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Ot peaakrTopa

B 1997 r. B Cankt-TlerepGyprckom dununane
HHctuTyTa BOCTOKOBeZeHHA Poccuiickod akane-
MHH HayK HayaTa pea3alus YHHKalIbHOro Npoek-
Ta MO MOATOTOBKE H H3[aHHIO MHOIOTOMHOIO 3H-
uMKIIoneauyeckoro cnosaps «Mciaam Ha TeppHTo-
puu OwiBlieli Poccuiickoit umnepun». K Hactos-
IEMy BPEMEHH YBHJENH CBET YEThIpe BbIMycKa
cJioBaps.

B 1-ii Beinyck (M., 1998) Bowunn 87 crare#t no
HCTOpHH pacnpoCTpaHEHHs HMC/laMa Ha eBporneii-
ckoit yactu Poccuu u B Cpeaneii Asuu. B noaro-
TOBKE BbIMycKa NpHHAN YyyactHe 31 aBrop M3
Cankr-Ilerepbypra, Yoébi, Kasanu, TalukeHra,
Mockssl, CamapkaHia, a Takke OpaHuud H AHr-
JIHH.
Bo 2-ii Beinyck (M., 1999) Gbina BkiIIOYEHa
81 cratbs. Hap Humu pa6Gortanu 28 cneuuanucTos
M3 Hay4HbIX LEHTpoB Poccuu M 3apyGexHbix
ctpaH. [ToMHMO y4eHbIX, y4acTBOBABIUMX B NOA-
rotoBke 1-ro BbIMyCKa, 31€Cb MPEACTABJIEHbI aB-
TOopbl M3 Maxaukansl U Byxapsl, a Takxke H3 bo-
xyma ¥ bepnuna (I'epmanus).

B 3-m Beinycke (M., 2001) — 87 crare#i, noa-
rotoBneHHbiXx 33 aBropamu u3 Poccuu (CaHkr-
Merep6ypr, MockBa, Ka3aub, KpacHomapckuit
kpai, Y¢a), Y3bekucrana (Tawkent, Camap-
kaHa), Asepbaiimkana (baky), Kpsima (Cumoepo-
nons), a Takke M3 lepmanuu (boxym, Xanne-
Butren6bepr) u ®panuuu (Tapux).

4-i1 Beinyck (M., 2003) conepxut 85 cTaTeii.

B cooTBeTCTBHH C NMPOCKTOM MOArOTOBJIEH MeEp-
Bbli CBOAHBIH TOM, BoOpaBLuKii B ce6s HCnpaBieH-
Hble W JOMOJNIHEHHbIE CTaTbH MEPBBIX TPEX BbIMyC-
KOB 3TOr0 CNPaBOYHOIO H3AAHHA.

HUccnenosaHnue 0XBaTbIBaET TEPPUTOPHIO ObiB-
wei Poccuiickoit umnepun: EBponelickyio yactb
Poccuu, Bxnoyas TarapcraH, Bawkoprocran, Ce-
BepHblif KaBka3, u Llentpanbhyio (CpeaHioro)
Asuio. PacrionoxeHHble B andaBMTHOM MNopsike,
255 crarteii CBOAHOrO TOMa cOZiepXaT B GONbLIHH-
CTBE CBOEM OPHIHHA/IbHLIE MaTepHabl M0 HCTOPHH
MCaMa Ha YKa3aHHOM TEPPHTOPHH C Hayala ero
NPOHMKHOBEHHA Tya M 10 Haluux aHel. Temartuka
crareil pasHooOpa3Ha. TO — HCaM B KPYMHbIX
MCTOPHKO-KYJIbTYPHbIX ~pErHoHax, pecnybnnkax,
ropojax; nepcoHainu (MyCY/bMaHCKHE YYEHblE,
aCKeThl, MO3ThI-MUCTHKH, PENHrHO3HO-NOIHTHYE-
CKHe JeATeSH, NPeCTaBAfIOLHE PasHble PErHOHbI,
paznuuHble 6OrocNoBCKO-NPaBOBBIC IIKOJbI, Cy-
¢uiickue OpaTcTBa, pPENHrHO3HBIE OpPraHM3alHH,
NapThH, HAEHHbIE TEYEHHA B HCNIaME H T.1.); KyJib-
TOBble MECTa M COOpYXeHUs (MeueTH, masapbl,

HCTOPHKO-DEIMTHO3HBIE H MEMOPHAIbHbIE KOM-
TUIEKChI); Y4YEHHA M MpPaKTHKH cyuiickux GpatcTs;
Npa3sHHKH, PEJHTHO3HbIE PHTyallbl, OGpAAbI K 00bI-
4aH MyCyJbMaH, MpeMETbl HCIaMCKOro KyJbTa;
KopaH u ero 6biToBaHHe B Poccun; MycybMaHCcKuie
obpasoBarenbHble LIKOABI (Madpacnl, makmabbl);
OpraHM3allii, HMHCTHTYTbl, ABHXEHHA (XyXOBHblE
ynpaBieHHs, MycyibMaHcKas ¢pakuus [ocynaper-
BEHHOH QyMbl, «BaxxabuTsi» Ha CeBepHoM Kaskaze
H T.IL); HapoAbl H THHYECKHE Ipymnnsl (Horaiusl,
KHCTBbI, OenykH M Op.); TEPMHHBI H THTyJaTypa
(uwan, nup, umam, napanosxica) U T.1.

Hccnenoanne pnaet 4YMTaTento BO3MOXHOCTB
yBHIAETL MHOrooGpa3ue ¢opM GbiTOBaHHA Hcnama
Ha TeppuTopuH ObiBluell Poccuiickoit umnepuu B
LIMPOKOM HCTOPHYECKOM KOHTEKCTE, Ha LIHPOKOM
KynbTyponorniyeckoM ¢oHe. Ha cerogusuHuii
J€Hb 3TO TINaBHbIH M EIMHCTBEHHBIH HCTOYHHK
KOHLIEHTPHPOBaHHOH HH(OpMauHH 06 HCTOpHUH H
COBPEMEHHOM COCTOAHHH MCJlaMa M €ro HHCTHTY-
TOB Ha YKa3aHHOH TEPPUTOPHH.

B noarotoBke TOMa NpHHANH  Yy4acTHe
62 aBTOpa-cneumanucrta u3 Poccum, Kasaxcrana,
VibekucraHa, AsepbaiimkaHa, Y kpauHsl (Kpbim), a
Taioke M3 I'epmanun u @Ppanuun. Bnepsoie kom-
TIEKCHOE M3yHYeHHe Mciama opOPMIIEHO U TOAro-
TOBJIEHO K M3/1aHHIO B BH/IE OTAEJIbHOI0, CAMOCTOA-
TENbHOrO TOMA, CHaGXXEHHOTo OOLUMPHBIM Crpa-
BOYHBIM anmnaparoM, ACNaloMM H3JaHHe AOCTYn-
HbIM M MO3BOJIAIOILMM H3BIEKAaTh H3 COAEPKAHHS
crareit pa3HooGpasHy0 HHGOpMAaLIHIO.

CnoBapb aapecoBaH He TONBKO CHELHATHCTaM
(BOCTOKOBEIaM, PEJIMFHOBEAAM, MCTOPHKaM, (H-
nocodaM, COLHONIOraM, KyJibTypoJioraM H T.4.), HO
1 6onee WHPOKOMY Kpyry uHTaTenei (mpenoaasa-
TENAM, YYHTENAM, CTYACHTAM, XYPHATHCTaM H Ap.).

3ameuyaHHs M MpELIOKEHHA (B TOM 4YHCie Mo
YYacTHIO B MOArOTOBKE OYEPEAHBIX BbIMYCKOB, a
TaKX€ MaTepHaNbHOH MOMAEPKKE 3TOr0 MPOEKTa)
NPOCHM NPHUCHINATh MO aapecy:

191186, Canxr-IlerepGypr, [lBopuosas Hab., 18, Cankr-Tle-
TepOyprekuii drnuan Uucrutyra Boctokoenenns PAH
Ten. (812) 3158719, dakc (812) 3121465
http://www.orientalstudies.ru

E-mail: spbios@orientalstudies.ru
prozorov@orientalstudies.ru; s_prozorov@mail.ru

bnarogapum KynwTypHsiii uentp npu [locons-
crBe Mcnamckoit Pecny6nnkn Mpan B Poccun 3a
(HHAHCOBYIO MOMOILLL B NOATOTOBKE 3TOr0 HM3Aa-

HHA.
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Editor’s foreword

In 1997, the St. Petersburg Branch of the Insti-
tute of Oriental Studies (Russian Academy of Sci-
ences) started a unique project involving the pub-
lishing of the encyclopedic lexicon “Islam in the
territories of the former Russian Empire”, issued as
a continuing series of fascicles.

The first fascicle contained 87 articles. The
contributors to this volume were scholars from St.
Petersburg, Ufa, Kazan, Tashkent, Moscow, and
Samarkand, as well as from England and France.

The second issue of the Lexicon included
81 articles. 28 scholars from different scientific
centres of Russia and from abroad contributed to
this issue. In addition to the contributors of the
first issue, a number of new authors and research
centres are presented in this volume. These come
from Makhachkala, Bukhara and German research
institutes of Bochum and Berlin.

The third issue of the Lexicon includes 87 arti-
cles. 33 scholars from scientific centres of Russia
(St. Petersburg, Moscow, Kazan, Krasnodar, Ufa),
Uzbekistan (Tashkent, Samarkand), Azerbaijan
(Baku), the Crimea (Simpheropol), Germany (Bo-
chum, Halle-Wittenberg) and France (Paris) con-
tributed to this issue.

The present volume brings together the corrected
and revised articles of the first three fascicles of the
Lexicon, which so far have appeared as separate
fascicles: Moscow: Vostochnaya Literatura Pub-
lishers, 1998 (the 1* fasc.) — 159 p.; 1999 (the 2™y
167 p.; 2001 (the 3™) — 184 p.

Geographically, the study covers the territories
of the former Russian Empire: European part of
Russia including Tatarstan, Bashkortostan, the
Northern Caucasus and Central Asia. Arranged in
alphabetical order, the 255 articles of the Lexicon
contain original and thoroughly researched presen-
tations of the history of Islam from the beginning of
its spread in the territories of the former Russian
Empire until today. The thematic range of the con-
tributions is diverse and addresses such issues as:
Islam in various historical and cultural contexts,
regions, republics and cities; personalia (Muslim
scholars, jurists, mystics, poets, and statesmen); the
sites of worship, including mosques, shrines, and
other religious monuments; the teachings and prac-
tices of various Sufi brotherhoods; festivals, reli-
gious rituals, Islamic customs and traditions, ritual
accessories; the Qur’an in Russia; Islamic educa-
tional institutions (maktabs and madrasas); Islamic
institutions and movements in post-Soviet Russia

(spiritual directories, the Muslim faction of the State
Duma, “the Wahhabis” of the Northern Caucasus
and so on); various Islamic peoples and ethnic
groups (the Nogai, the Kist, the Baluj and others);
terms and honorific titles associated with “Russian”
Islam (ishan, pir, imam, paranja), etc.

The Lexicon demonstrates the astounding diver-
sity of Islam’s manifestations in the territories of the
former Russian Empire over a long period of time
and in various historical and cultural contexts. It is
practically the only source both in Russia and the
West that provides reliable and comprehensive in-
formation about the conditions of Islam and its insti-
tutions in the territories of the former Russian Em-
pire and the USSR. All contributions are based on a
thorough study of a wide range of first-hand, often
unique sources. Their authors strive to offer a com-
prehensive academic account of the history, spiri-
tual values and experiences of Muslims who have
resided in the territories of the former Russian Em-
pire. Designed as an essential reference, this volume
also offers a wide range of analytical insights into
the phenomenon of “Russian” Islam.

The sixty two contributors to this volume are
based in Russia (St. Petersburg, Moscow, Kazan,
Ufa, Makhachkala), Kazakhstan, Uzbekistan, Azer-
baijan, Ukraine (the Crimea), as well as in Ger-
many, and France. The volume is supplied with a
comprehensive reference apparatus, which includes
8 indices. Despite its academic character, this publi-
cation is accessible not only to specialists, but also
to general readers, namely college, high school
instructors and their students, journalists, diplomats,
businessmen and so on.

The Editor and his colleagues welcome all re-
marks to the Lexicon and any suggestions for future
fascicles of this project. For further information
please contact:

St. Petersburg Branch of the Institute of Oriental Studies of
the Russian Academy of Sciences
18 Dvortsovaya Nab., St. Petersburg 191186, Russia
Tel. +7 (812) 3158719; Fax +7 (812) 3121465
http://www .orientalstudies.ru
E-mail: spbios@orientalstudies.ru
prozorov(@orientalstudies.ru; s_prozorov@mail.ru
We are grateful to the Cultural Centre of the

Embassy of the Islamic Republic of Iran for finan-
cial support of this publication.

Stanislav M. Prozorov,
Editor and Supervisor of the Project
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Mpeaucaosue

Ipennaraemplii  YMTaTENO  IHLUHMKIONEAHYE-
CKHMii CI0OBapb — NEpBas MONbITKA KOMILUIEKCHOIO
H3y4YeHHA HMCJlaMa Ha TeppHTOpHM ObiBlueH Poc-
CHHCKOH HMMNEpHH, OCHOBAHHONO Ha npopaborke
IIHPOKOrO Kpyra pa3sHOA3BIYHBIX MMHCbMEHHbIX
HCTOYHHKOB, apXHBOB, Pa3HOOOPa3HBIX HCTOPHKO-
KyABTYPHBIX (TOJIEBBIX, apXEONOrHYECKHX, ITHO-
rpapHYECKHX, SMHUrpaduYecKuX, (GONBKIOPHBIX
H TJ.) MmatepuanoB. XpOHONOTHYECKHE DPaMKH
HCCJICNOBAaHHA: OT pPAachpoOCTPaHEHHs HCJaMa Ha
TEPPHTOPHAX, BOLIEJAUINX B pa3HOE BpeMA B CO-
ctaB Poccuiickoit umnepuu, 3atem — B CCCP, u
Jo Haux aHel. [To meTononoruyeckoMy noaxomxy
K H3y4YeHHIO HC/aMa, NPHHLHMMAM MNOJaYH Mare-
pHana 3TO H3JAHHE ABJIAETCA NMPOJOKEHHEM 3H-
uHKIoneaHyeckoro ciaopaps «Mcnam» (M., 1991),
a Mo CONEPXaHHIO — JOMOJIHEHHEM K HeMy. B
NEepBOM H3JaHHH ObUI PacKphIT MOHATHIHHBIA am-
napar Tak Ha3biBaEMOIO KJIaCCHYECKOro (B HalleM
KOHTEKCTE — «3apy06exKHOro») Hciama, No3ToMy B
HaCTOALIEM H3JIaHHH HE PashACHAIOTCS KIIOYEBbIE
MOHATHA, HCJIAMCKHE MHCTHTYTHI, MEPCOHAIHH
H T.J. M3 apeaJia «3apy6exxHOro» Heiama.

Beixon cnopaps «Mcnam» octpo 0603Haymn no-
TpeGHOCTb Hawiero obliecTBa B AOCTOBEPHOH HH-
(opMaLHH 0 «POCCHICKOM) HCIIaMe, ero JyXOBHbIX
LIEHHOCTAX H OPHEHTHPAaxX, €ro COLMANbHBIX HAea-
Nax, peaMrio3Hod nmpakrtuke. OnHako B CHiy pana
obcrosTenscte  (OTCYTCTBHE  (DPHHAHCHPOBAHHA,
pacnag CCCP) paGora Haj cnoBapeM 1O HCTODHH
«poccHickoro» xcnama Gbl1a MPHOCTAHOBJIEHA.

AKTYa/IbHOCTb H Hay4HO-NIPaKTHYECKOE 3Haye-
HHE HCCNENoBaHHA Hciama B Poccuu (B mopeBo-
JIOLUHOHHBIX €€ TpaHHLaxX, BIoyas CpeaHioo
Asuio ¥ KazaxcraH) onpenensorcsa npexae Bcero
TEM, YTO 3TO OAHH H3 CaMOOLITHBIX PErHOHOB, B
KOTOPOM MYCYJbMaHe, NMpEeACTaBlIAs CaMylo MHO-
rOYHCIEHHYI0 (Moc/e XpHCTHAHCTBA) KOHeECCHIO,
B TEYEHHE JUTHTENHLHOr0 HCTOPHYECKOro MEepHoAa
COCYLIECTBOBAIH C HEMYCY/IbMAHCKHMH HapOJaMH
Poccun. BMecte ¢ TeM 3TOT OrpOMHEIH perHoH 10
CHX NOp OCTaBaJICA NMPAKTHYECKH BHE MOJA 3PEHHA
OTEYECTBEHHOro HciamoBeneHus. O  «poccuid-
CKOM» HCJIaM€ HET AOCTOBEpHOM HHpOpMaLHH He
TONBKO Y 3apy6exKHbIX yuTaTenei (kak Ha 3amane,
TaK H B MYCYJbMaHCKOM MHpe), HO U B Poccun.
TeppuTopHH C MYCY/JIBMaHCKHM HaCEJCHHEM,
BXOAHBIUHE B cocTaB Poccuiickod HMMIeEpHH, a
3ateM — B CCCP, B TeyeHHE JIHTENLHOTO BpEME-
HH pa3sBUBAIHCH B AHAIEKTHYECKOH CBA3H APYT C
JIpYroM, HacensABLIME MX HapOAbl HMEJIH MHOro
obLiero Kak B IUIaHE MaTE€PHAJILHBIX YCIOBHIH, TakK
u B chepe NyxoBHOH xH3HH. B pamkax emHHOro

FE€ONOIHTHYECKOr0 MPOCTPAHCTBA LIIH HHTErpa-
LUMOHHbIE mpoLecchl B 06gacTH 06lecTBEHHOro
yknana, 6eiTa, KynbTypbl, HYXOBHBIX LEHHOCTEH.
Bce 310 Hen3bexHo oTpasnioch Ha 06nHKe «poc-
CHHCKOro» HC/laMa, JOMOJIHHB €ro CnelHHYECKHe
4epThl, 0OYCNOBNEHHbIE 3THOKYJIbLTYPHBIMH 0CO-
6eHHOCTAMH MyCyIbMaHCKHX Hapoaos Poccuu.

B cuily HCTOpHYECKHX YCIJIOBHI (B 4acTHOCTH,
TEOKPaTHYECKOro XapakTepa IpaBiieHHs Myxam-
Majia) HCaM KaK PEIMTHO3HasA cHcTeMa npuobpen
4epThl, OTJIHYAIOLIHE €ro OT Apyrux penuruii. Cpe-
JIH HHX — HEPa3fie]IbHOCTb PEJIMTHH H TOJNHTHKH,
JIOTMaTHKH H npasa. OTciofa — MHOroQyHKLHO-
HaJIbHOCTb HCJIaMa B MYCYJIbMaHCKHX o0LuecTBax,
€ro CTPYKTYpHOE pa3HooOpasHe, MpOABIAIOLICECT
BO Bcex crepax oOLLIECTBEHHOH KH3HH.

Jpyras yepra Hcnama — pasHooOpasHe ero
HIEONOrHYecKHX (opM, Tak Ha3biBaeMbIH JIHMH-
THPOBAHHBIN TUTIOpaNH3M, 0OYyC/IOBJIEHHBIH Tec-
HellleH CBA3bIO MCIAMCKOH KynbTyphl C OyXOB-
HBIM CyOCTpPaTOM HCIaMH3HPOBAHHBIX HapOJOB,
HX PEJIMTHO3HBIMH H KYJbTYPHBIMH TPaJHLIHAMH,
HX COLMANbHBIMH W MNpPaBOBBIMH HHCTHTYTaMH.
OTa Yepra HCnama OTpaXaeT ero crnocoBHOCTh
aJlanTHPOBAaTLCA K MECTHBIM ycnoBHsM. Haponbl
pasHbIX HCTOPHKO-KYJBTYPHBIX PErHOHOB, BKIIO-
YHBIUHCh B AYXOBHYIO JKH3Hb MYCYJbMaHCKOro
0011ecTBa, MPHUBHEC/H B HCJIaM CBOH PEJIHTHO3HO-
3THYECKHE NpEICTABJICHHA, NpaBOBbie HOPMBbI,
o6bluaH, KynbTypHble Tpaauuuu. B pasHbIx pe-
THOHaX MYCYJIbMaHCKOTO MHMpa MpOLECC ajanTa-
LIMH TIPOXOJIHJI HE OJHOBPEMEHHO H C pa3HOH cTe-
TNEHbIO IMyOHHDBI, HO B KOHEYHOM CYETE MPHBEN K
TOMY, 4TO B KPYNHBIX HCTOPHKO-KYJbTYPHBIX
perHoHax uciam npuoGpen cneunduyeckne yep-
Thl, OTJIHYAIOIHE OJHY PErHOHANbHYIO GOpMY €ro
6biToBaHMA oT apyroii. Ilpouecc «ocBALIEHHA»
HCIaMOM MECTHBIX TPaAHLHH U NMPaBOBLIX HOPM H
NpeBPaLlEHHs €ro B «(CBOKO» PEJIHTHIO CBA3aH C
(OpMHpPOBAaHHEM MECTHOTO (B3aMEH MpHILIOrO,
apabckoro) COCNOBHA PETMTHO3HBIX aBTOPHTETOB,
CO CJIOXKEHHEM MECTHBIX AYXOBHBIX LIEHTPOB. JTy
MHCCHIO BBIMOJIHAJIM MYCYJIbMaHCKHE HOPHCTBI-
npasoBeabl (ghakuxu) 1 MHCTHKH-CY(pHH, KOTOpbIE
XOPOLIO 3HAIH A3bIK, 0ObIYaH, TPAJHLIHH H HPABBI
CBOHX HapoOAOB H CyMEJH NMPHCHOCOOHTL K HHM
(HOpMaTHBHBIIH» HcnaM. Brnarogaps MX ycuiauam
NpoH30LINa «BHYTPEHHAA» HCAaMu3auua op-
MaJbHO OGpalleHHBIX B HC/IaM HapoaoB. Bo MHo-
rHX perMoHax MYCYJBMaHCKOro MHpa (B YacCTHO-
cti, B CpenHeii A3nn, Ha CesepHom Kaskase)
HMEHHO B ¢opMe cyduicKoi HIECONOrHH HciaaM
CTaJl «CBOEi» pesTHrHEH.



ITpeancnoBue

CpaimuBaHHe «HODMaTHBHOrO» MciaMa C Me-
CTHBIM AYXOBHBIM CYGCTpaToM pa3HbIX KyJIbTyp
MPHBEJNO K CIOXEHHIO PErHOHaIbHBIX GOpM ero
OLITOBaHHSA, OMHPABIUMXCA, OJHAKO, Ha obLueHc-
JIAaMCKHE TIPHHLMNBL. JTH MPHHLMIBI, HIH OCHO-
BbI», AEHCTBOBAIH KaK Ha YPOBHE JOrMaTHYECKO-
ro 6GorocioBHsA (MATb «OCHOB», HIIH KOPHEMHN,
BEpbl — YCy/N a0-OuH), TaK U Ha ypOBHE COLHaNb-
HOH MpaKTHKH (MATh «CTOJNOBY», WIIH MpeAnuca-
HUH, KCNaMa, peIHrHO3HblEe 06A3aHHOCTH — ap-
Kan an-ucnam, an-gpapa’ud). UHbiMH cnoBamu,
Hapsaay C OOlUEHCIaMCKHMH NPHHUHNAMH, 00be-
JUHAIOIUMMH BECh MYCYJIbMaHCKHA MHp H OTJH-
YaIOLHMH PEJIHTHO3HYI0 CHCTEMY HMCJIaMa OT ApYy-
THX PEJIUTHO3HBIX CHCTEM, CYLUECTBYIOT pa3iiny-
Hble perHoHanbHble ¢popMbl Hciaama. Otciona oT-
HECEHHE TeX WJIH HHBIX NPEACTaBJIECHHH, HOPM,
o6blYaeB K «HCIAMCKHM» HIH (HEHCIIaMCKHM»
NEPEXOAHT B MJIOCKOCTh JIKIIb PETPOCNEKTHBHOIO
aHanu3a, a OCHOBHbIM KPHTEPHEM NPHHALIEXHO-
CTH K AYXOBHOMY MHpY HClaMa ABJSETCA CaMo-
CO3HaHHE YeJIOBEKA, OOLIHOCTH JIIOAEH HIH Hapo-
Jla, CYHTAIOILHX Ce0 MYCYJIbMaHaMH.

Pewenne npobGneMbl COOTHOWIEHHA «HCNaMa
€IHHOrO» M «HCAaMa PErHOHAILHOrO» HMeeT
BaXHOE HAYYHO-NPAaKTHYECKOE H METOROJIOIH-
4ecKoe 3HaYEHHE Kak B IUIaHE ONpeeeHHA MoA-
X0Ja K H3Y4YEHHIO PEJIHrHO3HON CHCTEMBbI HCNaMa,
TaK H B MJaHe MPUMEHEHHSA MOTYYEHHBIX pe3y/ib-
TaToB K M3y4Y€HHIO KOHKPETHbIX ¢opM ero 6biTo-
BaHHA. B 0cHOBE 3TOro noaxona NEXHT npeacTas-
JIEHHE O TOM, YTO B XOZI€ HCTOPHYECKOTO Pa3BHTHA
pasiMyHble HMOEHHbIE TEYEHHA H PEJIMPHO3HbIE
CTPYKTYpPbl MYCYJIbMAHCKOrO MHpPa HaXxOAHJIHCb B
CIIQXHOM B3aHMONEPENJIETEHHH, O00bEAHHEHHbIE
paMKaMH €AMHOH peNMrHo3HOH cHcTeMbl. B
3TOM — KJIIOY K NOHMMAHHIO MeXaHH3Ma QyHK-
LIMOHWPOBAHHA HCNaMa KaK HACOJOTHYECKOH, B
YaCTHOCTH PENHTHO3HOM, CHCTEMBI.

Hcnam Ha Tteppuropuu ObiBwer Poccuiickoii
HMMEPHH MMEET CBOH OTJIHYHTENbHbIE YEPThI, MO-
pOXIEHHbIE Kak cnelMdHKOi HCnama B LEJOM, Tak
M HCKJIIOYMTENBHO POCCHACKHMH peanuamHu. On-
Ha M3 XapaKTEepHBIX YEPT «POCCHACKOro» Hcna-
Ma — ero MHOTOJIMKOCTb, 00yC/IOBNEHHAA Npexae
BCEro 3THMYECKOH MECTPOTON «POCCHHCKHX» My-
CY/IbMaH, TECHbIM MEpPerUIETEHHEM C MECTHBIMH Tpa-
JMUHAMH, OObI4asAMH H HPaBaMH Pa3HbIX HapoOLOB
W 9THHYeckux rpynn. «PoccuiickHe» MycynbMaHe
NPHHAUIEKAT TaKKE K PasHbIM HanpaBlCHHAM
ucnama (CyHHHMTBI, UIHHTBI), Pa3sHbIM HOrMaTHKO-
NpaBoBbIM LIKONAM (XaHaQHTHI, WAadH UTLI), pa3-
HbIM cybwuiickum OparcTBam (HakwbaHauia, Ka-
AWpwuiia, HacaBuia). [lpu Bceit HeOnHO3HAYHOCTH

MOHATHA «(MYCYJIbMaHe» B POCCHHCKOM ofluecTBe
C/IOXHWIOCh SBHOE HECOOTBETCTBHE MeXAy (aKTH-
YECKOH PpObIO HC/IaMa B JKH3HH («(POCCHHCKHX»
MYCYJIbMaH H OTHOLUEHHEM K HEMY KaK CO CTOPOHBbI
oHLHaNbHBIX BNACcTeH, TAK H CO CTOPOHBI O0LieCT-
Ba B uenom. HayyHoe ncnamoseneHue B Poccun
JOCTHIJIO OMNpPENEICHHbIX YCMEXOB Ha MyTH Mpe-
OJIONIEHHA ITOr0 HECOOTBETCTBHA, OHAKO pe3ylib-
TaTel paboTbl OCTalOTCA HeBOCTpeGOBaHHBIMH. B
LIEJIOM Ha BCEX YPOBHAX poccHickoro ouiectsa (B
cpene HeMycCynbMaH) npeobnagaeT OJHOCTOPOHHE
HEraTHBHOE OTHOLLUEHHE K HcllaMy. Takoe rnosoxe-
HHE SBISETCH PE3Y/LTATOM ILUIAHOMEPHO MPOBO-
JMBLUCHCA BIACTAMH aHTHPEIHTHO3HOH MOJHTHKH,
BCJIEACTBHE Yero obecTBO GbLIO JIMILIEHO AOCTO-
BepHoO#H HHpopMaLHH 00 Hcname.

Jpyras oco6eHHOCTb «POCCHIICKOro» Hciama,
cnocobcTBOBaBIIAA, KCTaTH, CIOXEHHIO npen-
CTaBJIEHHA O «(paHaTH3ME» MYCYyJIbMaH, — HH3KHH
YPOBEHb PENIMTHO3HBIX 3HAHHWH CpelM caMHX My-
CynbMaH, cnaboe pasBHTHE HCJIAMCKHX HHCTHTY-
TOB, YTpaTa HCJIAMCKOH MpaBoOBOH KyJIbTypbl. ITO
06CTOATEILCTBO OTMEYATH B CBOUX HCCEJOBaHH-
AX OTEYECTBEHHbIE HCIAaMOBEMbl, B MEPBYIO Oye-
peab nyuwnd B PoccHH 3HaTok MycyiabMaHCKOro
npasa A.10. H. JI.P.Ciokusiitnen (Mocksa). OnHa
H3 MPHYHH TAKOro NOJIOXKEHHA — H30JALHSA «poc-
CHHACKHX» MYCyJIbMaH OT HCNaMCKOro MHpa B
uenoM. [Monutrka accHMUNALMK («pycCHPHKALUA
B LIAPCKOE BPEMS, (COBETH3aLMA» B COBETCKOE
BpeMs) MYCY/IbMaHCKHX HapofOB Bela K TOMY,
4TO MOC/ICHHE YTPa4YHBAIH CBA3H C HCIaMCKO#M
KyJIbTyPO#H, JHIIAIHCh AYXOBHbIX KOpHEii. 3aMeHa
apa6bckoit rpaduky Ha knpuanuuy (30-e rr.), Mac-
COBOE YHHYTOXE€HHE apaborpapuuyeckux pyKOMH-
celf M KHHI YCHJIMIH H3OJALMIO (POCCHHCKHX)
MyCynbMaH: Oblia mpepBaHa AyXOBHas NMpeeMCT-
BCHHOCTb B MNepefaye MHCbMEHHOTO Hacleaus
apa60-MyCy1bMaHCKOH KyJIbTypbl.

AHTHpPENHrHo3Has MOJHTHKA COBETCKMX Bna-
CTei Ha BCEX YPOBHAX MOPOAMJIA €ILE OAHY OCO-
6eHHOCTE «pOCCHIiCKOro» ucnama, oGHaXXHBLIYIO-
cia B nocneaHee BpeMs. POPMHPOBAHHE PENUTH-
03HOrO CO3HaHHA MYCYJbMaH OKa3aloCb B pykax
He npodecCHOHANbHO NOArOTOBNEHHBIX Gorocno-
BOB M CIIyXXHTeNeH HCIAaMCKOro KyiabTa (Kak BO
BCEX MYCYJIbMaHCKHX CTPaHax), a B 3Ha4HTENbHOM
Mepe MallorpaMOTHbIX «3HAaTOKOB» Mcnama. Iloa-
nonbHO AeiCTBOBAIH «HEOQHLHANBHBIE» MEUYETH,
«OMaLIHHE» WKOJbI Mo H3yyeHHto KopaHna u T.4.,
(HACTaBHHKH» KOTOPbLIX BHEAPAIH B CO3HaHHe
Jtojeii nopoil NepeoCMbICICHHbIE B «HCIAMCKOM»
JyXe HapoaHble NpeAcTaBjieHHs H aombicabl. Ha
0odHLHATBHOM YPOBHE 3TO KOHCTaTHPOBAJIOCh KaK
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ITpeancaoBue

«oTAenbHblE NepexUTKH» Heaama. Ho kak Tonbko
M3MeHunach oblias CUTyalus B CTPaHE, «HApOX-
HbIH» HCaM «HEOXXMOAHHO» BLIPBAICA Ha apeHy
00LLeCTBEHHO-NONHTHYECKOH XH3HH. YTpaTa «poc-
CHHCKHMH» MYCY/bMaHaMH OMbITa PELICHHA CO-
UHaNbHBIX MPo6JieM Ha OCHOBE HCAAMCKHX MpPHH-
LMMOB M HU3KHIi YPOBEHb HX KOH(ECCHOHAIBHOH
KyJNbTypbl TMpPEAONpPENETHIN HALUHOHAILHO-NOMH-
THYECKYIO HanpaBlEHHOCTb «HCJIaMCKOro BO3po-
KOeHHs» B oblLuecTBaXx Ha MOCTCOBETCKOM Mpo-
CTpPaHCTBE. JTO BbI3BAIO 0OOCTPEHHE 3THOKOH-
teccHOHaNbHBIX B3aHMOOTHOLICHHH, NPHHHMALO-
X HEPEAKO ApaMaTH4YeCKHE GOPMBI.

OnacHOCTb MOTEHUHANBHBIX H PEAIbHBIX KOH-
($NUKTOB Ha No4Be 3THOKOH(ECCHOHAIBLHBIX MPO-
THBOPEYHH HACTONbKO BENHKa H rnobaibHa, yTo,
HECMOTPA Ha upe3BbI4aiiHO 3amyTaHHbIH K1y6OK
($akTopoB, JieXalMX B HX OCHOBE, HEOOXOAWMO
HCKaTb NMyTH K WX MNpPEAOTBPALIEHHIO HIH NO
KpaiiHeii Mepe ocnabnennto. ONHH H3 TaKuX ny-
Teit — Hay4yHO 000CHOBaHHas nponaraHaa Ao0cTo-
BepHOH MHOpMaUHH 00 HClame H ero B3aHMOOT-
HOLUEHUAX C APYrHMH penurusamu. Merononoru-
YeCKOH OCHOBOM MOAXOAAa K HM3Y4YEHHIO HClama
MOXET CIYXHTb TEOPHS AOrMaTHKO-NPaBOBOro,
3THHYECKOTO W PETHOHAJIBLHOIrO PaBHOMPABHA H
PaBHOLEHHOCTH BHYTPH Hclamckoro mupa. Us
ITOH TEOPETHYECKON MOCBLUIKH BBITEKAIOT Clie-
AYIOUIHE, Ype3BbIYaHO BaXKHblE IS MOHHMAHHA
MexaHH3Ma (yHKLUHOHHPOBAHHA HCJaMa BbIBOMbI.
Bo-nepBbiX, Bce perHoHaibHbie (GopMbl ObITOBA-
HHA HMCjlaMa paBHOMNPaBHbI, PaBHOLICHHBI, H, Clie-
JIOBaTENbHO, HET 00bEKTHBHBLIX OCHOBAHHH Npo-
THBOMOCTABJATh OAHH (MECTHbIH» HCJaM Apyro-
My, OIHY AOTMaTHKO-NIPaBOBYIO IIKOJAY — ApY-
roii. Bo-BTOpBIX, pa3 He CYIECTBYET €AHHOH Mis
BCEX MYCYJbMaH «HICAIbHOH» MOAENH HClama
(HOCHTENAMM TAaKOBOH HHOTrJa MPH3HAIOT apaGoB
BpeMeH MyxaMmaza), HeT «OPTOAOKCALHOIO» M
«€PEeTHYECKOro» Hciama, TO, 3HaUHT, BCe HapOabl,
BCE€ ITHHYECKHE IPYNMbl, MPHHABIIHE HCNaM O3-
e, HMEKT paBHbIE MPaBa CYHTATLCH MYCYJbMa-
HaMH — HET «MOJIHOLEHHBIX» H «HEMOTHOLEH-
HBIX», KUCTHHHBIX» H KHEHCTHHHBIX». [Ipu3Hanue
PErHOHATIBHOTO MCJiaMa Kak 06beKTHBHOH (OpMBI
GBITOBAHHA 3TOH pPENHIHH TNpPH3BaHO OCHAOHTBL
KOH(POHTAUHOHHbIE TEHACHUHH B MYCYJbMaH-
CKHX OOLIEecTBax ¥ cpeau caMHX MycynbnMaH. I1pu
TaKOM MOAXOJE K HCIaMy aKLEHT AENAaeTCA He Ha
BHYTPHHCJIAMCKHE PacXOXIEHHA H NIPOTHBOPEYHS,
nojorpesaeMbie aMOMLMO3HBIMH  MPETEH3HAMH
HCIIaMCKHX JIHAEPOB Ha «(NPaBOBEPHOCTB» TOM
WM HHOH MOJENH «HCJIAMCKOrO MpaBliCHHA», Ha
«IPEeBOCXOACTBO» TOH WJIM MHOH JOrMaTHko-mpa-
BOBOM LIKOJIbI, 3THOCA, PErHOHa, a Ha Haelo obul-

HOCTH M PaBHOLEHHOCTH HAapOZOB, BHECLUHX CBOH
BKJIall B HCIAMCKYIO KynbTypy. B cBolo ouepens,
co3aHue aTMocdepbl TEPMHMOCTH CpPelH MYyCYJb-
MaH pa3HbIX HamnpaBlieHHH, Pa3HbIX HaUHOHAIbHO-
CTeif, pa3HbIX HCTOPHKO-KYJBTYPHBIX pPErHOHOB
CO34acT no4sy iA GonblueH TEPMHMOCTH H NO
OTHOLLEHHIO K HEMYCyJbMaHaM, H6O Ha mepBbli
NaH BBICTYNAIOT He KOHOPOHTALHOHHbIE TEH/IEH-
LIMH, @ 3THYECKas CTOPOHA, KOTOpas BO BCEX PeJiH-
rusx B Gosbluei cTeneHu anennupyer K obuieue-
JIOBEYECKHM HOpMaM noBefeHus. Pasymeercs, uto
NpH 3TOM JOJDKHO ObITh allEeKBATHBIM OTHOLIEHHE
K HCIIaMy M CO CTOPOHBI HEMYCYJIbMaH.

BbIHYX/IEHHOE pearHpoBaThb Ha aKTHBH3aLHMIO
JIEATENBHOCTH  TIPOMOBEAHHKOB  «BO3POXACHHA»
HCNlaMa Ha MOCTCOBETCKOM MPOCTPAHCTBE, «TPaiH-
LIHOHHOE» MYCYJIbMAHCKOE JlyXOBEHCTBO OKa3aioCh
HECNOCOOHO HAEONOrHYECKH NMPOTHBOCTOATH MOLL-
HOMY HaTHCKY NpogeCCHOHAIBHO MOArOTOBIECHHBIX
3apyOexHbIX M MECTHbIX OGOpLOB 3a «HYHCTOTY»
ucnama. B ycnoBHAX 3THOKOH(ECCHOHAIBLHOH H
COLHANIbHOH HanpAXEHHOCTH, CBOOOIBI MNEpenBH-
JKEHHA rpaxaaH, JOCTyna K HOBBIM CpPEICTBaM
MHOOPMALIHOHHOH KOMMYHHKAUHH TPaIHLHOHHO
pecnpeccHBHblE Mepbl (MPEC/IEAOBAHHA, 3anpeTsl,
LIEH3ypa U T.A.) NPOTHB PETMFHO3HOTO H MOJHTHYE-
CKOr0 9KCTPEMH3Ma MaI03pPEKTHBHBI.

[MonbITKH MPONOBEAHHKOB «HYHCTOTBI» HCNaMa
HacaJMTh CpelH POCCHACKHX MYCyJbMaH, MOKOJe-
HHSl KOTOPbIX BEKAMH BOCTIMTHIBAIHCH HA MECTHBIX
TPaAMLHAX, HHbIE HAEOJIOrHYeCKHE POPMbI HCIIaMa,
CNIOXXHBLUHECS B JPYTHX HCTOPHYECKHX YCIOBHAX H
B ApPYrHX HCTOPHKO-KYJIbTYPHBIX PErHoHax, HeHs-
GexHO HOCAT KOH(pOHTauUHOHHBIH xapaktep. C
HayyHOH TOYKH 3peHHA MpPOTHBONOCTABJICHHE Me-
CTHBIM MYCYJIbMAaHCKHM TPaJHLHAM «HCTHHHO
HCJIaMCKHX» HEOOOCHOBAHHO, a C OOIIECTBEHHO-
MONIUTHYECKOH — YPEeBaTO ONacHBIMH KOHQIHKTa-
MH, AeCTaOHIH3HPYIOIUHMH 3THOKOH(PECCHOHAND-
Hble OTHOWIEHHA B PoccHM M OBIBIIMX COBETCKHX
pecry6nHKax ¢ MyCyJIbMaHCKHM HacCeIEHHEM.

Hcnam B PoccHn — HeoTbemeMas 4acTh poc-
CHIACKOH HCTOPHH H KYJILTYDBI, B TO )€ BPEMSA 3TO
HE TOJILKO MpeJMET aKaJEMHUYECKOH HayKH, HO H
BaXHbIi PakTop 0OLIECTBEHHO-NOJIHTHYECKOMN XKH3-
HH. OTHM OMNpeleNndeTcs OfHA H3 aKTyalbHEHIIHX
3afa4y OTEYECTBEHHOrO HCIaMOBENEHHs — 00BeK-
THBHas HHQopMalua 06 HcnaMe Kak Liar Ha MmyTH
NpeolosiEHHs HEraTHBHBIX CTEPEOTHIIOB B3aHMHOIO
BOCTIPHATHS TPECTABHTENAMH Pa3HbIX KOH(eCCHH,
YCTAHOBJIEHHA 3THOKOH(ECCHOHANBHOTO B3aHMOIIO-
HHMaHHs B 0O1LECTBAX HA NOCTCOBETCKOM NPOCTPaH-
ctBe. CBO# BKJIaJ B peLlIEHHE 3THX 3a/lay BHOCAT H
aBTOpbI NPEANaraeMoro H3AaHHs.

C.M. IIpo3opos



Introdaction

The first volume of the encyclopedic lexicon
“Islam in the territories of the former Russian
Empire” represents an attempt at a comprehensive
study of Islam in the territories of the former Rus-
sian/Soviet Empire. It is based on a thorough
analysis of a wide variety of narrative sources and
archival materials in the major languages of Islam.
Additionally, it makes extensive use of the ethno-
graphic, epigraphic, archaeological evidence and
folklore that were collected through field research.
Chronologically, this volume covers the period
from the introduction of the Muslim religion into
what was to become the former Russian/Soviet
Empire up to the present day. Methodologically, it
follows in the footsteps of the encyclopedic lexi-
con “Islam” (Moscow, Nauka Publishers, 1991),
which it seeks to supplement.

Since that earlier work dealt mostly with the
major concepts, terms and figures of classical
Islam in the Middle and Near East, the authors of
the present volume do not normally discuss them
here to avoid repetition.

Our Lexicon responds to the acute need of the
new Russian society in an unbiased information on
what can be tentatively described as “Russian”
Islam, with special reference to its value systems,
social ideals and ritual practices. The significance
of the study of Islam in the territories of the former
Russian and Soviet Empires, including Central
Asia and Kazakhstan, is difficult to overestimate.
It is determined by the fact that in the area in ques-
tion Islam was, and still is, the second largest con-
fession (after Christianity). Over several centuries,
Islam in the lands under Russian sway had been
developing in close contact with several non-
Muslim religious denominations. Despite their
undeniable geo-political and cultural importance,
Islamic studies have been treated as a pariah by the
Russian and Soviet scholarly establishment. As a
result, it is practically impossible to find an accu-
rate information on various aspects of “Russian”
Islam not only in the works that originated outside
Russia (either in the West or in the East), but in
Russian scholarly literature as well. For many
centuries, the areas of the former Russian/Soviet
Empire with predominantly Muslim populations
developed in a specific historical and cultural envi-
ronment and experienced similar influences.

Consequently, these populations have come to
share many common material and cultural patterns
that set them apart from the rest of the Muslim
world. Such patterns, which were shaped by the

close ties and intense interaction of these Muslim
peoples with Russia, have determined the specific
nature and physiognomy of what we call “Rus-
sian” Islam.

In general, Islam as a religious tradition evinces
a number of recognisable features that distinguish
it from the other world religions. These include a
lack of the clear-cut borderline between religion
and politics as well as between doctrines and
canon law. These and some other features account
for an unusually broad variety of social functions
and ideological roles that Islam plays in different
spheres of human activity. Another distinctive
feature of Islam is the diversity of its ideological
expressions, which can be described as the plural-
ism of opinions tolerated within its framework.
This feature springs from the intimate ties between
Islam and the cultural and spiritual substrata of the
peoples that embraced it. By the term “substrata”
we mean the specificity of their pre-Islamic reli-
gious, cultural, legal traditions and social institu-
tions. This feature allows Islam to adapt to a wide
variety of local conditions, as ethnic groups and
peoples of diverse historical and cultural back-
grounds could, at various stages and in different
ways, make their distinct contributions to the spiri-
tual and doctrinal development of the Islamic tra-
dition. Hence the diversity of manifestations of
Islam’s formative ideas across time and space. The
process of integration into Islam of local customs
and norms was facilitated by the emergence of the
local, i.e., non-Arab, religious elites and authori-
ties as well as the rise of regional centres of Is-
lamic learning. Muslim jurists (fugaha’) and Sufi
mystics of various ethnic origins, who had first-
hand knowledge of local languages, traditions,
customs, and norms were instrumental in adapting
them to, and eventually incorporating them into,
“normative” Islam.

Thanks to the efforts of local scholars and es-
pecially of dervishes, Islamic norms and beliefs
became firmly implanted in the minds of newly
converted Islamic populations. Typical in this
regard are the peoples of the Caucasus and Central
Asia, who embraced Islam largely in its Sufi form
that proved to be more open to local religious be-
liefs and customs than the more rigorous Islam of
the fugaha’ class.

The adaptation of “normative” Islam to local
religious and cultural substratum led to the emer-
gence of its regional expressions and manifesta-
tions, which, however, were firmly grounded on
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the norms that are shared by all Muslims. These
norms were both doctrinal and practical in nature,
e.g., the five “pillars”, or “roots”, of Islamic theol-
ogy (usul al-din) and the five obligations postu-
lated by the Islamic ritual practice (arkan al-islam
or al-farai’d). In other words, alongside the dis-
tinctive principles that are common to the Muslims
all over the world, we find regional forms of Is-
lam. In this perspective, the classification of some
norms and practices found in the Muslim world as
“Islamic” or “non-Islamic” becomes a largely
futile exercise, determined, as it is, by one’s per-
sonal vision of the “correct” Islam. Objectively,
however, it is more fruitful to view all those men
and women who consider themselves to be Mus-
lims and who consciously declare their allegiance
to the Islamic religion as being equal members of
the Muslim community notwithstanding the re-
gional form of Islam they adhere to.

The problem of the relationship between the
foundational ideas of primeval Islam and their
“regional” manifestations is of great importance,
both practically and methodologically. It helps to
develop a systematic approach to Islam—one that
sees it as the end product of an extremely complex
intertwining of, and dialogue between, various
doctrinal strands, local tendencies and regional
schools. This complexity and pluralism, however,
had its limits within which these strands, tenden-
cies and schools were allowed to operate without
ceasing to be “Islamic”. Such an approach makes
it possible to work out a holistic vision of Islam as
a complex ideological and religious system.

Islam in the former Russian/Soviet Empire has
a number of specific traits that are determined by
the dynamic interaction of the general and the
particular that were just outlined. One distinctive
trait of “Russian” Islam is its diversity, which, in
turn, springs from the ethnic and cultural diversity
of its adherents. Among Russian Muslims we find
both Sunnites and Shiites, as well as members of
different schools of Islamic law, e.g., Shafiites and
Hanafites. In addition, many Muslims in the Rus-
sian/Soviet territories belonged to one or another
Sufi brotherhood, e.g., the Nagshbandiyya, the
Qadiriyya, the Yasaviyya, and so on. In light of
the above, one cannot help wondering at the great
disparity between the important role of Islam in
Russian society and the blatant prejudices and
ignorance that characterise Russian views of Islam
and the Muslims.

Unfortunately, in spite of the undeniable
achievements of Russian/Soviet Islamicists in
providing an unprejudiced and academic picture of

Islamic history, beliefs and institutions, the nega-
tive view of Islam as a hostile and alien force still
dominate the Russian public opinion. Even more
regrettable is the fact that this hostile view is often
shared and promoted by the official authorities of
the Russian Federation. This view of Islam can be
attributed to the decades of the fierce anti-religious
propaganda that was sponsored by the Soviet au-
thorities before the collapse of the Soviet Union.
Another reason is the ignorance of Islamic history,
culture and institutions on the part of the Russian
Muslims themselves. This ignorance often leads to
a simplistic, ahistorical view of Islam that is fre-
quently perceived by outsiders as an expression of
the “fanaticism” of its followers. The reason for
this ignorance, as indicated by Dr. Syukiyaynen,
Russia’s leading expert on Islamic law, is the long
isolation of the Russian community from the Mus-
lim world as a whole. The policy of “Russification”
and “Sovietisation” of the areas with Islamic popu-
lations that was carried out respectively by Russian
and Soviet authorities has effectively cut their his-
torical and cultural ties with their fellow believers.
When the Arabic alphabet was replaced by the Cy-
rillic letters in the 1930s and millions of
Arabographic books were destroyed by the atheistic
Soviet state, the Muslims of the Soviet Union found
themselves in an intellectual and spiritual vacuum
that the authorities tried to fill with Communist
ideology. The longstanding religious and cultural
ties that linked Muslims under Russian sway to their
fellow believers around the world were broken.
The atheistic policies of the Soviet authorities
had many negative implications, including one
that has become unique to “Russian” Islam. Due to
the ruthless suppression of Islamic education the
task of providing the Russian Muslims with a
minimal knowledge of the Muslim religion fell to
individuals with no formal theological training,
who themselves were often semi-literate. Unoffi-
cial “mosques” and semi-clandestine “Qur’anic
schools” mushroomed in Muslim-populated areas
of the former Soviet Union. They were run by
ignorant “tutors” who often inculcated in their
students various popular superstitions and folk
beliefs in the guise of Muslim teachings. The offi-
cial Soviet propaganda tended to lump them to-
gether with mainstream Islamic doctrines as “Is-
lamic survivals”. However, with the collapse of
the Soviet system, these superstitions and folk
beliefs burst into the open. By filling the ideologi-
cal vacuum created by the demise of the old ideol-
ogy, they came to shape the mentality of many
Muslims and, as a consequence, their political



Introduction

actions and social attitudes as well. Due to the lack
of a class of educated Muslim scholars, who
would competently interpret Islamic norms and
apply them to the acute social issues at hand, the
Muslim revival was often highjacked by radical
nationalist movements that presented themselves
as defenders of the true Islam. Their activities and
bigotry have led to the growth of tensions between
various Muslim and non-Muslim confessions and,
occasionally, to bloody ethnic and inter-
confessional conflicts.

Dangers of such conflicts are obvious. To pre-
vent religious and ethnic tensions from developing
into fully-fledged regional wars one should seek
the ways to achieve a better understanding and,
subsequently, a rapprochement between opposed
factions. This can be done through disseminating a
balanced and accurate information about Islam and
about its position vis-a-vis other religions. As a
possible methodological starting point for such a
task one can suggest the notion of Islam as a relig-
ion that encourages dogmatic and legal pluralism
as well as the equality of all national and ethnic
groups within the world of Islam. This notion, in
turn, generates a number of important theoretical
propositions that help to highlight the functioning
of the system we call “Islam”.

First, all regional manifestations of Islam’s
foundational ideas are equally valid; hence there is
no objective grounds for presenting one regional
variation within the Islamic religion as being more
“faithful” to the spirit and letter of Islam than its
counterpart(s). The same applies to different theo-
logical and legal schools within Islam.

Second, since there is no universally accepted
model of the “ideal” Islam (though some might
argue that the primeval Muslim community of
Medina should be treated as this model), one
should not speak of “orthodox” as opposed to
“heterodox” Islam; therefore, all nations and eth-
nic groups that proclaim their allegiance to Islam
should be treated as equal—that is, one must never
juxtapose “authentic” with “unauthentic” Mus-
lims. In recognising the legitimacy of all regional
and ethnic interpretations of Islam one may hope
to mitigate confrontational tendencies within the
Muslim community at large. This approach effec-
tively disavows the claims of some oppressive
Muslim leaders to be the upholders of the only
“genuine” version of Islam in an effort to justify
their persecution of religious and ethnic minori-
ties. The method that we have just outlined shows

it to be a calculated political stratagem aimed at
perpetuating their grip on power by presenting it
as the “truly Islamic” rule. Instead, the emphasis
should be on the equality and underlying unity of
all regional and ethnic groups adhering to Islam.
Furthermore, this approach should consistently
give privilege to the values that are shared by all
human beings in order to minimise divisive, mili-
tant tendencies in a given region or within a given
ethnic group. Finally, there is no doubt that this
approach should not be confined to the members
of the Muslim community, but shared by represen-
tatives of other religious traditions.

Competing with adherents of the “Islamic re-
vival®, the “traditionalist” Muslim clergy has
failed to answer Islamist challenges from the coun-
tryside and abroad appealing to the “purification of
Islam”. Given the conditions of ethno-religious
and social tensions, the spread of unrestricted mas-
sive migration, the appearance of new interna-
tional informational technologies, it is difficult to
beat religious and political extremists by means of
administrative persecutions such as political re-
pressions, official prohibition or censorship.

Calls for a “purification” of Islam arisen among
the Russian Muslims, who were being brought up
according to their local traditions for many genera-
tions, cause an inevitable schism of the society.
From the scientific point of view it is inaccurate to
oppose a “pure Islam” to local Muslim traditions.
Such an approach is also fraught with dangerous
conflicts which are able to aggravate seriously
ethnic and religious situation in post-socialist Rus-
sia and other former Soviet states inhabited by
Muslims. Under these circumstances the spread of
scientific knowledge of Islam as it is functioning
in different areas might get a most effective ideo-
logical controversy against missionaries of “Is-
lamic purification”. This is one of the major goals
of this project.

Islam in Russia is more than just an integral
part of Russian history and culture, nor is it yet
another object of academic research. It is, in fact,
an influential factor in the social and political life of
Russia and the neighbouring countries. By provid-
ing objective information about Islam, its history
and institutions, this volume represents an important
step in overcoming the abiding mutual distrust be-
tween Muslims and non-Muslims in the territories
of the former Russian Empire.

Stanislav M. Prozorov





