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PRESENTING THE MANUSCRIPT 

E.A. Rezvan 

YET ANOTHER "'UTHMANIC QUR'AN" 
(ON THE HISTORY OF MANUSCRIPT E 20 FROM THE ST. PETERSBURG 

BRANCH OF THE INSTITUTE OF ORIENTAL STUDIES) 

Several months after I published an article with a detailed 
description of a large fragment of a Qur'anic manuscript in 
~ijiizi script (E 20) from the St. Petersburg Branch of the 
Institute of Oriental Studies [I], Dr. Fran~ois Deroche was 
kind enough to send me a note on Qur'anic fragments from 
the mow1tainous Uzbek qishliiq of Katta Langar [2], photo
copies of which he had received thanks to the efforts of 
J. J. Witkam and M. Szuppe. A comparison of the photo
graphed folios from Katta Langar with the photographs and 
information about manuscript E 20 which we published [3] 
allowed F. Deroche to identify the extant Katta Langar 
folios as belonging at one time to the same copy as fragment 
E 20. F. Deroche mentioned yet another folio from this 
copy, today held in the collection of the Uzbekistan Acad
emy of Sciences Institute of Oriental Studies in Tashkent. 

This information profoundly altered my understanding 
of how our manuscript made its way to St. Petersburg. This 
copy came to the collection from the inheritors of Iriney 
(Selim) Georgeivich Nofal (1828-1902) (see fig. I), who 
succeeded the well-known shaykh al-Tan\awl as a teacher in 
the pedagogical section for Eastern languages in the Russian 
Ministry of Foreign Affairs. An Arab Christian, Selim Nofal 
was a relatively well-known literary figure (author of criti
cal articles, political essays, and a biography of MuJ:iammad 
in French) [4] and bibliophile [5]; he was born in Tripoli 
(Syria) [6]. The fact that our copy of the Qur'an presumably 
originated in Greater Syria made it logical to asswne that 
Nofal brought it with him from his homeland. The discov
ery of folios from the same copy in Katta Langar and Tash
kent (it emerged later that two more folios are held in the 
regional library of Bukhara) [7] indicated that the manu-

At present, the following fragments which originate 
with the E 20 copy of the Qur'an (15 folios in all, see 
Table I) have been attested in Uzbekistan: 

I. Collection of the Uzbekistan Academy of Sciences 
Brrunl Institute of Oriental Studies. Call nwnber 11604. 
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Habent suafata Jibe/Ii. 
"To each book a fate its own''. 

script arrived in St. Petersburg via Central Asia. This 
information necessitated an immediate journey to Uzbeki
stan, all the more pressing as three versions of a monograph 
study on manuscript E 20 (English, Arabic, and Russian) 
were soon to be printed. 

The trip took place in December, 1999, and was made 
possible thanks to the help and cooperation of a large num
ber of friends and colleagues. In the first instance, this was 
Vincent Fourniau, Director of the Institut Fran~ais d'Etudes 
sur l 'Asie Centrale (IFEAC), whose hospitality has already 
been extended to colleagues from many European nations. 
I am genuinely grateful for the cooperation and support of 
Academician M. M. Khayrullaev, Director of the Uzbeki
stan Academy of Sciences Brrunl Institute of Oriental 
Studies, and A. Bakhromov, Supreme Mufti of Uzbekistan 
and Chairman of the Administration for Muslim Affairs. 
I would like to express my gratitude to my Uzbek friends 
Aftandil Erkinov, Shadmon Vakhidov, and IFEAC stipend
recipient Olga Tsepova, who accompanied me on the 
difficult journey to Katta Langar. Bakhtiyar Babadzhanov, 
Ashirbek Muminov, Aftandil Erkinov, Shadmon Vakhidov 
(Tashkent), and my colleague Florian Schwarz (Bokhum) 
generously shared with me their photographs, field notes, and 
the results oflong hours of work in manuscript repositories. 

I am grateful to ishiinziide Jura-Khan Asamov (Shahr-i 
Sabz) and 'Abd al-Jabbar b. Ibrahim, imam of the mosque 
in Katta Langar, for a detailed narration of the traditions as
sociated with the history of this region. And finally, I would 
like to express my delight at the extreme professionalism of 
Stas Ashuraliev, IFEAC's driver, who delivered us to Katta 
Langar and back as though we were on wings. 

One folio in excellent condition, containing sura 3, iiyiit 
26----61. The folio is in a separate muqawwii' (8] binding of 
black leather (jig. 4) and belongs to the library of MuJ:iam
mad Sharif-Jan Makhdii.m ~adr-i I;>iya' (jig. 2). Qiiefi-kaliin 
(supreme judge) to the last amir of Bukhara, poet, patron of 
the arts and noted bibliophile, he was repressed under the 
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Soviets and died in prison in 1932. The bulk of his library is 
today found in the collection of the Institute of Oriental 
Studies in Tashkent. Under call number 2460, one could 
find a fascinating catalogue of the library drawn up person
ally by $adr-i Qiya' and entitled by one of his readers 
(fol. la, cf. fol. 2a) Asam'i-yi kitabha-yi kitabkhana-yi 
khu~u~'i-yi $adr-i f?iya" [9]. Folios I 75a-l 75b of this 
catalogue contain a description of the Qur'anic folio acquired 
by $adr-i Qiya', which begins as follows: "one folio of Ka/am 
Sharif, in the handwriting of the third righteous caliph 
'Uthman b. 'Atlan" (fig. 8). Unfortunately, $adr-i Qiya', who 
usually provides detailed information on the acquisition of 
various copies, chose here to be laconic, indicating neither the 
name of the seller nor the date and cost of the purchase. 

2. Collection of the Ibn Sina Bukhara regional library. 
Two folios in good condition are containing siira 28, iiyat 
35-81 and exactly fill the corresponding lacuna in the 
Petersburg section of the manuscript. The folios were 
folded in half and traces of breakage are clearly visible. 
They are kept in a wooden frame (evidently they were dis
played at some exhibition) [IO). The folios belonged to the 
library of Mu~ammad $iddlq b. Amir Mu~ffar, known by 
the sobriquet l:lishmat ( 1857-1927) (fig. 5), son of the 
Bukharan am'ir Mu~ffar al-Din. After 1871, he was the beg 
ofQarshl, and from 1871 - beg ofChaharjay. The Russian 
political agent Charykov, citing the governor of Bukhara 
and the emirate's minister of finances Mu~ammad Sharif 
Inaq (1837-1888), states that l:lishmat's dissolute lifestyle 
nearly caused his father to recall him from his post [11). 
This occurred for other reasons in 1885, when 'Abd al
A~ad came to power after the death of Mu~ffar al-Din. 
l:lishmat was arrested and later freed, but compelled to 
spend many years under house arrest. Cut off from political 
life, Mu~ammad $iddlq devoted himself to literary matters. 
He proved himself to be a fine expert on poetry and literary, 
but an extremely mediocre poet. The manuscripts of nearly 
thirty works he penned, which include several uncompleted 
tadhk'iras, are today held in the collection of the Uzbekistan 
Academy of Sciences Brriinl Institute of Oriental Studies. 
Among these manuscripts is a brief catalogue of his per
sonal library drawn up in l:lishmat's own hand; it shows him 
to be a connoisseur and successful collector of biblio
graphic rarities [ 12). He writes the following on one of the 
folios: "Ka/am Allah -two folios, bought for 30 siim (Rus
sian) [13]. Written in the handwriting of 'Uthman (bi-kha{!-i 
'Uthmam)" [14). Here also, there is no exact date of pur
chase nor name of the seller. In 1920, Mu~ammad $iddlq 
emigrated to Afghanistan, where he died seven years later. 
It is important to note that both $adr-i Qiya' and Hishmat 
had to know the story of 'Uthmanic Qur'an from Khwaja 
A~ar mosque in Samarqand and its transportation to Russia 
in 1869. Nevertheless, it was our copy that both of them 
thought to be a genuine 'Uthmanic Qur'an. 

3. Mazar of the shaykhs of the 'lshqiyya brotherhood 
in the q'ishlaq of Katia Langar. Twelve folios in acceptable 
condition (see front cover of the current issue). Together 
with two parchment folios which belong to a different 
copy [15), they are stored in a red morocco leather binding 
of muqawwa' type (fig. 7) with the name of the craftsman 
and the date written into a cartouche in the centre: 
Muhammad Nasir, 1255 (A.D. 1839/40-E. R.). 

·The folios 'contain the complete (without omissions) 
text of a Qur'anic fragment spanning siiras 4--{) (see 

Table /) and exactly fill the corresponding lacuna in the 
Petersburg section of the manuscript [ 16]. The folios bear 
traces of inept restoration with losses in the parchment paper 
restored and text rewritten both in faux ancient script 
(fols. 3--4) and cursive (fol. 11 ). The format is exactly the 
same as the format of the Petersburg fragment. Thus, fol. IOb 
contains a colour illumination (see Table 2, No. I) written 
into a gap between the end of the fourth siira and the begin
ning of the fifth [ 17); it is stylistically in harmony with corre
sponding illuminations in the Petersburg fragment. Elsewhere 
(fol. 4b), when the text of fifth siira, beginning at the very top 
of the folio, there is insufficient space for such ornamentation 
(we find here only the quantity of iiyat written in cursive). 

The first mention of these manuscript fragments in print 
belongs to M. E. Masson, an outstanding historian of Cen
tral Asia, who left us a detailed article on Katia Langar [18]. 
He noted that the sacred relics in the Katia Langar complex 
contained an "ancient Qur'an, presented, like a host of ana
logues throughout the Muslim world, as a genuine exemplar 
written in the seventh century, allegedly by 'Uthman him
self (644-656), above which he was killed by his enemies. 
As proof, on the page with the words 'fasya-ki fiya 
fumumlo ... ' (? - E. R.) they showed him a stain said to be 
the blood of the ill-fated Caliph. Moreover, the text of the 
Qur'an displayed was executed not in Kufic script, but in a 
very elegant, ancient, but later, nasta 'liq" [19]. One is left 
with the impression that M. E. Masson either did not see the 
manuscript at all or did not deign to leaf through it. 
According to B. Babajanov, who also wrote an article on 
Katia Langar [20) and who saw and photographed sixty 
three folios of this manuscript in 1983 [21), its final pages 
contain Arabic and Persian texts copied in cursive script 
(Babajanov identified it as d'iwani). He did not see any 
traces of blood on the manuscript. 

These final pages, which contain various names and 
dates, apparently gave rise to a number of errors in the de
scription of the manuscript. Thus, Tursunboy Boymirov, 
a specialist in local culture and author of a brief pamphlet 
on the religious antiquities of Katta Langar [22), claimed 
that the fragments dated to the fifteenth century. He even 
gave the name of the copyist, allegedly Abii-1-l:lasan 
(d. 1491/92), the shaykh of Katia Langar himself. One year 
later, A. Erkinov wrote about the manuscript in greater detail, 
giving the folio dimensions and citing the authority of 
8. Babajanov and J. J. Witkam, who visited Katta Langar in 
1997. He noted that the missing folios contained several 
colophons with nisbas of the copyists (for example, Bukhari) 
and he dated it to the ''tenth or, perhaps even the eighth cen
tury" [23]. And finally, the same issue of Cahiers d'Asie 
Centrale (1999) included the above-mentioned article by 
Fr. Deroche and an overview of Arabic-script manuscript 
collections in Uzbekistan by A. Muminov. The latter pro
vided a detailed description of the manuscript from the mazar 
in Katia Langar and indicated that the above-noted folio from 
the Blriinrlnstitute of Oriental Studies belonged to it [24). 

According to 'ishanzade Jura-Khan Asamov, a resident 
of Shahr-i Sabz, who belongs to the lineage of the Katia 
Langar 'ishans (fig. 10), in 1941, as a child, he saw one hun
dred forty three folios which are part of the Qur'anic manu
script under discussion. As was noted above, in 1983 
B. Babajanov succeeded not only in seeing, but also in 
photographing sixty three folios. The 1983 resolution of the 
Central Committee of the Uzbek Communist Party to com
bat folk Islamic beliefs played a fateful role in the history of 



E. REZVAN. Yet Another" 'Uthmiinic Qur'iin" 51 

Fig. 1 Fig. 2 

Fig. 3 



52 tl!Jnouscriptn Orieotnl1n. VOL. 6 NO. I MARCH 2000 
~~~~~~~~~~~~~~~~~~-

Fig. 4 



E. REZVAN. Yet Another " 'Uthmiinic Qur 'iin" 

our manuscript. The initiator and executor of this resolution 
was the then UzSSR minister of culture, R. Abdullaeva. Jn 
maziirs and mosques throughout the republic, sacred relics 
were confiscated and the graves of saints were excavated. 
The results of the digs, in which leading Uzbek scholars 
were forced to participate, were shown frequently on local 
television. Fearing for the manuscript, the chairman of the 
local qlshliiq council brought it to his home, but was still 
unable to save it or other relics. Kibilov, deputy director of 
the KGB administration for the Kashka Darya region of 
Uzbekistan and a native of Jizaq (which was of crucial sig
nificance in the system of local clan competition and mutual 
assistance) personally ordered that the Katta Langar holy 
relics be confiscated. According to eye-witnesses, on the 
very eve of the confiscation, one of the qlshliiqs' elders, 
Tukhto-Baba Rajazov, succeeded in taking several folios 

The Katta Langar [27] complex is located 100 km to 
the south of Samarqand (see map, fig. 12), in the Kiik-sii ra
vine on a spur of the Zarafshan mountain range (see fig. 6), 
on the right bank of a siiy which is also called Langar [28]. 
According to Beliavsky, a colonel of the Russian General 
Staff who was there twice in 1889 in the course of a recon
naissance mission in the eastern regions of the Bukharan 
emirate, "Langar, Bowa-shadi and Tiit-ak make up the sa
cred mountains of Bukhara ... Pious Muslims who come to 
venerate the place do not limit themselves to the veneration 
of Langar, but visit Bowa-shadi and Tiit-ak as well" [29]. 

The region is of significant historical and cultural inter
est. The ruins of the ancient city of Babur-tepe have been 
identified not far from Katta Langar. Manjiiq-tepe, a site 
where ancient ceramics have been discovered, is located 
a half-kilometre from the maziir. The fortresses "Sogdian 
cliff' and "Cliff of Khoriyen" [30] stood not far away. 
These mountain strongholds were besieged by Alexander 
the Great in 327 B.C., and it was here that he met Roksana. 
Difficult to reach, these environs provided refuge to an an
cient Christian community, as is indicated by graffiti with 
Christian symbols which remain undeciphered to this day. 
It is possible that one of these mountain fortresses was later 
the final residence ofal-Muqanna', leader of the uprising of 
"people in white garb"; it was captured in 783 by the 
caliph's governor, Muthayyab b. Zuhayr. Al-Muqanna"s 
followers concealed themselves for some time in the 
area [31 ], and local residents were considered suspect 
Muslims until the fifteenth century [32]. Such places were 
favoured objects of ~iifi advocacy. 

'Arab-qishlaq is a five-minute drive from Katta Langar; 
its residents, who are of Arab origin, have preserved their 
native language [33]. Oral tradition stubbornly links the ap
pearance of the Arabs with the era and activities of Timiir. 
Historical sources and documents attest at least one wave of 
such migration which took place at the beginning of the 
sixteenth century [34 ]. 

The mosque and burial-vault of ~iifi shaykhs from the 
'Ishqiyya brotherhood in Katta Langar (see Plates I and 3 
on the back cover of the current issue), genuine master
pieces of medieval Muslim architecture, have often drawn 
the attention of travellers and specialists. The first European 
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from the manuscript. Tukhto-Baba himself denies this 
strenuously today. Ten years later, in 1993, T. Qadirov, 
}Jaklm of the Kashka Darya wi/iiyat returned the twelve 
folios to the maziir. 

The eighty-one folios held today in Saint-Petersburg 
comprise 39.3% of the text of the Qur'iin [25]. In this 
regard, it is easy to establish that in 194 I, taking into ac
count that the manuscript contained several addition pages 
copied in cursive, virtually the entire text was identified 
(81+143+3=110.1%), in 1983 - 71.3% (81+63+3), and 
today - 46.6% (81+12+ 3). A careful analysis of the 
St. Petersburg fragments showed that the text of the Qur'an 
which has reached us hardly differed from the text which 
was passed on orally and established in written form in the 
eighth century [26]. 

to appreciate the beauty and significance of these monu
ments was, perhaps, the Russian military engineer 
B. N. Kastalsky, who was the first to photograph them [35]. 
They were first described by the officer and artist 
B. Litvinov [36]. 

Since 1942, attempts have been made conduct histori
cal-archaeological and historical-architectural research 
in Katta Langar, but specialised study began in 1961 with 
a multi-faceted regional studies expedition of the UzSSR 
Institute of Art History [37]. In 1964, research was contin
ued by the Kash archaeological-topographical expedition 
of Tashkent State University under the direction of 
M. E. Masson [38]. In 1983 and 1989, B. Babajanov 
worked there under the aegis of the Uzbek Institute for the 
Restoration of Monuments of Architecture [39]; in the 
1990s, A. Muminov, A. Erkinov, and Sh. Vakhidov con
ducted research there. 

Adepts of the 'Ishqiyya ~iifi brotherhood [40] appeared 
in Ma wara' al-nahr in at least the fourteenth century. 
Evidence of this is found in epigraphs in Astana-ii.ta in the 
Zirabulaqs hills (Samarqand region, village of Ingichka). 
One could find there a mosque (late 17th - early 18th 
century) and maziir (dated to the late 15th century). The 
latter preserves the richly decorated gravestones of shaykh 
Khuday-Qiili (14th century), whose silsila goes back to Abii 
Yazid al-Bi~tami (d. 874 or 877/8), son of Khuday-Qiili 
MuJ:iammad (d. 1451152), and grandson Ilyas al-'Ishqi 
(d. 1472). Dim traditions have survived which identify the 
shaykhs as natives of Madina who appeared in Ma wara' 
al-nahr from Afghanistan and retained ties with that 
land [41]. 

At the turn of the fifteenth - sixteenth centuries, the 
'Ishqiyya shaykhs left Astana-ii.ta, which remains only 
a memorial complex, and resettled some 150 km to the 
south in a place later called Katta Langar; the reasons for 
the move remain unclear to researchers [42]. The maziir 
erected there contains five graves, three of which are the 
graves of 'Ishqiyya shaykhs: the son and successor of Ilyas 
al-'Ishqi, Abii-1-l:lasan Kalan al-'lshqi (1419-1491/92), 
the latter's son MuJ:iarnmad ~adiq Langari (1460-1545) 
and his grandson, named in honour of his grandfather, 
Abii-1-l:lasan (d. 1560). 
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Legends insist on linking this move with the name of 
Mul).ammad ~adiq [43]; it was he who received the sobri
quet Langar-Ata and the construction of the mosque and 
maziir is ascribed to him [44]. There are three possible ex
planations for this: Abii-1-l:lasan the elder died immediately 
after the move, the activities of the son so outshone those of 
his father that the move came to be linked with him, and, 
finally, the move was indeed undertaken at the initiative of 
Mu~ammad ~adiq and the body of his father was brought 
to Katta Langar from Astana-Ata or elsewhere and buried 
in the waiting maziir, automatically imparting an aura of 
sanctity. The practice of moving the bodies of the dead, 
sometimes over great distances, and reburying them was 
widespread at that time. We follow M. E. Masson [45] in 
supporting the latter version of events, especially since the 
stele which stands above Abii-1-l:lasan the eider's grave, 
unlike those of his son and grandson, does not indicate the 
day of his death, only the year. The exact date would have 
been known had he died in Katta Langar. 

What compelled the 'Ishqiyya shaykhs to abandon 
the familiar Astana-Ata, especially since their new abode 
did not differ from its predecessor in topography or 
climate? 

In the years when such a move could have taken place, 
Ma wara' al-nahr was controlled by the Timiirids, who 
were losing strength. Closely linked to the luniirids was 
the mighty Khwaja Ao/ar (1404-1490), head of the 
Naqshbandiyya brotherhood, an important political figure 
and owner of one of the largest fortunes of his time. He is 
associated with the active and specifically directed political 
and economic activities of the Naqshbandiyya brotherhood 
and the growth of its influence, not only in Ma wara' 
al-nahr, but elsewhere as well. 

The same time saw the rise of Mul).ammad Shaybani
khan (d. 1510), who was preparing to conquer Ma wara' 
al-nahr. The Shaybanids needed an ally such as Khwaja 
A~rar. It is hardly a coincidence that Shaybani-khan, on 
seizing Samarqand in 1500, confiscated the vast fortune of 
Khwaja Ao/ar's family and destroyed his sons. At that time, 
the 'lshqiyya brotherhood and its shaykhs quickly gained 
influence and economic power. Among their murids were 
many representatives of the Turkic clan nobility (evidence 
of this, in particular, is found in the cemetery located next to 
the Katta Langar maziir), and the Katta Langar shaykhs 
played an active role in political events [46]. It was then 
that they began constructing the costly mosque in Katta 
Langar ( 1519/20 or 1515/16) and the maziirs in Katta 
Langar and Astana-Ata [47]. The fall of the Shaybanids 
reduced the influence of the Katta Langar shaykhs to nil, 
once again affirming the tie between them. 

But we return to the tum of the fifteenth - sixteenth 
centuries. The 'Ishqiyya shaykhs retreated farther from 
Samarqand, the realm of Khwaja Ao/ar, and closer to 
Afghanistan, with which they already had ties. The alliance 
with the Shaybanids was probably formed at that time. The 
influence of a brotherhood and its shaykhs was to a great 
extent determined by the presence of sacred relics, which 
were intended to confirm by their presence the traditions 
that accompanied the history of the si/sila. Among the 
sacred relics which belonged to the Naqshbandiyya brother
hood was an 'Uthmanic Qur'an (jig. 9). Extant traditions in
sist on linking its appearance in Ma wara' al-nahr with the 
name of Khwaja Ao/ar. We feel that at the tum of the fif
teenth-sixteenth centuries, such a copy appeared among 

the sacred relics (see Plate 2) of the 'Ishqiyya brother
hood [48]. The latter also included such significant items as 
a tasb'ifJ, a string of yellow rosary beads which allegedly 
belonged to Mu~ammad himself (they were stored in the 
Katta Langar mosque and shown to those who performed 
the ziyiira but no one was allowed to hold them); miiy-i 
mubiirak, sacred hairs from the beard of Mul).ammad [49]; 
and, finally, a khirqa or jiinda-chapiin, which was also 
supposed to have belonged to Mu~ammad [50]. 

How did a copy of the Qur'an which was among the 
sacred relics of the 'lshqiyya brotherhood make its way to 
Katta Langar? Here, unfortunately, we can only advance 
hypotheses. 

An interesting legend deals with Mu~ammad ~adiq's 
resettlement. When he was a young mur'id, his duties in
cluded heating water and serving it to his teacher for the 
ablutions which preceded prayer. Once he discovered that 
there was no fuel to heat the water; he placed the qiimghiin 
with cold water under his arm and fell asleep. A miracle oc
curred and the water came to a boil. His teacher, scalded by 
the hot water, realised that his mur'id had attained 
}Jaq'iqa, the final stage of the mystical path. Saying, "there is 
no reason for us to remain together here," he ordered his 
pupil to find a new place to live and preach. His teacher 
said in parting: "May the place of your permanent residence 
be the place where your camel falls from exhaustion and 
does not rise for three days". The obedient Mu~ammad 
~adiq wandered the land in search of an appropriate loca
tion for his langar. At one point, his camel, which carried 
a saddle-bag with the sacred copy of the Qur'an on one side 
and the khirqa of the Prophet on the other, fell from 
exhaustion. But after resting for a day, it continued. In an
other place, it lay for two days. It was only upon reaching 
the territory of the future Katta Langar that the animal lay 
exhausted for three days [ 51]. 

In 1513, the Uzbek sul(iins who had by then occupied 
northern Khurasan and Balkh were compelled to "cleanse" 
the areas they had conquered. Sul!an 'Ubaydallah resettled 
the residents of Marw to Bukhara, and Janibek resettled the 
residents of Balkh, Shuburghan and Andkhoy, a region in 
northern Afghanistan inhabited by Arabs, to his domain on 
the other side of the Amii-Darya. Documents show that the 
migrants needed a patron in their new location; moreover, 
the concept of ihtimiim (payment for care) [52] existed. 
Perhaps the legend of the long journey and the exhausted 
camel reflects the migrants' travels, and the ancient copy of 
the Qur'an was "payment for care"? 

In the traditional tale of how the mosque was built 
in Katta Langar, told to me by its imam, 'Abd al-Jab bar 
b. Ibrahim (jig. I!), it is constantly stressed that the mosque 
was constructed collectively, with each of the neighbouring 
tribes responsible for some "aspect" of the construction: 
preparing or delivering construction materials, providing 
livestock and cooking food for the builders, etc. The 
mosque, which they began to build only a few years after 
their move, was intended to unite Muslim regardless of 
their ethnic origins, and also to integrate the migrants into 
local society. 

Perhaps the future migrants turned for help to the 
shaykhs of the 'lshqiyya brotherhood, who had ties to Af
ghanistan, and this occasioned their move to Katta Langar? 

Finally, extant traditions link the resettlement of the 
Arabs to Ma wara' al-nahr with Timiir's decision to punish 
the Arab tribes whose ancestors had been accused of 
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murdering l;lasan and J:lusayn. According to one version of 
the tradition, Timiir directed the Arabs "to China", and only 
the intercession of Mir l;laydar, allegedly the religious 
mentor of the mighty and terrible ruler, allowed them to be 
settled in the area of Gissar (l;li~ar) and Qarshi [53]. One is 
tempted to think that these were the people who brought 
with them an ancient copy of the Qur'an executed, as we 
have shown [54], in the traditions ofUmayyad Syria. 

By the end of the sixteenth century, the overall 
political situation in the country and the absence among the 
'lshqiyya shaykhs of such prominent figures as Mul,lammad 
$adiq and his son led to Katta Langar's gradual decline in 
significance as a spiritual centre. An indication of this is the 
fact that the number of gravestones from the sixteenth cen
tury with dates later than 1560, when shaykh Abu-1-l;lasan 
the younger died, is significantly smaller than in preceding 
decades. 

Political instability and military raids on nearby cities 
also affected Katta Langar. Constant internal strife led to 
the appearance of Kazakhs, who in 1723 were brought there 
by one of the contenders for the khan's throne. But their 
obedience soon ended, and with truly catastrophic conse
quences: surrounding towns, including such large centres as 
Samarqand and Shahr-i Sabz, were completely deserted. 
Groups of Kazakhs roamed the region. On occupying Katta 
Langar, they turned the mosque and mazar into a cattle-pen; 
on leaving, they took with them everything of value. The 
population hid in the mountains, spiriting away their sacred 
relics; they were not soon to return [55]. 

Somewhat later, khwajas appeared in Katta Langar 
from Bukhara, claiming to be descendants of the shaykhs; 
they made efforts to restore the local holy places and 
reclaim their significance. This activity soon bore fruit. 
The territory of the waqf, which at first included only the 
settlement, gradually expanded. By the end of the nine
teenth century, it encompassed all the lands along the scy of 
Langar up to Yar-tepe. Later, the waqf grew larger. Russian 
officers who were in the area in the final third of the 
nineteenth century found in Katta Langar a flourishing agri
cultural and religious centre. 

Colonel Beliavsky described the appearance of the 
Katta Langar mutawalll in 1889: "The current mutawalll 
was appointed three years ago. He is gentle and ingratiating 
in manner, displaying great outward modest and humility. 
When receiving guests, he is dressed quite simply: a white 
shirt and light top-boots (ichigi) with shoes on his bare feet, 
that is all. In his way of speaking and conversing, he is 
reminiscent of a Polish Catholic priest" [56]. It appears that 
this man with the manners of a Polish Catholic priest was 
linked to the disappearance from the mazar of half of the 
Qur'anic manuscript and the appearance of fragments on the 
Bukharan book market. 

A tradition has survived which claims that in the fall of 
1920, as the last amir of Bukhara fled to Afghanistan, word 
spread in Katia Langar that a Japanese prince was travelling 
there incognito. Soon afterward, an individual wrapped in 
a rich green robe and very similar in appearance to the last 
amir, Mfr 'Alim (1910-1920), is alleged to have appeared 
in Katta Langar, where he performed the ziyara, venerated 
the sacred relics and immediately left the qishlaq [57]. 
Jn December, 1999, during my stay in Uzbekistan, I heard 
a different legend from several people. In this version, 
Mir 'AIIm left a copy of the "Qur'an of 'Uthman" in one 
of the qishlaqs on a spur of the Gissar mountain range. 

According to my informants, he had planned to take the 
relic to Afghanistan, but changed his mind when he learned 
of a !Jadith which says that the "Qur'an of 'Othman" will 
always remain in Ma wara' al-nahr. Members of the 
Uzbekistan Academy of Sciences Bfriini Institute of Orien
tal Studies looked for this l}adith, but found nothing. Only 
time will tell whether this latter legend refers to the Katta 
Langar copy (and we are inclined to believe that this is 
case) or to a different manuscript, perhaps as ancient and 
valuable. Perhaps a conveniently composed l}adith allowed 
the guardians of the Katta Langar relics to prevent the 
removal of the part of the manuscript that then remained in 
their possession. 

In previous articles in the series "The Qur'an and its 
world", I have written frequently of the important role 
played by $Ufi teachings and their adepts in the develop
ment and emergence of that multi-faceted phenomenon in 
mankind's cultural history designated in brief by the word 
"Qur'an". This includes the development of a teaching on 
the recitation of the Qur'an, the creation of a system of 
signs which completed the extended process of establishing 
a unitary text [58], and the development of principles for 
the allegorical interpretation of the text. The latter served as 
the basis of hundreds of works which make up an important 
element of Islamic religious culture (59]. The specific fea
tures of $Ufl teachings were directly reflected in how the 
"word of Allah" was used in religious practice (60], in the 
physical appearance of Qur'anic manuscripts and works of 
Qur'an-related literature (61]. The world-outlook of $Gfi 
brotherhoods acted as a catalyst for the broad penetration of 
fragments of the Qur'anic text into ordinary life as a belief 
in the magical power of the "word of Allah" led to the 
frequent appearance of cyat and fragments on weaponry, 
jewellery, pottery, and fabric (62]. Today we can speak of 
yet another important element in the system of relations 
between the Qur'an and $ufism. By this we mean the relig
ious and cultural paradigm connected with the preservation 
of extremely ancient copies as the sacred relics of Sufi 
brotherhoods. By their very existence, these manuscripts, 
which preserved the most ancient layer of the Sacred text's 
history, were intended to confirm the traditional histories of 
specific silsilas, affirm the authority of their shaykhs, attract 
new adepts, and awaken religious enthusiasm in believers. 
In our view, this explains the phenomenon known as the 
"Qur'an of'Uthman". 

Habenl suafata libelli ("To each book a fate its own"). 
The history of our manuscript spans at least twelve centu
ries, a remarkable tale bound up with the fates of dynasties 
and states, cities and people, the fate of Islamic civilisation 
from its emergence in Arabia in the seventh century to the 
triumph of Islam, which survived and outlasted communism 
in the Muslim republics of the former USSR 

I finish this article only two months after returning from 
Uzbekistan. Only the generous aid of my colleagues and the 
rich Russian-language literature on the history of Central 
Asia allowed me to connect the legends and traditions 
I heard there with the information contained in written 
sources, the majority of which I encountered for the first 
time. This article is, to a certain degree, a preliminary report 
on field research. It is my hope that the help of my 
colleagues and friends, specialists on the history and culture 
of Central Asia, will permit me in the future to refine the 
conclusions and hypotheses presented here. 
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Table 1 

Sura Ayat Place of preservation 

3 26--61 Tashkent 

136---146 

4 146---157 
157-169 
169-176 
1---4 
4-9 ci:: 

10-17 < 
17-27 
28---40 "" 40---45 z 

5 46---54 < 54--64 
64-73 ~ 

73-85 
86---95 < 
95-106 
106---113 .... 
113 .... 
3 < 
3-19 
19-33 ~ 

6 33---46 
46-59 
59-70 
70-82 

28 35-? 
Bukhara 

?-81 

Table 2* 

Ornamental silra separators 

• Number I was taken from the Katta Langar folio I Ob, others - from the part of the manuscript preserved in the St. Petersburg 
Branch of the Institute of Oriental Studies collection. 
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Continuation of Table 2 

No. Folio Ornamental sura separators 

4. 11 b 

5. 16b 

6. 19a 

7. 26a 

8. 29a 

9. 3la 

10 36a 

11. 38b 
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12. 42a 

13. 43b 

14. 44b 

15. 48b 

16. 52a 

17. 54a 

18. 57a 

19. 59b 
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Continuation of Table 2 
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20. 61a 

21. 62b 

22. 64b 

23. 65a 

24. 66a 

25. 67a 

26. 68a 

27. 69a 
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Continuation of Table 2 

No. Folio Ornamental sura separators 

28. 70a 

29. 71a 

30. 72b 

31. 74b 

32. 76b 
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