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M. I. Vorobyova-Desyatovskaya

A SANSKRIT MANUSCRIPT ON BIRCH-BARK FROM BAIRAM-ALI:
I. THE VINAYA OF THE SARVASTIVADINS (PART 5)*

The current article introduces to readers the two concluding
folios of the Vinaya of the Sarvastivadins as it is presented in
the manuscript from Bairam-Ali. This section contains the
colophon, which identifies the text as a part of the canon of the
Sarvastivadin school and presents the contents of the Vinaya of
the Sarvastivadins. This is the most important part of the manu-
script, that is why it opened our publication of the text.

In the course of the text's publication, it has become
possible to identify the text with the Chinese version. In part
I, we referred to a Chinese translation of the Vinaya of
the Sarvastivadins — the Shi-sun-lii, executed in the fifth

century A.D. [1]. We were told by Prof. Seishi Karashima
that the Chinese version of the Sanskrit text, discovered in
manuscript at Bairam-Alj, is found in the final section of the
Shi-sun lii, beginning with page 423b (10). We thank him
for his assistance and hope that we will soon be able to
return to this text, with Prof. Seishi Karashima's help juxta-
posing it with the Chinese version.

We now turn to the Sanskrit text of the Vinaya. On
fol. 80, further instructions are provided on how and with
what one should dye civaras and what cannot be allowed in
this process.

FoL. [80r]

TRANSLITERATION

1. pibato madayati kasya na kal, émn bhzksus;a bhiksuniya*
Siksamanaya* sralmane-
2. rasya sramanerikayah®|| kim kalpati yo na madyavarnam

Siksadinakasya szksadlmkaya

na madyagandham na madyarasam na madyasvadam
pibato na madalya)-
3. 1i || kasya kalpati bhiksusya bhiksuniya Siksadinakasya

Siksadinikaya szkxamanaya sramanerasya sramanerilka)-

4. ya upasakasya upas:kaya || kedrsa varnam na kalpati
yo sarvva nila[m] sarvvapitam sarvalohi-

5. tam sarvva avadatakam kasya na kalpati bhiksusya bhi-

ksuniyah Siksadinakasya Siksadinikaya [Siksamal-

6. naya sramanerasya sramane(rikayah] || [kedrsa valrno

kalpati yo na sarvva nila na sarvva

TRANSLATION

1. he drank and became drunk ®*'; no one should do (it that way], not a bhiksu, nor a bhiksunf, nor a Siksadinaka
a Siksadinika, nor a female candidiate, nor a sramanera,

IBS]‘ nor

2. nor a sramanerika. How should one do it? So that no one [drinks any dye that is] unpleasant in colour, unpleasant in
odour, unpleasant to the taste, or sweetly intoxicating, (and even if he should] drink [it], that he not become drunk.

* Parts I—IV were published in Manuscripta Orientalia, V/2 (1999), pp. 27—36; V/3 (1999), pp. 27—35; V/4 (1999), pp. 7—19:

VI1/1 (2000), pp. 15—8.
" Instead of bhiksoh, here and hereafter.
2 lnstcad of bh:ksunya here and hereafter.
* Instead of s:k.yamanaya. here and hereafter
5 Instead of sramanerikayah, here and hereafter.
¢ Instead of updsikdyah.

© M. | Vorobyova-Desyatovskaya, 2000
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3. Who should act [thus]? — A bhiksu, a bhiksuni, a Siksadinaka, a Siksadinika, a female candidate, a sramanera,
a Sramanerika,

. an upasaka, y {Jasxka[ %l Of what colour should one not make [a civara)? It should [be] all blue, all bright yellow, all

. red, all white '*”). Who should not act [thus]? A bhiksu, a bhiksuni, a Siksadinaka, a Siksadinika, a female candidate,

. a Sramanera, a sramanerika. Of what colour should one make [a civara]? It should [be] not all blue, not all

[o NV I N

Commentary

14 The description of colouring solutions and their intoxicating effect on people given in the manuscript is not attested in other texts
of the Vinaya. Decoctions of fruits, flowers, roots, and various plants used as natural colouring materials were, in fact, frequently reminis-
cent of aromatic, intoxicating beverages. Cf. Mahavagga, VIII, 10, 1: “At that time, the bhiksu coloured their clothes with cow dung and
yellow clay. Civaras were poorly coloured ... and had a foul odour”. In place of such colouring materials, the Bhagavan instructed that
decoctions of plants be used (see n. 83).

185 The terms siksadinaka (masc.), siksadinika (fem.) are not attested in other texts of the Vinaya in the phonetic form given here. The
second part of the compound — dinaka — is apparently used in place of dinnaka, the past passive participle from the root da (“give”) +
suffix ka. In Buddhist Sanskrit, this participle is used in place of the Sanskrit datta (see Edgerton, BHSG, § 34, 16; BHSD, p. 264). The
form Siksadattaka is attested in texts of the Vinaya with the meaning “he who has been [penalised for a misdeed] in accordance with the
rules”, see Kathinavastu, “Gilgit Manuscripts”, III, pt. II, p. 154: tatah pascatkathinastarako bhiksuh sammatavyah. pamcabhirdharmair
samanvagatah kathinastarako bhiksurasammato na 7 tavyah 7 Scavakasayitavyah. katamaih pamcabhih. avarsiko
varsacchinnakah pascimakam varsamupagato ‘nyatra varsositah Siksddattakah (“And then a bhiksu must be appointed to manage the
kathina. A bhxk.yu who is appropriate [from the point of view of] the five conditions [should be appointed] to manage the kathina.
A bhiksu who is inappropriate [from the point of view of] the five conditions should not be appointed. Inappropriate by which five condi-
tions? One who does not leave for summer, who breaks off his summering, who arrives late for the summer, who summers in a different
place, who has [been penalised for a misdeed] in accordance with the rules™). Cf. BSHD, p. 527.

In the Pali Vinaya, the term Siksadattaka is not attested. In the Mahavyutpatti the term Siksadattaka is included in the section “Titles
of people who have been inducted into the community”, where all of the spiritual titles and offices in the community are enumerated.
There are 16 in all, of which 13 (we mark them in the citation with asterisks) are attested in our manuscript: 1) pravrajitah* (Tib. Rab-tu
byung-ba); 2) upasampannah* (Tib. bsnyen-par rdzogs-pa); 3) sSramanah* (Tib. dge-sbyong); 4) bhiksuh*(Tib. dge-slong); 5) bhiksuni*
(Tib. dge-slong-ma); 6) sramanera* (Tib. dge-tshul); 7)sramanerika* (Tib. dge-tshul-ma); 8) siksamana* (Tib. dge-slob-ma);
9) mahallakah (Tib. rgan-shugs); 10) Siksddattaka* (Tib. slab-byin-pa); 11) upasakah* (Tib. dge-bsnyen); 12) upasiaka* (Tib.
ge-bsnyen-ma); 13) posadhakah (Tib. gso-sbyong-ba); 14) upadhyayah* (Tib. mkhan-po); 15)acaryah* (Tib. slob-dpon),
16) karma-karakah (Tib. las-byed-pa) (see § 269, p. 560, Nos. 8714—8729). As this list does not include a single term connected with
censure or loss of rights, Siksadattaka, in all likelihood, in the text at hand did not have the meaning “one who has [been penalised for a
misdeed] in accordance with the rules”, but rather “one who has received [instruction] in accordance with the rules”. The translation of the
Tibetan equivalent — slab-pas-byin-pa — is “given with the aid of instruction” where bs/ab means “teaching, instruction, knowledge”.

81 Cf. above, Mahavyutpatti, § 269, Nos. 8724, 8725.

¥ Vinaya-vastu of Milasarvastivadins, section Civaravastu (“Gilgit Manuscripts™, vol. I1I, pt. 2), p. 95: aparo'pi bhiksurbhagavan-
tamidamavocat. icchamyaham bhadanta sarva nilam civaram dharayitum. bhagavanaha. 6g&rika hyenam dharayanti. tasmanna
bhiksund sarvanllam cIvaram dhdrayitavyam. purvavadydvat  sdtisaro bhavati. evam sarvapitam sarvalohit dat na
kalpayatyeva (“Yet another bhiksu said to Bhagavan thus: ‘I, noble one, wish to make for myself an emlrely blue civara’. Bhagavan said,
‘Only those who live in the [secular] world make themselves [such civaras]. Therefore, a bhiksu should not make for himself an entirely
blue civara. What was said [by you] earlier is a misdeed. One should also not make [one's civara] entirely light-yellow, entirely red, or en-
tirely white'"). Cf. Mahavagga, V111, 29: sabbanilakani sabbapitakani sabbalohitakani sabbamafijetathakani sabbakanhani sabbamaha-
rangarattani sabbamahanamarattani... (“[One should not make civaras] entirely blue, entirely bright-yellow, entirely red, entirely brown,
entireiy black, brown-yellow or dark yellow...”).

FoL. 80v

TRANSLITERATION

1. pli)ta na sarvva lohita na sarvva avadataka kasya kalpati bhiksusya
bhiksuniya sSiksadinakasya Siksa[dini]-

2. kaya siksamanaya sramanerasya Sramanerikaya’ || kim akrtam na
kalpatt pamca-bija® jnatam pamcehi Sramanak[e]-

3. bhi® akrta na kalpam | dasa-civara trihi daurvvarnikaranehi''
adaurvvarnnakrtya na kalpati astapa-

" Instead of sramanerikdya.
8 lnstead of bijani, here and hereafter.

® Instead of pamcabhi sSramanakebhi, here and hereafter.
' Instead of kalpati + iti = kalpeti?
" Instead of tribhi durvarni-karanebhi, here and hereafter.
"2 Instead of adurvarna-krtya.
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4. naka-dake apanibhina"® na kalpati || kim krtam kalpati pamca-
bija jidatani pamcehi sramanak(e)-

5. hi krta kalpati dasa-civarani* trihi daurvvarni-karanehi daurvvar-
ni'® krta kalpati astapanaka-dake '° pani[bhi)-

6. na" kalpati kaddci kalpati kaddci na kalpati desesu jana-
padesu kadaci na kalpati ||

TRANSLATION

. bright yellow, not all red, not all white. Who should act [thus]? A bhiksu, a bhiksuni, a Siksadinaka, a Siksadinika,

2. a female candidate, a sramanera, a sramanerika. Who should not act thus? [One should not colour] with uncooked
[dye] B8 Five [types of] seeds are known 18] [With these] five

3. [dyes], Sramaneras should not [colour] without cooking [them]. Ten civaras, unless they have been made unpleasant
in colour by recolouring them [with one] of the three [methods], should not be used (90, [If] in eight pot-

4. able waters they have not been rinsed, one should not use [the civaras] ®"). How should one act? [One must colour]
with cooked dye. Five [types of] seeds are known. [With these] five [types], sramaneras,

5. having cooked them, should [colour]. Ten civaras, after they have been made unpleasant in colour by recolouring
[with one] of the three [methods], can be used. Having rinsed [them] in eight potable waters,

6. one can use [the civaras]. When should one follow [this rule], [and] when should one not follow it? In [other] coun-

tries and regions one should never act [not in accordance with the rules] 1921

Commentary

881 See Mahavagga, VIII, 10, 2: “At that time, bhiksus coloured their clothes with uncooked dye; their clothing acquired a foul odour.
They told the Bhagavan about this: ‘I enjoin, monks, that you cook the dye [and use] small pots for the dye’".

89 This instruction is absent in other texts of the Vinaya.

¥ Cf. the “rule of the seven”, fol. 78v, n. 71, and the “rulc of the civara”, fol. 79r(2—3), n. 78.

¥ See Mahavagga, VIII, 11, 2: “At that time, the clothing (after dying) was tanned. They told Bhagavan about this. — ‘I enjoin,
monks, that you immerse the clothing in water [to remove the extra dye}]’ ”. There are no mentions of the “eight waters” in other texts of
the Vinaya. Panaka-daka — lit. “‘water for drinking”. apanibhinna — cf. lines 5—6: panibhina, in all likelihood, used in place of Skt.
apani-bhinna and pani-bhinna (lit. “reshuffled, mixed with the hands™ and “not mixed with the hands”); in the given context, it apparently
refers to “unrinsed” and “rinsed”.

21 Jesesu janapadesu in the present context — “in [other] countries [and] regions”. The meaning of this instruction is apparently that
during travel one should not forget the rules without special reason (see below).

FoL. [81r]

TRANSLITERATION

1. kasya kalpati vrdhanam 18 vyddhit[zi]nam'9 dpadisu vairesu
bhayesu du[r]bhiksesu kasya na kalpati yo [na)

2. vrddho na vyadhito na apadisu na vairesu na bhayesu na
durbhiksesu tatrimani 2 yastuni

3. sa[rga]-mayitavyd na ubhayato pratimoksa savibharigakah u
astadasa

4. vinaya-vastu na muktaya nidana vinaya-matrika vinaya-
pamcika vinaya-

S. soddasika vinaya-utarika pamca ... yo[ | satehi B

" Instead of apanibhinna?

" Cf. line 3. dasa-civard, masculin.
'* Instead of durvami.

' Instead of asta panaka-dake, cf. line 4.
'" Instead of panibhinna?

"® Instead of vrddhanam.

¥ Instead of vyddhitanam.

* Instead of tatra-imani.

*! Instead of savibharigakah.

2 Instead of astadasa.

¥ Instead of satebhi.
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TRANSLATION

1. To whom should one be [indulgent]? To the old, the sick, [those] in misfortune, in hostility, in fear, [those] among
evil monks. To whom should one not be [indulgent] ? To him
2. who is not old, not sick, [is not] in misfortune, in hosuhty, in fear, among evil monks. For these cases
3. meetings should be gathered. [They] are not [cited] ** neither
[by] Pratimoksa-(sdtra], nor [by] the Vibharga. [Nor are they
cited by] the Vinaya-vastu [comprising] eighteen
4. sections *¥ . [They] are also absent in the separate mdana
in the Vinaya-matrika ®®, in the Vmaya-pamc:ka "l in the
5. Vinaya-soddasika *®, in the Vinaya-utarika

195)
’

Commentary

193 Indulgence here apparently refers only to questions of dying civaras. For other cases, the Vinaya-vastu gives instructions on sick
monks, monks who have fallen into misfortune, a time of natural disasters, wars, etc.

41 According to this text, the main part of the Sarvastivadin Vinaya consists of three works, preserved also in Chinese and T ibetan
translations. They are the Pratimoksa-sitra and commentaries on it: the Vinaya-vibhariga and Vinaya-vastu. As for the number of sections
in the Vinaya-vastu, indicated in the text as 18, see our first publication of the manuscript in Manuscripta Orientalia, V/2 (1999), p. 29.

1%8) One means the Vinaya-nidana, the first chapter or introduction to the Chinese translation Shi-sun-lii (see the Tripitaka Taisho,
No. 1144, translated by Vimalaksa, A.D. 405—418).

%) See Vinaya-matrika of the Sarvastivadins, Chinese translation, Tripitaka Taisho, No. 1132, translator — Sanghavarman,
A.D. 445.

¥ Vinaya-pamcika — “Vinaya in five sections”.

1*¥] Vinaya-soddasika — “Vinaya in sixteen sections”. The last two have not come down to us. But there are the similar sitras for

some other schools, see A. Ch. Banerjee, “The Vinaya texts in Chinese”, IHQ (1949), pp. 90—1.
1 It might be an index to the Sarvastivadin Vinaya — Vinaya-uttara-grantha. It corresponds to the eighth part of the Shi-sun-lii. The
same texts are included in the Pali Vinaya and the Tibetan translation of the Milasarvastivadin Vinaya.

FoL. 81v
TRANSLITERATION

1. pamca adana satehi * samrigama namah vainayika
prakarana®™ samaptah

2. likhavitam mitrasresthinda vinayaddharena sarwastivadina®
atmahitah

3. parahitavyah namo sarvvabuddhana[m]®’ || yena yam likhata
Sastram tasya ajidna

4. prahanaya bhavatu || Q||

TRANSLATION

1. The chapter on the collccuon of rules entitled “Gathering of the five -hundred [ bhiksus] and no less than five -
hundred” has been completed '
2. Praise be unto he who ordered thls copy with the aid of the “best friend”, expert in the Vinaya, [representative of the)
Sarvastivadin [school] ™" for his own benefit
. [and] for the benefit of others [and] unto all buddhas. Who has copied this sitra, may his ignorance disappear
4. for this reason.

w

Commentary

1% See Manuscripta Orientalia, V12 (1999), p. 28.

** Instead of satebhi.
” Instead of prakarana.
 Instead of sarvastivadina.
Instead of sarvabuddhanam.
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nen According to the opinion of Dr. Lore Sander, the Sarvastivadin Vinaya texts “were handed down nearly unchanged from about
the fifth century until the tenth century or even later, a fact which was promoted by the practice of copying”. See her “Early Prakrit and
Sanskrit manuscripts from Xinjiang (second to fifth/sixth centuries C.E.”, Buddhism across Boundaries. Chinese Buddhism and the West-
ern Region (Taipei, 1999), p. 86.

Notes

1. Tripitaka Taisho, No. 1435, vol. 23, pp. 1—470. Translation by Kumarajiva and Punyatara.
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