

1. ... Bhagavan said: “*Monks! At that very time '*))

2. an entirely enlightened [one] by the name of Jitarin '*! was born in the world

3. having drunk, the ruler of the ndgas, full of faith and righteous beyond measure, again and again revered the
entirely enlightened Jitarin.

4. How [he] attained [thanks to this] nirvina. A cleansing from sins was held among the rulers, and that ndga

|a:rlrived there.

Commentary

M orarahi (Skt. etarhi) — “at that very time” — the form is attested in Buddhist texts, see BHSD, p. 155.

'i' The Buddha's proper name — Jitarin — was not found in other texts.
I'The isolated words preserved in line 5 are left untranslated because of insufficient context. The story remains
unidentified.

FoL. [4b]
TRANSLITERATION

1. X Xsaraja X X dhananama X X X X X X X va rajna brahmano
dhanena] ...
. latiti tato moc[iltah punar-brahmanasya) pratisaro jata iti yava
mahasamudra-gatah
3. naga-asita eva brahmanasya asani-varsam-utsrstam bhitena mo-
capeya-kasyeti tena
4. mocitah iti || dhrtarastro hamso yatha ti naye || durgad-
uddharanam vistarena. yada bhagavata
S. mahaprajapatt nandasca pravrajita X X X X X X ] ...

[

TRANSLATION

1. ... the brahman [was given] wealth by the ruler ...
. thus it is known. Thanks to this, he received freedom [from attachments]. He was born again as a brahman ', [Tell]
how [he] set out [to sail] upon the ocean,

3. [he] came to the nagas. How the brahman survived the storm !, [getting by with only] a fright, [tell] about a certain
tree sap unfit for drinking; [how the brahman)

4. [still managed to] survive. About how Dhrtarastra was the leader of the hamsa birds " A detailed story about
the prevention of an evil matter. When from the Bhagavan

5. Mahaprajapati and Nanda received the initiation of the pravrajya ...

19

Commentary

S brahmanasva pratisara — lit. “return back in the guise of a brahman’.

1 gsani-varsa - - lit. “thunder and rain™.

"' The reference is to one of the early incarnations of the Buddha, about which there is also a Pili jataka (Nacca-jataka,
No. 32) and a Sanskrit jataka (Hamsajataka, in Jataka-Mala, pp. 127—42). This plot is also known through other texts,
see BHSD. p. 286.

The text of the jataka is not given in the manuscript. After its title, there immediately follows the title of another
Jjataka - - *On preventing an evil thing”. See the following folio.

FoL. [5a]
TRANSLITERATION

1. ...] bhaga[van-alha, na bhiksava etarahim bhiitapiirva vanara
bhiitena mahatald)-urgad-uddhrta

2. ...] rajiio brahmadattasya hastayo dagdha markata-vasayamar-
the markata-yiitham-upad{rultam
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3. bodhl]sarvo vanara- bhuro mata ca vrddha acaksu-kacchava-
ko casya balo taya-bhaya* akkra-

4. [nta)...[yii]tha-patina srutam tena te uttarita-mocita || valapa iti
vistarena yatha vi-

5. ..)sam [ ]i X rajagrhe dva sresthine* vivadite annyamanye
aticchin*-rtah tatra tehi bhagavam

TRANSLATION

1. ... Bhagavan said: “No, monks! At precisely that time m a previous incarnation, when [the bodhisattva] was

a monkey, an evil thing was prevented by [that] great being *

2. ... The elephants of the rajd of Brahmadatta received burns. In order [to get] the monkey brain [to treat the burns],

a group of monkeys was ambushed.

3. ... The bodhisattva was [at that time] a monkey, and [he had] a mother, old [and] blind [as] a turtle. And her son,

fearing for her, came

4. [running] ... [and this news from him] was heard by the leader of the group. Thanks to this, those [monkeys] avoided

the danger [and] were saved. [Story] by the title Vilapa °!.
5. ... in Rajagriha, two leaders of the merchants quarreled. One was a guest of the other. Then Bhagavan by them

Commentary

® The reference is to the Sanskrit version of jataka No. 404 (Kapi-jataka), which tells how a monkey soiled a priest of the rdja and
the latter decided to take vengeance on all monkeys who lived in the ruler's garden. At precisely that moment. the ruler's elephant stable
caught fire because of the negligence of a servant-girl and the elephants received serious burns. The priest proscribed a treatment of
monkey brains. According to the Pali version, the leader of the monkeys began speaking with the rdja and explained to him that not all of
the monkeys were guilty, but only one of them. In this fashion. he saved the group. The leader's old mother is not mentioned in the Pali
version. Evidently. the compiler of the collection brought together two jatakas. Jataka No. 222 (Ciala-nandiva-jataka) tells of how the

hodhisattva-monkey sacrificed himself to save his old. blind mother.
9 — = = ~ - . N N A -
1¥1 Vilapa — female proper name. We were unable to find it in other texts in the given phonetic form.

FoL. 5b

TRANSLITERATION

] pata X X raja ... saksiti te X X X va saksi-vvapalkr]-
. stah raja [ajatalsatrur-Bhagavantam prcchati yava bhagavata
tava dharmodesitah tena bhavi

3. mukte ... bhayam grhasya dinnam te ca tenaiva samdesena
pravrajitva-arhatvam praptam piirva-

4. yogam evameva rsi-bhiitena mocitva pravrajita pamca-abhi-
jhia saksi krta || pampha ya-

5. da bhagavata travah kila-putra vinita ajnatakondi[nlyah
bimbisarah sakrasca ekame-

6. [ka) asiti sahasra parivarah avadanam vistarena, piirvvavogam

sinha bhiitena

[l

TRANSLATION

...[Story] entitled Ego. After rejecting self-consciousness,

. the rdja [Ajata]satru asked the Bhagavan [for instruction]. How he was instructed by the Bhagavan in following the

Dharma. Thanks to this, in the future

3. [together with the rsis he] left the circle of rebirths ... The house was given up, and thanks to [following] this instruc-

tion they received the initiation of the pravrajya. A state of arhat was achieved [by them]. In a previous incar-

4. nation, they were thus rs7, [and], having received liberation [from worldly attachments] they accepted the ritual of

pravrajya and fully realized the five knowledges beyond bounds. [Story] about Pampha "

lnsl«,.ld of kacchapaka?
Instgad of bhavar.
? Instead of sresthini ?

% Instead of atithin-.
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5. How three youths of noble lineage — Ajiatakaundinya, Bimbisara and Sakra !'"! — were converted by the Bhagavan
one after the other

6. together with a retinue of eighty-thousand, [tell] the avadina in detail. In a previous incarnation, when Ajakara 2] was

Commentary

1 The proper name Pampha does not occur in other texts.

M1 The “conversion of the three youths of noble lineage™ is not mentioned in the Buddhist Canon. One of those enumerated —
Ajndtakaundinya — is the first of the five pupils of the Buddha converted in Benares. There is reason to believe that the compiler of the
collection has this episode in mind. On the conversion of the Buddha's first five pupils — Kaundinya (after his conversion he received the
name Ajadtakaundinya). Bhadrika. Vispa. Asvajit, Mahdnaman, see Bareau, Recherches sur la biographie du Buddha, pp. 183—9. The
same tradition is found in the Mahavastu. 111, pp. 328—9. See also in the Lalitavistara.

121 Proper name, see on the following folio.
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