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TEXTS AND MANUSCRIPTS: 
DESCRIPTION AND RESEARCH 

V. A. Livshits 

SOGDIAN BUDDHIST FRAGMENT KR IV/879 NO. 4263 
FROM THE MANUSCRIPT COLLECTION 

OF THE ST. PETERSBURG BRANCH OF THE INSTITUTE 
OF ORIENTAL STUDIES* 

The fragment published here is one of the largest in the 
Sogdian fund of the Manuscript department of the 
St. Petersburg Branch of the Institute of Oriental Studies. 
The fragment was identified as Sogdian in 1952 [I]. It 
came from the collection of N. N. Krotkov, Russian consul 
in Urumchi. In 1908-1912 a number of manuscripts and 
works of art were donated by N. N. Krotkov to the Russian 
Committee for the Study of Central and Eastern Asia. The 
manuscripts were later transferred to the Asiatic Museum 
(at present St. Petersburg Branch of the Institute of Oriental 
Studies) (2]. 

A. N. Ragoza, who found a brief description of two 
Krotkov's collections made by C. G. Salemann, notes that 
the main part of the collection acquired by the Russian 
Committee in 1908 consisted of Uighur and Chinese texts. 
There were also 29 Sogdian texts in this collection [3]. At 
present, after repeated inventorying of the Serindia fund 
(SI), it turns impossible to establish precisely which par
ticular Sogdian fragments came with the collection of 1908. 
According to the evidence provided by A. N. Ragoza, 
which is basing upon old call numbers of the fragments, we 
may presume that some of these fragments are preserved 
now under the call numbers Kr IV/703, inv. No. 3450; 
Kr IV/706-715, inv. Nos. 3453-3462; Kr IV/ 717-718, 
inv. Nos. 3464-3465; 3 Kr/24, 26-30, inv. Nos. 3757, 
3759-3763 (old call numbers 3 Kr S 5, 3 Kr S 4, 3 Kr S 2, 
3 Kr S 4 bis, 3 R S 3 [4]. 

The second Krotkov's collection was a collection of 
manuscripts donated by him to the Academy of Sciences in 
1909. It included 82 fragments, most of them being Uighur 
and Chinese and only 3 Sogdian (5]. Their present call 
numbers in the manuscript collection are 2 Kr/ I 0-1 I, inv. 
Nos. 3657-3658 and 2 Kr/81, inv. No. 3724. 

The. total number of Sogdian fragments in Krotkov's 
collection is around I 00 - these are fragments of Sogdian 

translations of Buddhist and Manichaean texts. The first 
one who published four Manichaean fragments (in Mani
chaean script) from this collection was C. G. Salemann, the 
publication being a facsimile of the texts with translitera
tion in Hebrew script (6]. 

Of the Sogdian Buddhist fragments of Krotkov's col
lection one large fragment was published in the 1920s by 
F. A. Rosenberg, one of the first Russian sogdologists 
(fragment Kr IV/823, inv. No. 3570) [7]. Later this frag
ment was published once more by A. N. Ragoza [8]. 

The aim of A. N. Ragosa's work ( 1980) was the publi
cation of all Sogdian fragments originating from East 
Turkestan, now preserved in the Central Asian fund of the 
St. Petersburg Branch of the Institute of Oriental Studies 
collection. Ragoza published about 130 fragments (9], 87 
of them - from Krotkov's collection. Photographs of all 
the transliterated and translated fragments are given 
(unfortunately, in many cases they are not sharp enough). 
The publication includes also a linguistic commentary and 
a glossary. 

A detailed review of Ragoza's publication is given in 
three works by N. Sims-Williams (10]. Valuable notes on 
the reading, translation and interpretation of several 
St. Petersburg fragments were made by Y. Yoshida (11]. 

For some unknown reason four fragments coming from 
Krotkov's collection were not included into the publication 
by Ragoza. One of these fragments is written in Mani
chaean script, the other three - in Sogdian letters. The 
longest and the most significant of the last three is fragment 
Kr IV /879, No. 4263 [I 2]. The publication of this fragment 
is the subject of the present article. 

The fragment (fig I) is a part of the scroll 52.2 cm 
long and 29 cm wide (thin Chinese paper tinted yellow). On 
the reverse side it bears a text in U ighur. The Sogdian text 
on the obverse numbers 39 lines in black ink drawn in neat 

• This article was written with the financial support from the Russian Humanitarian Scientific Fund. 
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cursive script by the hand of a professional scribe. It is 
characteristic of the palaeographic tradition of the Sogdian 
Buddhist manuscripts of the 8th-9th centuries from East 
Turkestan and Dunhuang. 

Spacing between the lines is 1.2-1.3 cm. Of the 39 
lines of the Sogdian text lines I, 2, 35-39 are the most 
damaged. The fragment represents a passage from a Sog
dian translation of some unknown Buddhist work (13]. 

Trans Ii t er at ion 11 41 

(I) [ ](t) skwn yr yw (jJ) [ 

(2) /]rynh '»y pwty pr('?) [ 

(3) ko'm m:;yx kwtr(y ZY?) 'sly Z(Y) kt'm po/]ry ZY cw .i'n s'rstyh 's1[y rty?] 

(4) .i'm 'xw xypo kr:; wr:; ZY "k 'cy .i'w 'mnty wrcwnyh myo xcy c 'n 'w ZK 

(5) syc 'kk /]rw:;ty ZY sm( ')x xypiS s 'str ywk ywxs 'mnty myo m 'n 'wk 

(6) xcy c 'n 'w wr 'r- y wnxr cym 'nty cw ny ':;- 'nk 'w y 'sty .i'm 'xw kw h 

(7) /]c'npoy x»ystr s'r 'noy.i'ny myo yso' c'nw xw "1r pr'n'k 'kw 

(8) x»yr rwx.i'ny 'k s 'r 'noy.i'ny .i'm 'xw cw mrtxm 'yt y.i'o' p 'rZY ptkwn 

(9) »yn m 'ny oroyc "mr:;-y ys6' mn' ry(ty) c 'ywn 'k rxnt' skwn 

(I 0) '»y /Jc 'npoy x»y.i'try prnw 'nr( ')wnc pt:;-y 'm 'c kwn y-cyk w 'x.i' w '/] y 

(II) .i'wo' .i'wo' py.i't mn' s'r nw-p'sy l' /]yr6' c'n'w xw pyms'r 

(12) x(w)t'(w) mwn'w w'xs wy/w k'ry ywnyo »ytr kw sykn s'r tys rt[y] 

(13) »y(.i'ntw) ptkwn-»ynyt ymy pt'(y)[oy] p'r'xs'nt .i'yr ":;-rty w'st(n)t 

(14) .i'/]'r(')y [ZY] c'wn xwl'w .i'ykny ny:;yn(t)l 15l m'o w'/]'nt r( .. )[ 

(15) n' .i'ysymn ywn'k [?].i'xy 'nx'w xy(6) o'rmn tym yw prwr[ty 

(16) sytm 'n kw xwt 'w s 'r pr »y(n) sw ymn rty ywn yo »ylr 'nt kw m:; yx 

( 17) mry s 'r pr 'nc 'n w 'stnt k6 'c l' .i'ystnt rty .i'n xw .i'mnw 

(18) xwt'w m'(k)['t?] n'/]cykty m(')n '['s](t) ZY mysn tyrtyt kw sw'(y)nt 

(19) yy'rty xwrt /Jyr'nt cyw[y]o 'n/]'nty 'nw'stw 'skw'nt: 1161 »yo'yty 

(20) pr yw :;mnw xw pyms 'r xwt 'w c 'wn r 'ckr y kn6y /Jyk s 'r ny:;-ty kw /Jynw/](n) 

(21) snkr'm s'r sw' skw(n) '»y /Jr'n /]xlm pwty s'r pr nm'cw zy pr »yn 

(22) rty.i'w »y.i'('nt) tyrtyt (sy)tm 'n r 'oh p y 'nt ZY s(y) myo'n r 'oy 

(23) [w's]tnt rty xw <p> 1171 ksy-sr'w(?)-n'k 11 81 fJ('z-)'kh 'sky s'r syx»y'nt 

(24) (sy)tm'n wnxr wn'n/ (m)'o w'/]('nt) c'/]' c'/]' m:;yx xwt'w' 

(25) pr kwtr ZY pr p6/]ry »yn 'mn[l]y (sky) 6yn6'rty l' s 'st ptmy 't rty 

(26) [xy]po m'ny sm'r m:;[']yxw (x)[w]t'w' yw'r xw k'wo'm .i'mny ZY c'wn »yny 

(27) p 'r 'r:; fJ 't ZY c 'wn xw kwtry m:; yxw (jJ) 't 'sp yncy ny:;-ty pcm 'ry xcy 

(28) p 's ZY sk.i' 'pt yr(jJ) 'kyh xwnx s 'st ptm 't w 'n 'w tk 'ws ywt xw 

(29) .i'y 'tr xcy kt 'r m 'x rty Pr c 'n 'w xw yw wrc 'wnyh kwn 't m 'x '6w 

(30) kwnym k'n c'n'w: xw 'ow wrc['wnyh kwn](')I m'x cl/]'r kwnymk'n '»y 

(31) s 'r y6cw l' 'w:; ymk 'n rty [ ]mnt pcxw y »yn ZY 1k 'ws 

(32) [pl:;?]m 'ntyh /Jn px 'rs 't m 'x yny yw "y6y 'sp yn rty .i'n xw pyms 'r 

(33) [xwt] 'w m '6 w '/] '6w prwrty fJ' cw mn' s 'r mwn 'w w 'xs wytw o'rt rty 

(34) ':;w pt'wto'r'm c'n'w: c.i'(t)yk y'w(r) w'/]6' c'wn m'k't-cyk 'w1'ky /Jyk s'r 

(35) /].i'kr 'mk 'n tyrt(yn) 'k "m 'r:;y pr [ ]( . .'m) ZY z y nw( 'rt . ... )[ 

(36) sxwnw'ZY wytw k 'ry: ywn y6 pym(s)[ 'r xwt 'w 

(3 7) rty nwkr »y.i'n tyrtyt [ 

(38) rty ywn yo kw xypo 'n(w)[ 'z 'k 

(39) [ ](.) ZY (m 'O)[ 
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(I) ] "he ... (his) body [ 

(2) in sign to Buddha ..... [ 
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Translation 1191 

(3) To what great family, to what rank do you belong 120 1, and what is their excellence? 

(4) Your miracles and magic in going to the sky are no more 121 1 miraculous than 

(5) the. flights ofa sparrow. Your instructive sastras and teachings are like 

(6) the cawing 12!1 of a raven. ls there any difference between them? That you are supposed to be 

(7) teachers to the Lord of the World 1231 is like (the statement) that a moth 1241 is 

(8) the teacher of light for the sun. What kind of people you are, how dare you, with sinful 
(9) looks and (sinful) mind, dirty as dung(?), *fat(?), in my presence 

(I 0) thus speak a fight making word to His Majesty, the Lord of the World? 

(I I) Go away. Go away, not to invoke on yourself my (even greater) displeasure". 

( 12) After the King Bil]"lbisara 1251 spoke this, he immediately went to the palace (and) entered (it). And 

(13) those heretics remained despised and humbled, they were very much distressed (and) 

( 14) ashamed. They went out of the King's palace and said: "[ ]. 

(15) Let us not be scattered. Let us endure this grave anxiety. Let us once more, 

(16) all (of us), go to the King to see (him)". Immediately they made their way towards a great 

(17) forest. They stayed for a rest (there), (but) all the time they were not breaking up 1261. 

(18) The King of their monks 1271 persuaded (?) 1281 the inhabitants of Magadha 1291 that if they go (further) with the 

heretics, 

( 19) they would get plenty of food. For this (very) reason they were standing together 1301. 

(20) Then once the King Bil]"lbisara went out of the city of Rajagrha 131 1, he 

(21) was going to the monastery 1321ofVel)uvana1331 to see and to pay reverence to Buddha, the godliest (of) the gods 1341. 

(22) And the heretics were all guarding the road (to the monastery?) and were standing in the middle of the road. 

(23) They raised (their) lean(?) arms 

(24-25) and all wailed, saying: "O Great King, it is not fitting that you despise (?) brahmans 1351, (who are) higher than 

yourself by birth, greatness (and) appearance. 

(26) Think with your own mind, o Great King, if monk Gautama is really 

(27) excellent in contemplation, ifhe is really ofa great family and ifhe can be taken for a (real) wandering monk? 1361 

(28) (You) should estimate his instructions and commandments. It is necessary to be regarded also 

(29) if he is better than we. And, o Lord, should he perform one miracle, we shall perform two, 

(30) likewise, should he make two, we shall make four. 

(31) We shall in no way be lower(?) than him. Look with no obstacles and examine it, 

(32) so that your disgust (at our teaching) could be removed. Fulfil! this only wish of ours". 

(33) And then the King Bil]"lbisara said to them: "It is the second time these words are spoken to me, and 

(34) I have tolerated it. (But) when you say it for the third time, I shall expel (you) from the land of Magadha, 
(35) (you), heretics, •fat(?)[ ........ ], provocative (to?) the land ....... ". 

(36) After speaking (these) words: immediately the [King] Bil]"lbisara [ 

(3 7) And then those heretics [ 
(38) and immediately towards their assemblage [they went(?), 

(39) [ ] and thus [said (?) 

Commentaries 

Line 3: plipr- "'stage, rank, (social or spiritual) status"; s 'rstyh "beauty, greatness. superiority", cf. CSogd. s "rst "beautiful" 
(C212Rl7). 

Line"4: ""k "c (from Skt. aka.Va) "space. emptiness. sky, heavenly sphere". 

Line 5: syc "kk "sparrow", in the same meaning also in SCE 318, 352. 353, syckk SCE 131; cf. Vaghn. siea "sparrow, small bird", 
sicak "sparrow" ( YaT 321 ). The same stem in Sogd. syc- (Fem. sych) "goose" testified in SCE 130, 352 and in inscriptions-dipinti on the 

Afrasiab murals. 

Line 7: pc "npliy xwy.itr, lit. "teacher, elder of the world", hence from "Lord of the World" (the appellation of Buddha), the calque of 
Skt. lokajye~{ha, Chinese sht"tsun, cf. Padm. 18, Dhy. 14, 121, Dhu. 138, 235, etc., see D. N. MacKenzie, BSTBL II, 76. - y.ili' (also 
below)- flexion of2 Pl. Opt. rather occasionally appearing in Sogdian Buddhist texts and originating, according to I. Gcrshevitch (GMS 
§ 754), from a combination of 2 Sg. i.i' "thou art" and suffixal morpheme -&a-; cf. CSogd. 2 Pl. y.it' "you are". 
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Line 9: tSrtS'yc "dung", a variant form to BSogd. tSrt 'ye, tSrtyc, MSogd. tSrtyc "dung, fertilizer"?, cf. Wakh. tSart "fertilizer", Khwar. 
tSrc "dung". - "mr:ry ( "m 'r:ry in line 35) "fat, plump", from Oir. *a-marza- "having a belly", Aves!. marazana- (*mr:zana-) "stomach"? 
It is the first time, as far as I know, when this word appears in Sogdian texts. Less probable is the etymological link with Oir. • marz-, A v
est. maraz- "to touch", BSogd. nm 'rz- "to touch upon", MParth. nm 'rz-, Khwar. prmz- of the same meaning, Mid.P. marzidan, marz- "to 
touch upon, copulate". The presence in Oir. dialects of several homonymic verbal stems *marz- may be presumed already when compar
ing Aves!. maraz- with Khat. l/umalys- "to eat, devour" and Khat. nimalys- "to smoothen, sharpen" (Emmerick, SGS, pp. 39, 54-5). 

Line I 0: w 'P 'y Inf. Pres. depending on rxnt' "you dare". 

Line 11: nwp 'sy "displeasure, irritation", a combination of the privative prefix nw- (GMS § 1161) "without-", "dis-", "un-" and the 
noun p 'sy "honour, respect", from Olr. *pa8raka-, cf. BSogd. p 's along with p 'tSr (SCE 544), MSogd. p 's. -pyms 'r xwt 'w "King Bil]1-
bisara". In St. Petersburg fragment L 89 [37] written, doubtless, in the same handwriting as the fragment published here, m 'kl 'wt 'kh is 
mentioned (to be read this, instead of mnkt 'wt 'kh by Ragoza, line 5) "the land of Magadha" (Skt. Magadha), of which King Bi1]1bisara 
was the ruler. The capital of Magadha, the city of Rajagrha, is also mentioned in fragment L 81, line 14 (r 'ckry kntSyh "in the city of 
Rajagrha"). King Bil]lbisara also appears in L 81 and L 40. The handwriting of L 81 is identical to that of L 89, fragments L 35a, 35b, 36, 
40, 49, 5tl, 52 are also written in the same hand. All these are, doubtless, parts of one manuscript to which belongs also the fragment pub
lished here. Their relative location is the subject of further studies. What is clear now, is that these fragments belong to some unidentified 
Buddhist work relating (possibly, in its first part) the dispute between Buddha and heretic Upaka ( 'wp 'k, Skt. Upaka, who is mentioned in 
L 40, lines 3, 10). Buddha in this work is called several times "Monk Gautama" (Skt. Gautama .l'rama1Ja, in Sogdian k'wtS'm smny in our 
fragment, line 26, also in L 49, lines I, 3; L 81, line 9) and once-Sakyaputra (Sogdian S'k(y-()t'k, lit. "the Son ofSakya", in L 52, line 
16). The place of the disputes is the city ofRajagrha. King Bil]lbisara, who was present at the disputes, is expelling from the city and from 
the land ofMagadha Upaka, the heretic, and his followers (cf. N. Sims-Williams, The Sogdian Fragments of Leningrad,{!], p. 235). 

Line 13: ptkwn-wyn 'k, 0 wyn( ')y, lit. "having heretic views", cf. lntox. 20. - ymy "despised, despicable" (also in CSogd.), on the 
meaning of this word see W. B. Henning, BSOAS XI, p. 481, note I; GMS § 1060, note I. 

Line 14: sP'r( ')y- lit. "(with) shame". 

Line 15: sys 'ymn, I Pl. Pres. (Subj. or Opt.) of sys- "to disperse, be scattered; to be separated" (GMS § 540), cf. Khwar. ss-, Passive 
stem of s 's- "to scatter, disperse". The name of one of the 7th century Sogdian kings, Sy~pyr, testified on coins and in Chinese texts, may 
be, possibly, interpreted as "one, whose religion is scattered" > "one who spreads (Zoroastrian?) creed". - fry (stem fr-) "firm, hard", 
MSogd. fry, fryy, fr/ '11, see GMS §§ 1197, 1204, also Henning, Sogdica (London, 1940), p. 20. - 'nx 'w, also BSogd. 'nxw(h) "trouble, 
anxiety" (cf. VJ218, etc.: rty sy ZKh 'nxwh mntr'xs "and his anxiety became oppressive"). Spelling 'nx'w in our fragment (z with a dot 
below would have been expected for 'zx 'w) supports the reading 'nxw(h) suggested by E. Benveniste for VJ, cf. GMS § 403, note I. 
o'rmn "we shall endure". For variants of flex ion - 'ymn, -mn in the published text cf. sys 'ymn (15), sw 'ymn ( 16). 

Line 16: m:; 'yx mry "great forest" corresponds, obviously, to Skt. Mahavana. 

Line 18: '( 's]I - this reconstruction of the verbal form ( "st, lit. "he took") seems to be dictated by the preceding m 'n " I) reason, 
mind, 2) spirit, state of mind"; m 'n · 's- "to persuade, win over". 

Line 19: yy 'rt (MSogd., CSogd. yyrt-) "vast, wide", speaking about food - "plentiful". The word is supposed to come from Olr. 
*vi-gfla- (GMS § 138), cf. Yaghn yaxt "wide"(?). 

Line 25: ptmy 't - the context shows definitely that this Past Infinitive form derives from a verb like "to despise, humiliate, dis
grace". The Pres. stem of this verb should be *ptmy(-), as far as we know, it is not testified in any of the published Sogdian texts. Etymol
ogy? Any connection with ptm 'y- "measure" (Past ptm 't-, line 28) seems impossible, likewise the explanation of ptmy 't as the secondary 
form of Past Infinitive deriving from Pres. ptm 'y-. 

Line 27: 'sp 'ync "inn", MSogd 'spnc-, 'spync. For the combination 'sp 'yncy ny:;ty cf. kty 'ky nyztk (Dhy. 5), also standing for Skt. 
pravrajita. 

Line 28: skSp 't, Skt. >'ilqapada "teaching, instruction, commandment". 

Line 31: 'w:; 'ymk 'n, this form should be I Pl. Fut. of the verb * 'wz-, first time testified in our text. Its supposed meaning is basing 
only on the context. 

Line 32: 'sp 'yn - 2 Sg. lmperat. of a verb appearing here for the first time. Connected with Olr. *us-parnaya- "to fill, fulfil"?, cf. 
Sogd. 'spwrn-, spwrn-, MSogd. spwrn-, 'spwrn-, CSogd. spwn- "full" from *us-pfna-. 

Notes 

I. Its full call number is SI Kr. IV/879, year 1952, inv. No. 4263. 
2. Protokoly Russkogo Komiteta po izucheniiu Srednei i Vostochnoi Azii (The Reports of the Russian Committee for the Study of 

Central and Eastern Asia), No. 2 (1908), p. 4; No. 3 (1909), pp. 3--4; No. 3 (19!0), pp. 2-3; No. 2 (1911), p. 18; No. 3 (1911), 
pp. 21-2; No. 5, p. 31; "Protokoly lstoriko-filologicheskogo otdeleniia ot 16.IX. i 4.XI. 1909 g." ('The reports of the Historical and 
Philological department of September 16 and of November 4, 1909"), lzvestiia Akademii Nauk, Ser. VI, vol. llI (1909), pp. 1084, 1170; 
inventory numbers of the Asiatic Museum - H 4 (1904-1908), 2668; l1 5 (1909-1913), No. 1799. See also A. N. Ragoza, "K istorii 
slozheniia kollektsii rukopisel na sredneiranskikh iazykakh iz Vostochnogo Turkestana, khraniashchikhsia v Rukopisnom otdele LO IV 
AN SSSR" ("On the history of the collection of manuscripts in Middle Iranian languages from East Turkestan preserved in the Manuscript 
department of the Leningrad Branch of the Institute of Oriental Studies of the USSR Academy of Sciences"), Pis'mennye pamiatniki 
Vostoka. Ezhegodnik. 1969 (Moscow, 1972), pp. 244---{:>I; eadem, Sogdiiskiefragmenty Tsentral'noaziatskogo sobraniia Instituta vostok
ovedeniia (Sogdian Fragments of the Central Asian Collection of the Institute of Oriental Studies) (Moscow, 1980). 
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3. Lists of the Asiatic Museum - C 10, the first collection ofN. N. Krotkov. 
4. Ragoza, Sogdiiskie fragmenty, p. 8. 
5. Lists of the Asiatic Museum-C 10, the second collection ofKrotkov; Ragoza, Sogdiiskiefragmenty, p. 8, note 18. 
6. Fragments Kr IV/838, 840, inv. Nos. 3585-3587 (old call numbers S 38, S 39), see C. Salemann, "Manichaica III", lzvestiia 

Akademii Nauk, Ser. YI, vol. IV (19I2), pp. 27-9. 
7. F. A. Rosenberg, "Un fragment sogdien bouddhique du Musee Asiatique", /zvestiia Rossiiskoi Akademii Nauk, Nos. 15-17 

( 1927), pp. 1375-98. In the inventory of the Manuscript department one Sogdian Buddhist fragment from the collection of 
S. F. Oldenburg is ascribed by mistake to Krotkov's collection (Kr IV/873, inv. No. 3620). It was published by Rosenberg, see 
F. A. Rosenberg, "Deux fragments sogdien bouddhique du Ts'ien-fo-tong du Touen-houang (Mission S. d'Oldenburg, 1914-1915). I: 
Fragment d'un conte", lzvestiia Rossiiskoi Akademii Nauk ( 1918), pp. 817--42 (see also Ragoza, Sogdiiskie fragmenty, fragm. 92, pp. 
62-3, 165, Pl. LI). 

8. Ragoza, Sogdiiskiefragmenty, fragm. 71, pp. 49-50, 152, Pl. XXXVIII. 
9. There are 120 fragments, according to Ragoza's numeration, but sometimes several fragments are given under one number. 

10. N. Sims-Williams, 'The Sogdian fragments of Leningrad. [I]", BSOAS, XLIY/2 (1981), pp. 231--40; idem, 'The Sogdian frag
ments of Leningrad. II: Mani at the court of the Shahanshah", Bulletin of the Asia Institute (Detroit), New Ser., IV (1990), pp. 28I-8; 
idem, 'The Sogdian fragments of Leningrad. III: Fragments of the Xwastwanlft", Manichaean Studies I. Manichaica Se/ecta. Studies pre
sented to Prof. J. Ries on the occasion of his seventieth birthday, eds. A. von Tongreloo and S. Giversen (Lovanii, I991), pp. 323-8. 

11. Y. Yoshida, "Buddhist literature in Sogdian", Studies on the Inner Asian languages (Kobe), VII (1991), p. 108 (in Japanese); 
idem, "Notes on Buddhist Sogdian texts", Studia Grammatica lranica. Festschrift flir H. Humbach, hrsg. von R. Schmitt and 
P. 0. Skjaerv0 (Miinich, 1986), pp. 513-8. 

12. According to the inventory list, this number was assigned to the fragment in 1952. 
13. On the contents of the fragment and on its connection with several fragments published by Ragoza in Sogdiiskie fragmenty see 

my commentary to line 11. 
14. In transliteration partly preserved letters are given in brackets, those missing completely and restored - in square brackets; a hy-

phen shows that there is no link with the following letter. 
15. Or ny:;y 'nt (?). 

16. The sign of colon in the text, also lines 30, 34, 36. 
17. The letter is crossed out by the scribe. 
18. Or 0 sr y- (9). 
19. The translation is literal, line by line. 
20. Lit. "is there". 
21. "thus". 
22. "voice". 
23. I. e. of Buddha. 
24. Lit. "the insect of fire". 
25. pyms "r - Sogdian transcription of Skt. Bif!lbisiira. 
26. Lit. "scattered, dispersed". 
27. Corresponds to Skt. Miira (?). 
28. Lit. "took the mind" (?). 
29. Sogd. m "k 't. 
30. Lit. "were joining". 
31. Sogd. r 'ckr( ')y for Ski Riijagrha. 
32. snkr 'm - Sogd. adaptation of Skt. saf!lghiiriima. 
33. pynwpn - Skt. VefJuvana. 
34. Sogd. Pr 'n Pxtm "the godliest (of) the gods" corresponds to Skt. deviitideva. 
35. Sogd. 0yn1fr is used in the meaning "brahman" along with the adapted pr "mn. 
36. Lit. "gone away from the inn" - Sogd. transmission of Skt. pravrajita. 
37. Letter L (=Leningrad) marks, following Sims-Williams, the fragments published by Ragoza in Sogdiiskie fragmenty (see above). 

Illustrations 

Fig. I. The Sogdian Buddhist fragment KR IV /879 No. 4263, 52.2 x 29.0 cm. 



Valery V. Polosin 

MUSLIM BINDINGS WITH AL-KHALIDIYANi DOUBLE BORDERS 

The introduction of the methods of quantitative analysis 
into the study of Islamic bindings is producing results, 
which promise considerable progress in this field in the 
nearest future. Like in other cases considered in my 
previous two articles [I], the advantages gained by ap
plying these methods can be explained by the very na
ture of Muslim decorative art, where symmetry and pro
portions always played a prominent part. 

Fig. I shows the upper cover of a manuscript be
longing to the Topkap1 Saray1 Library in Istanbul [2]. 0. 
Aslanapa, who published the cover, describes it in the 
usual way: the manuscript "has a lacquer binding with 
gold painting on a black ground. The cover has a central 
medallion with pendants and quarter medallions deco
rated with rumi, clouds and hatiiyi. The area between 
these shows symmetrical decoration of fine spiral forms, 
peonies, hatiiyi and birds which look like pheasants. The 
same motifs are employed on the lower cover" [3]. 

Some decorative elements not mentioned in the de
scription of the binding cited above are considered in the 
present article. These are the two rectangular borders set 
one within the other (jig. I). On jig. 2 they are displayed 
as a principal scheme free from all other components of 
the decorum. 

Measurements of the binding, made from the photo
graph published by 0. Aslanapa, show that the inner 
sides of the smaller border form the so-called "double 
square", i. e. a rectangle with sides relating as 2: I 
(ABCD on jig. 2). The inner sides of the larger border 
also form a rectangle (A'B'C'D'), its sides relating as 5: 3. 
As far as I know, the presence of proportional rectan
gles, the relation between their sides expressed in whole 
numbers, has so far never been recorded in the descrip
tions of decorative bindings [ 4]. As there is no evidence 
on this phenomenon in literary sources, we should con
sider the possibility of having here an occasional con
struction involving two rectangles with their sides relat
ing as 2: I and 5:3 by pure chance. The question would 
have never been answered if it were just a single case. 
By the present time, however, I know at least nine bind
ings with decorative patterns involving a double square 
set within a rectangle proportioned as 5:3 (see the list 
below). But even the existence of many examples does 
not solve the problem completely. 

In theory there is always a possibility to set within 
the A'B'C'D' rectangle a whole series of double squares, 
each time changing the absolute length of their sides. For 

this reason even ifthe proportion itself, being nine times 
repeated in binding decorations, ceases to be an exclu
sion, the absolute size of the rectangles could still be 
dictated by pure chance. In this case there would have 
been nothing to write about. 

In our case, however, we deal with a construction 
with a permanent configuration of its elements, since 
their actual dimensions are interdependent. The same 
features are present in a whole series of bindings. It 
means that the binding pattern described here should be 
considered as a special construction, which we may de
fine as a al-Khiilidiyiini double border. Its qualities are 
striking. 

The long sides of the rectangles forming the double 
border reveal a stable proportion of 6: 5, while the corre
lation of the short sides is 62 : 52, i. e. they are related as 
the squares of the same numbers. This "Pythagorean" 
proportion, graceful and at the same time significant, 
makes it impossible to build more than one double 
square within a rectangle proportioned as 5: 3. This only 
possible double square can not therefore be an occa
sional construction, it could not as well be repeated on a 
series of bindings by pure chance. It removes all doubts 
which arise when first approaching the al-Khiilidiyiini 
double border [5]. 

The binding we are considering here (jig. I) was re
produced with no scale, and no measurements were 
given in its description, which makes it difficult to sup
port our analysis with calculations. The reader, however, 
can check the author's conclusions by measuring the 
photograph reproduced in the article and making his own 
calculations. It will be enough to verify the proportions 
suggested here - it gives you an exclusive chance to see 
how slight were the deviations made by the artist who 
drew the double border [6]. 

Now, when we are sure that the well-proportioned 
double border really exists as one of the components of 
the decorative pattern of book-bindings, let us return to 
the upper cover of the Istanbul Manuscript and to its de
scription. Taking into account the nature of its rectangu
lar borders, it becomes possible to make a more sophisti
cated description of its decorative pattern. 

Four corner pieces set within the central (smaller) 
rectangle define the outlines of the figure which quite 
often appears on decorated Islamic book bindings. Along 
with the central medallion and its pendants it forms a 
logically motivated group deserving a distinct character-
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Fig. I 
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istic as a figurative compo
nent of the general pattern. 
The double border, as a 
constructive component of 
the decorum, is treated 
separately for the reasons 
explained above. All the 
rest - the decorative ara
besques covering the whole 
surface of the binding, 
which form the background 
upon which the border and 
the central figure are ar-
ranged, can be distin-
guished as the third de-
scriptive component [7]. 

The ties between these 
three decorative compo
nents are so loose, they are 
so autonomous in their 
physical and artistic unity, 
that we may classify large 
groups of bindings by any 
of them. From the con
structive point of view, i. e. 
by the presence of the al-
Khalidiyani border, we may 
attribute to one group the 
followirtg bindings: two 
bindings published by 
0. Aslanapa [8], one pub-
lished by D. George and 
(once more) by G. Schoe-

A' 

A 

c 

C' 

ler [9], and six from the album by Kemal <;:ig [10]. By 
the figure outlined by corner-pieces the same bindings 
(but for the one published by George and Schoeler) can 
be attributed as well to another group, which includes 
also many bindings from <;:ig's album and from other 
publications not fitting into the first group [ 11 ]. Finally, 
if we take into account the stylistic characteristics of 
arabesques, the same nine bindings of the first group 
might be divided not into two sub-groups (as by the sec
ond criterion), but into several different classes. It is evi
dent that the description of the three components re
quires a differential attitude: each component should be 
described within the limits of its own terms and notions. 
The constructive component requires a mathematical de
scription, the figurative - a formal one, the stylistic 
component should be described in the language of art 
history. At the same time it should be admitted that 
decorative patterns of book bindings are usually viewed 
as something whole, and that the structural analysis of 
such amalgam is just a way of studying monuments of 
decorative art. The double border, when it is present in a 
decorative composition, evidently becomes the dominat
ing element. It determines the size of the figurative com
ponent and, to some extent, has influence on the division 

B' 

B 

D 

D' 
Fig. 2 

of the surface of a book 
cover and, finally, on the 
character of its background. 

Defining at the begin
ning of the article the bor
der rectangles through the 
relation of their sides ( 5 : 3 
for the larger rectangle and 
2: 1 for the smaller one), we 
were trying to fix the 
reader's attention on the dif
ference of their format. 
Meanwhile the double al
Khalidiyani rectangles have 
a common measure making 
it possible to demonstrate 
not only their shape but 
their relative size as well. 
These proportions can be 
expressed in whole num
bers as 5: 3 for the larger 
rectangle and 4: 2 for the 
smaller rectangle. In other 
words, reducing each of the 
sides of the larger rectangle 
by 116 we get the double 
square, its dimensions de
termining the size of all 
other decorative elements 
(central medallion, corner 
pieces, etc.). 

As for the decorative 
component, it is filling the 

space left on the book cover after the constructive and 
figurative components have been set. The field left to be 
filled with arabesques is already divided by the former 
settings into distinct areas. Now the artist is free to de
cide, if he wants to cover them with uniform pat
terns [ 12], to exercise his imagination inventing individ
ual designs for each piece [ 13], or to combine both 
methods [14]. 

In fact, here are only two free areas: the double 
square in the centre and the space left between the two 
al-Khalidiyani rectangles [ 15]. It is, however, quite 
enough to ensure such a variety of decorative designs, 
that their constructive uniformity becomes almost indis
tinguishable. As it often happens when we deal with an
cient technologies, we sooner or later come towards the 
question: when the double border of this kind first ap
peared on Muslim bindings. At present there is not 
enough information to answer it. In all the nine cases I 
know the authors, who published the manuscripts, date 
them between 1492 [ 16] and the l 9th century [ 17]. 
Most of these bindings are so similar in style that, if 
studied with more attention, they may turn to be more 
closer in time to each other. 

Notes 

I. V. V. Polosin, "To the method of describing illuminated Arabic manuscripts", Manuscripta Orientalia, I, 2 (1995). 
pp. 16-21; Val. V. Polosin, "Frontispieces on scale canvas in Arabic manuscripts", Manuscripta Orientalia, II, ( 1996), 
pp. 5-19. 
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2. al-l;lusaynl, Diwan, MS, Herat, 897/1492, Topkap1 Saray1 Museum (call number E.H. 1636). 
3. 0. Aslanapa, 'The art of bookbinding", The Arts of the Book in Central Asia. /4th-16th Centuries, ed. B. Gray (Paris

London, 1979), p. 63. A black-and-white photograph of the binding is reproduced on p. 58, fig. 29. 
4. There is a special section in the work by M. Weisweiler, Der islamische Bucheinband des Mit1ela/1ers (Wiesbaden, 1962), 

pp. I 0-1. Proportions expressed in whole numbers may indicate the use of some definite measure of length, which is interesting 
also from the point of view of historical metrology. 

5. Our doubts were not completely groundless: there is one case where rectangles proportioned as 5: 3 and 2: I are combined, 
which does not answer the double border rule defined above. This is the binding of the Berlin manuscript Hamilton I published in 
the exhibition catalogue Js/amische Buchkunsl aus 1000 Jahren Aussie/lung der S1aatsbibliolhek Pruessischer Ku/Jurbesilz, Berlin, 
ed. Hars Kurio (Berlin, 1980), p. 43. 

6. This same figure appears on 25 bindings reproduced in the album by Kemal <;ig cited below - note I 0, on 4 bindings 
published by G. Schoeler - note 11 and one binding in the exhibition catalogue mentioned above (note 5). One of the possible 
methods of checking the proportion is the following: we measure one of the sides of one of the border rectangles (AB, BC, A'B', 
B'C'), let it be AB. The length of all other sides is established by calculation, each time the result is verified by measuring the cor
responding side on the photograph of the binding. Jn this way, by multiplying the length of AB by 1.44 (which corresponds to 
62 : 5\ we get the length of A'B'. By multiplying the length of A'B' by 1.6666 (corresponding to 5: 3) we get the length of A'C'. 
Dividing the last number into 1.2 (proportion 6: 5) we establish the length of AC, the last of the elements in question. This test il
lustrates the necessity of giving the measurements of at least one or two distinctive features of decorative patterns in publications, 
see Polosin, "To the method of describing", p. 21. Having the measurements of at least one of the elements of a double border pat
tern makes it easier to study it, even if it is reproduced with no scale. 

7. I have already mentioned the necessity of distinguishing the multi-layer character of Islamic decorative patterns in one of 
my earlier works, see Polosin, "To the method of describing", p. 19. 

8. Aslanapa, "The art of bookbinding", p. 58, fig. 22; p. 71, pl. XVI. 
9. lslamische Buchkunsl, p. 27, zu No. I 0 - reproduced in colour; Arabische Handschriften, Tei I 2, beschreiben von 

G. Schoeler unter Mitarbeit von H. C. Grafvon Bothmer, T. Duncker Gok9en und H. Jenni (Stuttgart, 1990), Abbild. 124 (Ms. or 
fol. 3326 - black and white reproduction). 

JO. K. <;ig, Tiirk kitap kaplan (Istanbul, 1971), p. 32, resim (illustration) VI; p. 36, resim X; p. 38, resim XII; p. 47, 
resim XXI; p. 52, resim XXVJ (defective); p. 53, resim XXVll (defective). 

11. Aslanapa, 'The art of bookbinding", p. 68, pl. XII; p. 69, pl. Xlll; p. 70, pl. XV; p. 72, pl. XVll; p. 76, fig. 33; see also 
Arabische Handschriften, Tei I 2, Abbild. I 00, 112, 113, 120. 

12. <;ig, Tiirk kilap kaplan, p. 53, resim XXVll; p. 32, resim VJ. 
13. <;ig, Tiirk kilap kaplan, p. 47, resim XXI; !slamische Buchkunst, p. 27 (in colour). The reproduction of the same cover in 

Arabische Handschriften, Tei! 2, Abbild 124 (black and white photograph). 
14. <;ig, Tiirk kitap kaplan, p. 38, resim XII. 
15. The vertical and the horizontal sections of this space on the mathematical model of the al-Khalidiyani double border are of 

slightly different width. To make it more even along the whole perimeter of the double border the binder had to correct slightly the 
size of the "ideal" rectangles. These deviations from the ideal proportions are, however, too insignificant to be taken into account. 

16. See note 2. 
17. Jbn Kamal Pasha (d. 940/1533), Tafsir sural al-mu/k, MS, Staatsbibliothek Preussischer Kunstbesitz, Berlin (call number 

Ms. or. fol. 3326), its binding published twice, see note 14. 

Illustrations 

Fig. 1. External side of upper cover, lacquer with gold, l;lusaynl, Diwan, MS, 897/1492, Herat, 
Topkap1 Saray1 Library, Istanbul (call number E.H. 1636). Courtesy of the Topkap1 
Saray1 Library. 

Fig. 2. Al-Khalidiyani double border (principal scheme). 



TEXT AND ITS CULTURAL 
INTERPRETATION 

E. N. Tyomkin 

ON THE TERM ITIHASA AND THE PROBLEM 
OF THE STRUCTURE OF THE MAHABHARATA TEXT 

In modem dictionaries the word itihiisa is defined as 
"narrative, legend, history". Lexicographers usually suggest 
the simple etymology: iii ha iisa "thus, truly, it was". By 
K~irasviimin (the I Ith century) it is said: "iii ha iisld yalreti 
itihiisa!J, itir evamarthe, ha!J kilarthe" [I]. 

What attracts our attention to the term itihiisa is its 
meaning as it was really understood by an educated person 
in Ancient India. Unfortunately, the available reference
books and special works do not clear up this problem (2]. It 
seems to me, however, that Ancient Indian scholarly texts 
may help us to establish quite reliably the principle special 
meanings of the word ilihiisa being actual for the educated 
people of Ancient India. 

Thus, in AK it is said: "itihiisa!J puriivi:ttam" ("[The 
word] ilihiisa indicates some event which took place in the 
ancient times"). Mahesvara in his comments on AK ex
plains the meaning of puriivi:t1a through purvacarita -
"deeds of the ancient, deeds of the ancestors". In the same 
way it was explained by K~irasvamin. It is clear in this case 
that the event, which had taken place in the past, the deed 
of the forefathers described by the word itihiisa, was ac
cepted as a real event (iii ha iisa - thus, truly, it was) [3). 
So, we can define the first m e an i n g of the word 
ilihiisa: some event which took place in the ancient times, a 
deed performed by the ancestors, some "historical" fact 
which is beyond doubt. 

Pata.iljali, however, is stating in Mbh that itihiisa be
longs to the sphere subject to the Word. He says: " ... mahiin 
hi iabdasya prayoga-Vi!faya!J. Sapta-dvlpii vasumati trayo 
lokiii-catviiro vediilJ siingiilJ ... viikoviikyam itihiisalJ purii
IJan; vaidyakam ity-etiiviin iabdasya prayoga-vi.rayalJ" 
("Wide is the sphere where the word is used. [This is) Earth 
with seven continents, [all] the three worlds, the four Vedas 
with vediingiis, dialectics, ilihiisa, purii1Ja, medication - so 
wide is the sphere where the word is used") [4]. This pas
sage makes us think that ilihiisa is not just some 
"historical" fact, but also some text. But what kind of text? 
Kaiyata in his comments on the passage from Patailjali 
cited above is answering this question in the following way: 
"purvacarila-san;klrlanam ilihiisalJ" ("ilihiisa is a complete 
(san;-), or adequate, narrative (klrlana) about the deeds of 

the ancestors") (5). This definition is confirmed by San
kara, who illustrates it with the legend of UrvasI and 
Puriiravas [6]. It gives us the right to establish the sec -
on d m e an i n g of the word ilihiisa: an adequate de
scription of the events which took place in the ancient 
times, or of the deeds performed by the ancestors. If these 
events or deeds were believed to be authentic, as something 
which took place in reality, then, obviously, the descrip
tions adequate to these "historical" facts were treated as 
doubtless and authentic. 

It is noteworthy that we find in Mahesvara's work an 
etymological explanation different from iii ha iisa, which, 
for some reason, has never been taken into account by 
scholars. He says: "ilihiisalJ iliheli piiran;paryopadeie' 
vyayan; lad asle' smin. iisa upave!falJe adhikaralJe ghalJ" 
("[the compound] ilihiisa [consists of two words. The first 
one] - itiha - unchangeable, indeclinable word (avya
yan;). [It is used to indicate) what is present (lad asle' 
smin) in traditional knowledge (piiran;paryopadeie). 
[The meaning of the second one] - iisa - [is equal to) 
upavqalJe (which means "in its place". It is known that] the 
meaning of the location [is produced by the affix] ghalJ 
(=a)") (7). 

The explanations provided by Mahesvara also, in their 
tum, require comments. Mahesvara divided the compound 
ilihiisa into iliha and iisa, where iliha is an indeclinable 
word formed by two parts (iii + ha), which indicates the 
contents of traditional knowledge, while iisa =place, i. e. it 
is a noun formed from the stem as by the formative affix a 
(Piil)ini is indicating it with the coding word ghalJ}. Accord
ing to P, 111, 3, 121, the affix ghalJ forms masculine nouns 
from stems ending in consonants, which indicate location 
(or instrument). Meanwhile the initial (or the first) vowel of 
the stem is elevated to the highest degree (vi:ddhi): as(= to 
be, take place, be located)+ a (ghalJ) = iisa (=place). This 
very procedure was meant by Mahesvara when he was cit
ing Jayiiditya: " ... adhikaralJe ghalJ ... " (8). In this way, ac
cording to Mahdvara, iliha + iisa - (initially) - is a de
finitive compound of the bahuvrlhi type, meaning "[that] 
which is present in traditional knowledge". It is not that 
Mahesvara is inventing anything. He is basing upon the 
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authority of Amarasi111ha. In AK it is said: "piira'!l
paryopadese syiid aitihyam itiha avyayam" ("aitihya or 
itiha [is that what is] present (syiid = tad aste' smin) in 
traditional knowledge (piiraf!1paryopadeie). [Itiha] is an 
indeclinable word (avyayam)"). Mahesvara is developing 
this definition given by Amarasi111ha in the following way: 
"aitihyam itiha dvayam piiramparyei:ia loka-paraf!lparayii 
ya upadesas tasmin. itihetyavyayam itiheti nipiitasa
mudiiyas tatrabhavam aitihyam" ("aitihya and itiha - both 
[these words mean] knowledge (upadesas) subsequently 
transferred as a heritage (piiraf!1paryei:ia) through a number 
of generations (lokaparaf!1parayii), [that] what (ya) [is pre
sent] in it (tasmin). [The word] itiha - an indeclinable 
word. ltiha - [it is] a combination of particles (nipii
tasamudiiyas). [The word] aitihya is a derivative 
(tatrabhavam) [from itiha and is of an equal mea
ning]") [9]. 

In the second passage of his comments Mahesvara is 
actually giving the explanation of Jayaditya on P, V, 4, 23. 
In this siitra Pal)ini states that with the help of the secon
dary (taddhita) forrnative affix nya (= ya) it is possible to 
forrn from a number of words, itiha among them, derivative 
names retaining the original meaning. The initial (or the 
first) vowel is elevated to the highest stage 
(w:ddhi). In this way itiha + ya = aitihya. Jayaditya says: 
"anantiidibhya~ sviirthe nya~ pratyayo bhavati itiha 
aitihyam. nipiitasamudiiyo' yam upadeiapiiraf!lparye var
iate ... " ("[To form derivative names from words] ananta, 
etc., preserving their original meaning (sviirthe) there is 
[affix] nya. [Thus, for example], itiha + [nya] = aitihyam. 
[Itiha] is (ayam) a combination of particles (nipiita
samudiiyo), [and this combination means that, what] is pre
sent (variate) in traditional knowledge (upade.fopiiram
parye)") [I O]. 

Let us tum now to the word upadeia. In AK there is no 
special entry on it. Its primary meaning is "training, disci
pline, education". The context of the definitions given by 
Amarasi111ha, Jayaditya and Mahesvara leaves, however, no 
doubt that in these texts upadeia is identified with that 
traditional knowledge which was transferred from a teacher 
to his pupil. There is a wonderful saying by Vacaspatimisra 
on this account: "upadiSyale' nenetyupadeio viikya-jiiiinam 
tad-artha-jiiiinaf!1 vii abhidhiyate tatra viikya-jiiiina
pramiitJya-pa~e tad-artha-jiiiinaf!1 phalam", ("upadeia [is 
a saying] by which means (anena) the transmission of 
knowledge (upadisyate) is realised; [by this word] is indi
cated (abhidhiyate) both the knowledge of the saying (= 
viikya-jiiiinaf!1 = of its verbal side), as well as the under
standing of its meaning(= tadartha-jiiiinam =of its sense). 
There [in NS I, I, 7] the cognition (jiiiina) of the saying [is 
considered] as the source of right knowledge (viikya-jiiiina
pramiinya-pa~e), and the understanding of its meaning as 
the [ultimate] result [of the act of comprehending]") [ 11 ]. 

We may assume, evidently, that itihiisa = piiram
paryopadeia = traditional knowledge accumulated through 
ages, transferred from generation to generation, from a 
teacher to his pupil, strictly safeguarded from corruption 
and losses. This is the third mean in g of the word 
itihiisa. 

The authority of traditional knowledge is so high in a 
traditional society that Ancient Indian scholarship elevates 
it to the rank of an authentic source of cognition of the 
truth, i. e. itiha = aitihya = itihiisa = piiramparyopadeia = 

iiptopadeia = sabda = pramiii:ia [12]. This is the fourth 
mean in g of the word itihiisa. 

The exclusive part of traditional knowledge in Ancient 
India, methods of its preservation, the reproduction of tra
ditional personality are discussed in all details in one of the 
last works by V. S. Sementsov [13]. 

The reasons we have presented above are expressively 
confirrned by Kau\ilya: "siimargyajurvedas lrayas-trayi, 
atharvavedetihiisa vedau ea vedii~" ("The three Vedas -
Rig, Yajur and Sama [are usually called] trayi (the Trinity). 
[Besides trayi there are also] Atharvaveda and ltihiisaveda. 
[These are] also Vedas") [14]. Consequently, the whole 
bulk of texts coming under the terrn itihiisa was considered 
by Ancient Indian scholarship (personified by Kau\ilya) to 
be equal in authority to the sacred texts of the Vedas. It is 
necessary to take into account that the four Vedas enumer
ated by Kau\ilya present distinct codes of texts. Apparently, 
the ltihasaveda, placed by Kau\ilya in the same row with 
the four traditional Vedic codes, appeared before him as a 
definite collection of texts, as a stable code [15]. 

What kind of texts might this code include? Kau\ilya 
gives the answer to this question. The list of these texts is 
given in the chapter, where Kau\ilya is surveying the circle 
of knowledge the future ruler is supposed to master. Just in 
this passage Kau\ilya reveals the contents of the 
/tihasaveda, which should be thoroughly studied by any 
warrior, statesman or ruler, who wants to be sure of himself 
and to be able not to lose his way in various practical ac
tivities. Kau\ilya says: "piirvam ahar-bhagan:z hasty-asva
ratha-praharatJa-vidyasu vinayan:z gacchet. pasc1mam 
itihasa-iravatJe. puratJam itivi:ttam akhyiiyikodaharGIJGll} 
dharmasastram arthasastram ceti itihasa~" ("The first part 
of the day [prince] should spend exercising his skill in 
driving an elephant, a horse, a chariot, and his skill in arrns. 
The rest [of the day let him spend] listening to ltihasa. 
[Tales] of the deeds of the forefathers (puratJam 
itivi:ttam), narratives containing [instructive] examples 
(akhyiiyikodaharatJan:z), instructions (sastram) in the cus
toms and [secular and religious] laws, in managing a 
household and ruling a State - [all this] is /tihasa") [16]. 

This text is very important and noteworthy, as it reveals 
the traditional notion concerning the principal contents of 
the traditional knowledge which was actual for a lqatriya 
and a ruler, a layman and a prince. The comprehension of 
this passage from Kau\ilya suggested here is different from 
those so far known (cf., for instance, Shamasastri: "PuriitJa, 
ltivi:tta (history), Akhyayikii (tales), UdaharatJa (illustrative 
stories), Dharmasastra and Arthasastra are (known by the 
name) ltihasa" [17]; Oldenburg: "ltihasa - is: Puranas, 
ltivi:tta, Akhyayikii, UdaharatJa, Dharmasastra and Ariha
sastra" [ 18]; Kangle: "The PuratJaS, Itivi:tta, Akhyiiyikii, 
UdaharatJa, Dharmasastra and Arthasastra, - these con
stitute ltihasa" [ 19]). 

These "translations" are practically identical, not 
counting the explanations in brackets provided by Sha
masastri. The translators evaded the necessity of explaining 
the terrns they dealt with by giving them in transliteration, 
so the word itihasa received no explanation. They took the 
word puratJa for a noun, but it could be an adjective as well 
- "old, ancient". If we assume that the word puratJa ap
pears here as a terrn defining a special class of early medie
val literary works (or some distinct work of this class) most 
expressively represented by the eighteen great puratJas, this 
suggestion would be incorrect: in the I st century A.O. 
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Kau\ilya could not be familiar with the works, of which the 
earliest one, as most scholars think, appeared only in the 
3d century A.O. [20]. We find the word puraJJa, indicating 
some narrative, in the Vedic texts, in the early Upani.i·ads 
and in the Mbh, but it is never mentioned there as a part of 
itihasa, as something belonging to itihasa. On the contrary, 
in these texts the word puraJJa often appears side by side 
with the term itihasa, indicating some kind of narrative 
close to itihasa but at the same time distinct from it [21 ]. 
So, to provide an adequate reading of the word puraJJa in 
the given text, we have only to accept its adjective mean
ing: puralJa = pura = purva = "old, ancient". It is evident 
that the word puraJJa appears here as a definition to 
itiw:ttam. ltiw:tta literally means something "which hap
pened (vi:tta, cf. iii ha asa) in this way (iti)'', i. e. some 
event, action or deed accepted as real. In this way puraJJam 
itivi:ttam = some event which really took place in ancient 
times. It is easy to notice that puraJJam itivi:ttam of Kau\ilya 
= puravi:ttam of AmarasifTlha = purvacaritam of Kaiyata 
and Mahesvara = events which took place in the ancient 
times, the deeds of the ancestors. Let us go back now to 
what, according to Kau\ilya, a prince should listen to in the 
second half of the day. PuraJJam itivi:ttam is present in this 
list. But it must be some text, if it is possible to listen to it. 
It means that puraJJam itivi:ttam in Kau\ilya's definition= [a 
narrative] about the events which actually took place in the 
ancient times, about the deeds of the ancestors, i. e. that 
which Kaiyata called purvacaritasan:zkirtanam. 

Let us consider now the composite akhyayikodahara
JJam. In the translations cited above it is understood as a 
compound word of the dvandva type, a simple enumeration 
of the components making it: akhyiiyika, udaharaJJa. In this 
case, however, akhyiiyikii and udaharaJJa taken separately, 
in their meaning, correspondingly, "story", "narrative" and 
"example", look as if accidental, unjustified in the context 
of Kau\ilya's definition. This is, however, not the only pos
sible way ofreading this compound. It could be read also as 
a compqund of the karmadharaya type: akhyayikodahara
IJG = akhyiiyika - udaharaJJa = story-example= narrative
instruction, i. e. some narrative containing guidance, in
struction. Hence from "narratives containing [instructive] 
examples" - the experience of the past generations signifi
cant and important for the education of the future ruler. 

In the compound words dharmasastra and arthw'astra 
the word sastra implicitly retaining its meaning "know
ledge", "science", nevertheless appears here also in its 
original meaning: sastra = upadefa = instruction, since the 
whole passage from AS cited above is concerned with the 
process of educating a young man. In the Ancient Indian 
tradition this process implied the word addressed by a 
teacher to his pupil. 

If we look carefully at the definition given by Kau\ilya, 
it is easy to discover there all the four meanings of the word 
itihasa enumerated above: I) puraJJam itiv(·ttam = puriiv(·t
tam purvacaritam; 2) purvacarita-sm?Ikirtanam; 
3) paraf!1paryopadefa; 4) pramaJJa (= the source of right 
knowledge for the future ruler). We may assume, appar
ently, that Ancient and Medieval India, at least during the 
time between Kau\ilya and Mahesvara, preserved a clear 
and uniform notion of itihasa as of a certain stable code of 
texts in which the historical experience of the ancestors 
(taken in a wide sense) had been recorded - literary, aes
thetic, ideological, social, political, etc. 

What is left now, is to discover this code in the literary 
heritage of Ancient India. To avoid possible mistakes one 
should enquire first, in which of the ancient code of texts 
the stories of the deeds of the ancestors - lqatriyas and 
brahmans, of the great victories and defeats of heroes and 
warriors, of ascetic practice of the saints, about the inhabi
tants of the three worlds are represented most fully? Which 
collection of ancient texts includes, besides the stories of 
the past, plenty of information on the customs and law, on 
household matters and economy, social predestination of 
people and people's estates, royal power and statesmanship, 
moral duty and salvation, on the ways of investigating and 
comprehending the world? Which collection of ancient 
texts, besides the Vedas, was so much respected in India 
that its authority was thought to be equal to that of the 
Vedas? Finally, was there in the cultural heritage of Ancient 
India any code most fully corresponding to the notion of 
the Ancient Indians about traditional knowledge with all 
the richness and variety of its contents, with close connec
tion and unity of its parts, to the notion of ltihasa, of 
ltihasaveda? As soon as we put the question in that way, 
the answer comes on itself. Definitely, there is such a code 
present in all its variety, richness and unity both of form 
and contents - it is the great Mahabharata, which has no 
equals. It was correctly perceived by the brilliant Indian 
scholar P. V. Kane when considering the definition of 
Kau\ilya cited above (though in no connection with the 
synonymic link provided by AmarasifTlha-Mahesvara: 
itiha = aitihya = paraf!1paryopadeia = itihasa): "It appears 
that Kau\ilya meant by "itihasa" a "Mahabharata" more or 
less very like the extent one, which describes itself as the 
best of itihasas, as a Dharmasastra, Arthasastra, Kama
sastra and as Kar~IJaveda" [22]. 

We find one more confirmation of all said above in 
Mahesvara's comments on "itihasalJ puravi:ttam" of 
AmarasifTlha. He wrote: "puravi:ttam dve purvacaritasya 
MahabharatadelJ" ("[The word] puriivi:tta has two 
[meanings]: I) deeds of the ancestors; 2) Mahabharata -
[the narrative on the deeds of the ancestors] which has no 
equals") [23]. " ... Has no equals ... " - it corresponds in the 
text to adi. In this case it is impossible to take adi for the 
usual "etc., and so on" in translations. First of all, there is 
really nothing equal to Mahabharata neither in India nor in 
the whole culture of the world. Next, Mahe§vara is speak
ing about two meanings only, not more. In this case we 
should understand adi as prathama = incomparable, having 
no equals (which, in fact, is true) [24]. It could have been 
assumed, of course, that MahabharatadelJ was just some 
particular case of puravi:tta (=deeds of the ancestors), i. e. 
"the great [battle] of the descendants of Bharata". But in 
this case the statement of Mahesvara about the two mean
ings of the word puravi:tta becomes senseless - it would 
have been easier to say then puravi:ttan:z purvacaritasya 
Mahabharateti. M. Monyer-Williams, in complete con
formity with Mahesvara, writes in his dictionary, that 
puravi:tta can mean both some event which took place in 
the past and a story about that event. M. Wintemitz, 
considering the meaning of the word Maha
bharata, writes that it presents an abbreviation of 
Mahabharatakhyana [25]. P. A. Grintser in his fundamen
tal monograph on the Indian Epic mentions that the major
ity of scholars admit that in Sanskrit texts the word 
Mahabharata appears only as the name of the great epic 
poem of Ancient India [26]. Finally, let us remember 
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that itihiisa = puraw:tta purvacarita. but also = 
purvaearitasal?lkirtana. 

All this is quite enough to recognise that itiha = aitihya 
= piiral?lparyopadeia = itihiisa = Mahiihhiirata. Thus we 
get the fifth meaning of the word itihiisa -
Mahiibhiirata. 

To define the collection of traditional texts distinct 
from itihiisa (= Mahiihhiirata) the Indian tradition used the 
term aitihya (deriving from the same source as itihiisa. 
from itiha). CS says: " ... aitihyal?I niima iiptopadefo vediidt' 
(" ... the word (niima) aitihya [indicates] knowledge narrated 
by the authority (iipta), the Vedas, etc.") [27]. Then Cak
raparyidatta comments on this: "alaukikap!Opadeia aitihya
padenocyate ity-iiha vediidir itt' ("the word aitihya indi
cates knowledge coming from a non-worldly authority. [In 
CS] it is said: "The Vedas, etc.'"') [28]. Then he explains: 
"iiptopadeia-sahdas-tu dvividha~ paramiiptabrahmiidi
prG1:zitas tathii laukikaptaprG1;itas ea. "aitihya" iahdena 
paramiipta-pral}ito' varuddhah laukikapta-pranitas ea iah
daikadeiarupa~ satyaprakara-vihito jneya~" ('The word 
iiptopadr!Sa [has] two [meanings]: [knowledge] given by 
the supreme authority (paramiiptapral}ita), by Brahma and 
other [gods]; knowledge coming from a worldly autho
rity (laukikiiptapra1Jita). It should be taken into account 
Uneyah), that the word aitihya embraces (avaruddhah) both 
[know ledge] given by the supreme authority and by the 
worldly authority. [Each of these kinds of knowledge] has 
its distinct degree of truthfulness (satya-prakiira-vihito), 
presenting the part of the meaning of one and the same 
word (Sabdaikadeiarupa~) - [aitihya]) [29]. The combi
nation hrahmiidi can be explained as hrahma-iidi and trans
ferred as vediidi. It appears rather tempting because of the 
words cited above: "alaukikaptopadeia vediidir itt'. 
However, brahmiidi can be read also as brahmii-iidi, where 
Brahman is the God-Creator. We prefer the last reading, 
because in the context of Cakraparyidatta's comments there 
is an obvious opposition: alaukika- !aukika (unworldly -
worldly), or apauruseya - pauruseya (divine - human). 
In Suirutasamhitii we find: "athiitas tantra-yuktim ad
hyayam vyiikhyiisyiima~ yathoviica hhagaviin dhanvantarih 
(suirutaya)" ("Further we shall narrate the chapter on Tan
tra-yukti, as it was told [to Susruta] by Lord Dhanvan
tari") [30]. 

Now we must say some words on the "authenticity" of 
traditional knowledge. Traditional mentality accepts tradi
tional knowledge (aitihya, itihiisa) without any doubt. Ac
cording to Cakraparyidatta, this knowledge has the status of 
truthfulness (satyaprakaravihita). CS defines the word sa
tya in the following way: "satyo niima yathiihhuta~ san
tyayurvedopadeiiih. .. " ("the word satya [indicates some
thing] adequate to the reality, [for example] the instructions 
(knowledge) which are present in the Ayurveda (i. e. in 
medical texts)") [31 ]. In this way aitihya, taken as a whole, 
has the status of the source of right knowledge in the same 
way as itihiisa (Mahiibhiirata). CS testifies: " ... hetur 
niimopalahdhikaranal?I tatpratyaksamanumiinamaitihyam
aupamyam ity-ehhir hetuhhir yad upalabdhyate tat 
tattvam" (" ... the word hetu [here indicates] the source of 
knowledge (upalahdhikara1Ja1?1). Namely (= tat), direct 
perception (pratya~am), inference (anumiinam), traditional 
knowledge (aitihyam), assimilation (aupamyam). [The 
knowledge] which is developed (upalahdhyate) due to 
these mentioned above (ityehhir) sources of knowledge 
(hetuhhir) - it (tat) [this knowledge] is authentic 

(tattvam)") [32]. In this case hetu = pramiil}a =the source 
of right knowledge. The context leaves no place for doubts. 
Aupamya =assimilation [33]. By the way, in the history of 
the Ancient Indian theory of knowledge the text cited here 
is probably the earliest we know. Evidently, to define the 
source of right knowledge (as well as certain definite 
sources of knowledge) CS is using terms (hetu, pari~ii. 
aitihya, aupamya) which stand much closer to the begin
nings of Indian epistemology, of which no texts have sur
vived to the present day [34]. 

S. Dasgupta, noticing that "CS is describing aitihya as 
aptopadesa" (= pramiil}a) expressed his doubt in connec
tion with such identification: " ... ordinarily aitihya is con
sidered in Indian philosophy as being "tradition" or long
standing popular belief, different from iiptopadesa" [35]. 

However, the texts (CS, AK, Mahesvara, Cakraparyi
datta), as we have seen already, testify that aitihya is not 
only "long-standing popular belief', but "traditional 
knowledge" taken as a whole. So, aitihya ( = iiptopadesa = 
iahda) = pramii!Ja. It naturally fits the context of Ancient 
Indian epistemology at the early stage of its development. 
Later, in the works of Dignaga and Dharmakirti, which rep
resent the further stages, it naturally disappears with the 
same ease as an archaic relic [36). 

Now it seems proper to sum up our most important ob
servations. The tem1 itihiisa can stand for: I) a real or sup
posedly real historical fact; 2) a complete and adequate de
scription of this historical fact, i. e. something accepted as a 
historical narrative; 3) traditional knowledge accumulated 
and preserved by a number of generations; 4) a source of 
right knowledge; 5) Mahiibhiirata as the treasury and the 
source of right knowledge. All these meanings are organi
cally connected. It is easy to notice it, if we look at them 
carefully. The first and the second meanings of itihiisa are 
willingly accepted by scholars and rise no objections. In the 
texts itihiisa most frequently occurs under these very 
meanings. The application of the term to Mahiibhiirata is 
also not alien to sanskritologists, moreover that the epic 
often defines itself in this way [3 7]. More embarrassing and 
unexpected is the other synonymic chain: itihiisa = itiha = 
aitihya = piiramparyopadeia = Mahiibhiirata, naturally re
sulting from what has been considered above. This unex
pectedness, however, is only superficial. Why, after all, 
should we doubt the etymology suggested by Mahesvara: 
itihiisa = itiha + iisa, where itiha = aitihya, and iisa = 

upave~a!Ja? Why itihiisa = iti ha iisid is acceptable, and 
itiha + iisa is not? Mahesvara was basing upon the opinions 
of outstanding ancient authorities like Paryini, AmarasilJlha, 
Jayaditya. Their testimony is confirmed by Caraka, Kau\i
lya and Cakraparyidatta. Should we admit that all these 
scholars dared to put forward ideas contradicting all cul
tural achievements of their time? Did not the definition of 
Mahiihhiirata as the "Encyclopaedia of Ancient Indian 
culture" become a common phrase in Indology? So the idea 
of itihiisa, of Mahiihhiirata, as the receptacle and treasury 
of traditional knowledge, should not be taken just for some 
unjustified invention of Mahesvara. On the opposite, the 
etymology presented by Mahesvara developed upon long
standing traditional views on Mahiibhiirata. It gives a well
founded philological explanation of these traditional views. 
In this way the only really surprising thing left is that two 
and a half millennia ago Mahiibhiirata was accepted by the 
Ancient Indians as the store of traditional knowledge ad
dressed to a layman, i. e. as itihiisa. At the same time it was 
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not denied the title of iikhyiina, and its artistic form was 
also recognised [38]. 

European science which rightfully estimated Mahii
bhiirata as an epic, iikhyiina, has been long rejecting its 
other nature - that of itihiisa, the embodiment of tradi
tional knowledge. Meanwhile the Indians, the creators and 
"consumers" of the epic, were in no way worried by the di
versity of its nature. The presence in the poem of text 
dealing with political doctrines or with salvation appeared 
to them as natural as tales of battles and human passions. 

In our view all great epic cycles of the world born in 
the artistic form had, from the very beginning, and for a 
long time preserved one more function - that of the treas
ury of traditional knowledge. Only the Ancient Indians, 
with their usual consistency, developed the potential of 
knowledge inherent in the epic towards its logical conclu
sion, creating this enormous and unique epic structure. 

Not only story-tellers and singers, lqatriyas-sutas, took 
part in its creation, but, so to say, the very heroes of the 
epic - brahmans, divine sages those to whom belonged the 
place of honour in the Indian Pantheon, tutors of the gods 
and demons, those who accumulated and preserved know
ledge. It is known, they are the honourable personages of 
the epic along with warriors, the Piir:icJavas and the Kaur
avas. Word and knowledge were their weapons; their main 
actions were their sayings containing traditional knowledge 
and instructions (upadesa). There is no wonder then, that 
knowledge and instructions occupy so much place in 
Mahiibhiirata. It was present there from the very beginning, 
so right were those Russian investigators of Mahiibhiirata, 
not only methodologically but also historically, who re
cognised the organic unity of its heroic and didactic na
tures [39]. 
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PRESENTING THE COLLECTIONS 

0. V. Vasilyeva 

ORIENTAL MANUSCRIPTS IN THE NATIONAL LIBRARY OF RUSSIA 

On May 27, 1995, the National Library of Russia (formerly 
the Imperial Public Library) has celebrated its 200th anni
versary [I]. The idea of organising a state book storehouse 
for common people belonged to Catherine the Great. It was 
Catherine who approved the project after which architect 
E. Sokolov built the library in St. Petersburg at the junction 
of Nevsky Prospekt and Sadovaya Street. Even the forma
tion of \he library's stocks was connected with Catherine 
the Great. As early as 1795 she ordered Generalissimo 
A. V. Suvorov to bring from Warsaw the collection of 
Zalusski brothers. (Later, in 1923, all the books from this 
collection were returned to Poland. Most of them perished 
during the Second World War, among them 17 manuscripts 
in various Oriental languages). 

The manuscript department ("Depot of manuscripts") 
of the Public Library was established on March 14, 1805. 
This event was connected with the acquisition of the col
lection made by P. P. Dubrovsky, a former official at Rus
sian embassy in France. He brought from Europe about 
900 Western, 103 Oriental, 50 Old Russian and 20 Greek 
codices, as well as numerous archive materials. The latter 
included documents and autographs of many famous 
people [2]. 

The Oriental part of the collection acquired by Du
brovsky (later he became the first curator of the "Depot of 
manuscripts") mainly came from the library of the Saint 
Germain Abbey. There are some rare and lavishly deco
rated manuscripts, the most interesting among them being 
the "Purple Qur'an" copied in the I 2th-l 3th centuries in 
North Africa. The text is written in silver ink on purple
dyed paper (the colour of the pigment is close to purple, 
though its spectral characteristics are different). 

The· official opening of the Imperial Public Library 
took place on January 14, 1814, in the reign of Alexander I. 
Thus, the grandson had realised the idea of his great 
grandmother. The first considerable acquisition of the new 
library was the collection of 40 Oriental manuscripts which 
belonged to P. K. Frolov, director of the factories in Bar
naul (Altay). This collection (including, besides Oriental 
manuscripts, 160 Old Russian codices) was bought by the 
library in 1817. Among the most important manuscripts of 
this collection the anthology of Arabic verse made by the 
order of the Mamluk Sultan Sha' ban II (not later than 1376) 
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and the Kulliyat by 'Ali-Shir Nawa'I with 25 miniatures are 
to be named. 

None of the three manuscript-collectors whose books 
formed the foundation of the manuscript department of the 
library, namely, Zalusski (Poland), Dubrovsky (most of his 
books were acquired in France) and Frolov (Russia) had 
any special interest in Oriental manuscripts. Nevertheless, 
the rate of Oriental materials in their collections was com
paratively high (Dubrovsky - 10%, Frolov - 20%). It 
means that at the end of the 18th-beginning of the 
I 9th century numerous Oriental manuscripts - Chinese, 
Indian, but most of all in Arabic script - were already 
coming to Europe and in particular to Russia. Many of the 
subjects of the Russian Empire were familiar with different 
Oriental languages. At the same time Russia has common 
borders with a number of Eastern countries and there were 
constant trade and diplomatic relations between Russia and 
these countries. 

In 1828 a collection of lavishly decorated Persian 
manuscripts was purchased in Ardabil for the Imperial 
Public Library by General-Lieutenant P. K. Suchtelen who 
brought it to St. Petersburg. These manuscripts originate 
from the waqf of Sheikh ~afi Mosque in Ardabil and in
clude 166 literary and historical works which were selected 
with the assistance of the mosque's mufti [3]. It is interest
ing that the manuscripts acquired by Suchtelen belonged 
once to Shah 'Abbas I. 

Soon after 1829 the library was enriched with 148 ma
nuscripts from Ahaltsihe (Georgia), with 42 manuscripts 
from Erzerum and 66 manuscripts from Adrianople 
(Edirne). In 1829 18 illuminated manuscripts were pre
sented to Nicholas I by Khusraw-Mirza, the grandson of 
Fat)) 'Ali-shah, who brought them to St. Petersburg as a 
reparation for the murder of A. S. Griboedov, Russian am
bassador to Teheran. 

In 1831 archimandrite Peter (P. Kamensky), the head 
of the tenth Russian Orthodox mission in China, presented 
to the library 48 block-prints in Chinese, Manchu and 
Mongolian languages. 

In the mid- l 9th century it was decided to make a cata
logue of the Oriental manuscripts. The project directed by 
Academician B. A. Dom resulted in the publication of this 
catalogue in 1852 [4]. The descriptions of 900 manuscripts 
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written in 23 languages were made by Ch. D. Fraehn, 
F. F. Charmois, I. F. Gotwald (Arabic studies), M. I. Top
chibashev (Iranian studies), I. I. Berezin (Turkish studies), 
M. I. Brosset (Caucasian studies), Z. F. Leontyevsky (Sino
logy), German scholar R. Rost (Indian studies), etc. 

Collections which came after 1852 were usually kept as 
separate funds. Small collections or collections containing 
books in several particular languages were used to form 
"new series" classified by language. Manuscripts were ei
ther donated or bought. Since the library was Imperial, it 
was never short of money and donators. A long with Rus
sian diplomats, officers, scholars and missionaries, scholars 
from other countries helped to form the collection as well. 
In 1858 the library acquired a large collection of manu
scripts, Greek papyri and palimpsests, including also books 
in Arabic, Syriac, Georgian, Old Hebrew and Coptic. The 
owner of this collection was German byzantologist 
K. Tischendorf, who had assembled it during his two voy
ages to the Near East. This purchase was paid by Alexander 
II on the request of the director of the Public Library, baron 
M. A. Korf. Alexander II also sponsored Tischendorrs 
third trip to the East in search of Greek and Oriental manu
scripts. Altogether Tischendorrs collection consists of 
200 items. 

In 1862, "by the highest order", the library has bought 
the so-called "First collection of Firkovitch''. This collec
tion includes 1500 Hebrew, Arabic and Karaite manuscripts 
on leather, parchment and paper. Among these manuscripts 
was the famous "Cairo Bible", the most ancient complete 
copy of the Old Testament, dated by 10 I 0. A. S. Fir
kovitch, a scholar, traveller, archaeologist and passionate 
collector, assembled a new collection during his second 
voyage to the Near East. One of his principle sources was 
an old manuscript-depository in Cairo kenasa. For a thou
sand roubles he paid to the Karaite community Firkovitch 
selected from its manuscript-depository (geniza) numerous 
fragments of different manuscripts. 

Samaritan manuscripts (about 1 OOO items) from his 
second collection were sold to the library in 1870. The 
main part of Firkovitch's collection ( 15 thousand manu
scripts and fragments) was kept in Chufut-Qala in the Cri
mea, where he spent the last ten years of his life studying 
and describing his treasures. This enormous collection was 
finally bought by the library from Firkovitch's heirs in 
1876. It is one of the most valuable collections of Hebrew 
manuscripts in the world. 

Many valuable acquisitions were made in the I 860s
l 870s. In 1864 the heirs of French orientalist J. J. Mar
sielles, the participant of Napoleon's expedition to Egypt, 
sold the most valuable part of his collection to the lib
rary - 132 manuscripts of the 8th-10th centuries written 
in Kufic script. Two years later N. V. Khanykov, a diplo
mat and orientalist, sold his collection of 160 Arabographic 
codices .. Two splendid collections came to the library from 
the Russian ambassadors to Persia, namely, D. I. Dolgo
ruky, I. 0. Simonich, and his son N. I. Simonich. Among 
the manuscripts acquired from Dolgoruky there were: 
1) a Zoroastrian treatise in Pahlavi; 2) a translation of the 
"History" by Tabar! made in 1480 in the kitab-khana 
(library) of the Timurid ruler Shahriikh and of his son 
Baysunqur; 3) a treatise by the Arab astronomer al-~iifi 

with drawings of constellations, and many other fine illu
minated manuscripts. 

Two small collections were bought by the library in 
1868 - 56 Kurdish manuscripts came from A. D. Zhaba, 
the Russian consul in Erzerum, and 99 drawings by Chi
nese and Russian artists were acquired from Z. F. Leontiev
sky, member of the tenth Russian Orthodox mission in 
China. 

The expanding of Russian borders in Central Asia 
brought to the Public Library numerous Central Asian 
manuscripts. Their official donator was K. P. Kaufman, 
general-governor of Turkestan, while the actual task of 
collecting manuscripts and other "scholarly materials 
for scientific societies" was entrusted to orientalist 
A. L. Kun, who served under Kaufman from 1868 to 1876. 
That was the time when the "Kaufman Collection" of the 
Public Library was formed (later it was divided among sev
eral funds). In 1870 the library acquired an old Qur'an, 
which, according to the legend, formerly belonged to Ca
liph 'Uthman. In 1917 by a special decree signed by 
V. I. Lenin it was returned to the Muslim community (now 
it is preserved in the Spiritual Centre for the Moslems of 
Central Asia and Kazakhstan in Tashkent). The archives of 
the khans of Qoqand and Khiva, which had come to the li
brary in 1875, were transferred to the Central Archives of 
Uzbekistan in 1962. Now in the library there are about 300 
of the manuscripts donated by Kaufman. Most of them are 
later copies made in the l 8th- I 9th centuries. 

In 1875-1876 two collections of Arabographic manu
scripts were acquired: 39 items, which formerly belonged 
to F. I. Erdman, Professor of the Kazan University, and 
17 items - to General-Major A. K. Heinz. 

The beginning of systematic scientific forming of the 
Oriental funds is connected with the name of V. D. Smir
nov, Professor of the St. Petersburg University. During his 
three scientific trips to the Ottoman Turkey (1875, 1879, 
1893) he was commissioned by the library to buy manu
scripts from the book-bazaars of Istanbul and Bursa. Smir
nov was an outstanding scholar - a historian, linguist, and 
palaeographist. That is why none of the 97 manuscripts he 
brought from Turkey were casual acquisitions. However, 
most of them represent copies for common people (not 
masterpieces of decorative art), though one of these manu
scripts attracts attention with its 42 Turkish miniatures. 

Members of the clergy contributed to the manuscript 
fund of the library as well. In the first half of the I 9th cen
tury it was archimandrite Peter (Kamensky) who was al
ready mentioned above, in the second half of the same 
century there were bishop Porphiry (Uspensky) and archi
mandrite Anthonin (Kapustin). Besides Slavonic and Greek 
books and fragments, their large and prominent collections 
included numerous manuscripts in a number of the Oriental 
languages. Porphiry spent 18 years in the Near East as a 
member of the Russian Orthodox mission. Among his 
manuscripts there are 23 in Arabic (the earliest one is the 
Gospel of l 036 written on parchment), 3 Syriac, 4 Geor
gian, I Coptic, and I Turkish. 

Archimandrite Anthonin, who almost for thirty years 
remained the head of the Russian Orthodox mission in Je
rusalem, combined his religious duties with Biblical ar
chaeology and with collecting ancient manuscripts. The 
main part of the collection he bequeathed to the library 
consisted of Hebrew-Arabic, Hebrew and Samaritan manu
scripts (13) and various fragments (1176). This part repre
sents a separate fund, while other Arabic, Armenian, Syriac 
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and Ethiopian manuscripts he left to the library were added 
to the "new series''. 

The formation of the Armenian and Georgian funds 
should be considered separately. In 1880 "The Collection 
of Great Prince John" - 360 codices and 76 documents of 
the time when Georgia had been annexed by Russia - was 
bought from prince I. G. Gruzinsky, the grandson of great 
prince Jbhn Bagrationi ( 178 of these manuscripts were re
turned to Georgia in 1923). In 1892 I Armenian and 17 
Georgian manuscripts were bought from A. N. Gren, Pri
vat-Docent of the Kiev University, and in 1896 - 25 Geor
gian manuscripts from historian M. P. Sabinin. 44 Arme
nian codices were transferred to the library from the Ar
menian-Catholic church in Kamenets-Podolsk. 

Private collections represent another source of forma
tion of the library's stocks. As a rule, private collectors 
were selling their books to the library. The price they were 
asking for often was lower than the real price of a manu
script. Sometimes the library received books as presents 
from the collectors. Usually these gifts were single manu
scripts or small collections, like, for example, 6 manu
scripts in Hindi and Sanskrit which belonged to the Hindus 
living in Russia. These were donated to the library in 1869 
by historian P. I. Sawaitov. In the history of the Public Li
brary the most prominent gift of Oriental materials from a 
private person was the collection of Indian manuscripts 
gathered by Prof. I. P. Minaev during his three voyages to 
India. According to his testament, the collection of 320 ma
nuscripts, 75 of them being written on palm-leaves, was 
donated by his nieces V. P. and A. P. Schneider. 

The first prominent acquisition of the 20th century was 
the collection of "Qii<j/-' askar books" transferred to the li
brary from the Simferopol (the Crimea) archives by the or
der of the Ministry of Internal affairs. It represents the sur
viving part of the archives of the khans of the Crimea -
121 books containing copies of official documents coming 
from the office of the judges of the Muslim Supreme Court. 

A comparatively small but valuable collection of Per
sian manuscripts came to the library from the Hermitage in 
1913. It was a gift from the amir of Bukhara to Nicholas II 
on the occasion of the 300th anniversary of the Romanov 
dynasty. 

After the revolution of 1917 the funds were expanded 
mainly by occasional acquisitions and donations. A number 
of manuscripts were transferred to the library from other 
institutions by the decision of the government. Over a thou
sand manuscripts in 17 Oriental languages came to the li
brary between 1917 and 1995. The first donation of the 
Soviet period was made by the eminent writer A. M. Gorky 
who in 1919 presented a copy of the Qur'an and the 
Armenian translation of his "Falcon Song". In the same 
year a collection of 42 manuscripts in Turkish, Arabic and 

Oriental manuscripts (codices), fragments, drawings, 
block-prints and documents are divided among 47 funds 
created at different times and for different reasons [6]. 
Chronologically the manuscripts extend from the I Oth cen
tury B.C. (Ancient Egyptian papyri) up to the 20th century 
A.O., while geographically they cover a vast territory from 
Spain to Japan, from St. Petersburg to Ethiopia. The col
lection serves as a good illustration of the development of 
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Persian was donated by Yu. N. Danzas. Twenty years later, 
in 1939, the library bought 75 codices from A. I. Tamay, a 
native of Makhachkala. These manuscripts, most of them 
written in Arabic, reflect the spiritual life of Daghestan of 
the l 7th--early 20th centuries. 

Many Arabic, Persian and Hebrew manuscripts came to 
the library after the Second World War. A large collection 
of Arabographic manuscripts (103 items) were bought 
in 1964 from a collector in Kazan (who preferred to 
stay anonymous). The oldest manuscript of this collection 
is of 1312. 

Professor V. A. Krachkovskaya (the widow of Aca
demician I. Yu. Krachkovsky) gave to the library not only 
her husband's private library (25 thousand volumes) and 
furniture from his study, but also his manuscript collection 
consisting of 80 manuscripts, most of them in Arabic. The 
books were given to the library in 1971 and 1974. Krach
kovsky's collection included many literary works, among 
them the autograph of "A Description of Russia" by Sheikh 
Tantawl, the Professor of Arabic in the St. Petersburg Uni
versity in 184 7-1861. 

In 1976 by the decision of the Ministry of Culture of 
the Ukraine 122 Arabic, Turkish, Karaim and Hebrew 
manuscripts were transferred to the library from the 
Bakhchisarai Historico-Archaeological Museum. Islamic 
manuscripts of this collection formerly belonged to the li
braries of the khans of the Crimea and to the Zinjlrll 
madrasa, while Hebrew and Karaite books came from a 
manuscript-depository in Chufut-Qala. 

In the 1960s-l970s V. V. Lebedev, member of the li
brary staff, undertook several archaeographic expeditions 
to Makhachkala, Astrakhan, Eupatoria and Tashkent, bring
ing back 16 manuscripts. 

Last years' acquisitions deserve special attention [5]. 
Here we would like to name only the most important items, 
like the collection of S. N. Khanukaev from St. Petersburg 
consisting of 26 items, and some Persian manuscripts of the 
14th-l6th centuries. The most valuable acquisition is an 
illuminated copy of al-Bii~irl's poem Qa~idat al-Burda 
made in the 14th century. In 1490 this poem was donated 
by the Mamluk Sultan Ashraf Abl Na~r al-Dln Qa'itbay to 
the waqfofthe madrasa he founded himself. 

Recent acquisitions demonstrate the tendency which is 
characteristic of the last two centuries as well - we 
mean the predominance of Near Eastern and Middle 
Eastern materials. 

Today the total number of Oriental manuscripts in the 
National Library of Russia exceeds 26 thousand, 19 thou
sand of them are Hebrew manuscripts, about 4 thousand -
Islamic, while the rest are written in the languages of India, 
Far East, Caucasus, etc. 

script and manuscript traditions in the East, the cradle of 
the first civilisations. One of the permanent exhibitions of 
the manuscript department demonstrates not only the vari
ability of scripts but also the materials used for writing and 
artistic designs decorating Oriental manuscripts. Texts 
written on papyrus, leather, parchment, birch-bark, palm
leaves, plaques of wood and metal, paper, silk and canvas, 
decorated with patterns and illuminated, show the cultural 



22 tY!:)AnuscriptA OrientAliA. VOL. 2 NO. 2 JUNE 1996 

Fig. 1 

Fig. 2 



O. VASILYEVA. Oriental Manuscripts in the National Library of Russia 23 

Fig. 3 



24 IY!JnnuscriptA Orientnlin. VOL. 2 NO. 2 JUNE 1996 

Fig. 4 



O. VASILYEVA. Orien/a/ Manuscripts in the National Library of Russia 25 

\ 
' 

Fig. 5 



26 tl'!)nnuscriptn Orientnlin. VOL. 2 NO. 2 JUNE 1996 

and historical significance of the literary monuments of the 
East. 

The East is not only the cradle of ancient civilisations 
but often it is regarded as the motherland of the world relig
ions as well. The collections of Jewish, Christian, Muslim 
and Buddhist manuscripts in the Public Library give a per
fect possibility to survey the Oriental funds from the con
fessional point of view. Such an approach to the history of 
book-making seems to be quite justified. Thus it is quite 
obvious that the design of Arab Christian manuscripts has 
much more in common with that of Greek-Byzantine, 
Syriac, and Coptic books than with the decorative patterns 
of Arab Islamic manuscripts. 

The geographic provenance of a manuscript is of no 
less importance than its language or confessional character. 
For example, Hebrew manuscripts from European countries 
can well be considered within the European manuscript 
tradition; manuscripts in Arabic copied and circulated in 
Turkey have much more to do with the Turkish than with 
the Arab tradition. 

Jewish manuscripts in Old Hebrew are concentrated 
in the funds of Firkovitch and Anthonin, besides that the 
collection of Firkovitch includes about 7 thousand manu
scripts in Arabic written in Hebrew script and about 
700 Arabographic Hebrew books. The main part of his 
collection is Karaite manuscripts - i. e. books written or 
copied by the followers of the Karaite sect in Judaism. 
Among the most valuable Hebrew books with the exception 
of the already mentioned Bible of I 010 written on parch
ment (Codex Petropolitanus or the Cairo Bible), we have at 
our disposal an illuminated Bible of 929, a complete copy 
of the Bible made on paper in the I Oth century, and an an
cient scroll of the Torah on dark brown leather. The mate
rials of the Public Library were used by V. V. Stasov and 
D. H. Ginzburg who had jointly published an album of 
Jewish ornaments [7]. Unfortunately, patterns from manu
scripts created in Europe were almost completely ignored 
in this world-famous publication. Meanwhile the Public 
Library has a copy of the Bible with two illuminated head
pieces close in colours and gilding to the I 5th century 
Italian miniatures. A prayer-book of the I 5th century (it 
came in 1861 from the library of the Hermitage) is deco
rated with floral and animal head-pieces. Drawings of 
plants and animals decorate the Bible copied in Germany. 
In general, manuscripts of European origin (Ashkenazic) 
are much less numerous in our collection than those origi
nating from the Near East or from Spain (Sephardic). Un
fortunately, a few number of Eastern Jewish bindings hin
ders the study of this side of book-art. As for the sorts of 
parchment, paper, ink and handwriting (not to mention rare 
works), the funds of the library provide a good foundation 
for investigators. Last few years French and Israeli scholars 
have been working on the catalogue of the most ancient 
dated (not later than the I 4th century) Hebrew manuscripts 
of the National Library of Russia. This publication will in
troduce new data on Hebrew palaeography. Undoubtedly 
the Hebrew manuscripts deserve a special survey (it will be 
dealt in [8]). 

Mauuscripts of the Christian Orient (translations of 
the Old and New Testament, liturgy, books on theology, 
hagiographic literature, historical and literary works) are 
represented both in old and new copies [9]. Of the 40 Sy
riac manuscripts 13 date to the first millennium. The oldest 

one, a translation of the "History of the Church" by Euse
bius, is dated to 462. 

Coptic manuscripts include 64 items dating between 
the I Oth and the I 8th centuries. Some of these items repre
sent small fragments of parchment leaves. There are also 
32 Ethiopian manuscripts in Gehez and Amher dating be
tween the I 6th and I 9th centuries. Some of them have 
decorated head-pieces, many have wooden bindings cov
ered with stamped leather. One I 5th century Gospel is il
luminated. 

Many Georgian and Armenian prayer books and Gos
pels are decorated with miniatures and ornaments. The li
brary has 105 Armenian manuscripts of the I lth-
20th centuries and 23 7 Georgian manuscripts. The oldest of 
them are two papyrus folios with the Psalms dating to the 
8th-9th centuries and an illuminated manuscript with the 
Four Gospels of995. 

Oriental Christian manuscripts were much influenced 
by the Byzantine book art. This influence reveals itself in 
miniatures, decorative patterns and bindings. The famous 
"Byzantine twist", a characteristic woven pattern is to be 
seen in the decoration of different Christian books, while 
the "Calvary" (cross) stamping can be found on Coptic and 
Armenian bindings. Although Greek-Byzantine manu
scripts are not to be classified as Oriental manuscripts, their 
significance for the development of the book-culture of 
many nations gives us all grounds to mention them in our 
paper. The National Library of Russia has the world
famous collection of 904 Greek manuscripts of the 4th
l 9th centuries. Among them are fragments of the 4th-
5th century papyri, the "Purple Gospel" of Mark of the 
5th century, fragments of the 4th century Codex Sinaiticus 
(the Codex was sold in the 1930s to the British Museum), 
the 'Trapezund Gospel" of the I Oth century, fragment of 
the Gospel of Luke of I 043 with a parallel Arabic transla
tion (another part of the same codex belongs to the Biblio
theque Nationale de Paris). 

Among the 100 Arab Christian manuscripts the most 
noteworthy are four illuminated New Testaments (the old
est is of 892), the apocrypha "Dispute between Christ and 
Satan" of 895-896, Greek-Arab palimpsest of the 
9th century. 

Two of the four Persian Christian manuscripts were 
written by European missionaries, two are Persian transla
tions of the Four Gospels, one of which is copied at the end 
of the I 7th--early I 8th century by an Armenian (Sargis 
Luch ibn Amir Malik). The binding of the last one is Per
sian, but its damaged part shows that the leaves of the book 
were fastened by raised bands, what was not characteristic 
of the Islamic manuscript tradition but was quite common 
for Christian binders. 

The Tatar Christian manuscripts are represented by the 
two volumes of "The Conversion of the Saracens to Chris
tianity" by Anthony Stahovsky, the metropolitan of To
bolsk and Siberia ( 1726), and by two copies of a treatise on 
the recognition of the Christian Church by Islam. 

European missionaries were very active in China. 
There is a large list of Catholic block-prints, composed in 
1831 (most probably by archimandrite Peter Kamensky). 
The members of the Russian Orthodox mission in China 
also translated into Chinese and published several Christian 
works. These block-prints have the same appearance as or
dinary Chinese xylographs. The National Library of Russia 
has 84 Christian Chinese manuscripts and block-prints 
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which are kept in two places - in the manuscript depart
ment and in the department of Asian and African literature. 

The lands of Islam developed their own tradition of 
shaping manuscripts influenced, first of all, by their rever
ent attitude to the written word as the third manifestation of 
God. The dominating role of calligraphy and high demands 
of the styles of writing have elevated the calligraphy art to 
an extraordinary height. Excellent samples of geometrically 
verified and harmonious handwritings can be found in dif
ferent regions and at different periods, e. g in the Mamluk 
Egypt, in Iran under the Timurids and the Safavids, in India 
under the Moghul dynasty, in Central Asia and the Ottoman 
Turkey, etc. Special styles were created in such Is
lamic centres as Daghestan and the Volga region. Such a 
variety was consolidated into a single entity by the Arabic 
script, which naturally came into use with the adoption of 
Islam and recognition of the Qur'an as its principle book. 
Despite all these specific regional features it is often not 
easy to define to what particular region or period some of 
these features belong. The traditional "imitativeness", de
liberate, even though creative, reproduction of samples es
tablished earlier either in one's own country or in other 
cultural centres, constant appeal to the achievements of 
one's own state or of the neighbouring countries - all these 
factors have shaped Islamic book even more tightly into a 
single cultural phenomenon. Even the language does not 
always indicate the origin of the manuscript, since many 
Muslim peoples, from Africa to India, were writing in 
Arabic, Persian was used in Central Asia, Turkey and India, 
while Uzbek and Turkish works were copied in Iran. 

Constant migrations of books and of the artists, who 
made them. also contributed to the development of patterns 
and methods of book-decoration, to the creation of a single 
"Islamic book concept". It could be defined as the harmony 
of all the components of the book: paper (usually sandpa
per); composition - both in space (a certain correlation 
between the text and the margins) and in colour; decorative 
patterns (frontispieces, 'unwiins, head-pieces), miniatures 
and binding. Of major importance was the palette: the 
combination of coloured and glittering ink, margins, gold, 
multicolour patterns and miniatures. stamping (often 
gilded) of leather, or colours of lacquered bindings affected 
the reader on the level of subconsciousness. The aesthetic 
function of Islamic book was no less significant than its in
formative function. It proves to be that, as a rule, the higher 
was the social level of the reader to whom the manuscript 
was addressed, the lower was the significance of the infor
mation provided by the text. The aesthetic demands of 
"educated commoners" were completely satisfied by mass 
production of good quality copies. 

The art of Islamic manuscript is well represented in the 
Public Library. Among 2000 Arabic codices and fragments 
there is a whole collection of Kufic Qur'ans formerly be
longing to J. J. Marseilles. Most of these manuscripts, 
coming from the oldest mosque of Cairo built in 643 by 
'Amr ibn al-As, date to the Sth-11 th centuries. Among the 
old Qur'ans there is a !Oth century illuminated copy made 
on paper. Eight so-called Mamluk manuscripts of the 
14th-15th centuries represent the most valuable items of 
the Araoic fund. Two of them formerly belonged to the 
madrasa of Sultan Nasr al-Dln Qa'itbay. One Christian 
service book of the 13ih-14th centuries (The Sanctifica
tion of the City of Alexandria by the Patriarch) in Coptic 
with Arabic translation, is also decorated in the Mamluk 

tradition. The combination of "Islamic" illumination with 
"Christian" contents reveals the fact that the confessional 
factor is not always the dominating one. Sometimes re
gional features characteristic of the neighbouring commu
nity prevail over the original indigenous traditions of 
manuscript-decoration. Of the original Arabic manuscripts 
noteworthy is one volume of "Geography" by al-ldrisI 
(I 4th century, 3 7 maps). Among the Arabic manuscripts 
copied in Iran there are: I) a treatise on constellations by al
$iifi (1616, 76 miniatures and drawings); 2) "The Hundred 
Names of Allah"; 3) separate samples of calligraphy (qi( a) 
collected into albums (muraqqa'). A considerable number 
of Arabic manuscripts in the Public Library were copied in 
Turkey, Central Asia, and Daghestan. All these manuscripts 
are well-done "everyday" copies. 

The number of fine illuminated Persian manuscripts is 
so huge that any attempt to enumerate even the most valu
able of them is doomed to failure from the beginning. Of a 
thousand manuscripts 135 are decorated with miniatures -
beginning with the Shiih-niima of 1333 [I OJ up to the po
etry of the first half of the I 9th century. Different schools 
are represented here, namely, of Heral, Shiraz, Qazvin and 
Mashkhad, Maverannahr and, especially, of Tabriz. 
Miniatures in two copies of the Khusraw Dihlawi's poem 
"Leila and Majnun" executed in the Tabriz style are as
cribed to Bihzad. Several miniatures in Guy wa Chawgiin 
by 'Arifi copied by Shah Tahmasp in the days of his youth 
are attributed to Sul\an MuDammad, while two tinted 
drawings from Diwan by ShahI can be ascribed to 
MuDammadi, a miniaturist from Tabriz. One album
muraqqa' contains several signed miniatures by the famous 
artist from Isfahan Ric;la'I 'Abbasi. Moghul miniatures are 
also well represented in the same album. Several manu
scripts from the collection of the amir of Bukhara are illus
trated with Kashmir miniatures. The fund includes samples 
of many famous masters of the qalam: Sul\an 'Ali Mash
hadi (the autograph of his treatise on calligraphy) (11], 
Shah MaDmiid Nishapiiri, Mir '!mad. 

Persian manuscripts impress not only with their minia
tures, calligraphy and decorations but with their bindings as 
well. In keeping with the rules of harmony, the book-cover, 
its initial purpose being to protect the manuscript, devel
oped into a piece of fine art. Persian cardboard-paper 
bindings were covered with leather, which was either deco
rated with stamped medallions, often gilded, or bore some 
composition - a kind of stamped miniature. Iran produced 
also such a phenomenon as lacquered binding: decorative 
pattern or miniature painted on the binding were covered 
with lacquer. There are combined covers: gold stamped 
medallions on black lacquered background with tiny gold 
ornamentation. 

Some of the Turkish manuscripts in the Public Library 
are decorated after the Iranian tradition. These are mainly 
works either of the Uzbek poet 'Ali-Shir Nawa'i or of the 
Turkish poet ADmadi (Ahmedi). Most of the 400 Turkish 
codices of the l 5th-20th centuries were copied in Turkey 
and in Central Asia for common readers. Kurdish manu
scripts (56 items, 18th-19th centuries). are similar in ap
pearance to Turkish manuscripts. 

Islamic manuscripts are represented in the Public Li
brary not only by codices but also by different documents: 
.firmans of the Shahs of Iran and of the Ottoman Sultans, 
waqf documents, contracts, letters, court registers, etc. 
Among the finest samples of decorated official documents 
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is the charter granted by the Turkish Sultan Osman II to the 
family ofa Jewish woman named Cyra (12]. It is written in 
exquisite dfwiini script and decorated with a multicolour 
[ughrii-monogram. 

It is difficult to consider books from the Far East and 
from South-East Asia from the point of view of their relig
ious attribution. Only Buddhist literature can be treated as a 
single phenomenon. One of the characteristic features of 
Buddhist manuscripts from India to Kalmykia are long 
horizontal folios deriving their shape from the leaves of the 
palm-tree. Palm-leaves were not bound but tied together 
with a cord through holes made on both sides, they were 
kept between two wooden panels. Manuscripts written on 
paper and block-prints basically retained the same shape 
(but without cord), though other forms also may appear. 

Indian manuscripts are most fully represented in the li
brary: there are about 400 of them, written in different lan
guages (Sanskrit, Pali, Hindi, etc.), on paper (Indian and 
European) and on palm-leaves (90 items), on canvas and 
even on metal plaques. There are manuscripts with minia
tures - representations of deities. Of special interest is an 
album containing 76 drawings of the Bengal school (water
colour and Indian ink covered with lacquer). The same can 
be said about an album of miniatures of the Deccan school 
representing the rulers and officials of Golconda. The old
est Indian manuscript is of 1430. 

Tibetan manuscripts (161 items) date between the 18th 
and the l 9th centuries. Among the most interesting is a 
fragment of a small poem on birch-bark. There is also the 
Mahiiyiina-sutra written in gold on black leaves concealed 
between. gilded panels. Four thanka are included in this 

The library means not only funds, but also librarians, 
specialists in conservation and readers. All these people in 
different ways do their best to prolong the life of the old 
manuscripts. Many famous orientalists of the past worked 
in the Public Library (13]. One of the first Russian oriental
ists, lakinth (Bichurin), was its honorary librarian. In 1829 
he composed 'The Register of Chinese and Manchu Books 
of the Imperial Public Library", which includes a descrip
tion of the block-prints of the manuscript department [ 14]. 

Honorary librarians, Academicians F. F. Charmois and 
Ch. D. Fraehn worked on the description of the Ardabil and 
Akhaltsihe collections, Profs. 0. I. Senkovsky, F. Demonge 
and M. D. Topchibashev were also invited to work on the 
collection. This project was accomplished in 1832. The 
catalogue of the Oriental manuscripts was presented to 
Nicholas I, who ordered to print it in Russian and in 
French. This publication never came into being. However, 
later its data were used by B. A. Dorn in his catalogue of 
1852 (see above). Dorn's catalogue included also the de
scription of Armenian and Georgian manuscripts made by 
Acad. M. I. Brosset (worked in the library in 1841-1843) 
and the description of Arabographic manuscripts made by 
the corresponding member of the Academy I. F. Gotwald 
(worked in the Public Library from 1841 to 1849). Dorn 
worked in the library from 1844 to 1869. Being the head of 
two sections - the Oriental section (printed books) and the 
section of theology, he also was taking part in the everyday 
routine work. 

Prof. V. D. Smirnov worked in the library in 1874-
1908 as a volunteer and from 1909 as a librarian and the 

3 

fund as well. Mongol (39 items) and Kalmyk (14 items) 
manuscripts and xylographs also date between the l 8th and 
the l 9th centuries. 

Far Eastern materials are not abundant in the funds of 
the library. The only exception is the Chinese fund formed 
mainly by Russian missionaries. There are about 300 Chi
nese, 70 Manchu and 60 Japanese manuscripts, block
prints, drawings, maps and other documents of the 18th-
20th centuries, which are kept not only in the Oriental fund, 
but in the Russian funds as well. Of great interest are al
bums with ethnographic drawings. 

Our survey of the funds would be incomplete if we do 
not mention some "exotic" manuscripts, like Indonesian 
(3 items, 2 of them written on bark), Siamese (4 items, 
written on folded black paper) and Chaldean. The main 
item of the last fund is a convolute of 6 papyrus and 
7 paper leaves. The papyrus contains text in an unknown 
language written in special characters. Paper leaves (paper 
of the end of the 15th-early l 6th centuries) contain what 
is supposed to be a Latin translation of the "Chaldean" 
text - a letter from rabbi Ismael to lawyer Moses dated 
A.O. 33. However, already in the I 9th century the scholars 
doubted the authenticity of this document. 

It should be added that private archives of several 
prominent orientalists and translators from Oriental lan
guages, namely, M. M. Bernstein, A. F. Margolin, 
A. L. Troitskaya, A. N. Samoilovich, N. N. Martinovich, 
L. H. Vilsker, A. G. Shprintsin, are also preserved in the 
manuscript department. 

head of the Oriental department. Noticeable traces of his 
activities were left in the department of manuscripts as 
well. The descriptions of manuscripts he made are pub
lished in the Library Reports. They could have formed a 
whole volume of the catalogue of Arabic, Persian and 
Turkish manuscripts which the library was receiving during 
the 48 years Smirnov spent in it. Smirnov was well ac
quainted with the Muslim manuscript tradition, he was an 
expert in Islamic literature, history and culture. His de
scriptions reflect his profound knowledge, intuition and ex
cellent understanding of palaeography. 

At the same time, between I 872 and 1919, in the li
brary worked semitologist A. Ya. Harkavi, the first oriental
ist to be enlisted to the library staff. His services were re
quired in connection with the acquisition of the Firkovitch 
collection of Hebrew manuscripts. During his stay in the li
brary Harkavi had not only sorted and described the collec
tion of Anthonin and over 11 thousand books and frag
ments from the Firkovitch collection, but also he had pub
lished two catalogues [ 15], several manuscripts from the 
collection of the library and a great number (several hun
dred) articles and papers in Russian and European periodi
cals. The sphere of his interests included the history of the 
Jews, Hebrew literature, ethnography, the history of Jewish 
sects, of the Karaites and the Khazars, the history of the 
Jews in Russia. Harkavi, being "of Jewish creed and com
ing from the lower middle-class of Novogrudok" (Bye
lorussia), achieved the rank of State Councillor, was 
awarded the order of St. Stanislaus, St. Anna and St. Vla
dimir and the Spanish order of Isabella the Catholic. 
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Though Harkavi spent all his life describing Hebrew 
and Arabic-Hebrew manuscripts, he never became their of
ficial keeper. Usually only one librarian was responsible for 
giving manuscripts to the readers. From 1844 it was 
A. F. Bychkov, who later ( 1868) became the director of the 
Public Library. He was succeeded by his son, I. A. By
chkov, who stayed in this office till 1944. Both the father 
and the son were slavists, but they were also well ac
quainted with all the funds of the manuscript department. 
Bychkov served as a consultant to many orientalists, such 
as P. K. Kokovtsev, A. Ya. Borisov, B. A. Turaev (16], 
N. D. Mironov (17), V. V. Barthold, N. Ya. Marr. Marr be
came the first (and so far the only) orientalist to be the di
rector of the library (he stayed in this office between 1924 
and 1930). Such prominent scholars as N. V. Pigulevskaya 
(between 1922 and 1928) and I. I. Ravrebe (from 1931 to 
1937) worked in the department before the war. Pigu
levskaya made the catalogue of Syriac manuscripts pre
served in the libraries of Leningrad [ 18], Ravrebe contin
ued Harkavi's work on Hebrew man.iscripts. 

During the war (1941-1945) the funds of the manu
script department were evacuated from Leningrad to Me
lekess (Ulyanovsk district). Despite all the efforts made by 
the librarians the conditions of the books' keeping were not 
always good because of constant changes of temperature 
and humidity. After the war the collection of Firkovitch 
was re-arranged by K. B. Starkova. In 1950-1958 
A. L. Troitskaya, who worked in the manuscript depart
ment, described the archives of the khans of Qoqand (19). 
Her successor was G. I. Kostygova, who resumed the pub
lication of the VostochnyT Sbornik ("Oriental Collection'', 
its first issue came out in 1926) and prepared the catalogue 
of Persian manuscripts (20). 

In the 1950s-1960s turkologist L. V. Dmitrieva, 
egyptologist V. I. Evgenova, coptologist A. I. Elanska
ya (21], arabist A. I. Mihaylova, indologist V. S. Vo
robyev-Desyatovsky, kurdologist M. B. Rudenko (22), 
mongolist E. N. Sankrityayana, specialist in Georgian 

studies R.R. Orbeli and arrnenologist K. N. Yuzbashyan 
were invited to catalogue the funds. At that time a number 
of survey articles on the funds and several new catalogues 
were published by them. Much has been done on the cata
logues of Arabic and Hebrew materials by V. V. Lebedev. 
He published the catalogue of Arabic documents and Ara
bic literary works wrinen in Hebrew script (23). 

In the 1990s K. S. Yahontov published two catalogues, 
one of Manchu and the other of Chinese manuscripts and 
xylographs in the Public Library (24). Scholar from Shri 
Lanka Handurukande helped to make the list of Indian 
manuscripts on palm-leaves. The catalogue of Samaritan 
documents was prepared by L. H. Vilsker who worked in 
the department of Asian and African literature (25), while 
the catalogue of Ethyopian manuscripts was compiled by 
V. M. Platonov (26). 

During the two hundred years of the existence of the 
Public Library not only several catalogues of manuscripts 
were prepared, but a number of facsimile-editions, a lot of 
monographs and articles were published as well [27). A 
few publications on Persian art do not include reproduc
tions of miniatures from the manuscript department. He
brew manuscripts often anract the attention of scholars, 
starting from the famous Bible of 1010, which became the 
base of the Bible's edition made by Kittel and Kahle [28). 
Up to now five issues of the "Oriental Collection" have ap
peared (29). The "Codicological Collection" dedicated to 
the study of Oriental bindings is expected soon. Oriental 
codicology is a new trend which began to develop after the 
institution of a specialised division within the manuscript 
department - a codicological laboratory provided with 
modern equipment (30). The department, which includes 
Russian, Slavonic, Greek, Western and Oriental funds, 
provides a unique opportunity for comparative codicologi
cal studies. Collected and preserved by several generations 
of scholars, librarians, missionaries and officials, manu
script treasures of the National Library of Russia have be
come a part of the Russian culture and history. 
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0. B. Fro/ova 

SOME NOTES ON THE ARABIC MANUSCRIPTS AND COLLECTIONS 
IN THE LIBRARY OF THE ORIENTAL FACULTY 

OF THE ST. PETERSBURG UNIVERSITY 

From the very foundation of the St. Petersburg University 
in 1819, before the establishment of the Oriental faculty 
here, the Arabic language was among disciplines taught at 
the University. It is from that time that Arabic manuscripts 
began to come into the University Library. Initially, they 
were not numerous. In 1845 they numbered only four cop
ies (Nos. 28, 30, 31, 32) •, including some works which 
were important for educational purposes: 

1. a work on Arabic grammar - a commentary on the 
famous Unmudhaj (call number 31 e ); 

2. a work on logic, Adiib al-Munii;eara, by the Turkish 
encyclopedist Tashkupri-zada (call number 32a); 

3. a theological work, Al-lfizb al-A';eam wa al-Wird al
AJk.hiim, by 'Ali al-Qari', a native of Herat (call 
number 28a); 

4. Hayiit al-lfayawiin by al-Dimiri (call number 3 lc); 
5. a work on rhetoric dealing, in particular, with meta

phor (call number 31 f). 

Another two Arabic MSS came into the library in 1846, 
but the main part of the manuscript fund of the Oriental 
faculty began to form only after the establishment of the 
faculty when the University of Kazan and the Odessa 
Richelieu Lycee transmitted to St. Petersburg a large col
lection of Oriental MSS with many Arabic ones in it. The 
collection which came from Kazan was the largest one. It is 
not surprising, as at that time the Kazan University was the 
centre of teaching Oriental languages, primarily the lan
guages of Muslim peoples. The transmission of the manu
scripts took place thanks to helpful support by M. N. Mu
sin-Pushkin, a representative of the glorious Russian fam
ily. As to the establishment of the Oriental languages fac
ulty (now the Oriental faculty) at the St. Petersburg Uni
versity, it was connected with the closing of the related 
faculties in Kazan and Odessa. 

Among the collections of Oriental manuscripts which 
came into the Oriental faculty library was a collection of 
A. K. Kazem-Bek (1802-1870). He was born in Derbent 

(Dagestan). After his father's moving to Astrakhan in 1821 
he had made acquaintance of some Christian missionaries 
from Scotland and under their influence adopted Christian
ity. Afterwards A. K. Kazem-Bek taught Arabic, Persian 
and Turkish at the Kazan and St. Petersburg Universities. 
He was the first Dean of the Oriental languages faculty of 
the St. Petersburg University. It is interesting that the great 
Russian writer, Lev Tolstoy, studied Turkish and Arabic 
under his guidance when at the Kazan University. After 
Kazem-Bek's death, in 1871, the St. Petersburg University 
bought many manuscripts from his collection. 

A major part of these MSS was dedicated to Islam. As 
to their owner, Professor I. N. Berezin wrote about him: "in 
Western Europe there was no such a connoisseur of Islam 
and Muslim law as Professor Kazem-Bek". He also called 
him the patriarch of Russian Orientalistics [I]. I. N. Berezin 
noted: "The name of Kazem-Bek will be pronounced re
spectfully till Oriental studies be continued, and these 
studies will never end" [2]. 

Most of the manuscripts from Kazem-Bek's collection 
are works on Muslim theology and law. The principal study 
by Kazem-Bek, entitled Mukhta~ar a/-Wiqiiya, was dedi
cated to the Muslim law as well. Among the Arabic MSS 
from Kazem-Bek's collection there are some works of lit
erature and folklore, e. g. a folk tale about the legendary 
hero of the Arab-Byzantine wars, Sayyid al-Banal (call 
number 599) [3]. This tale, being a part of the Arabic folk 
novel about Fa\ima Dhat al-Himma, is most popular among 
the Turkic speaking Muslim peoples. It draws special at
tention because it gives a peculiar Muslim woman's image. 
This image seems to be a kind of social-psychological 
paradox, as the woman appears here as a hero, a warrior
defender of her people, but not a modest resident of the 
IJaram. 

The Kazem-Bek's collection also comprises some 
works dedicated to the actual political and historical prob
lems of his lifetime. These works lay at the basis of his stu
dies on Shi'i dogmatics and the Sabi movement in Persia. 

• Numbers in brackets correspond to the call numbers indicated in the Catalogue which was published in Sankt-Peterburgskoe vos
tokovedenie in 1995. 
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Another important collection which came into the Ori
ental faculty was the collection of Arabic manuscripts be
longed to Professor of the St. Petersburg University Shaykh 
Tan\awi (1810-1861), a native of Egypt. His life and 
works had been described in a famous book by 
I. Yu. Krachkovsky (1883-1951) (4]. Shaykh Tan\awi 
was a scholar of wide interests. The manuscripts from his 
collection prove it. Among them one can find extremely 
rare works on the Egyptian dialect. One of these is the 
unique vocabulary of the dialect by Yiisuf al-Maghribi, 
entitled Daf' a/-f!fr 'an Ka/am Ahl Mi!fr. The copy repre
sents the autograph compiled at the beginning of the l 7th 
century (call number 778). This work by Yiisuf al-Maghribi 
was studied by I. Yu. Krachkovsky, V. I. Belyaev (1902-
1976), and, under the guidance of the latter, by an Egyptian 
scholar 'Abd al-Salam 'Awwad [5]. Not long ago it was 
also studied by N. A. Gaynullin, a post-graduate of the Ori
ental faculty. 

The vocabulary contains one anecdote which seems to 
confirm the importance of folklore materials for Oriental 
studies, since it demonstrates the attitude of the Muslim to 
their religion, as well as their deep belief in its main dogma 
and prescriptions. As a rule, these anecdotes are full of folk 
humour and mockery at excessive piety and quoting of the 
Qur'an in quite inappropriate situations. Such anecdotes are 
very popular among the Muslim peoples even today. 

Yiisuf al-Maghribi's anecdote runs as follows: 
"A very funny story happened to me. [Once] we were 

reading a story in which it was said that one man, when re
ceiving his guest, offered him a chicken, provided he would 
eat nothing without citing the Qur'an in support of his ac
tion. The guest took [the chicken's] chest, saying: "We shall 
strip away all rancour that is in their breasts" (7, 43) *. Af
ter that he took [the chicken's] wing and said: "No bird 
flying with its wings" (6, 38). My friend noted, turning to 
me: "What would he say if he wanted to eat a sauce?". I an
swered at once: "And it is said: Who is enchanter?" (35, 
27). And it was in our youth and without ceremonies" 
(fol. 55). 

That is the anecdote dating from the early l 7th cen
tury. But it is still current among the Arabs nowadays. In 
Jordan, for instance, the story is told as follows: 

"Three men decided to eat a chicken and had agreed 
that each of them, before eating, should cite an appropriate 
verse from the Qur'an. The first one, after having eaten [the 
chicken's] legs, said: "And one leg will be joined with an 
another" (75, 29). The second, after having eaten [the 
chicken's] neck, said: 'The freeing (the neck) of a slave" 
(90, 13) while the third could recall nothing. After that they 
put aside what remained of the chicken and went to bed. 
The third [man], being hungry, could not fall asleep for a 
long time. Finally he ate what had remained of the chicken 
and only after that fell asleep. In the morning his friends 
saw nothing but the chicken's bones. The third [man] con
fessed that it was he who had eaten [the chicken]. Then the 
first two [men] asked him whether he had cited an appro
priate verse [while eating the chicken]. "Yes", he answered 
and quoted [the following]: "Then the visitation from thy 
Lord visited it, while they were sleeping (68, 19) and made 
them like green blades devoured" ( 105, 5). 

It is worth noting that among the MSS of the Oriental 

faculty, which formerly belonged to the collection of 
Shaykh Tan\awi, there is one written in archaic Maghrib 
script. The MSS written in this script are very rare in Euro
pean depositories. The manuscript comprises some works 
on Sufism. Among them there is a treatise titled Kitab al
Durar al-Manthiira Ji Zubad al-'Ulum al-Mashura (call 
number 757a) by Egyptian $iifi 'Abd al-Wahhab al
Sha'rani, studied by Professor of the St. Petersburg Uni
versity A. E. Schmidt (1871-1939) [6]. The MS contain
ing the above-mentioned writing by 'Abd al-Wahhab in
cludes two other unique $iifi works by 'Abd al-RaJ:iman al
Yamani - lfujjat al-Sa'ada and 'Ayn al-lfaqfqa (call 
numbers 757k and 757i). 

Among the manuscripts from the Tan\awi's collection 
one can find also rather rare works or copies. One of them 
represents an excellently exercised and most complete copy 
of a writing by Ibn 'Arabi (call number 6851). There is also 
a work by Mu~an1mad Badr al-Din al-Shurunbabili, who is 
quite unknown in the Western world. It is dedicated to the 
conception of walJdat al-wujiid ("unity of existence" or 
"unity of being") [7]. One MS could also be of some inter
est for scholars. I mean a treatise by the same author deal
ing with the problems of faith and miracle - Bulghat al
Sa/amafi al-Iman bi a/-Karama (call number 685x). 

The Tan\awi's collection also includes his own works 
written in Arabic. Among them there are some verse com
posed after the patterns of folk poetry: 

ad-dahru kulluh 'ibar li-l'aqil il-fakkar 
bukmum 'alayna wi sh~!a!na buriir wi-bbar 
~abrun 'ala dahrina lammen yikiin ghaddar 
halbatta ma y~\alib wi-t'iid lammetna 
wyigii-1-babayib yihniina wi nimla-d-dar [8]. 

[Translation]: 

There are edifications in fate for [those] who think and 
are intelligent. 

The sentence [of fate was imposed on) us after lands 
and seas had separated us. 

Be patient with [your) fate [even) when it is 
treacherous! 

It may be [that) it will change [its attitude to us), 
our friends will come back then, 

Those whom we love will come and make us happy, 
and we shall fill [our] home with joy. 

It is interesting that Shaykh Tan\awi was the author of 
a number of odes and elegies written by him in honour of 
some members of the Russian Royal Family of the Roma
novs. The MSS of these works by him are preserved in the 
same collection of the Oriental faculty. 

A number of MSS from another collection, of 
A. 0. Mukhlinsky (1808-1877), are also kept there. These 
MSS which comprise some works dealing with Arabic lit
erature, folklore and religion are of much importance. 
Some of them may be considered as very rare and special. 
One could mention first of all the MS which contains a 
translation of the Qur'an into Byelorussian-Polish. The 
word-for-word translation of the Arabic text goes together 
with commentaries on it (9]. 

This translation of the Qur'an originates from the 
Lithuanian Tatars living on the borders of Byelorussia, 

•Translations of the Qur'an according to A. J. Arberry. The Koran Interpreted. 2 vols. (London- New York, 1955). 
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Fig. 2 
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Lithuania, and Poland. A. 0. Mukhlinsky was interested in 
the literary monuments written in their milieu and could 
acquire the MSS, as he was a native of Poland. He had 
graduated from one of the Polish gymnasiums and the 
Vilno (now Vilnyus) University. These works are very im
portant both for the studying of Slavonic literature and 
more profound understanding of the literary and cultural 
connections of this region peoples. These literary monu
ments seem to assume much more importance if we take 
into account that a great number of them had been lost 
during the World War II. The biggest depository of them, a 
collection of L. Krichinsky in Poland, was destroyed during 
a bombing of Warsaw while its owner had been executed 
by shooting in the war period [I 0). 

Among the MSS of Muchlinsky's collection, which are 
preserved in the library of the Oriental faculty, there are 
those dedicated to the Catholic dogma and to the Druze 
faith. One manuscript includes a collection of Egyptian folk 
songs of the first three decades of the last century [ 11 ]. It 
was known that one of the folk songs influenced a piece of 
work by the great Russian poet A. S. Pushkin. The original 
text of the very song is now available due to this MS [ 12). 

Among the MSS from the collection of Mukhlinsky 
one can find: a number of poetic works by 'Abd al-Ghanl 
al-Nablusl (the early l 7th century), some of them written in 
a very special way of "figure verses" [ 13]; the famous 
Diwan by lbn al-Fari<:J known under the name of the 
"Arabic Sultan of Lovers [for God]" (call numbers 787, 
874 ); the verse by al-~aftl, a nineteenth century Egyptian 
poet who is only slightly known to scholars (call num
ber 892). 

There is another collection of Arabic MSS in the Orien
tal faculty library, previously belonged to A. A. Romaske
vich (I 885-1942), a great enthusiast of collecting and 
studying of Oriental MSS. Romaskevich's collection com
prises MSS on alchemy (a treatise by Ibn Bashrun entitled 
Kitab Sirr al-Kima - call number I I 92d), astronomy, 
medicine (a work by Hippocrates) and philosophy. One 
work from his collection is dedicated to the legendary his
tory of Caliph Khalid ibn Yazld and of a monk Maryanis -
Qi~~at Khalid ibn Yazid ma'a Maryanis al-Rahib (call 
numbers l l 92c, l l 92h). It should be noted that A. A. Ro
maskevitch was a great connoisseur of Oriental MSS. He 
had a particular love for them and worked much at his col
lection of MSS. 

Many most prominent scholars took part in collecting 
of Arabic MSS which later came into the library of the Ori
ental faculty of the St. Petersburg University. Among them 
were I. Yu. Krachkovsky, N. I. Veselovsky, V. F. Girgas, 
M. T. Navrotsky and V. A. Zhukovsky. Many other people 

were also involved in this process: a student Plakhov, who 
brought some MSS from the Kirghiz steppes; a merchant 
Suleyman Bumayev, who presented to the Oriental faculty 
some MSS of the works by Ibn Sina, e. g. Kitab al-Shifti' fl 
a/-Min{aq (call number 62), and by al-Qalqashandi (a 
fragment of al-lnsha') which is of much importance for the 
history of Russia, etc. 

Many MSS from the Oriental faculty were described 
and studied by Professor V. I. Belyaev who was the author 
of a special article on the subject [ 14]. It should be noted 
that indices of the Arabic MSS had been published earlier 
by V. R. Rozen and C. G. Salemann [15]. MSS from the 
Oriental faculty collection were intensively studied by such 
eminent scholars as V. G. Tiesenhausen and V. V. Bar
thold, and by many others. But it was I. Yu. Krachkovsky 
who had contributed greatly to these studies. He published 
many works dealing with Arabic MSS and with the writ
ings they contain. Being a great expert in them, 
I. Yu. Krachkovsky, as early as 1943, wrote his famous 
work "Nad arabskimi rukopisiami" ("At Arabic Manu
scripts") which was published shortly afterwards (Mos
cow-Leningrad, 1945). This book introduced to scholars 
many valuable and rare Arabic MSS which he came across 
during his long journey to Syria and Egypt in 1908-1910. 
One can mention another prominent expert in Arabic 
manuscripts, A. B. Khalidov, who, in particular, studied 
MSS from the Oriental faculty library and published the re
sults of his studies in a special book [ 16]. 

It is worth noting that the presence of Arabic MSS in 
the library is of much importance for pedagogical purposes 
as well, as it permits to offer some special courses and 
seminars to the students. One of them is named "The De
scription of Arabic Manuscripts". First it had been intro
duced by the late Professor V. I. Belyaev and after his death 
was continued by Professor A. B. Khalidov. 

The collection of the Arabic MSS which is preserved in 
the library of the Oriental faculty of the St. Peters burg Uni
versity, apart from its great scholarly value, also testifies to 
the fact that the Arabs contributed immensely to the world 
culture heritage. According to one of the experts' opinion, 
"the results of the Arab scholars' literary activities are re
flected in the enormous amount of works (about some hun
dred thousand) and manuscripts (not less than 5 million) 
which were current... These figures are so imposing that 
only the printed book epoch presents comparable materi
als" [17). 

The Oriental faculty collection, though not very nu
merous, is of some special value, as it makes students be 
interested in the Arabic cultural heritage and be proud of 
the speciality they have chosen. 
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A. G. Sazykin 

THE COLLECTION OF MONGOLIAN MANUSCRIPTS 
AND XYLOGRAPHS IN THE ETHNOLOGICAL MUSEUM 

OF THE REPUBLIC OF TUY A IN KYZYL 

The collection of the Tuva Republic Ethnological Museum 
includes 938 Mongolian manuscripts and xylographs [!]. 
By the type of script this collection can be divided into two 
parts, the Oirat and the Mongolian. 

The Oirat part is represented by only eight manuscripts 
written in the Zaya-pandita "clear script". Most of these Oi
rat manuscripts are of a comparatively late date - not ear
lier than the beginning of the l 9th century. Only one of 
them (M-659/834) titled Blaman yurban baqsi birman yur
ban nas11/11 kuuken, which contains a record of one of the 
epic narratives about Chingis-khan [2]. can be dated to the 
l 8th century. 

In the Oirat part of the collection there is also a collec
tion of maxims ascribed to Chingis-khan, which is titled 
Oyouni liilkiiiir kemekzi sudur (M-658). Four manuscripts 
written in "clear script" are Buddhist treatises, including 
canonical X11111qt11 ol=oi dabxurlaqsan kemeku yeke ko/goni 
s11d11r (M-776) [3] in the Oirat Zaya-pandita translation; a 
collection of spells (dhiiral}is) Ekeyin =iirken tarni (M-835); 
a collection of works including a prayer of repentance and 
Buddhist precept in verse titled Man~vin tayi/buur (M-572) 
and finally a small didactic narrative GetUlgeqCi Pa
dambayin =okoqsan =iirzikiyin a/tan erikin kemeku fostir 
(M-280). 

Two Oirat manuscripts can be classified as books on 
fortune-telling. One of them Man=u5riy menggevin toli is a 
manual of astrology (M-884). the other - Sa=ayayin ke/eni 
s11d11r (M-657) - deals with omens. 

The Mongolian part of the collection including 930 
items can be divided into two parts: printed books (most of 
them xylographs) and manuscripts. Printed books may be 
subdivided. according to their origin. into Peking and 
Buryat xylographs and modem metaltype printed books. 

There are only 23 Peking xylographs in the collection. 
Almost all these are taken into account in the well-known 
work by W. Heissig [4]. Among them are: an edition of 
"Geser-khan epic" (M-621) [5]. Subhii~ita (M-130) [6]. and 
"The Hundred Thousand Songs ofMilarasba" (M-140) [7]. 

Some of the numerous Peking editions of the Buddhist 
canonical texts are represented. such as A/tan gereltzi 
(M-624. M-744) [8]: (M-141. M-915) [9]; (M-131) [10]. 
Pancarak~a (M-622. M-745) [I I]; (M-135/936) [12]. 
l'ligcr-1111 da/ai (M-139) [ 13]. 

There are also some treatises on medicine block
printed in Peking - Dorben undusun (M-137, M-625, 
M-626) [14] and Lhan-thabs (M-746) [15]. 

Among the well-known Peking editions of the collec
tion there is one neither described in the work by Heissig 
nor mentioned in any catalogues of Mongolian manuscripts 
and block-printed books. It contains a treatise from Ganjur 
titled in Mongolian (fol. I) - Naiman jayu-tu sudur 
orosiba and in Tibetan - Mdo-sde brgyad brgya-pa 
bzhugs-so. On folio 2b there is another Mongolian title of 
the work: Qutuy-tu do/oyan tegunCi/en iregsed-un erten-u 
irziger-un de/gerenggui ilyal nere/U yeke kolgen sudur 
(M-1) [16]. 

One Peking edition of this treatise was known before. 
According to Heissig, it appeared in 1736-173 7 [17]. 
But unlike the previously known xylograph contain
ing I 06 printed folios with no colophon by a Mongolian 
translator, the recently discovered book has I 0 I folios and 
a versified colophon, where its translator - Mani badr-a 
sagar-a (Mai:iibhadrasagara) and its editor - Bilig-iin dalai 
of Urat are mentioned, as well as its exact date -
1723 [18]. 

The Mongolian part of the collection also includes 50 
Buryat xylographs representing 44 editions of the second 
halfof the l 9th---early 20th century. 

Among the known and most fonnidable in volume 
Buryat xylographs we can mention comments on Cayan 
lingqus-un bay/ay-a (M-105) [19], Koke qoyolai-tu saran 
kokzige neretzi sibayun-u tuyuji (M-10 I, M-767) [20], 
Coyijid dagini-yin tuyuji (M-96, M-661) [21]. treatises 
from the Ganjur [22] and the Danjur [23], works of non
canonical Buddhist literature: Lam-rim chen-mo by 
bTsong-kha-pa (M-116) and a commentary on this work -
Bodhi mor-un jerge-dzir angqan-a oyun sudulqu (M-660), 
an illustra~ed edition of hymns Ariy-a-ba/o-a Noyoyan 
Dara eke Cayan Dara eke maytayal (M-97), a sennon by 
Padma Sambhava against wine-drinking (M-664) [24], the 
history of Buddhism in Mongolia - Degedu fosin erdeni 
ber Mongvol oron-i tzigegii/ugsen uy-i ujegiilzigsen 
(M-106) [25]. two grammar-books of the Mongolian lan
guage [26]. The rest are small. containing only several fo
lios. block printed booklets with Buddhist prayers, sennons 
and Mongolian primary textbooks. 
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Even among this modest number of Buryat xy
lographs (27) it turned possible to discover several editions 
represented neither in St. Petersburg nor in any other col
lections of Mongolian manuscripts and block-printed 
books. Most of these books only increase the number of the 
earlier known Buryat editions of certain works, like, for ex
ample, xylograph M-142: ltegel yabuyulqu-yin yosun, pub
lished in 1877 by uba~i Lubsan Badma (28], xylograph 
M-121: Degedii nom sanayulqu mdngke busu-yin nertii, or 
xylograph M-733: Amuyulang-tu Sukavadi-yin oron-dur 
tdrdl-i bariyCi iriiger degedii oron-u qayalyan-i negegci. 

There is, however, one xylograph in the Tuva Museum 
collection containing a number of treatises on the use of 
keeping Buddhist oaths, which we never happened to see 
before. This book (M-143) has no general title. It con
tains abstracts from the medical work lhan-thabs, from 
Subha!fila by Sakya-pandita and from the epistles of two 
saint Buddhist lamas (29). Doubtless interesting is one 
block-printed illustrated Mongolian primary textbook 
(M-470) which is missing, as far as I know, in other manu
script collections. 

Beside xylographs the Museum collection has two 
Buryat editions printed in the modem way. Both are miss
ing in all other collections of Mongolian manuscripts and 
xylographs known to us. One of them, Ecege eke-yin aCi 
qariyulqu yosun (M-682), is a translation from Tibetan 
by Buryat gelun Choijin (30], the other - canonical 
Qutuytu vajir-iyar oytoluyCi ner-e-tii yeke kolgen sudur 
(M-435) (31 ]. 

Neither of the two editions provide any information on 
the time and place of their origin. It is possible to suggest, 
nevertheless, that both were printed in the Atsagad datsan 
(monastery), where at the beginning of this century "a 
European-standard typography with movable letters was set 
up" (32). 

As we see, the Mongolian fund of the Tuva Museum 
includes 75 printed books. The remaining 855 items are 
manuscripts. Usually the abundance of manuscripts in any 
Mongolian fund definitely speaks in its favour, because the 
original examples of Mongolian literature - fiction, works 
on history, Mongolian versions of Jndo-Tibetan fairy-tales 
and legends, translations of Chinese novels - all these 
genres continued in manuscript tradition rather than in 
printed books. 

At the same time we must admit that in the Mongolian 
fund of the Museum there is not much to add to what we 
already know about Mongolian literature. It could be ex
plained by the fact that the Tuva Museum collection origi
nated not from a persistent quest of rare or valuable literary 
sources, as in the case of the collections of the Oriental 
faculty of the St. Petersburg University and of the early 
collections of the Mongol manuscripts and xylographs of 
the Manuscripts Fund of the St. Petersburg Branch of the 
Institute of Oriental Studies. 

The main part of the Mongolian collection (as well as 
of all other collections of the Museum manuscripts fund) 
was formed by manuscripts from the Buddhist monasteries 
of Tuva. Several private libraries included into the collec
tion were, as a rule, rather small; these contained mainly 
manuscripts dealing with the rites and daily activities of 
Lamaists. Some books came as gifts or were acquired from 
private owners. The origin of some of them is quite special. 
For example, in a note added to one of the manuscripts of 
"Comments on the Use of Diamond Sutra" (M-275) it is 

mentioned that "the book was donated by Kyrgoche Kek
oola on April 20, I 97 I. He found it in the Kurgurtuk cave, 
the site of Uzuk-chyl, by the Kargy river". 

The sources, from which the collection was formed, 
determined its contents. Most of the manuscripts are either 
manuals of Buddhist rites, Buddhist moral treatises 
or books dealing with daily economic and household 
activities. 

So far there are no traces of any chronicles or at least 
genealogical records. No records relating to administrative 
or legal practice are present. Translations from Chinese are 
represented by separate chapters of the novel about monk 
Tsi-gun (M-628). Its Mongolian version was very popular 
and this work is already well-known to Oriental schol
ars [33). 

Records of the Mongolian epic and folklore also do not 
contain anything new. Besides the Oirat version of one of 
the legends about Chingis-khan mentioned above, this sec
tion includes a manuscript of one of the chapters of the 
"Geser-khan epic" (M-729) and sixteen manuscripts of the 
didactic work Oyun-u tiilkegiir ("The Key of Reason") (34). 

The section of Tibeto-Mongolian narrative literature is 
also comparatively small, moreover that most of the manu
scripts contain works well-known by other copies, in large 
numbers present in many manuscript collections of the 
world. Among these are Subha!fita (M-133, M-527), 
"Comments on the Drop of Nectar Nourishing People" 
(M-535), "The Story of Gesne-khan" (M-132), 'The Story 
of Choijid-dakini" (M-94, M-95, M-301), 'The Story of 
Green Tara-eke" (M-65) and "The Story of White Tara
eke" (M-67, M-333). There are also several manuscripts of 
a later (including 22 chapters) Mongolian version of 
"Comments on the Use of Diamond Sutra" (M-147, M-44=!, 
M-758) [35). 

Of the original Mongol literary compositions "The 
Story ofNaranu-Gerel" (M-506, M-629) and "The Story of 
Giisii-lama" (M-89) are present in the collection, the last 
one - the only known manuscript besides those belonging 
to the St. Petersburg Branch of the Institute of Oriental 
Studies collection [36). There is also the gnomic tale 
Cayasun Sibayun by Mongolian poet Ravjai (M-261, 
M-385). Well-represented are various "shaman" texts on 
rites and rituals (55 items). 

It covers practically the whole range of subjects distin
guished and classified by N. N. Poppe when describing 
similar manuscripts preserved in the St. Petersburg Branch 
of the Institute of Oriental Studies [3 7). 

Among the specific features of this collection is the 
abundance of manuscripts relating to the cult of lands and 
mountains, among them the mountains of the Altai range 
(M-174, M-305, M-308, M-639) and of Tannu (M-229, 
M-239, M-586, M-610, M-821 ). At the same time works 
describing the ritual of evoking the spirits of the dead [38], 
so widespread among the Buryat Shamans [39], are not rep
resented at al I. 

Another interesting feature is that in the Tuva collec
tion we managed to find only one manuscript describing 
rites connected with cattle-breeding: Aliba mal-un dalaly-a 
sudur (M-198), while works on hunting rituals are repre
sented by thirteen manuscripts dealing with the ritual of 
consecrating fowling bags - Tatifuy-a takiqu sudur 
(M-191, M-234, M-336, M-569, M-808), burning incense 
to the hunter's gun - Buu-yin sang-un sudur (M-190) [40], 
prayers to Manahan-tengri, the lord of wild beasts and the 
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patron of hunting - Manaqan lngri-yin sang-un sudur 
(M-227, M-247, M-248, M-334, M-531, M-581) [41 ]. 

Even more extensive is the section of Buddhist cult and 
ritual literature. It includes such well-known Buddhist ritual 
textbooks as Bar-do 1hos-gros ("The Book of the Dead"), 
represented by numerous manuscripts, as well as by 
printed versions (M-215, M-221, M-481, M-747, M-763, 
M-778) [42], "The Rites of the Worship of the Seven 
Buddhas" (M-85, M-748) [43], and a dozen more books of 
the same kind. Especially numerous are records of prayers, 
hymns, spells, etc. used in Buddhist ritual practice. There 
are about 170 similar short texts in the Mongolian fund of 
the Tuva Museum. 

Like in the previous case, it should be mentioned that, 
while some compositions are represented by a large number 
of manuscripts, the whole repertoire of this part of the col
lection is rather limited. Thus half of the 84 manuscripts 
with Buddhist prayers contain liege/ [44], "the first door 
leading to Buddhism", as it is defined by Buddhist preach
ers. Eight manuscripts contain prayer Yum ciing-iin quriy
angyui [45], and six manuscripts - Arban burqan-11 lang
garay (M-4, M-150, M-570, M-616, M-617, M-656). 

This specific feature becomes even more evident when 
we survey the manuscripts of Buddhist hymns (maytaya/), 
where of forty six manuscripts fifteen include "Hymn 
to All Buddhas" [46], twelve - "Hymn to Boddhisattva 
Mafijusri" [47] and eleven - "Hymn to White Tara
eke" [48]. 

Among the books of spells (33 manuscripts) most con
tain abstracts from gZungs-bsdus - a collection of spells 
many times published in Peking [49]. Of the great number 
of spells, which became a part of the literary heritage of the 
peoples of Central Asia, and which they considered to be an 
effective remedy from all kinds of evil, we most often come 
across spells against malicious slander - Qara kele ama-yi 
amurliyuluyCi larni (M-60, M-195, M-452) [50], spells 
striking the enemy - Yeke kiiciilii a/Ian q11yay (M-20, M-
173, M-364, M-484, M-602, M-683) [51], and spells pro
tecting cattle from diseases - Rimanda lerigiilen morin-u 
jiryuyanjiiil (M-226, M-240, M-243, M-564, M-824) [52]. 

Canonical Buddhist literature in the Tuva manuscript 
collection is represented by voluminous copies of well
known Peking xylograph editions of O!iger-iin da/ai 
(M-755) [53] and Thar-pa chen-po (M-81) [54]. There is, 
however, a manuscript containing the text of Thar-pa chen
po translated by Altan-Gerel-ubasi, which is rare and never 
been published in Peking (M-777) [55]. 

The rest are short canonical compositions in large 
numbers present in all Mongolian manuscript collections. 
Of the texts included into Ganj11r most numerous are Bilig 
baramid (14 copies) [56], VCir-iyar oytaluyci (I I cop
ies) [57], Cayan .\:ikiirlei ( 11 copies) [58], and Bodisadova
yin unal namancilal (10 copies) [59). 

Non-canonical dogmatic Buddhist literature and com
mentaries are represented only by several manuscripts, 
among them lam-rim chen-mo (M-136) and comments on 
it (M-652), a copy of an Urga xylograph describing the 
Buddhist paradise (M-765) [60), as well as several manu
scripts commenting on the formula "6m ma-r:ii pad-me 
hum" (Mongolian spelling of the Sanskrit formula) (M-289, 
M-471, M-491, M-918). 

Works on Buddhist ethics and didactic literature are 
represented much better. There are works already known 
by St. Petersburg collections, like Kiimiin-ii nom surtayal 

bayarlan quramlayci kemekii (M-654, M-734, M-916) - a 
didactic work (s11rya/) written in 1830 by Alasan lharamba 
Agvang Dandar, or didactic work composed in the genre of 
a conversation between an old man and a youth: Ebiigen 
jalayu qoyar iigiileldiigsen iigen-ii tobCi (M-906). There 
are also sermons by Padma Sambhava composed in the 
form of siislra: Boyda Pa-damba blam-a-yin jokiyaysan 
a/Ian erike nerelii Jiastir (M-152, M-877) and his sermon on 
the evil of drunkenness - Arikin-u namtar nomlaysan 
Sasilar(M-90, M-91, M-92, M-93, M-145) [61]. 

Among the didactic works not represented in the 
St. Petersburg collections is one more sermon by Padma 
Sambhava: Badma Sambau-a baysi ber Bs6ng-s11dubCing 
qayan-u nomlaysan .\:asitar (M-326, M-390, M-501, 
M-588, M-699) and two treatises on the influence of one's 
action on his future incarnations: Tngri-yin kobegiin iiile-yi 
biiliigegCi ber qoyilu amitan-u uqayan-u qarangyui-yi ar
ilyan negegci nerelii sudur (M-416, M-487, M-749, M-856, 
M-898) and Ariyun oron-du kodolkii ary-a-yi sudur 
(M-206, M-592, M-761 ). 

Some other sermons present in the Tuva collection, like 
Turban erdeni-yin suryayuli nerelii s11dur (M-41, M-852, 
M-860, M-933), lobon-midjid-dorji-yin suryal (M-509, 
M-879), lisieati qayan-11 suryayuli (M-51 ), are also miss
ing in St. Petersburg. In Tuva the only known record, the 
sermon on the evil of tobacco-smoking by RJe-bcun dam
pa Khutukhtu of Urga, is preserved (M-325) [62]. 

The genre of epistles-prophecies of Buddhist saint 
(lama), which became especially popular among the Mon
gol peoples in the late l 9th--early 20th centuries [ 63 ], is 
represented in the Tuva collection by 28 items. Prophecies 
of this kind were usually circulated in manuscript form 
[64), block-prints are very rare. In the Tuva collection there 
is one copy of the printed book titled Dalai blam-a Tal
sangfamso-yin ayiladuysan lujung (M-504), printed in 
Mongolia in 1922 [65]. It contains one of the epistles of the 
seventh Dalai-lama ( 1708-1757). 

It should be noted that this is the only sample of an 
epistle by the head of the Tibetan Church found in the col
lection. There are also several copies of prophecies by 
!Cang-skya Khutukhtu of Peking - langjiy-a quluytu-yin 
larqaysan jarliy (M-279, M-400, M-401, M-584, M-823, 
M-854, M-866). Other manuscripts contain prophecies by 
RJe-bcun dam-pa Khutukhtu of Urga [66]. 

Hagiographic literature is represented by only two 
manuscripts. One of these (M-743) is the life of Padma 
Sambhava [67), the other (M-756) - the life of NeyiJi
toyin [68). 

Buddhist cosmological literature is represented by three 
manuscripts of Ciqula kereglegci (M-82, M-237, M-711) 
and by two copies of Byarong Ka-s6r s11buryan-11 tuyuji 
(M-71, M-739) - a description of Buddhist holy places. 

One of the special features of the Mongolian manu
script fund of the Tuva Museum is the considerable amount 
of various reference-books, including books on astrology 
and fortune-telling, textbooks on philology and medicine, 
which make up almost a half of the whole fund. 

The largest section is "Astrology. Fortune-telling. 
Omens". It includes 290 items. To the same kind of litera
ture belong calendars (8 manuscripts), which usually con
tain astrological data, and instructions on composing calen
dars. This section includes only manuscripts, even such a 
popular astrological reference-book as Eldeb kereg-tii qas 
qayureay known in many Peking editions [69] is present 
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there only in manuscript form (M-653, M-772, M-773, 
M-775, M-864, M-873). Of the astrological treatises the 
most popular were those dealing with the influence of solar 
and lunar eclipses on human fortune, for example, Nara 
sara baraydaqu-yi ujekii sudur (M-23. M-413), and Nara 
sara iikiikii-yin iir-e-yi iijegiilkii sudur (M-44, M-277, 
M-411, M-414, M-872, M-929), or describing the position 
of stars and planets - Doloyan yaruy-un sudur (M-415, 
M-448, M-528, M-545, M-829, M-919, M-920). There are 
many books containing lists of lucky and unlucky days, 
months and years (70]. 

Books on fortune-telling describe its different forms: 
divination by ram's shoulder-blades - Da/ua-[n]u td/ge
yin sudur (M-47, M-709), by black and white stones -
Cilayun belgedekii (M-909), Siluyun-u td/ge (M-483), by 
beads - Dar-a eke-yin egiiden-ece eriken-ii tdlge (M-48, 
M-327) and by lots - Lhamo-yin (Coytu Okin lngri-yin) 
foo yeke kolgen sudur (M-341, M-393, M-442, M-492, 
M-539, M-549, M-674, M-688, M-706), fortune-telling by 
means of five coins - Ariy-a-balo-yin tabun joyos-un 
td/ge-yin sudur (M-740) and nine coins - Yisiin joyos-un 
merige-yi /us /us orsiyulbai (M-177), by the six syllables of 
the "6m ma-r:ii pad-me hum" formula - Mani-yin tolge 
sudur (M-9, M-178, M-179, M-373, M-486, M-926) and by 
the eight combinations (kulil) - Naiman kiilil-iin iijel-iin 
sudur [71). 

There are many manuscripts explaining various omens. 
The most popular way of divination was by croaking of 
crows and magpies: Keriy-e fayajayai-yin kelen medekii 
sudur [72), by birds' flight and dogs' barking (M-339), by 
the trembling of human body's parts: Bey-e tataqu-yi ujekii 
sudur (M-358, M-379, M-812). 

There are also dream-books: leguden-ii sayin mayu-yi 
ujekii sudur (M-161, M-170, M-251, M-270, M-412), Yeke 
mergenjegiiden tayilbur (M-412, M-447, M-718) [73) and 
lists of evil omens: Nayan nige mayu iru-a iijekii sudur 
(M-236, M-237, M-498, M-701, M-702, M-784, M-838). 

All these astrological and fortune-telling books deal 
with a variety of subjects. First of all, it is one's destiny in 
the present rebirth and in the future reincarnations - there 
is a whole series of texts dealing with the fortunes of the 
dead: Erdeni-lii a/tan saba [74). Most of the manuscripts, 
however, consider the problems connected with the every
day life of nomadic cattle-breeder. 

There are reference-books explaining how to distin
guish various sorts of soil and water: I'ajar-yin sinji sudur 
(M-80, M-320, M-372, M-496, M-717, M-862), divination 
about lost property and cattle: Adayusun ma/ ed tavar jo
baysan iijekii sudur (Tabun daginis-un mergen sayin iijel-

iin sudur) [75], on the days appropriate for wooing and 
marriage: Beriyin iijel (M-253, M-837, M-848). 

Other questions considered in the fortune-telling books 
are lucky and unlucky days for travelling (M-18), for 
shearing and castrating cattle - Mai imnekii jasaqu-yi 
iijekii sudur (M-296, M-465), trimming child's hair - Osiin 
abqu-yin ediir iijekii sudur (M-155, M-156, M-497), 
trade - Qudaldu qudalduqui ediir inu (M-849) and many 
other aspects of life. 

The section "Philology" is comparatively small and 
rather monotonous. It includes mainly Mongolian primary 
textbooks (60 items). There is just one manuscript with the 
ali-gali alphabet invented in 1587 by Ayusi-giisi to tran
scribe foreign words - Qadamal-un gyali iisiig biirin-e 
tegiis orosiba (M-555). Mongolian works on grammar are 
also represented by only one manuscript of firuken-ii tolta
yin tayilburi (M-900). 

Manuscripts containing works on medicine are 
few. Besides separate chapters extracted from Ddrben 
iindiisiin [76) there are two copies of block-printed Peking 
edition of the work on pharmacopoeia Biikiine tusalaqu 
e/deb ]iii/ em-iin nayiraly-a (M-39, M-770) [77), several 
therapeutic reference-books: Degedii yeke otaCisun qayan 
Dgon-mc6g Bandar-un jokiyaysan jayun ekitii gun narin 
ubadis-a-yin iige (M-547, M-630), Aliba em dom-un Jui/ 
(M-6, M-541, M-591 ), and abstracts on the treatment of 
certain diseases: Aliba Ciken-ii em-iin nayiraly-a (M-204), 
Nidiin ebedCin-i anayaqu ary-a (M-840, M-938). 

Summing up our survey of the Mongolian manuscripts 
and xylographs in the Tuva Museum, it should be men
tioned that it does not, of course, give a complete picture of 
the spread of Mongolian literature among the population of 
Tuva. On the evidence of its contents we may just make a 
preliminary conclusion that of literary works in Mongolian 
the most widely circulated were "folk Buddhist" treatises 
including didactic works, narratives and moral essays, as 
well as various reference books covering many aspects of 
everyday life, economy, rites and religion of the population 
ofTuva. 

There is still much to be done to reconstruct the history 
of the literary culture of Tuva, to understand the character 
of its connections with the neighbouring Mongolian peo
ples and to estimate its contribution to the culture of Central 
Asia. 

This publication is just one step on the way of explor
ing the literary heritage accumulated in Tuva during the 
past centuries. Tibetan and Tibeto-Mongolian manuscripts 
and xylographs of the Tuva Museum are still waiting to be 
investigated. 

Notes 

I. Besides Mongolian manuscripts the funds of the Museum include a vast collection of Tibetan manuscripts and xylographs and a 
small collection of Tibeto-Mongolian bilingual manuscripts. 

2. The Mongolian versions of this epic are titled either fayidan qar-a ere uker-tu kobegun tuuji. see A. G. Sazykin. Kata/og mon
gol'skikh rukopisei i ksilografov /nstituta vostokovedeniia AN SSSR (A Catalogue of Mongolian Manuscripts and Xylographs from the 
Institute of Oriental Studies of the USSR Academy of Sciences) (Moscow, 1988), Nos. 59, 62, or Giiusi neretu baysi-yin tuyuji, see ibid .• 
Nos. 61, 15, pp. 481--6. 

3. L. Ligeti, Catalogue du Kanjur Mongol imprime, i (Budapest, 1942), No. 791. 
4. See W. Heissig, Die Pekinger /amaislischen Blockdrucke in mongolischer Sprache (Wiesbaden, 1954). 
5. Ibid., No. 35. 
6. Ibid., No. 138. 
7. Ibid., No. 130. 
8. Ibid., No. 57. 
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9. Ibid., No. 176. 
I 0. Ibid., No. 177. 
11. Ibid., No. 9. 
12. Ibid., No. 97. 
13. Ibid., No. 71. 
14. Ibid .. No. 125. 
15. Ibid., No. I 06. 
16. Ligeti, Catalogue, i, No. 135. 
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17. Heissig, Die Pekinger /amaistischen Blockdrucke, No. 90 I. 
18. Abural tere boyda-yin nomlaysan naiman Jayutu kemekii ene sudur: 

Ayay-q-a tegimlig toyin-u yosun-i Jasaday-iyar bariyti Urad Bilig-iin Dalai: 
Ayalyuti Gunga Odser-iin iiy-e-dOr Mani badr-a sagar-a toyin-u ortiyu-luysan-i: 
Asuru olan Ttibed Mongyol-un bitig-Od-liige tokiyalduyul-un: 
Ese ayilaldun tusburi boluysan-i inu olan merged-ete asqaJu: 
EndegO kiged ilegii dutayu-yi inu ariyudqan Jasa}u: 
Erkin fasin kiged amitan-u tusa boltuyai kemen Jori}u: 
Eldeb }Oil qotola tegiisiigsen BeyiJing qota dotor-a engke ejen sayu}u: 
OjogOliigti SigemOni burqan nom-un kOrdiin-i ekilen ortiyuluysan modon morin Jil-ete: 
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ORIENTAL MANUSCRIPTS 
AND NEW INFORMATION TECHNOLOGIES 

In I 995 different institutions started the publication of the CD-ROM series connected with the handwritten heri
tage. The "Memory of the World" program of UNESCO was presented as the realisation of the new approach to 
safeguarding documentary materials and as the first step in creating the decentralised interactive world library. The 
first issues of the series will contain the manuscripts and early printed hooks of the Prague National Library, those 
of Sofia, the Radzivil Chronicle stored in the Library of the Academy of Sciences (St. Peters burg, Russia), Memoria 
de Ibcroamerica, the San'a' manuscripts, and the manuscripts preserved in the Kandilli Observatory in Istanbul. 
Some of the above-mentioned CD-ROMs are already published. 

The colleagues from SS Cy1il and Methodius National Library in Sofia, in cooperation with Ukrainian pro
grammers of the "Diamed" Company (Donetsk), have published two CD-ROMs containing correspondingly the 
richly decorated I3th century manuscript of the Qur'an and about 15 thousand images of the Balkan Tetraevan
gelia, as well as a number of the Qur'ans dated from the 12th-l 7th centuries. 

This year, within the project "Asiatic Museum. Treasures from St. Petersburg Academic Collection of Oriental 
Manuscripts (CD-ROM Series)'', at least two very interesting manuscripts from the collection are expected to be 
published. The first of them is the "Secret Visionary Autobiography" of the Fifth Dalai Lama Ngag-dbang blo-bzang 
rgya-mtsho ( 1617-1682). His work is an outstanding specimen of Ti he tan spirituality, being both the record of Da
lai Lama's years-long visionary experiences and a description of the most esoteric rituals of Tibetan Buddhism as 
well. 

The second CD-ROM publication will contain a three-volume manuscript of great importance from both the 
textological and codicological points of view. It appears to represent one of the earliest Arabic translations of the 
Bible, as well as the oldest copy of such a translation. The manuscript was transcribed in Damascus in 1236 from 
the original executed in Antioch in 1022. In 1913 it was presented to the Russian Tsar Nicholas II by Gregory IV, 
the Patriarch of Antioch. 

In one of the next issues of Manuscripta Orientalia we hope lo publish our first observations about the work 
on the project. Publishing the paper of our Dutch colleagues, which is connected with another joint project on 
digital publication of 8 RahghuzI MSS from the collection of the St. Petershurg Branch of the Institute of Oriental 
Studies, we would like to propose to all interested in the problems connected with CD-ROM publication to take 
part in the discussion by sending us their articles, comments, or even short remarks on the subject. In continuation 
of the tradition of the "Correspondent Round Tables" (sec Manuscripta Orientalia, I, 3 (1995), pp. 47-58) it 
seems to he very helpful to use this fruitful form of exchange of opinions and to publish the corresponding mate
rial in one of the next issues of the journal. 

It is really interesting to discuss some technical aspects of the CD-ROM production connected with the prob
lems of the input of the material, the approaches to the problem of the rights protection, Internet possibilities, the 
necessity and volume of "multimedia entertainment" of different kind to he included in the purely scholarly publi
cations. And last hut not least, it would be of some use to consider the problems of CD-ROMs distribution and the 
questions of marketing. It is odd enough, hundreds of CD-ROM publications were presented at 1995 Frankfurt 
Book Fair, but during my stay in New York in December 1995 I was unable to find even one of them. 

I am sure that now, when many CD-ROM projects are on their way, the discussion of the topics mentioned 
above, as well as of those connected with the problem in general, could be of some use to the readers of Manu
scripta Orientalia. 

Efim Rezvan, 
author and coordinator of the project 

"Asiatic Museum. Treasures from St. Petersburg Academic 
Collection of Oriental Manuscripts (CD-ROM Series)" 



H. Braam, M. Vandamme 

A ROBUST AND VERSATILE SOLUTION 
FOR THE DIGITAL PUBLICATION OF MANUSCRIPT MATERIALS 

I. Introduction 

The rich text tradition of Rabghiizi's "Stories of the Proph
ets" is of great importance to turkology and islamology. 
Besides comprising very old and unique language monu
ments, the corpus represents also a unique cross-section of 
the development of the Chaghatay language and religious 
culture from the l 4th century up to the end of the l 9th 
century. The London MS of Rabghiizi's "Stories" was pub
lished in transcription with a translation, glossary, and indi
ces in 1995 [I]. The RMC (The Rabghiizi Manuscript Cor
pus) project is the natural complement to this edition by 
taking into account all other existing major MSS. Effi-

ciency reasons force us, however, to publish the materials 
in a digitalized photographical way on CD-ROMs and not 
in the form of a critical edition like the London MS. 

This corpus will greatly enhance the study of the lin
guistic developments of the 14th century pre-Chaghatay 
dialects all through the Classic Chaghatay period up to the 
modem languages of Central Asia at the beginning of the 
20th century. 

It is of no less importance that the corpus will present a 
rich source for the study of the development of Islam in 
Central Asia from the 14th up to the 20th century. 

II. Criteria 

As the solution should be open to future developments 
(at present information technology is changing very fast) 
and should operate not only locally but also in wide areas, 
it is important to draw up first a list of criteria to be met: 

I. Robustness (usage, media-conservation, distribution) 
2. Openness (technology, contents, organisation) 
3. Scalability 
4. Standardisation 
5. Versatility (usage, security) 

I. Robustness 

The media used should be simple and cheap to con
serve; the production of the CDs must be simple, without 
need of extra programming or engineering. 

2. Openness 

a) Concerning Technology: solutions must be plat
form independent (i. e. run without problems on DOS
Windows, Macintosh and Unix systems); solutions must be 
easy to adapt to future technological developments. 

b) Concerning Contents: solutions must support both 
addition of new data and adaptation to new standards. 

3. Scalability 

Solutions must support the growing process of turning 
a small project into a larger one. 

4. Standardisation 

This issue concerns the central problem of creating in
formation systems. Information cannot be easily retrieved 
or shared if it is not represented when using a set of com
mon standards. 

There exist industrial standard compression formats 
(GIF, JPEG) which are being used now. The software solu
tion must accept such standards. 

5. Versatility 

Various access strategies must be possible when using 
the same software; use of the software should be easy, 
without need of a printed manual, as well as of difficult 
codes. It must be possible to secure the information by 
means of passwords in order to discourage illegal copy
ing [2]. 
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MSS 

Fig. I 

Ill. Project Analysis 

A) Information and access 
structures 

We deal with a number of MSS of the same text. The 
texttree can be considered as the most basic representation 
of the MSS on which all other text descriptions depend. 
The hierarchy of the texttree corresponds to the hierarchy 
of the written textual materials of the MSS (Text, MS, Leaf, 
Line, Word, Character), not to the genetic stemmatological 
hierarchy. 

A net can cut up a text in portions on all different levels 
of the texttree - we can impose a net on the level of text
lines (collation of poetry), on the level of leaves (different 
copyists), or on the narrative level. Every net is essentially 
a paradigm imposed on a text [3]. 

Our text consists of a series of cycles about the pre
lslamic prophets (like Adam, Solomon, Moses, and Jesus). 
These cycles are make up of the autonomous stories. Each 
story can be divided into substories. 

So, the solution sought for must support at least the 
same representation of the texttree and must allow the ap
plication of different networks superposed on the texttree 
!fig /). 

B) Requested functionality 
of the system 

To put all MSS data on a disk, when using CD-ROM 
techniques, we need tools for the next functions: 

I) creation of digital images of the MSS 
2) digital manipulation of the images, including com

pression 
3) graphical screen presentation of the images, includ

ing digital magnification 
4) complex linking of multimedia materials (text, im

ages, sound, animation) [4]. according to the texttree and 
the networks 

5) easy navigation by the users. 

IV. Solution 

For the creation of digital images of the MSS and their 
subsequent manipulation any industrial standard software 
can be used [5]. 

Although a CD-ROM can contain a lot of data, there is 
a limit: in these days about 600 Mbytes. The size of an un
compressed image file is a function of: the size of the im-

age; the resolution (the number of pixels caught in an inch 
of the original); the colour quality. High resolution high 
quality colour images can be very large, tens of Mbytes. 

So in order to maximise the number of images on a 
single CD some decisions are to be made. And here we face 
a few trade-offs: 
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Title 

Introduction 

Texts 

Narrative Net 

Philology 

- high quality colour takes much more space than 256 
grey scale images; 

- low resolution (resulting in small files) leads to un
clear images or images that cannot be enlarged to become 
readable; 

- very high compression may lead to a loss of data 
(resulting in unusable images). 

After some experimenting we came to the conclusion 
that in this case an optimal solution is reached by scan in 
256 grey scale images. The material concerned is not illu
minated at all. Some parts of the text is written in colour. 
These small parts can be scanned in full colour and added 
(using hyperlinks) to the grey version. The space profit is 
high because of the quadratic effect of using high quality 
colour. 

It makes no sense to use very high resolution. (for in
stance, 1200 dpi) images if one does not intend to have a 
high quality reproduction for conservation purposes. In this 

... 
~lid 

D Title 

Lliew Tools 

Fig. 2 

case, usage by scholars reading the texts is envisaged, and a 
medium resolution of I 00-150 dpi (depending on the 
handwriting of the MS) suffices. Besides, it is quite possi
ble to use images in different resolutions on the same CD. 
So one can add a very high resolution picture of some small 
intricate portion of a leaf. Finally, Medium-high to High 
JPEG compression proved to give the best results in sharp
ness, possibility of enlargement and minimalisation of im
age size [6]. 

The Adobe Acrobat 2.0 software gives us an industrial 
standard solution for all what we wanted above, while 
meeting the criteria mentioned in II. Sequential (browsing) 
and hierarchical entry methods (texttree and networks) are 
supported using the Acrobat feature of bookmarks: pointers 
to a specific location in a text or an image. 

Adding small coloured fragments to a grey image is 
very simple and transparent in use. 

1ew oo s 

D Introduction 

"V D Texts 

Bookmark 
to leaf 2 recto 
of Ms 1 

"V D Msl 

~ D lR 

D lV 

D 2R 

[> lJ Ms2 

[> D M33 

[> D Narrative Net 

D Philology 

Fig.3 
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D Title 

D Introduction 

!> D Te>:is 

'\ D Narrative Net 
'V D Creation 

D Msl 

D Ms2 
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'V' D Adam Cycle 
'V' D Adam 

Bookmark ------D Msl 
to start of ------ D Ms 2 
"Adam" D Ms3 

of Ms 1 D Cain and Abel 

D Seth 
D Enoch 

D Harut and Marut 

!> D Noah Cycle 

D Hud 

Although not occurring in the analysis, the software 
supports hypertext and hyper links (from a location on a 
page (image or text) to another location (on a different 
page)), too. An important advantage of this software is that 
it allows the publication of electronic documents using 
fonts not present at the computers of the readers; this is an 
important fact in the publishing of oriental materi
als (jig 2). 

The little triangle shows that the hierarchical book
marks are hidden (jig. 3). 

Double clicking the icon to the left, for example, of 2R 
results in the presentation of the image of leaf 2 recto of 
Ms l on the screen. It is possible to open simultaneously 
two or more images in order to compare them. 

D Philology 

Fig. 4 

The same mechanism to describe the texttree (MSS, 
MS, Leaf) is used to implement the narrative network 
(jig. 4). 

Double clicking the icon to the left of Adam will result 
in the presentation of the image of the leafofMsl on which 
the story of Adam of the Adam cycle begins. In this way 
one can open two different versions of a story (if they are 
present on the same CD). 

The Acrobat Reader software supports sequential 
browsing: First (presents the first page), Last (presents the 
last page), Next (presents a following page), Back (presents 
a previous page). It also supports to retreat on your steps if 
you have used any bookmarks or hyperlinks, since these are 
of course none-sequential (jig. 5). 

stpdemod.pdf 

f'I 
Project Description 

Fig. 5 
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V. Summary 

We describe a way to develop a robust system for the 
digital publication of Chaghatay manuscript materials. An 
analysis of the information structure involved is given, and 

criteria for possible solutions are discussed. Finally, a con
crete solution using standard software is presented and dis
cussed. 

Notes 

I. Al-Rabghiizl, The Stories of the Prophets. Qi~a~ al-Anbiya' An Eastern Turkish version, critically edited by H. E. Boeschoten, 
M. Vandamme, S. Tezcan, with the assistance of H. Braam and B. Radtke (Leiden, 1995), i; Al-Rabghiizl, The Stories of the Prophets, 
Qi~a~ a/-Anbiya'. An Eastern Turkish version, translated into English by H. E. Boeschoten, J. O'Kane and M. Vandamme (Leiden, 1995), 
ii. 

2. Cf. H. Braam, M. Vandamme, "Using Robust CD-ROM techniques in the preservation and disclosure of Oriental Manuscripts", 
Paper read at the lst /OICA conference (Moscow 1995), in print. 

3. For a more detailed analysis see M. Vandamme, H. Braam, "In search of formal identity and difference: considerations based on 
collating some Turkic manuscripts", Manuscripts of the Middle East, 3 (1988), pp. 32-40. 

4. Sound and animation, of course, not applicable here. 

5. In our case, Adobe PhotoShop 3.0. 
6. For example, an image of l 4 X 24 cm, 300 dpi, 256 grey takes in eps format 4660 Kb, in the Acrobat pdf format, using JPEG high 

compression, takes 353 Kb. But this resolution is high in comparison with the goal. It can be magnified 8 times, and this is in most cases 
unnecessary. A normal resolution will be 150 dpi, a 14 x 24 cm picture then takes 1343 Kb in eps, and only 153 Kb in pdf, high JPEG 
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PRESENTING THE MANUSCRIPT 

A. B. Khalidov 

A UNIQUE 14TH CENTURY LITERARY ANTHOLOGY MANUSCRIPT 
FROM BAGHDAD 

Arabic literature is rich in anthologies. The tradition of 
composing literary anthologies has a long history. It came 
into existence at a very early stage of literary development 
and continued through many centuries, till the time of cul
tural renovation of the Arab world in the l 9th century. The 
earliest anthologies were made most probably in the first 
half of the 8th century, under the last Umayyads, at the 
same time when the first records of the oral Arab tradition 
came into being - both of the old and the recent, some of 
it folklore, some created by individual authors. None of 
these first collections have survived, though some of their 
materials are preserved in later anthologies. 

There are different kinds of Arabic anthologies. Several 
principle types can be distinguished. For example, a collec
tion of verse by one poet - his diwan, where poems can be 
arranged: by rhymes; in the alphabetic order; by the length 
of poems, beginning with the longest and ending in single 
lines; by the subject, in the chronological order; and, fi
nally, by a combination of different principles. 

In anthologies which include works by several different 
poets materials can be arranged: by the tribal origin of the 
poets (tribal diwans); by the subject - love-poems, war
poems, hunting-poems, feast-songs, odes, etc.; by the time 
of the authors' lives or the place of their birth; by the type 
of the occasion on which the poems were composed. There 
were also collections of model poetic works. 

All types of poetic anthologies could be supplemented 
with the lexical and grammar comments , on the lives of the 
poets, on the occasions on which the poems were written. 
Sometimes the volume of these comments exceeded that of 
the verse, growing into independent philologico-biographi
cal treatises. 

There were anthologies of prose as well. But while po
etry was a purely Arabic phenomenon in spirit and origin, 
with dominating individualistic features, prose for the most 
part was translated from other languages and remained 
anonymous, or was artificially tied to some famous name, 
often didactic, illustrating certain moral sentences. It was 
devoid of any characteristic ethnic or even confessional 
features. Prose was translated from Persian, Syriac, Greek, 
it included texts going back to even more remote literary 

traditions - Iranian, Ancient Near Eastern, Mediterranean. 
Translated prose was often arabicised - not only the lan
guage, but also the personages and social types were af
fected. Prosaic narratives written either in plain prose or 
exquisitely rhythmic were often interwoven with poetic 
lines. 

Among the favourite genres of Arabic literature were 
anthologies of verse and prose mixed in various propor
tions. New anthologies were constantly created in different 
parts of the Muslim world. Materials from earlier collec
tions were transferred to new anthologies, while the old 
ones were forgotten and lost. Most of the popular antholo
gies appeared in print in the l 9th-20th centuries, finds of 
manuscripts containing new works of this genre now be
came rare. 

Of this kind of rarities one manuscript (call number 
B-99) belonging to the St. Petersburg Branch of the Insti
tute of Oriental Studies attracts special attention. Its florid 
title is built upon the image of a garden - Zuhar al-riyacf 
wa-nuzah al-murtacf ("Flowers of the Gardens and the 
Pleasure of Those Who Walk There"). This anthology was 
composed by one Man~iir ibn Mu~ammad ibn Mu
~ammad ibn 'Abdallah ibn Abi ~ubay~ al-Shanbaki (al
Shunbuki?) al-Asadi. His name becomes known only from 
this manuscript, there is no mention of him elsewhere. 
What we have is his autograph, where the compiler is re
porting from time to time on the progress of his work. He 
worked in the City of the Peace, i. e. Baghdad, in A.H. 769/ 
A.D. 1367-1368. 

In the preface (fol. 1 b) the compiler tells us the follow
ing: "Into this book I include wonderful stories of different 
kinds selected by me, and examples of verse, so that they 
may serve a reminder to him who opens this book and 
reads it, to make this book his permanent companion, so it 
could brighten up his leisure hours with a conversation. It is 
not divided into chapters, because it is made from borrowed 
passages recognisable by references; the name I gave it is 
metaphoric, close in spirit [to its contents], namely ... I di
vided it into two parts: prose and poetry". Here the preface 
is interrupted by a lacuna, as one or two folios next to the 
first one, but not more, are seemingly lost. 
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The following text contains occasional references to 
literary sources or oral tradition from which the author was 
borrowing his materials, as well as titles and subtitles, as if 
the author was not sure whether to introduce any system of 
classification into his work or not. The contents of the 
manuscript is the following: 

Fol. 4a: Fi-1-thabat wa-1-ta' anni (On endurance and 
not being in haste). 

Fol. 6b: Fi-1-mawadda wa-1-'adiiwa (On love and 
hate). 

Fol. 9a: Fi madlJ al-IJayii' (In praise of modesty). 
Fol. 1 Oa: Fi IJtiriim amr al-akiibir (On respect towards 

the orders of the great). 
Fol. lOb: Fi-1-shafii'a (On mediation); also Fi-qaqii' 

al-IJiija (On fulfilment of the requirement). 
Fol. 11 a: Fi-1-dayn (On debt); also Fi-1-shajii' a (On 

bravery). 
Fol. l 9a: Min kaliim a/-f!asan ibn 'Ali (Of the sayings 

of al-J:lasan ibn 'AII). 
Fol. 21 b: Mukiitaba (From correspondence). 
Fol. 23a: Min kaliim amir al-mu' minin (Of the sayings 

of the Commander of the Believers ['Ali]). 
Fol. 33b: Sayings of' AlI under the same title. 
Fol. 66b: Naqaltu min majmu' mii hiidhii ~uratuhu, al

mukhtiir min Kitiib al-Ba~ii' ir (1 borrowed the following 
from an anthology, selected from the "Book of Enlighten
ment"). 

Fol. 73a: Fawii' id wa-multaqa{iit shattii naqa/Luhii min 
majmu' na;;man wa-nalhran (Useful instructions and dif
ferent selected passages which 1 copied from an anthology 
in verse and prose). 

Fol. 85b: The words of the compiler - "The first part 
is complete". 

Fol. 86a: Al-Fa~/ al-thiini fimii akhtiiruh min al
man:;umiit, Jamin dhalika mii akhtiiruh min kitiib tarjamtuh 
kitiib Jiimi' al-mal1iisin wa-hwa abwiib (The second part 
including verse I selected. In particular, those selected by 
me from a book which I named "A Collection of the Beau
tiful", which is divided into chapters). Here it is mentioned 
also that at that time, i. e. A.H. 769, the author was in 
Baghdad, and that he was beginning this part with the 
praise of Allah. 

Fol. 89a: Wa-min dhalika mii-akhtartuh min shi'r al
qiiqi lbn Sana' al-Mulk al-Mi~ri (Here come the poems by 
Ibn Sana' al-Mulk al-Mi~rI I selected). 

Fol. 94a: Wa-min dhalika mimmii akhtartuh min shi'r 
al-$iilJib Fakhr al-Din Abi-1-Mu;;ajfar 'Ali ibn al-farriilJ 
(Here also come the poems by al-~aJ:tib Fakhr al-Din AbI-l
Muf:3ffar 'AII ibn al-TarraJ:t I selected). 

Fol. 108a: Wa-min dha/ika multaqa{iit (And also what 
was selected). 

Fol. l 12b: Naqaltu min khaU al-sayyid Tiij al-Din ibn 
Mu'ayya (I borrowed what had been recorded by sayyid 
Taj al-Din ibn Mu'ayya). 

Fol. l 14b: Mimmii ltaqa{!uh min al-ash'iir min kitiib 
Nafii'is a/-kaliim fi-1-muriisaliit wa-hwa mu'ajjam wa-1-
ash'iir allatifihi mu'arraba yuefif A~mad ibn Ma~mud ibn 
A~mad li-Nakhshab al-Samarqandi (Poem extracted by me 
from the book "Gracious Speeches in Exchange of Mes
sages" which was in Persian, also poems by Nakhshab al
SamarqandI supplemented, being partly translated into 
Arabic, by AJ:tmad ibn MaJ:tmiid ibn AJ:tmad). The author 
mentions that this work was done by him in "al-Mash-

had" - "the place of martyrdom" (meaning, obviously, al
Kfq:imayn). On fol. 11 Sb, at the bottom, he indicates that 
abstracts from the named source come to an 
end here. 

Fol. l 19a: Wa-mimmii anshadanih al-maw/ii 1-sayyid 
al-naqib Tiij al-Din MulJammad ibn al-Qiisim ibn Mu' ayya 
a/-lfasani (Of the verse recited to me by sayyid al-naqib 
Taj al-Din MuJ:tammad ibn al-Qasim ibn Mu'ayya al
J:lasanI). 

Fol. 131 b: Wa-min biib a/-ghazal min al-kitiib al
madhkur (Lyric verse from the above mentioned book). 
Several books were named above, so it is not quite clear, 
which one was meant here by the compiler. 

Fol. 134b: Naqaltu min Kitiib al-Matlliilitll wa-1-
Matlliinl li-$afi al-Din ibn Sariiyii (What I borrowed from 
the "Book of Triple and Double Rhymes" by ~afi al-Din 
ibn Saraya). Here the author again mentions that he was at 
that time (A.H. 769) in Baghdad, "in the glorious ribii(, 
and at the bottom of fol. 13 7b he marks the end of quota
tions from the "above mentioned anthology". 

Fol. 140b: Mimmii asma'anih al-sayyid Jamal al-Din 
AIJmad ibn al-Zaydi li-nafsih (From what has been recited 
to me of his own verse by sayyid Jamal al-Din AJ:tmad ibn 
al-ZaydI). The author mentions, once more, that he was in 
Baghdad. 

Fol. 14la: Wa-min dha/ika mii akhtartuh min majmu' 
min man:;umiitih (Some more of his verse selected by me 
from an anthology). 

Fol. 143a: Wa-min dhalika mii ltaqa{!uh min al-juz' al
awwal min kitiib Kllarldat a/-qa~r wa-jarldat al-'a~r jam' 
Mu~ammad ibn Mu~ammad ibn lfiimid a/-lifahiini (To 
here belongs also what I have selected from the first part of 
the book "Hidden in the Palace and Opened in Our Time" 
composed by MuJ:tammad ibn MuJ:tammad ibn J:lamid 
al-l~fahanI). 

Fol. 146a: Multaqa{ min ash'iir al-mansuba ilii Yazid 
ibn Mu'iiwiya (A selection of verse ascribed to Yazid ibn 
Mu'awiya). This selection ends on fol. 147b, which is 
marked with the word lammal. 

Fol. 155b: Mimmii naqa/111 min kiliib Al-'lqd (Bor
rowed by me from the book "Necklace"). 

Fol. 16lb: Wa-min kiliib Al-'lqd fi-1-hadiiyii (More 
from the book "Necklace" on presents). On the same page 
below: Tamma mii akhtartuh min a/-juz' al-siidis min kiliib 
Al-'lqtl (The end of what I have selected from the book 
"Necklace"). 

Fol. 162a: Wa-min dha/ika mu/Laqa{iit (To here also 
belongs the selection). 

Fol. 162b: Mimmii anshadanih Tiij al-Din Mu'ayya 
(From what has been recited to me by Taj al-Din Mu'ayya). 

Fol. 168b: Wa-naqaltu min :;ahr kitiib ~udhifa/ isniiduh 
(I also copied from the reverse side [of the last page] of a 
book with no chain of its transmission). 

Fol. 170 b: Wa-naqaltu min khatt Muhibb al-Din ibn 
al-Naijiir (I also borrowed from whai.[has been copied] in 
the handwriting of MuJ:tibb al-Din ibn al-Najjar). 

Fol. 17lb: Wa-mimmii naqaltu min majmu' bi-kha{{ 
Mu~ibb al-Din Mu~ammad ihn Ma~mud ibn al-Najjar al
m11~addi1h (Borrowed by me from the anthology copied in 
the handwriting of Muhibb al-Din Muhammad ibn Mah
mud ibn al-Najjar, exp~rt in ~adith). The author explai~s 
that he stayed "in the place of the martyrdom", evidently in 
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al-Ka~imayn near Baghdad, and that the chain of transmit
ters of the anthology was either cut off or lost. 

Fol. l 82a (below): the author marks that here ends his 
abstracts from the anthology of Ibn al-Najjar, and that he 
stayed in madrasa al-Marjanlya in Baghdad in A.H. 769. 

Fol. l 82b: Wa-naqaltu min majmu' akhar (I borrowed 
also from a different anthology). The same vague subtitle 
we find on fol. l 84a. 

Fol. 185a: Wa-mimma sami'tuh li-1-sayyid al-mushar 
ilayh (I heard also from what belongs to the sayyid named 
above). Taj al-Din ibn Mu'ayya is apparently meant here. 

Fol. 19lb: Fi mad~ arbab al-~ana'i' wa-qal mu'allif 
al-majmu' alladhi naqaltu minhu wa-hwa Abu Man.~iir 
'Abd al-Malik ibn Mu~ammad ibn lsma'fl al-Tha'alibi (In 
praise of the representatives of [different] crafts, and said 
the compiler of the anthology from which I borrowed, that 
is Abii Mansur 'Abd al-Malik ibn Muhammad ibn Isma'll 
al-Tha'alibl): On the same page (belo~) the end of quota
tions from this anthology is marked. 

Fol. l 92a: Wa-min dhalika al-Risa/a 1-Hatimiya 
mimma ullifa min ka/am al-hakim Arista/a/is wa-ma 
wafaqahu 'alayh na:;man Abii:l-Tayyib i~~ad ibn al
l:fasan ibn al-Husayn al-Mutanabbi (To here also belongs 
the "Hatimiya Epistle" composed of the sayings of wise 
Aristotle and of what corresponds to them in the verse by 
Abii-1-Tayyib AI:imad ibn al-l:lasan ibn al-l:lusayn al
Mutanabbl). Interchanging quotations from Aristotle (or 
pseudo-Aristotle) and al-Mutanabbl end on fol. l 98a with a 
mark that the compiler was copying from an original full of 
mistakes. Further, on fol. 201 a, a selection of verse by Ibn 
l:layyiis and by other poets comes. 

Fol. 203a (below): Naqaltu min kha{! al-shaykh Najib 
Allah ibn Yahya ibn Sa'd (I copied from the autograph by 
shaykh Najlb Allah ibn Yal:iya ibn Sa'd). 

Fol. 204b: Naqaltu min mawa' i:; !bn al-Jawzi min al
man:;umat (Edifications by Ibn al-Jawzl in verse borrowed 
by me). 

Fol. 205b: Naqaltu min Ta'rlkll !bn Anjab (I copied 
from the "History" by lbn Anjab). In the middle of 
fol. 206b it is marked that here end verse quotations from 
that work. After that follow again edifications by lbn al
Jawzl and some poetry. At the end of the manuscript, on 
fol. 209a, the author informs that he finished it in the month 
Dhii-1-Qijja 769/July 1368. 

Thus, among his sources the author-compiler is naming 
Kitab al-'lqd, obviously, the anthology composed in the 9th 
century by the Arab-Spanish author lbn 'Abdrabbihl 
(d. 940); Majmu' by Abii Man~iir al-Tha'alibl (d. 1038), 
which is most probably the well-known anthology by this 
author from Khorasan Yatimat al-dahr; Kharidat al-qa~r 
wa-jaridat al-' a.yr, the anthology made by MuI:iammad 
al-I~fahanl (d. 120 I); Kitab al-Mathalith wa-1-Mathani by 
the mid-l 3th century poet and writer $afi al-Din al-l:lilll; 
Al-Mawa'i:; by lbn al-Jawzl (d. 1200), a famous hanbalit 
preacher, historian and writer. The life-time of lbn al
Najjar, expert in ~adith, and of the author of Ta' rikh, lbn 
Anjab, mentioned by the anthology's compiler, is un
known. It is also unknown the time when Kitab al-Ba
·)·a' ir, Kitab Jami' a/-ma~asin, Kitab Na/a' is al-kalam fi-1-
murasalat, the latter being a work in Persian with some 
Arabic verse included, and Al-Risa/a 1-l:fatimiya, men
tioned without indicating their compiler's names, were 
composed. Even more vaguely it is said about some 

"anthologies" (fols. 73a, l 82a), about which the compiler 
informs that one was written "in his own hand" by Taj al
Dln MuI:iammad ibn al-Qasim ibn Mu'ayya al-l:lasanl 
(fols. l l 2b, l l 9a), or "recited" to the compiler, or "written 
in his own hand" by Najlb Allah ibn Yal:iya ibn Sa'd (fol. 
203a) and by Jamal al-Din AI:imad ibn al-Zaydl (fols. 140b, 
141 a). 

Each of the structural components of the manuscript, 
indicated as a passage from the corresponding source or 
merely marked with a title, includes numerous small prose 
works, like proverbs, short stories or narratives (fols. 2a-
85b) and quotations of verse (fols. 86a-209a and few 
quotations in the first part). Prose miniatures and quotations 
of poetry are usually introduced either by the name of the 
author (real or legendary), or by indefinite "someone", "one 
poet", "another one", "it is said", etc. The number of names 
mentioned is rather considerable. One can number many 
dozens of them. Among the Arab poets we find the jahili 
(pre-Islamic), early Islamic, working under the Umayyads 
and the Abbasids, as well as those who worked after the 
elimination of the Abbasid Caliphat in Baghdad - Labld, 
al-Nabigha, Zuhayr, Jamll, al-Akh\al, Dhii-1-Rumma, al
Farazdaq, Jarlr, Qays ibn al-Kha\jm, Kushajim, Kuthayyir, 
Yazld ibn Mu'awiya, al-Majniin, Bashshar, Nu~ayb, al
A~ma'l, al-'Abbas ibn al-AI:inaf, Abii Tammam, Ibrahim 
ibn al-Mahdi, Sa'ld ibn l:lumayd, Ibn al-Riiml, al
Babbagha, al-BuI:iturl, Abii Nuwas, al-$anawbarl, al
Mubarrad, lbn al-Mu'tazz, Abii Firas, al-Mutanabbl, al
Wazlr al-Maghribl, lbn Taba\aba, al-Wa'wa, al-Bustl, 
Abii-1-' Ala, Abii-1-' Atahiya, Masdiid, al-l:lasan ibn Hani', 
Khl~ BI~, al-Khubzaruzzl, Man~iir ibn al-l:lallaj, Ibn Harma, 
lbn AflaQ, MuI:iammad al-A blah, al-$aI:iib ibn 'Abbad, 
Badl' al-Zaman al-Hamadanl, · Abd al-RaI:iman al-Saraqus\l, 
Mihyar, AI:imad ibn Abl Tahir, Rabl'a al-'Adawlya, Layla 
al-Akhyallya, al-Rm;ll, al-Qa<;ll al-Jurjanl, Fakhr al-Din ibn 
Abl-1-Mu~affar ibn al-TarraI:i, 'Umara ibn 'Aqll, al
Sakhawl, $afi al-Din al-I~illl, Taj al-Din MuI:iammad ibn 
Mu'ayya, etc. Among the authors of wise opinions and 
sayings, or the performers of noble and extraordinary deeds 
we find Socrates, Plato, Aristotle, Hippocrates, Jesus ('lsa 
ibn Maryam), Alexander the Great, Buzurjmihr, Anushir
wan, Luqman, al-Nu'man ibn al-Mundhir, the messanger of 
Allah Mul)ammad, 'Umar ibn al-Khagab, 'All ibn Abl 
Talib, 'Umar ibn 'Abd al-' Aziz, Abii-1-Darda', al-Zuhrl, al
l:lasan ibn 'All, Mu'awiya, Ja'far al-$adiq, al-Man~iir, al
Ma'miin, Hariin al-Rashid, Sahl ibn Hariin, Ma'riif al
Karkhl, etc. 

The manuscript has 209 folios, plus two folios next to 
the binding at the beginning and the end. The size of the 
folios: 22 x 14.5 cm, but it is likely that their edges were 
trimmed when the manuscript was bound. Each page has 
20-23 lines, the field occupied by the text is 18 x 10 cm, 
though it often goes beyond this conventional frame. Often, 
when there was no place left for some quotation, the com
piler-copyist used the margins, writing it along the page, ar
ranging 2-8 lines in one, two, or even three columns, for 
the most part, beginning with fol. 86. There are also cor
rections on the margins by the author, who evidently con
tinued to work on the manuscript after the main text had 
been written. 

The paper of the manuscript is dense and glossy, of 
medium thickness, of Oriental manufacture. The text is 
written, for the most part, in black Indian ink, titles and 
separate words - often in red ink. The handwriting is of 
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medium size, regular, sometimes tending to become cur
sive, letters are densely set, vertically elongated. Poetic 
lines have diacritic marks. 

The cover of the manuscript is Oriental, made of card
board, of the muqawwa type, with a leather back and flap, 
which dates to a later time than the manuscript itself. The 
manuscript has suffered from careless use and bad keep
ing - one or two leaves, next to the first one, are missing; 
the flap of the binding is missing, too; the upper part of 
many leaves were damaged by moisture and stuck together, 
so the text there became not very clear. It is especially 
characteristic of the upper edges of the folios in the first 
half of the manuscript. One of its former owners took care 
to restore the manuscript: tom leaves and some holes are 
mended. As a whole, the state of preservation of the 
600-year old manuscript is satisfactory. 

Neither the author nor his work are mentioned by any 
reference-books on Arabic literature. At the same time the 
greater part of the materials present in the manuscript are 
already well-known from other sources which are fre
quently much earlier than our MS. These materials seem to 
provide nothing principally new, though they can be used 
as parallel texts when comparing is needed. The most inter
esting fact is that the book was created in ravaged Baghdad, 
only the shadow of once glorious capital of the medieval 
empire. From its very foundation in A.D. 762 Baghdad was 
the cultural centre of the Muslim world, where literary ac
tivities and intellectual life were concentrated, and where 
great material resources and cultural monuments (including 
manuscripts) were accumulated through ages. Truly, the 
city had often suffered from internal strife and from the ri
valry between Muslim rulers, but its devastation by the 
Mongols of Hulagu in 1258 came as an irrecoverable 
blow. Muslim writers and scholars were either massacred 
or ran away, libraries were destroyed, manuscripts burnt or 
thrown into the Tiger. Fortunately, some of them were 
evacuated, mostly to Meraga and Tabriz. Our manuscript 
was composed 110 years after this devastation of the city, 
when the power of the llkhans became weak, and the cen
tral part of Iraq came under the control of the Jalairid 
Uways, the son of l:lasan Buzurgh, but only several decades 
before the next catastrophe, the invasion of Timur at the 
end of the 14th century. So, it is a rare evidence demon
strating the form, in which literary activities continued in 
the city at that time, and what literary sources were avail
able then. 

Besides the heritage of the past, the manuscript con
tains several pieces of poetry written by the author himself 
(fols. 108a, 164b, 168a), as well as some contemporary lit
erary materials extracted from anonymous anthologies or 
received from Taj al-Din ibn Mu'ayya, Najib Allah ibn 
YaQya, Jamal al-Din AQmad ibn al-ZaydI (see above), the 

question concerning these anonymous anthologies demands 
special research though. 

The first page (fol. la) is filled, apart from the title, by 
records left by the previous owners of the manuscript and 
by its readers. One of the first after the author comes (his 
relative?) AQmad ibn MuQammad ibn Man~ur al
KutubI (?), in whose family the manuscript remained for a 
long time. On fol. 209a there is a record left by his 
grandson Sa'Id ibn Man~ur ibn AQmad, dated to 
A.H. 799/A.D. 1396-1397. Several records, some of them 
dated, on fols. 1-18 are also made in his hand. For in
stance, there are household records, like on fol. 3b: inba' at 
al-J:iin{a rub' ri{I bi-dinar wa-1-tamr niif ri{I (wheat was 
sold, quarter of a ri{I for one dinar, [as for] dates - half of 
a ri{/). Here prices on the main products are recorded, ex
tremely expensive in the year of famine. Some deal with 
historical events (fol. Sb): fi shahr rajah thani wa-thamani 
mi' a rakiba 1-sul{an AJ:imad ila Qara Yusuf ila balad a/
Maw~il wa-raJ:i minhu Qara Yusuf ila Baghdad (In the 
month of Rajah 802/February-March 1400 Sultan AQmad 
advanced against Qara Yusuf towards Mosul, and Qara 
Yusuf left it for Baghdad). This record refers to the Jalairid 
ruler Ghiyath al-Din AQmad and the ruler of the Turkoman 
dynasty Kara Koyunlu [I]. 

On fol. 6a one can read the following: akhadha Lank 
al-Sham fi shahr rabi' al-awwal min sana thalath wa
thaman mi' a wa.~al J:iukm ila Dimashq (Lank captured Syria 
in the month of RabI' I, of year 803/0ctober-Novem
ber 1400, an order came to Damascus). Here the western 
campaign of Timur to Iran, Iraq, Syria and Anatolia is 
mentioned. It should be noted that the records are fragmen
tary, roughly made, but documentary, so they may be of 
use to an historian. 

On fol. 62a there is a record of the death of one AQmad 
ibn MuQammad ibn l:lusayn al-TayyarI, in the month of 
Rajah of 839/January-February 1436), while on fol. I 75b 
a reader, MuQammad Mahdi al-SuliikI (?), left his signa
ture. One of the readers numerated the pages (verbally), in 
the upper left comer, in large script, with many mistakes 
and corrections. 

The manuscript comes from the first (the main) part of 
the collection belonging to J. L. Rousseau, former French 
diplomat working in the Near East at the end of the 18th
beginning of the I 9th centuries. He stayed as a French con
sul in Cairo, Haleb, Damascus and Beirut. The collection 
was acquired by the Asiatic Museum in 1819 (its stamp is 
present on fol. I a). The manuscript is mentioned in Rous
seau's catalogue of the collection. Later the manuscript was 
described by the author of this article [2]. 
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Notes 

I. Cf. K. E. Bosvort, Musul'manskie dinastii (The Islamic Dynasties), translation from English by P.A. Griaznevich (Moscow, 1971), 
pp. 221, 215. 

2. See Katalog arabskikh rukopisei lnstituta Narodov Azii Akademii Nauk SSSR (A Catalogue of Arabic Manuscripts of the Institute 
of Asian Peoples of the USSR Academy of Sciences), fasc. 1: A. B. Khalidov, Khudozhestvennaia proza (Literary Fiction) (Moscow, 
1960), pp. 80-2, No. 88; see also Arabskie rukopisi !nstituta vostokovedeniia AN SSSR (Arabic Manuscripts of the Institute of Oriental 
Studies of the USSR Academy of Sciences), ed. A. B. Khalidov, Pt. 1-2 (Moscow, 1986), No. 9061. 

Illustrations 

Fig. 1. Fol. 1 b of Zuhar al-riyii<f wa-nuzah al-murtiid by Man~iir ibn Mul,iammad ibn 
Mul,iammad ibn 'Abdallah ibn Abi ~ubayl,1 al-Shanbaki (al-Shunbuki?) al-Asadi (call 
number B-99), 14.2 x 22.1 cm. 

Fig. 2. Fol. 209a of the same manuscript, 14.2 x 22.1 cm. 



A. G. Sazykin 

ILLUSTRATED MANUSCRIPT OF "ONE HUNDRED THOUSAND VERSES" 
IN THE MONGOLIAN FUND OF THE ST. PETERSBURG BRANCH 

OF THE INSTITUTE OF ORIENTAL STUDIES 

The canonical work "One Hundred Thousand Verses" (or 
"The Great Yum", Skt. Maha-Prajiiiiparamitii in one hun
dred thousand s/okas) takes up 12 huge volumes in the Pe
king edition of the Ganjur in the Mongolian language. In 
the manuscript fund of the St. Petersburg Branch of the 
Institute of Oriental Studies it is represented by two block
print editions and by four manuscripts. Both xylographs 
and three of the manuscripts are illuminated [ l ]. Generally, 
in books of this kind deities of the Buddhist pantheon are 
represented on the first and the last (additional) pages of 
each volume, which is common for block-printed editions 
and manuscripts containing Buddhist canonical texts. 

The copies of the "Great Yum" from St. Petersburg are 
especially valuable for the study of the history of Buddhist 
iconography and of Mongolian iconography in particular. 
The matter is that all the copies of this work belonging to 
the Mongol collection of the St. Petersburg Branch of the 
Institute of Oriental Studies differ both in the number of 
illustrations (from 24 to 112) and the contents of the pan
theon they represent. Besides, the miniatures are of differ
ent quality and executed in different techniques. 

In our view, the most interesting are one of the copies 
of the block-print edition of the "Yum" and two of the 
manuscripts. The 12-volume block-print edition was pro
duced in Peking in 1714 (Xylograph K I, No. I of the col
lection). On the first leaf of each volume there are two 
monochrome engravings representing Buddhas. The last 
leaves of all volumes represent four mahiiriijas. One more 
copy of the same edition (K I, No. 2) is different from the 
first one, primarily because all its engravings are artfully 
coloured and gilded. Besides that, on its last leaves we find, 

apart from the four mahiiriijas, representations of four other 
Buddhist deities. 

One of the illustrated manuscripts of the "Yum" 
(Q 401) was first described in the G. Kara's "Books of the 
Mongol Nomads". He points out that the water-colour icons 
of the 12-volume manuscript of the "Yum" are artfully 
painted, among them portraits of historical personages [2]. 
They are executed in 8-10 different colours selected in 
conformity with the rules of iconography, with exquisite 
taste. The above mentioned portraits of historical person
ages depict Tszonhava, the reformer of Tibetan Buddhism, 
and the supreme hierarchies of the Tibetan church - Dalai 
Lama and Pai:ichen Lama. 

One manuscript of "The Great Yum" in the collection 
of the St. Petersburg Branch of the Institute of Oriental 
Studies (call number K 24) may be viewed as most artfully 
illuminated. It was copied, according to its colophon, in 
1676. This manuscript is really unique, as its illustrations 
represent a very original pantheon which finds no parallels 
in other manuscripts or block-print editions. All the minia
tures are executed with great artistic taste and look exqui
site (see illustrations to the paper on the front and back 
covers). Unfortunately, only eleven of the twelve volumes 
are present in the collection. Volume three is missing, the 
last illuminated leaf of the first volume is lost, too. In all, 
we have at our disposal 21 illuminated leaves representing 
53 personages of the Buddhist pantheon. One may only re
gret this loss (no less than 8 miniatures), because this copy 
presents the most perfect example of professional icon
painting among all the other illustrated Mongolian manu
scripts preserved in the St. Petersburg Branch of the Insti
tute of Oriental Studies. 

Notes 

I. A. G. Sazykin. "llliustrirovannyc rukopisi i ksilografy "Sta tysiach stikhov" .. ("Illustrated manuscripts and xylographs of "One 
Hundred Thousand Verses""), Kmga Mango/ii. Al'manakh bibliofi/a, Fasc. 24 (Moscow, 1983). pp. 229-32, 16 Plates. 

2. D. Kara. Knigi mongo/'skikh kochevnikov (Sem' vekov mongo/'skoi pis'mennosti) (Books of the Mongol Nomads. The Seven Cen

turies of Mongol Script) (Moscow, 1972). p. 133. 
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Illustrations 

Front cover: 

The inside of the manuscript's front cover (on the left): Cudabandaka (Skt. Cuqapanthaka; Tib. 
Lam-phran-bstan), 'The Great Yum", MS, vol. 5 (call number K 24), 15.0 X 16.0 cm. 

Back cover: 

Plate I. The inside of the back cover (from left to right): I. Esru-a (Skt. Brahma, Tib. Tshangs
pa); 2. Bigar (Skt. Siva, Tib. ?); 3. Qormusta (Skt. lndra, Tib. brGya-byin), 'The Great 
Yum", MS, vol. 5 (call number K 24), 52.0 x 15.5 cm. 

Plate 2. The inside of the front cover (on the left): lnggida (Skt. Arigaja, Tib. Yan-lag-'byung); 
(on the right) Bagula (Skt. Bakula, Tib. Ba-ku-la), "The Great Yum", MS, vol. 4 (call 
number K 24), 53.0 x 15.5 cm. 

Plate 3. The inside of the back cover (from left to right): I. Qayanggiru-a (Skt. Lohakha<;lga 
Hayagriva, Tib. Rta-mgrin lcags-ral-can); 2. Beiji Maq-a-kala (Skt. Aghora Mahiikala, 
Tib. Beg-tse); 3. Coytu Okin tngri (Skt. Ekamata Shri Devi, Tib. Ma-cig dpal-ldan 
lha-mo), 'The Great Yum", MS, vol. 4 (call number K 24), 52.0 x 15.5 cm. 
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Catalogue of Arabic Manuscripts in SS Cyril and Metlw
dius National Library, Sofia, Bulgaria. Jfadftll Sciences. 
Compiled by Stoyanka Kenderova. London: al-Furqan 
Islamic Heritage Foundation, 1995, 459 pp., with 8 
Plates. 

Since last five years Al-Furqan Islamic Heritage Founda
tion proved to have been one of the most effective struc
tures in the world doing a lot to support cataloguing, resto
ration, research and publication of Islamic manuscripts. 
One can mention the success of the publication of four
volume "World Survey of Islamic Manuscripts" (the final 
volume of English edition appeared in 1994, the Arabic one 
will be published in 1996). Following this project the 
Foundation has initiated a program to bring to light the 
contents of so far uncatalogued collections of Islamic 
manuscripts. Al-Furqan has already published handlists of 
the Library of Makkah al-Mukarramah and several private 
libraries in Yemen. The Foundation supporting activities in 
this field were a success in Mali, Mauritania, Niger, Nigeria 
and Senegal or are near to be successfully terminated by the 
publication of the catalogues and handlists of several im
portant public and private collections. The expansion of the 
handlisting work with the financial support of the Founda
tion is expected to take place in Benin, Chad, Guinea, 
Guinea-Bissau, Ivory Coast, Sudan, Togo, the Republic of 
South Africa, Sierra Leone, Tanzania, Albania, and Paki
stan. The full catalogues of the collections in Byelorussia, 
Lithuania and Tatarstan are being prepared now as well. 
The work under review has also been done within this im
portant project. 

The collection of the Islamic manuscripts (Arabic, 
Persian and Turkish) of the Oriental Department of the SS 
Cyril and Methodius National Library in Sofia was formed 
soon after the Library's foundation in 1878 with the acqui
sition of 2,485 manuscripts and old printed books from the 
Library of Mehmed Hiisrev Pasha in Samokov. In 1888 the 
collection was enriched with another 650 manuscripts and 
old printed books from the Library of Osman Pazvantoglu 
of Vidin. A significant part of manuscripts has been ac
quired in the following years from the waqf libraries in 
Kiistendil and Sofia, from the state and municipal institu
tions of many towns, as well as from private collections. 

At the end of 1993 the total number of Oriental manu
scripts was 3,698. The most numerous is the collection of 
Arabic manuscripts, which numbers more than 3,000 items. 
The Turkish collection includes about 500 manuscripts, 
while the Persian one - about 140. 

The manuscripts represent a wide scope of Islamic sci
ence and literature. These are the copies of the Qur'an and 
works on exegesis, ~adllh, theology, law, and philosophy, 
works on history, geography, literature and language, etc. 

Many scholars contributed to the compiling of the gen
eral catalogue of the Islamic manuscripts of SS Cyril and 
Methodius National Library in Sofia. A Bulgarian scholar 
Boris Nedkov devoted about twenty years of his life (from 
1942 to 1960) to the describing of 450 Turkish manuscripts 
representing 350 works (unfortunately, his catalogue has 
remained unpublished). It should be noted that among those 
who participated in the work on the collection was a Rus
sian scholar A. Shishmanov, a pupil of the famous arabist 
I. Yu. Krachkovsky. In 1913 he described 37 Arabic and 
one Persian manuscript of the Pazvantoglu library collec
tion. 

'Adnan Darwish from Syria, after his six months' work 
in the Sofia National Library in 1963, published a two
volume catalogue (the first volume in 1969 and the sec
ond - in 1974) containing 1,025 codices (Qur'an, tafsir, 
works on geography and literature). Furat MuJ:iammad 
Mahdi al-Jawahirl from Iraq made, between 1965 and 
1967, about 1,830 short card descriptions of nearly 
900 codices. Another specialist from Iraq, Yiisuf 'lzz al
Din, published in 1967 a catalogue of Arabic manuscripts, 
which includes 141 codices on history, geography and lit
erature. The catalogue of Arabic manuscripts with a de
scription of 95 copies of the Qur'an was compiled and 
published by a Bulgarian scholar G. Petkova-Bozhanova in 
1977. A little earlier, in 1973, the catalogue of the Persian 
manuscripts of the collection was prepared by Jamshld 
Sayyar, who described l 18 manuscripts representing 
75 works. 

However, many years had passed till the catalogue of 
the Arabic Manuscripts on ~adllh sciences was published. 
Its author, a curator of the Islamic collection of the SS Cyril 
and Methodius National Library Dr. S. Kenderova, is well 
known to specialists for her contribution to the studies of 
the Ottoman (Turkish) archival documentary materials of 
the same Library. In the Catalogue under review she is me
ticulously following the traditional practice of describing of 
Arabic manuscripts. 

The Catalogue comprises 243 descriptions representing 
124 works which are preserved, either completely or in 
fragments, in the Library. The material is divided into four 
parts: I) U.rzil al-Hadllh; 2) Al-Si!Ja!J al-Sittah (The Six 
Greatest Collections); 3) Other collections; 4) Arba'iin 
!jadithan (Forty Hadiths) Collections. The author describes 
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each item in the utmost detailed way. Her standard pattern 
includes elements providing the exhaustive information on 
an item, which is arranged in five basic units: 

I. Presentation of the work, the author and the particu
lar manuscript as a copy of the work (including obligatory 
information about the work/copy and author/copyist, short 
description of the work, copy, its incipit and excipit); 

II. Physical description of the manuscript (number of 
folios/pages, text size, text frames); 

III. Palaeographic and codicological characteristics 
(information on paper and watermarks, ink, script, marginal 
and interlinear notes, decorations, binding, vocalisation of 
the text, etc.); 

IV. Provenance and previous ownership of the copy, its 
history (entries, marginal notes, seal impressions, purchase 
and ownership recordings, waqf dedications are men
tioned); 

V. References. 

The Catalogue is rounded off with twelve indices. They 
include the following: 

I. Index of titles (in Latin script). 
2. Index of titles (in Arabic script). 
3. Index of authors, compilers and commentators. 
4. Index of copyists. 
5. Index of former owners. 
6. Index of waqf dedicators. 
7. Index of other persons mentioned in manuscripts. 
8. Index of geographical names. 
9. Index ofwaqflibraries. 

I 0. Concordance between the call numbers of the 
manuscripts and their description numbers. 

11. Table of dates of copying. 
12. Index of incipits. 

Manuscripts from the Himalayas and the Indian Subcon
tinent. Catalogue 17. Sam Fogg Rare Books. Catalogue 
by Sam Fogg and Bob Miller. Photography by Matt Pia. 
Typesetting, Page Artwork and Printing by Titus Wil
son and Son, Kendal, Cumbria. London: 1996, 161 pp. 

The publication under review is a special type of a cata
logue of Oriental manuscripts which came to Europe in the 
last few years through private collectors. As a rule, people 
travelling in the East enjoy buying various rarities, Oriental 
manuscripts among them, from local traders. The attention 
of non-specialists is attracted first of all by illuminated 
manuscripts. Illustrations - drawings, schemes, minia
tures, are the only thing which allows this kind of collectors 
to estimate the contents of what they are buying. In our 
days, when Eastern medicine, philosophy and especially 
astrology and magic became more popular than the 
achievements of Western science, collectors' interest in the 
subjects enumerated above became even stronger. To 
evaluate from the scientific point of view the manuscripts 
which come to the European market and to provide the 
collectors with right recommendations is a very important 
task. Such recommendations not only allow to estimate the 
real value of many private collections, they help also to un-

65 

The book is notable by its high level of production. It is 
also supplemented with 15 colour and 4 black-and-white 
Plates. 

Dr. Stoyanka Kenderova (who prepared her PhD thesis 
in the St. Petersburg Branch of the Institute of Oriental 
Studies under the guidance of Prof. Oleg Bolshakov) may 
be praised for the depth and range of her scholarship which 
enabled her to produce an excellent work. We are glad to 
note that the Catalogue under review maintains the high 
standard of the series of works sponsored and published by 
al-Furqan. 

We are also glad to point out the growing activities of 
our colleagues from SS Cyril and Methodius National Li
brary in Sofia in presenting their collections' treasures. It is 
known that they have recently arranged the exhibition of 
the Qur'ans from the collection (the exhibition catalogue 
entitled 'The Holy Qur'an Through Centuries" was also 
sponsored by Al-Furqan). The publication of two CD
ROMs, one containing a richly decorated I 3th century 
Qur'an and the other - many hundreds ofimages of 
Greek, Bulgarian, Serbian, Walachian and Moldavian Tet
raevangelia, as well as the l 2th-l 7th centuries Qur'ans, 
should be mentioned, too. 

Finally, we cannot but share the expectations and hopes 
of Sheikh Al) mad Zaki Yam an I, the Chairman of the Board 
of Directors, the International Advisory Council and the 
Board of Experts of Al-Furqan Islamic Heritage Founda
tion, who, in the preface to Dr. S. Kenderova's Catalogue, 
noted that all the works to be published in this series would 
promote a greater awareness of the collections they de
scribe and would be a great step towards the more profound 
study of this priceless manuscript heritage. 

F. Abdul/aeva and E. Rezvan 

derstand the achievements of Oriental culture accumulated 
and reflected in the manuscripts. 

The Catalogue is definitely helpful to the solution of 
these problems. Its makers - Sam Fogg and Bob Miller -
published a detailed description of manuscripts originating 
from Tibet, Nepal and India, which may be of some interest 
to specialists. 

179 items are presented in the Catalogue, of these 177 
are manuscripts, block-printed books, religious paintings 
on paper and textiles, miniatures, etc. Two items (No. 13 
"Prayer Wheel" and No. 41 "Buddhist inscribed brass vase, 
record of a religious donation") are objects of material cul
ture. All descriptions are made by professionals. The most 
prominent experts from Europe and India were invited to 
describe and classify manuscripts and objects of art, among 
them Dr. Lore Sander from Berlin, a famous palaeographer, 
one of the authors of the six-volume Catalogue of Sanskrit 
Manuscripts from East Turkestan; Prof. Nicholas Sims
Williams from London, expert in medieval manuscripts 
from Iran, Afghanistan and Central Asia, as well as in the 
Middle Iranian languages and scripts; Dr. Ulrich Pagel 
working on the description of Tibetan manuscripts and xy
lographs of the British Library; Dr. Jane Singer, specialist 
in Sino-Tibetan iconography; Dr. Ian Alsop, expert in the 
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Nepalese manuscript tradition and iconography, and several 
other scholars. Due to their participation in the making of 
the Catalogue every manuscript is provided with a strict 
scientific description of its contents, state of preservation, 
writing material, script, language and dating. Besides this 
factual data the descriptions include vast excursions into 
history and culture, which help to imagine the manuscripts 
within the general cultural context of the period and the 
region to which they belong. 

The descriptions of the manuscripts are arranged by 
regions. Within this regional division the manuscripts are 
described in the chronological order. Sanskrit manuscripts 
are also classified by their subjects and genres. A special 
place belongs to fragments written in a special kind of In
dian Brahm!. They most probably originate from the region 
of Banyan or Gilgit where they were immured in a stupa or 
in some other Buddhist monument. They can be dated be
tween the I st and 7th centuries. Among other Sanskrit 
manuscripts we find traditional ancient and medieval Indian 
texts - fragments of the Vedas and comments on them, 
epic, puraYJaS, Buddhist siilras, tantras, treatises on Yoga, 
fragments from the Jaina and Sikh literary tradition. Books 
in New Indian languages - Hindi, Urdu, Panjabi, Orya, 
Telugu, Tamil, Cannada, Malayalam, Singalese - are also 
present. 

Finally, the Catalogue under review includes Islamic 
manuscripts in Persian and Arabic: 11 in Persian 
(Nos. 163-165, 167, 168, 170-175) and two in Arabic 
(Nos. 169, 176). 

Estimating the lists of manuscripts from the point of 
view of their contents, it should be mentioned that they rep
resent well-known works of the ancient and medieval In
dian and Tibetan literatures. At the same time every manu
script should be considered as a unique phenomenon of 
culture. Among the manuscripts described in the Catalogue 
some are exclusively interesting either from the point of 
view of their palaeography and early dating, or as samples 
of illuminated book-art. These are: 

No. I: a Dunhuang copy of the Tibetan Aparimitayur
siitra of the mid-8th century. Similar copies are present in 
the libraries of England, France and Russia, all with colo
phons containing the names of those who were involved in 
the making of manuscripts. These names, together with the 
names mentioned in the 8th-9th centuries business docu
ments, expand our know ledge of the prosopography of the 
region and of its ethnic history (see our review of the 
book by L. S. Savitsky in Manuscripta Orientalia, I, 2 
( 1995), p. 62). 

No. 16: a Nepalese manuscript on paper (the I 5th or 
early I 6th century) contains the text of "Procedure to Ap
pease Those Who Seize" (Skr. BadhagrahaYJa), with 14 
miniatures, depicting a graha leaning over and attacking a 
patient in a sleeping-bag or quilt. These demons are closely 
connected with deities of the planets and constellations in
juring the people. 

No. 17: a manuscript on palm-leaf. dated from the I 6th 
century. Sanskrit in Newarl script. It contains the devo
tional miscellany including the Devimahatmya. MS is inter
esting because of its 32 coloured miniatures depicting a 
number of deities and goddesses and because of their floral 
ornament. 

No. 26: a manuscript on paper, dated from the I 8th 
century, the Sanskrit and Newarl languages. It contains the 

Aiva§astra ("A Treatise on the Nature and Illnesses of 
Horses"). The text is illustrated with 49 fine miniatures. 
They use deep colours with solid contrasting ground col
ours, with details added in black ink. 

No. 40: a manuscript on palm-leaf, dated by the authors 
of the Catalogues back to the 11 th century ("early Bhujirp
mol calligraphy"). It contains the complete text of the 
"Praise of the Great Goddess", the Devimahatmya". It is 
almost the earliest copy of the composition very popular all 
over India, which gave rise to the huge literature. 

As for the Muslim manuscripts of the Catalogue, it 
should be noted that the series of the Muslim art exhibi
tions, which have recently taken place in Geneva, Paris, 
New York, Berlin, Lugano, Sofia, and Salzburg and were 
dedicated, wholly or partly, to the Muslim calligraphy and 
miniature art, demonstrate the growing interest towards the 
art heritage of the Muslim civilisation. This interest con
tributes considerably to the rise of prices to the correspond
ing strings of the leading auction houses. 

The part of the Catalogue, which presents the Mughal 
style and many manuscripts from India (Nos. 163-179) 
written in Persian, is of a special interest. In this connection 
we would like to draw readers' attention to a miniature from 
the well-known mid- I 5th century dispersed manuscript of 
the Khamsa by Amir Khusraw Dihlawl (other folios can be 
found in the museums of London, Washington, Montreal, 
Los Angeles, Seattle, Kansas City, Worcester, and in some 
private collections) and to a mm1ature from the 
16th century Babur-nama manuscript (from the collection 
of H. Kevorkian). Among most interesting manuscripts one 
can mention the l 7th century copy of Zakariya al-Qazwlnl's 
Aja' ib al-Makhliik.at from Deccan, which contains 302 mi
niatures and an interesting world map. The l 7th century 
Tashrif; Man~·iiri ("Anatomy of Man~iir") is also notable. 
Three drawings of it has recently been published in colour 
in a very interesting and helpful "Oriental Medicine. An 
Illustrated Guide to the Asian Arts of Healing", edited 
by J. Van Alphen and A. Aris (London, 1995). The Cata
logue comprises a description of two other interesting 
manuscripts: a) richly decorated poetic miscellany with 
twelve miniatures by Indian artists (nine l 7th century 
miniatures executed in the Indianised I~fahan style, as well 
as the early I 9th century Qajar calligraphy and illumina
tion); b) a very large luxurious Kashmir Qur'an dated by 
1864 and provided with a beautiful lacquer binding (one of 
the largest so far known) and with a taftir by Mulla l:lusayn 
Wa'i? al-Kashifi. The Qur'an also contains marginal notes 
giving inforrnation on a number of verses, words and letters 
in each Szira, according to five qira'at (!). 

It should be noted that many manuscript collections of 
India, Afghanistan and Iran are rather poorly described, and 
their treasures are but vaguely known to scholars. Some 
small collections in provincial centres and villages, which 
are stored in temples and shrines, have never been studied 
at all. In this sense the Catalogue under review will defi
nitely serve an additional source of our knowledge on such 
an extensive field as Oriental manuscripts. Due to the 
Catalogue a lot of interesting and rare copies, which came 
to Europe during the last few years, are brought to light. 

Finally, it should be added that the polygraph quality of 
the Catalogue is excellent. 

M. Vorobyeva-Desyatovskaya and E. Rezvan 



BOOK REVIEWS 

A. H. Aleeva. Putesllestvie Ismail aga v Jndiiu (/ssledo
vanie iazyka tatarskikll putevykll zapisok XVI/Iv. "Ismail 
aga seyalletnamese"). Kazan: 1993, 166 str. 

The Voyage of Ismii'H Aghii to India. A Study of the 
Language of the 18th Century Tatar Traveller's Rec
ords. Jsmii'll Ag/iii siyiillat-niimasl. Kazan: 1993, 166 pp. 

The publication by A. H. Aleeva includes a facsimile re
production of the Arabographic text of the records written 
by Isma'II Bikmuhamedov, a Tatar merchant from Oren
burg, its translation into Russian and its study from the 
point of view of its language and as a cultural phenomenon. 
This work represents a description of a voyage to India un
dertaken by the author in the second half of the 
I 8th century. It is written in prose and it belongs to the 
popular in the Islamic genre of siyahat-nama. The most 
noteworthy is that Isma'II Agha travelled to India as a 
member of a caravan specially commissioned by the Rus
sian government. 

Unfortunately, the autograph of the records is missing. 
Its popularity is, however, confirmed by the existence of 
numerous copies. It stands very close to MuJ:iammad 
Amin's Siyahat-nama, a Tatar writing created in the last 
quarter of the l 8th century. Both works, which attracted 
scholars' attention as early as the I 9th century, were first 
published by the typography of the Kazan University 
in 1862. 

A. H. Aleeva emphasises the active part of the Tatars 
as intermediaries between Russia and the countries of the 
East. Many dragomans and interpreters of the Moscow 
Chamber who draw documents in the Turkish language 
were the Tatars. A whole group of them served in the Em
bassy Department in Moscow in the l 7th- l 8th centuries. 
After the foundation of Oren burg in the 1730s the centre of 
international trade between Russia and the East gradually 
shifted from Astrakhan to Orenburg. The Tatars from the 
Kargaline sloboda (district near Oren burg) began, besides 
their main occupation as traders, to serve as interpreters for 
trade caravans going with them as far as India. Gradually 
the Tatars from Kazan also became involved in these ac
tivities. 

In the "Travels" by lsma'II Agha he describes his voy
age to India in 1751 with the trade caravan of 'Abdulla 
Khayalin. It is evident from the text that the initial aim of 
this expedition was trade. Later, however, when the caravan 
reached Bukhara, an order from the Russian government to 
reach India and to fulfil a diplomatic mission was received. 
The author describes in detail his route (Central Asia, Af
ghanistan, Iran, Iraq, India, Arabia, Ottoman Turkey), cus
toms of the peoples he encountered on the way and various 
cultural monuments. 

According to Isma'II Agha, the caravan stayed in Delhi 
for nine months. Then the political events in India pre
vented the author from going back home by the usual route, 
so finally he reached Istanbul. There, with all his money 
lost, Isma'II Agha spent 25 years of his life before he could 
come back to Russia. The records are written in the Old 
Tatar language with much use of colloquial Tatar expres
sions affecting both its lexicon and its grammar. 

Revealing the history of the text, A leeva notes that 
when it was first published in Kazan in 1862 (presumably 
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by G. Sablukov), some unknown copy, now missing, was 
used. One more (incomplete) publication, which also ap
peared in 1862, was made by Russian orientalist I. N. Be
rezin who based upon two copies. Then followed other edi
tions. The last one (before the publication by A. H. Aleeva) 
was undertaken in 1989 by the same author as an edition 
for lay readers, made after the version of the text from the 
Manuscript Department of the Library of the Kazan Uni
versity (No. 311 ). 

The present publication is basing upon nine surviving 
manuscripts of the records. Four of them belong to the Li
brary of the Kazan University, two are from the Manuscript 
Department of the St. Petersburg Branch of the Institute of 
Oriental Studies, one - from the Manuscript Department 
of the Institute of Language and Literature named after 
G. lbragimov, of the Academy of Sciences of Tatarstan, 
one is preserved in the Manuscript Department of the Insti
tute of Language and Literature of the Academy of Sci
ences of Bashkortostan, and one originates from the private 
collection of M. I. Ahmetzyanov, a member of the staff of 
the Institute of Language and Literature named after 
G. Ibragimov. This last copy was discovered by its present 
owner in the course of his archaeographic research in the 
city of Kazan. The earliest copy, that of the Library of the 
Kazan University (No. 311 ), has been selected by Aleeva to 
serve the core of her publication. 

The textological analysis undertaken by Aleeva shows 
that considerable changes were often made while copying 
the text. The collation of the copies demonstrates numerous 
discrepancies related both to the lexicon and grammar. 
Aleeva presents the analysis of the phonetic system of the 
Tatar language, as it is transmitted by the Arabic script, and 
of the morphological characteristics of the work. Its gram
matical structure, according to Aleeva, reveals features in
herent in the Kypchak and the Oghuz linguistic groups, 
with Kypchak elements predominating. 

Much attention is given to the lexicon of the composi
tion, its major part being the Turkic-Tatar words. There are, 
however, also many Arabic and Persian loan-words 
(27% - Arabic, 11 % - Persian). It is noteworthy that 
there are only three cases of Russian loan-words. These are 
words for "sergeant", "soldier", and "anchor". At that time, 
as Aleeva comments, Russian loan-words could be found 
only in official documents or in letters. Their almost com
plete absence in the text of the records marks its difference 
from the Tatar documents of the time of Emelyan 
Pugachev's rebellion (the end of the I 8th century), where 
the number of Russian loan-words is considerable. 

Basing upon her analysis of the Turkic-Tatar lexicon of 
the records, Aleeva points out that most of these words are 
still actively used in the modem Tatar literary language, 
though some of these words appear in the text in the Oghuz 
phonetic variant. 

At the end of her publication A. H. Aleeva enumerates 
the principal conclusions basing upon her thorough lin
guistic analysis of the text. These conclusions are of much 
importance to the study of the Tatar language, in particular 
to the comparatively little known stage of its development 
in the second half of the l 8th century. 

I. Petrosyan 
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Khrestomatiia po Jslamu. Perevody s arabskogo, vve
deniia i primechaniia. Sostavitel' i otvetstvennyl redak
tor S. M. Prozorov. Moscow: Nauka, 1994, 238 sir. 

Islam Reader. Translations from Arabic, introductions 
and commentaries. Compiled and edited by S. M. Pro
zorov. Moscow: Nauka Publishing House, 1994, 238 pp. 

The first part of the Islam Reader 1 was published in 1994 
in Moscow by the publishing house "Vostochnaya Litera
tura" (Oriental Literature). It contains translations (with 
detailed commentaries and introductory articles) of several 
~rigina.1 ".'-rabi~ texts re.presenting different genres of. Mus
lim religious literature-. The need for such a collection of 
texts has long been there. especially since textbooks on 
Arabic literature and language are scarce, and the demand 
for young specialists in the field of Islamic studies is 
growing. The appearance of this book should be viewed 
therefore as a prominent event in scholarly life. There is 
practically no experience with creating similar text selec
tions, neither in Russia, nor in Western countries. It should 
be noted that the idea of publishing a similar selection of 
texts in English translation is much approved by our col
leagues from other countries 3• 

Materials included in Islam Reader represent a wide 
range of problems connected with the study of Islam. All 
aspects of traditional Islamic studies are present: the origin 
of Islam (fragments from Sira rasul Allah by lbn Hisham, 
etc.), Qur'anic texts and exegesis (98th Sura and commen
taries on it made by representatives of different schools and 
sects), the Sunna of the Prophet (passages from lbn Baga 
al-'UqbarI), dogmatic literature (chapter from 'Usul al-din 
fi-1-qaliim, the book by the Shafiite faqih and Ash'arite 
theologian al-Baghdad!; the 'Aqida or "Creed" by A~mad 
b. J:ianbal, the eponymous founder of the Hanbalite school 
of law and theology), ~iifi literature (chapters from the 
classical Kitiib al-luma' by Abii Na~r al-Sarraj al-TiisI), 
Muslim law (chapters from one of the earliest works on 
fiqh - Kitiib al-Khariij by Abii Yiisuf Ya'qiib). These 
wide and successfully selected materials not only make it 
possible to teach students how to work with corresponding 
sources, but also give some idea of Islam in general and its 
forms developing in the Muslim world for over a thousand 
years. In this connection this publication may be interesting 
not only to students but also to specialists in such fields as 
history, Oriental studies, and philosophy. 

It is noteworthy that not only Arabic printed texts and 
translations are included, but also fragments of manu
scripts. These are pages representing different manuscript 
traditions and different genres of Islamic religious litera
ture: the Qur'an, ta/sir, collections of !Jadith, works of ~ 
iifis, etc.). The manuscripts are written in different 
scripts - from comparatively easy to read Kufic Qur'ans 
and clear naskh to almost illegible cursive writing of mar
ginal notes. The inclusion of these materials not only helps 
make the student familiar with the Arab manuscript tradi-

tion but also gives him some practice working with manu
script texts. In some sense this last task is quite new, usu
ally textbooks and collections of selected texts were not re
quired to confront it. However, the presence in Russia, first 
of all in St. Petersburg, of large collections of Arabic 
manuscripts demands the introduction of this kind of train
ing - at least at the initial stage. 

From this point of view most impressive chapter of the 
book is 'The Qur'an and Its Exegesis" by E. Rezvan. It in
cludes the 98th Sura of the Qur'an and a representative se
lection of 12 tafeirs by different authors. The chapter is 
provided with the following reproductions of manuscript 
fragments: 

I. 2 folios of an early Kufic Qur'an manuscript dated 
from the 8th-9th centuries (parts of Suras 96-98); 

2. 2 folios from a Qur'an written in MaghribI script 
(Sura 98); 

3. 2 folios from the tafeir by al-ZamakhsharI (com
mentary on Sura 98) written in easily legible naskh; 

4. 2 folios written in middle-size naskh from the tafeir 
by al-Bay~awI (explanation of Sura 98) containing numer
ous marginal additions. The copy was made in 698/1299; 

5. 2 folios of the same type from the tafeir by al
Jalalayn (explanation of Sura 98), manuscript of 925/1519. 

The inclusion of similar materials into textbooks of this 
kind, preferably in high quality reproductions, should be 
encouraged. 

During a discussion of the book under review in Ber
gen in the May of 1995 (in which Efim Rezvan, Joseph 
Bell of the University of Bergen, and Dr. Michael G. Carter 
of New York University took part) the idea of making a se
ries of similar textbooks devoted to different genres of me
dieval Arabic literature was considered. However, the sug
gested series would be different from Islam Reader in being 
not just a collection of texts borrowed from different works, 
but a series of publications, each of them dedicated to one 
specific genre or to one author. The whole idea was to 
some extent inspired by the chapter on the Qur'an and its 
exegesis. A separate issue of this chapter (with a slightly 
expanded foreword) could serve as a pattern for the sug
gested series. The necessity of producing such a series of 
textbooks is evident. Textbooks of this kind are few not 
only in Russia but also in Western countries. We invite all 
specialists working in the field of the Arabic language and 
literature to take part in this project or in its discussion 4• 

We are ready to undertake all preliminary and editorial 
work. Only the question of funding remains open. The is
sues could be printed either in St. Petersburg or elsewhere, 
original forms would be prepared in St. Petersburg. Our 
project offers a very flexible forum for making the results 
of research-work available to students (as well as for a wide 
range of specialists in other disciplines). Practically every 
Arabist can compile a textbook of this kind on the basis of 

1 The book had been submitted to printers several years ago, however, its publication was detained by technical and financial prob
lems connected with the reconstruction of the publishing business in Russia. 

2 The second part of the book containing texts in Arabic.is forthcoming. 
3 Of the textbooks on Islam most closely resembling the Islam Reader there is Textual Sources for the Study of Islam, ed. and trans. 

by A. Rippin and J. Knappert (Manchester, 1986), which gives translations of the corresponding texts into English. 
4 We shall be happy to get any suggestions connected with this project, which is now in its preliminary stage. Our e-mail address is: 

"orient@ieos.spb.su". 
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the sources he is studying. The number of issues is unlim
ited, if we take into account the many genres existing in 
Arabic literature and the multitude of works written in the 
Arabic language. 
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Let us consider now the conditions which textbooks of 
this kind should meet. Needless to say, a thorough selection 
of materials is required, as well as a high level of editing 
and printing. 

I. THE TEXTBOOKS SHOULD INCLUDE THE FOLLOWING 

OBLIGATORY ELEMENTS 

1. Parallel texts 

a) Arabic original typed in clear easily legible font, 
preferably with diacritic marks in all difficult cases which 
could be interpreted in several different ways (passives 
which are not evident and the like). 

b) Translation into Russian (or/and into English). 
Translations should be clear, philologically precise and 
close to the original (almost literal, though the grammatical 
rules of the language into which the text is translated must 
be respected). Paraphrases are inappropriate for the purpose 
of the series. When a translation of a poetic or adab work is 
done, it can be presented in a more "artistic" form, but only 
after the parallel word-by-word translation of the same text 
and preferably at the end of the book. 

2. Manuscript text 

It is preferable or, from our point of view, even neces
sary, to include facsimile reproductions of the Arabic 
manuscript text. There is no need to reproduce the whole 
text selected, but at least several pages should be present in 
the book. This will give the reader some idea of the Arab 
manuscript tradition and will make him see how the text in 
question was embodied in material form. It would be useful 
in this connection to reproduce folios from different manu
scripts and to give the first and the last page of one of the 
manuscripts. Such reproductions will make the book more 
interesting and will introduce more variety into the process 
of education. They can help the student feel the pulse of 
real life. 

3. Commentaries 

Commentaries should be thorough and detailed, giving 
the student a complete idea of the material he is dealing 
with. All notions, terms, names and place-names occurring 
in the text should be commented. Even well-known terms 
and names which could be left without comment in an or
dinary critical edition of a text must be taken into account. 
On the other hand, the commentaries should be more de
tailed than usual - to provide the student with positive in
formation on the history, language and cultural environ
ment of the genre he is working on. At the same time com
mentaries of this kind could be interesting to specialists in 
related fields, like the history of Medieval Europe, who are 
not so well acquainted with the realities of the Oriental 
world. Finally, from the point of view of pure scholarship, 

since the number of medieval Arabic treatises translated 
into European languages is not huge, one cannot overesti
mate the importance of any new publications introducing 
new materials 

4. Introduction 

The introduction is expected to contain information on 
the following aspects: 

a) Genre, its characteristics in detail and a short history. 
Specific genre features of the work in question, etc. 

b) The author: his life and work; in what historical and 
literary environment his works were created (especially the 
wor!< considered in the textbook). 

c) Time: information on the historical period consid
ered in the text in question (this concerns first of all works 
on history, works of the adab genre relating to historical 
events, and the like). It would be reasonable to give a de
tailed historical survey of the period considered in works on 
history. 

5. Vocabulary 

It is preferable, though not obligatory (because the 
Arabic text is supplemented with a parallel translation), to 
include a vocabulary. The creation of a complete vocabu
lary of the text would of course be a complicated and time
consuming work. It is quite possible, however, to make a 
concise vocabulary in the process of translating and editing 
the text, including the most important and difficult to un
derstand groups of words: 

a) Special terms - philological, historical, philosophi
cal, etc. - with a detailed explanation of their meaning 
and use. 

b) Rare words which the potential reader (not only a 
student) could not be expected to know. The range of se
lection is wide enough: one can either include only words 
missing in standard Arabic dictionaries (for the Russian 
reader the dictionary by Baranov) and present only in Ara
bic explanatory dictionaries or in large European dictionar
ies (Lane), or just all words which do not occur very fre
quently (or words most probably unknown to students). 

c) Well-known words which occur in the text in a spe
cific meaning (if a dozen of meanings for some word are 
known. but in the text it is present only in one rarely used 
meaning), words which in this particular context require a 
very careful selection of European equivalents, and other 
unusual cases. 
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II. SELECTING TEXTS 

The principle quality required of the text is its represen
tativeness: 

I. The text selected must be a characteristic representa
tive of the genre in question to make the reader (student) 
familiar with the principal features of the genre as a whole. 

2. The author of the text selected should be one of the 
principal representatives of the genre in question. The same 
concerns the work itself: it should be an outstanding work 
within the genre as a whole as well as among the works of 
the chosen author. 

3. When dealing with a work the length of which 
makes it impossible to give the full text - a chronicle, a 
work on geography, a collection of adab - the section se
lected for translation should be logically complete. It must 
be a finished narrative, geographical description, philo
sophical essay or description of some historical event or 
period. Even if a series of fragments is given, they must be 
logically connected, presenting some aesthetically consis
tent whole, not just a book of quotations. 

4. The text itself should contain information of some 
value, so that the student could not only learn how to read 
texts of this kind, but also get useful data on the subject 
matter (historical events, description of lands, cities and 
peoples, religious dogma, philosophy, linguistic phenom
ena, etc.). As for literary texts - adab and poetry - the 
texts selected should, on one hand, give some idea of the 
different sides of the author's creative activities, on the 
other - of the genre in question. 

All the above notwithstanding, a given issue should not 
necessarily include only texts written by the same author. A 
different principle may be applied, for example, a collec
tion of texts by different authors presenting a consistent de
scription of a certain phenomenon. Ten mu'al/aqas by dif
ferent authors also present a consistent whole (actually, 
even a smaller number would be enough to illustrate this 
particular genre). 

The chapter by Efim Rezvan in Islam Reader meets 
practically all the requirements listed here. It gives a clear 
idea of the Qur'an and its place in the Muslim tradition 
during more than a thousand years - from its interpreta
tion in the Sth century (taf5ir by Muqatil b. Sulayman) to 
the most recent concepts of the Muslim Brothers (Fi Ziliil 
al-Qur'an" by Sayyid Qutb). The 98th Sura, which Rezvan 
uses as an example, is one of the most important and 
complicated parts of the Qur'an (a fact which was noticed 
by practically all authors of taf5irs). It is important not only 
theologically but also on practical, political level: the way 
of interpreting the words of the Qur'an relating to non
Moslems (first of all - "the people of the Book"), has 
never been just pure theory. Much in the practice of rela
tions with non-Muslim states and with heterodox commu
nities within diir al-Islam depended upon the way Qur'anic 
sentences (especially of the 98th Sura) were interpreted. On 
the other hand, established practice to some extent influ
enced the way the Sura was interpreted. This complicated 
double-sided process was developing at different levels: 
social practice influenced ideology and ideological innova
tions modified social practice. 

The selection of taf;irs is also quite representative. It 
makes it possible to trace the development both of the no
tions and concepts commented, as well as of the genre it
self, reflecting changes not only in Muslim theology but 
also in the society and in social consciousness in general. A 
number of works representing the principal stages of the 
making of Islamic exegesis and theology are cited (the 
ta/sir by Muqatil b. Sulayman standing at the beginning of 
this genre; the work by al-Tabari, the most prominent work 
of this kind, which sums up both the development of Is
lamic exegesis in general and that of "commentary based 
on tradition" in particular; the most popular tafsir of the 
later Middle Ages and of modem times, the Ta/sir al
Jaliilayn, which is the peak of the development of the 
genre, the so-called "Arabic translation of the Qur'an"; and 
the works of one of the most prominent Arab reformers 
Muhammad 'Abduh and the ideologist of the Muslim 
Broihers Sayyid Qu!b). The whole spectrum of trends 
within Islam is represented: purely Sunnite fiahi~ by al
Bukhari and the tafsir by the Shafiite fakih and commenta
tor al-Bay9awi; Shiite tafsir by al-Tabarsi and the Mu'tazi
lite commentary by al-Zamakhshari; the tafsir of the 
prominent Ash'arite al-Razi, the Siifi commentary by al
Tustari (the earliest composition of this kind containing al
legoric explanation of the Qur'anic text) and by Jbn 'Arabi. 
The technical aspect of the chapter is also perfect: the 
translation is precise, with detailed commentaries and an 
introduction containing a survey of the history of the genre 
and an analysis of the principal problems and notions pres
ent in the 98th Sura of the Qur'an. There are also introduc
tory articles dedicated to each of the tafsirs. Very important 
are the reproductions of pages from several manuscripts 
which give some idea of how the Arab manuscript tradition 
developed (and at the same time a good introduction for 
students who wish to learn to read different scripts). All this 
provides a linguistic and theological basis for future work 
with the sources of this kind. 

A collection of texts from medieval Arab geographers 
along the same lines is being planned by the present re
viewer. It will include passages by different authors de
scribing some part of the caravan route from Khorasan to 
Baghdad. A series of texts describing the same part of the 
route can, on one hand, demonstrate the characteristic fea
tures of medieval Arab geography and, on the other, show 
how the principles of selecting and rendering materials 
were developing from the early works on geography by lbn 
Khurdadhbih, Qudama, Jbn Rusta, and al-Ya'qiibi to the 
"classical school of Arab geography" represented by such 
writers as al-l~!akhri, Jbn J:lawqal, and al-Muqaddasi. 
Readers will be provided with the necessary materials for 
them to attempt their own reconstruction of the trade route 
(which makes the learning process more entertaining). 
Taking into account the specific character of the contem
plated edition, it must include, besides the texts, transla
tions, commentaries, and facsimile reproductions of pages 
from different manuscripts, as well as several maps from 
medieval works and a reliable modem map of the area de
scribed 5. 

' It would be best. perhaps. not to use the most recent maps showing the landscape considerably changed, but maps from the begin
ning of the century with no modern features present. Many of the roads in the Middle-East. for instance, were still following the course of 
medieval caravan tracks at the beginning of this century. 
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Another example, this time of a text belonging to one 
author, is a collection 1 am preparing of passages from A/
Kami/ fi-1-tarikh by lbn al-Athir dedicated to the history of 
Syria, Palestine, al-Jazira and Iraq in the second half of the 
I Ith-beginning of the l 2th centuries. The materials se
lected so as to meet all the requirements listed above. Ibn 
al-Athir is a first-rate historian, one of the prominent repre
sentatives of Arab historiography (he can be compared only 
with al-Tabari, if we take into account the range of materi
als he records and the way he uses them). Al-Kami/ fi-1-
tarikh, moreover, is a characteristic and a very good exam
ple of an Arab chronicle. It is written in clear language 
characteristic of this genre. Passages selected for the text
book refer to a limited period - from the acme of the Sel
juk Empire (the arrival of Tughril Beg in Baghdad in I 055) 
to its decline and fall and the appearance of the Crusader 
states. This era, for which the work by lbn al-Athir is the 
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principle source, was one of the crucial periods in the his
tory of the Middle East. The rise of the Seljuk Empire 
brought many changes in the social, political and economic 
life of the whole region. It is impossible to underestimate 
the significance of these changes, no matter how different 
the views of scholars on their nature (from "gradual evolu
tion" to "revolutionary rupture") may be. At the same time 
it was the beginning of the Crusades, a new stage in the 
history of the Mediterranean region. The appearance of Is
lam Reader is a contribution to the development of Arabic 
studies in general and to the educational infrastructure re
quired to train new specialists in one of the traditional fields 
of Oriental studies - Arabic manuscripts - in particular. 
Moreover, as I have tried to point out, it sets an example for 
a number of useful projects. 

A. Matveev 
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