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BBenenue

Hacrosmas pabora npencrasiset co00i NepBBIi U3 ABYX TOMOB, pac-
CMaTpHBAIOIIMX IMPOUCXOKICHHE, Pa3BUTHE U COBPEMEHHOE 3HAYCHHE
OZTHOTO BaXXHOTO PEIMIHO3HOTO NMpoM3BeNeHHus o0 ucaamusamuu LleHT-
panibHOM A3uu. D10 pou3BeneHue B popMe pacckasa BKIIOYEHO B COCTaB
TeHeaIorH4ecKoro NpeaaHus, OBECTBYIOLIETO O IPOIECCe HCIaMH3aIHH
gepe3 Npu3My 3aBoeBaHHs LleHTpanbHOH A3HM U NOCIERYIONIEro yIpaB-
JIEHHA €10 CO CTOPOHBI BIACTHTENCH, MPUHAISKAIIUX K OJHOMY Cak-
panbpHOMY ceMeiicTBy. IIpoucxoxnenue 3Toro ceMeicrsa BBIBOIUTCS U3
CaMBbIX OCHOBaHMH MyCyIbMaHCKOH oOIMHEI Bo BpeMeHa [Ipopoka gepes
IOKOJIEHHE PaclpOCTPaHUTENEH UClIaMa U UX MOTOMKOB, Yb€ MPaBICHUE
yKa3aHO B HCTO4HHKE. ['eHeamorusa cemeicTBa JOBOIUTCS BILUIOTH O CO-
BPEMEHHOCTH, B PE3YNBTATE YETO CaM PAacCKa3 M paMKHU pOIOCIOBHOH IIpe-
TepHeBaroT psax usmMeneHui. Ilo cytu, 3Ty 1Ba sneMeHTa CIIy)KaT OCHOBOH
1711 OOIMHHON MAEHTHYHOCTH IIHPOKOTO KPyTa CaMOONPEAESIITOIIUXCS
poncTBeHHBIX rpynn. CeromHs 3TU Ipynibl, 0COOEHHO B IIOCTCOBETCKOM
Kasaxcrane, Bo3BpamaoT i TpaHCHOPMHUPYIOT TOT BaXKHBIH COLUAJIBHBIH
Y PEIIMTHO3HBIH CTaTyc, KOTOPBIX OBUT MM INPHCYII 10 PEBOJIIONUH. TakuM
o0pa3oM, B pacckase 00 HCIaMH3allM¥ M €r0 BapHAIUAX MBI HaXOIHM
GecLieHHBI HCTOYHUK 00 MHTETpaIuy MclIaMa H OOIIMHHOW HIEHTHYHO-
ctu B llenTpanbHOi A3uu.

Pacckas, KOTOpEIi COCTaBIIIET OCHOBY 9THX JBYX TOMOB, OBLI BIIEPBHIC
3a(MKCHPOBaH, HACKOJIBKO HAM H3BECTHO, B TFOPKOSI3BIYHOM TEKCTE, TaTH-
pyromeMcs cepenusoit XIV Bexa. B HeM neHTpanbHble QUTYPHI B HCTO-
puu ucnamusanmu LlenTpansHoit Asuum, npoucxonsmei B VIII B., unen-
THOHIMPYIOTCS KaK TPOe MOTOMKOB €r0 IIaBHOTO repos — Myxammana
n6H an-Xanadfita (ym. B 700 1), ceiHa ‘Anit u6H A6h Tanuba, 351 U
4EeTBEPTOTO NMpeeMHHUKa (xaniigpa; 656—-661) npopoka Myxammana. Jes-
TEIBHOCTh 3TUX BOMTENCH M IpaBHTENICH NPHU PACHPOCTPAaHEHHUH HUMH
HCIIaMa pa3sBOpadMBaeTCA 10 MCTEYCHUH IepHoa NEePBOHAYAIBHOIO II0-
KopeHus apabaM¥l TakuX IIaBHBIX roponoB MaBapaHHaxpa, kak Byxapa
n Camapkann, B nepudepuiiHbIX permoHax, npexnae Bcero, depranckoi
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JONUHBI (Ha TEPPUTOPHU COBPEMEHHBIX HE3aBUCHUMBIX pecryOnuk Y3oe-
kucrana, Kslpreiscrana, Ta/pkukucTaHa), B 3amagHOM 4acTH OacceliHa
Tapum, nonus pek Wmu, Ly, Tanac (BXomsmux HbIHE COOTBETCTBEHHO B
coctaB Pecriybnuku Kasaxcran, Keipresckoit Pecriy6muxu 1 CYAP KHP)
u Oacceiina pexu Coipnapss (Kazaxcran, Y36ekucran). Tpoe repoes, pac-
MPOCTPaHABILIMX HCJIaM, B cpeie KOTOphIX Beimensercs Mcxak bao, B Bep-
cuu pacckasa XIV B. mpencTaBieHs! B Ka9€CTBE NPEIKOB HE TOJIBKO IBYX
BaXKHBIX CyQuiickux miaiixoB koHna XII — nagana XIV B., HO TaKkXxe H
NPEIKOB MPaBAIIUX JUHACTHH, KOTOPHIE, KaK IOBECTBYETCS, BIaCTBOBAIH
B ynoMsHyThIX peruoHax B VIII-XIII Bexax.

Ho camoe Ba)xHO€ COCTOUT B TOM, YTO MO3IHAA aJaNTalis paccKasa,
chOopMyIMpOBaHHAs, 04EBUIHO, B TedeHue XIX — Hagana XX B., n300pa-
KAEeT 3THX TPEX pacIpoCTpaHHUTENEH HClaMa B Ka4eCTBE NPEIKOB IIHPO-
KOTO KpyTa pOACTBEHHBIX IPYIII OIPEIEIICHHOTO PETUIHO3HOTO, OIUTH-
9YEeCKOI'0 M COLUAIBHOTO 3HA4YCHUs. OTU POICTBEHHBIE I'PYIIBI paccMa-
TPUBAIOTCS B KaYECTBE CEMEHHbIX OOIIHMH, HaIEIEHHBIX TeHEaTOTHYECKH
00yCIIOBIIEHHOH! CBATOCTHIO ¥ OOJIBIIIE HU3BECTHBIX MO OOIIMM Ha3BaHUEM
«X"aKa», IMENH BaXXKHOE 3HaYeHHE B JOCOBETCKOM LlenTpanbHoit A3uu.
OnHako UX CTaTyC HaXOAWJICS MOJ YIapOM Ha IPOTSHKEHUH OOJbIIEH Ja-
ctu XX B. M3-3a TOTO, UTO IPECTHX X*a/DKka 6a3upoBalIcs Ha pEIUTHO3HBIX
MIPEANUCAaHUIX U OCHOBAX, K KOTOPHIM OOJIBIIEBUKH OTHOCHIINCH KpaiHe
MPOXJIaHO. X"aKa TaKkxkKe MPEACTABILIH cO00H Ty GOpPMY COLHAIBHOM
U/ICHTH(HUKAITHH, KOTOPYIO HEJIETKO OBUTIO BHEAPUTH B PaMKH CAaHKIIHO-
HHPOBaHHBIX TOCYIapCTBOM HIECHTHYHOCTEH, CHOPMYIHPOBAHHBIX I
HalMOHAJIbHO-TEPPUTOPHATIBHOTO pa3MeXeBaHHs coBeTcKkoi IleHTpais-
HOW A3smm B cepemune 1920-x romo. CeromHs 3TH Tpymmsl Oojiee OT-
KpBITO CTpEMSTCSA HOATBEPIUTH CBOM COIMAIbHBIE M PEJIUTHO3HBIE Ipe-
pOraTuBbl, KOTOPBIMH OHH IOJIBb30BAJIUCHh B JOCOBETCKUM mepuon. OHU
BOCCTaHAaB/IUBAIOT T€HEATOTUYECKHUE LIENH, COXPaHEHHBIE 33 COBETCKHUH
NepHOJ B IAMATH WIM IlepefaBaBIINecs YCTHO. Bepcuu 3Tux reseano-
THMYECKHUX TEKCTOB, OOHapYXEHHBIX B IIOCIETHUE TOJIBI, CISIYIOT COBEp-
HICHHO Pa3HbIM JHHUAM B 3aBHCHUMOCTH OT TOTO, KaKylH KOHKDETHYIO
TpyMITy OHY IpeacTaBisiioT. HecMoTps Ha 9TO, HEM3MEHHO B 3THX TEKCTaX
IPHUCYTCTBYET OoJblIas 4acTh CBEACHUH M3 TOH MCTOPHUH HCIIaMH3aIHH,
KoTopas 3adHUKCHpoBaHa B TekcTe paccka3a XIV Beka. Takum oOpazom,
HOSBIIETCA 3aKOHOMEPHasi HEOOXOIMMOCTh HCCIIENOBaTh Ooliee paHHee
Pa3BHUTHE IEpeladyu paccKasa, K KOTOpOoi BHOBb 00paIarorcs, YTo0sl OT-
CTOSATH CBOHM IIpaBa B CHOPAX O PEIUTHO3HOM U COIHAIEHOM IPECTIDKE H
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BiacTd. [loHMMaHNe IPeeMCTBEHHOCTH U TpaHchopMalyii B criocobax, ¢
MOMOIIBIO KOTOPHIX Iepenada pacckasa CYUTanach 3Ha4UMOH U IOJIE3HOH
B ONIPE/EJICHHBIX PETTMTHO3HBIX U OOIECTBEHHHBIX YCIOBHAX, 3aBHCUT OT
YCTaHOBJIEHHS CaMO paHHEH COXpaHHMBILEHCS QOPMBI paccKasa U mepe-
OCMBICIIEHHS ero Ooree MO3MHUX BEpCHH, 3aMKCHPOBAHHBIX B pa3Ind-
HBIX KOHTEKCTaXx.

TexcThl, HCcleyeMble B 3THX IBYX TOMAaXx, JOJIr0€ BpEMs OCTaBaJIHCh
BHE BHUMaHHA HcciuemoBareneii. CrenuanucTsl o coBpeMeHHOM LleH-
TpaibHOH A3uy B 06IIeM HTHOPHPYIOT TEKCTHI, CXOXKHE C 3TUMHU T'eHea-
norundeckumu nemiMu XIX-XX BB., 110 psfy NPUYUH: OHM HallMCaHBI HA
apabckoii rpaduke; He SABISIOTCA OTKPHITO IIOJUTHYECKUMM»; HE MOA-
XOZAT Juis GOMBIIEH YaCThIO YIPOIIEHHBIX M 3CCEHIIHATUCTCKUX KOHIIE-
IIMA O PENTMIMU U PEIMIHO3HBIX UAEHTUYHOCTIX, JOMUHHUPYIOIIHMX B CO-
BPEMEHHBIX HcCleoBaHuAX 00 ucname B LlentpanbHoit Asuu. Mcropuku
TOXXE CKJIIOHHBI K HTHOPHPOBAHMIO KaK CaMUX 9THUX TEKCTOB, TaK U Ooiee
pPaHHUX OTTOJIOCKOB PaccKasa, CIMTas UX «IET€HIapHBIMH» U, CIIENOBa-
TEJIbHO, HEMH()OPMAaTHBHBIMH.

OnHako M3y4eHHe paccKa3a M €ro SBOMIOIMH B TCYCHHE LIECTH Be-
KOB PacKphlBacT YHHKAJIBHYIO TOYKY 3PEHHS Ha HCTOPHYECKYIO IIPEEM-
CTBEHHOCTH B HCJIaMCKOM pPEJIMTHO3HOM CaMOBBIpakeHHH B LleHTpanbHOM
Aszyu. Takoe uccienoBaHue 00ecneduBaeT HaC HCTOPHIECKH 0O0CHOBAH-
HBIM (yHIaMEHTOM, KOTOPBIM HUKTO HE PacIiojaraeT B HaCTOSIIee BpeM,
IUL TIOHMMAaHHUs BaXXHBIX aclleKTOB COBPEMEHHBIX IIPOLECCOB BO3Bpallle-
HUA U [IEpECMOTpa UCIAMCKOM HASHTHYHOCTH cpenu HaponoB LleHTpais-
HOH A3umn.

ITosToMy B meIX pacIIMpEeHHs HAIIETO IOHMMAHUS TPaIULIMOHHBIX
MECTHBIX HEHTPaIbHOA3HATCKUX MoJelell MyCyIbMaHCKON PEIMIHO3HON
KU3HU U OoJiee MIHUPOKOrO BOCHPHUATHS HACTOAIIETO B CBETE IPOILIOTO
BBIIICYTIOMSHYTBIE TEKCTBI NPEACTaBICHbl U NMPOaHAIM3UPOBAHBl B Ha-
CTOSIIIIEM HCCIENOBAaHHUH B IBYX 4YacTiX. IlepBbIif TOM BKIIOYaeT B cebs
OpUTHHaI paccka3a B HaOpaHHOM TEKCTE M IIepeBOAaX Ha PYCCKHM M aH-
IIIMUCKUH S3BIKH, TAKOKE PAN €r0 BEPCHH MM BapHAHTOB, KOTOpPHIE HE
BCTPEYAIOTCS B T€HEAIOTHYECKUX TEKCTaX, TO €CTh T€ TEKCThl, KOTOPHIE
OBUIH BIJIIOYEHBI B COCTaB arnorpaMyecKux WIH HCTOPUIECKUX COYH-
HeHuil nepuona no XIX Beka. Takum o0pa3oM, McclIeNOBaHHE CIETYET
3a TpacKTOpUeEH pacckasa, MPOXOAIIe MeX Ty €ro caMoil paHHeH coxpa-
HUBIIIEHCSA BEpCHEN M TEKCTaMHU TOTO NEpHOIa, KOIZa TaKue IeHealorHt-
4eCKHe MPEAaHus CTaIU NOIMYJIIPHBIMU CpeIy pa3iM4IHbIX IPYII ¥ a/Ka.



Tom 1. Omxpeimue nymu Ons ucnama... 9

Bropoii ToM (y)xe M3maHHBIN)! npeacTaBisier co00H TEKCTHI M IIEPEBOIBI
reHeasorui, cocrasieHHBIX B XIX u XX Bekax. OTH reHEaJIOTHH BKIIIO-
9ajoT B ce0s paccMaTpHBaeMblil paccka3 B KOHTEKCTe ero 6oiee oOmmp-
HO# reHearorndeckor pa3paboTKy U KOHKPETHBIX IIPETEH3MH Ha 0co0bIe
TEpPUTOpPHATIbHBIE, SKOHOMUYECKUE MIIU COLMAIbHbIE NPEPOTaTUBBI, KO-
TOpHIE KOPEHATCS B MPUTA3aHHAX MX COCTaBUTENEH Ha MPOUCXOXKICHUE
OT CaKpaJbHBIX «T€POEB)» paccKasa.

Kaxneiii ToM mpencraBiseT co00H OTHENbHBIN CaMOCTOATENbHBIN
Tpyn. Hexoroprie M3 reHeallorMYecKMX TEKCTOB, IPEICTABIEHHBIX BO
BTOPOM TOM€, OBLIIM M3JaHBI IO OTIEIHHOCTH €IIE B JOPEBOIIOIMOHHBIIN
nepuon. B Hawane 1990-x IT. B paMKaXx MHOTOYHCIIEHHBIX CTaTed U Opo-
IIFOp OHH OBUIM ONMCAHBI, H3YYCHBI WM XK€ OITYOIMKOBaHbI OTIEIHHO’.

! Henamusayus u cakpanvhbie podociosHvie 8 Llenmpanvroti Asuu: Hacne-
oue Hcexax Baba é nappamusHoil u zeneanozuieckoi mpaouyusx. Tom 2: I'enea-
Jlo2uyecKue zpamomsl U cakpanvivie cemeticmea XIX—XXI eexog: Hacab-nama u
2pynnbl X00icell, CA3aHHbIX ¢ CaKpaNbHbiM ckazanuem o6 Hcexax Babe / Islam-
ization and Sacred Lineages in Central Asia: The Legacy of Ishaq Bab in Nar-
rative and Genealogical Traditions, Vol. 2: Genealogical Charters and Sacred
Families: Nasab-namas and Khoja Groups linked to the Ishaq Bab Narrative,
19th-21st Centuries, pen. Aump6ex MymuHoB, Auke ¢on Krorensres, JleBuH
Hu¥Yuc, Muxasns Kemmep (Anmarsr: Jlatix-IIpecc, 2008).

2 JTOpEeBOEOLOHHEIE, & TAIOKE HEKOTOPHIE IIOCTCOBETCKHUE [Ty O/MKAIMK OBUIH OT-
MedeHsl Bo Berymuierun ko Bropomy Tomy depuroM JuYucoM (cM. Taroke Gubmo-
rpauo NepBoro ToMa), CPEIH KOTOPBIX KIIIOYEBBIM PAHHWUM IPOHM3BEICHHEM CTaIa
nyomxarms: Cacdu an-mm Opsin Koitnake! (Tak). Haca6-Hama / m3maremu Ormipbex
Kypbamyer MymusoB 1 3ikipus 3amarxanyis! XKannapOexos. Typkicran: Mypa,
1992. TosiBIimHCH psAzt cTareli Ha OCHOBE M3y4eHus cBeaeruii «Hacab-Hamay, 9acTo B
TOM YHCIIE BIUTIOYAIOMINE B ce0s IpeIBapUTEIBHbIE KIACCH(PUKAIOHHbIE CXEMB, CM.
Awupbex Mymunos. Slccapuita: nnaus Ba Man6anap // @as Ba Typmy, 1993, Ne 9-10,
cc. 18-19, 21 (ua y30eKcKoM 3bIKE); e20 dice. HOBBIE HampaBIIeHHs B H3y9IEHIH HCTO-
puu Oparcrea ifacapmifa / ObwecTBeHHble Hayku B Y30ekucrane, 1993, Ne 11-12,
cc. 34-38; ezo orce. O mpoucxoxnenuy Gparcrea Hacasuifa // Mcnam u mpoGiaeMsl
MEKLMBIWIM3ALMOHHBIX B3auMozeiicteuid. Mockea: Obmmecrso «Hyp» («Csem»),
1994, cc. 219-231; cM. cTaTby Ha Ka3axCKoM s3bike: Mymurnoe Suiipbex. Slcayniia Oa-
crayinaps! // Slcayu TarpusIMB! / pen. Mexemrac Merp3axmeryst. Typkicran: «Mypa»
Gacnarepirik marbH kacinopus! / Koxxa Axmer Slcayu arbiaars! Xambkapansix Kazak-
Typix yrimepcureri, 1996, 22-30 66.; Asirbek K. Muminov, ““Veneration of Holy Sites
of the Mid-Sirdar’ya Valley: Continuity and Transformation,” Muslim Culture in Rus-
sia and Central Asia from the 18th to the Early 20th Centuries, ed. Michael Kemper,
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HecMotps Ha 3TO, BTOpO# TOM HAaCTOSINETO M3aHHSA BKIIOYAeT B ceOs
caMyio OONBUIYI0 HAa CETOAHANIHMH IeHb KOJUIEKIMIO 3THX TeHEaJOoIH-
YeCKHUX NpeRaHuil (Hacab-nama) M SBIAETCS UX Haubojee IMOTHOM, TIa-
TEJIBHO BBIBEPEHHON H KIaCCU(UIMPOBAHHOM MyOIHUKaIUeH.

Yro kxacaercs npousBeneHus XIV B., KoTopoe BKIOYaeT B cebs ca-
MYIO JPEBHIOI0 BEPCHIO paccKasa, COCTAaBIEHHOIO B Cpelle MyCylIbMaH-
CKMX MHCTHYECKHX OOLIMH, NpHHAUIeKAIUX Cyuickol Tpaguuuu
Macapiiita, TO OHO OCTAETCSA HEM3BECTHBIM GOIBITHHCTBY YUEHBIX, KPOME
OTpaHHYEHHOTO Kpyra uccienosareneil B LlenTpampHoit Asum, Typrmu,
Espone u Coenunennnix [lItarax Amepuxu. OTo IpoU3BEICHUE U pac-
CKa3 OBUIM PacCMOTpPEHbI B paMKaxX KpaTKOHM CTaThH, OIyOIHMKOBaHHOM B
1990 r. omHUM M3 aBTOPOB HacTosero AByxroMmHuka’. C Tex mop B Ha-
YYHBIX IMyOJIMKANUsIX BCTPEYAIOTCS JIMIIb Pa3pO3HEHHBIE CCHUIKH HA 3TO
npousseneHue. CrieqyeTr OTMETUTB, UTO «IIPOMEXYTOUHBIE» BEPCHH 3TOTO
pacckasa 3adUKCHpOBaHbI B TepcosM3bIdHbIX counHeHmIx X VIII-XIX Be-
KOB. Tak KaKk HM OJJHO M3 HUX He ObUIO U3JJaHO, TO 3TH BEPCHU OCTaBaJINCh
MOJTHOCTBIO HEM3BECTHHIMH U HEUCCIIEIOBAaHHBIMHU.

Anke von Kiigelgen, and Dmitriy Yermakov (Berlin: Klaus Schwarz Verlag, 1996;
Islamkundliche Untersuchungen, Bd. 200), pp. 355-367; idem, “Die QozZas [sic]: Ara-
bische Genealogien in Kasachstan,” Muslim Culture in Russia and Central Asia from
the 18th to the Early 20th Centuries, vol. 2: Inter-Regional and Inter-Ethnic Relations,
ed. Anke von Kiigelgen, Michael Kemper, and Allen J. Frank (Berlin: Klaus Schwarz
Verlag, 1998; Islamkundliche Untersuchungen, Bd. 216), pp. 193-209; Mynunos 4. K.,
Kanoapberos 3. 3. SiccaBuiia TAbJIMMOTH ByXKyIra KeJIT'aH MyXUT XaKHIa STHTH MYyXHM
Man6a // IlapxmyHocmuk (Tamkent), 5 (1994), cc. 82-88; JKanoapbex 3ixipus.
Onrycrix Kasaxcranmars: VIII-XII racrIpnapaarbl HCIaM TapuXbl JKaiiisl Gip jxa36a
nepex // Slcayn TarpuibIMEL / pen. Mekemrac Meip3axmeryiel. Typkicran: «Mypa»
Oacmarepnik marbiH Kocimopusl / Koxa Axmer Slcayn aThIHIarbl XablKapasIbIK
Kazak-Typix yrusepcureri, 1996, 39-44 66.; ero e crares B 3T0M COOpHHKE CTa-
Teit: «Hacab-HamMa» HYCKaNapBIHBIH JKa3bUFaH YaKbITBl MEH JKEpI, pelaKiWsUIapsl,
'60-75 66. Cm. Taroke 00CyxaeHre YacTi 3Tux myOmxaimii B: Devin DeWeese, “The
Politics of Sacred Lineages in 19th-Century Central Asia: Descent Groups linked to
Khwaja Ahmad Yasavi in Shrine Documents and Genealogical Charters,” International
Journal of Middle East Studies, 31/4 (1999), pp. 507-530.

3 Devin DeWeese, “Yasavian Legends on the Islamization of Turkistan,”
Studies in Altaic Civilization III (= Proceedings of the 30th Meeting of the Perma-
nent International Altaistics Conference (PIAC), Bloomington, 1987), ed. Denis
Sinor (Bloomington: Research Institute for Inner Asian Studies, 1990; Indiana
University Uralic and Altaic Series, Vol. 145), pp. 1-19.
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Korma pabora Hag mepBbIM TOMOM, CKOHIIEHTPHPOBaHHBIM Ha ca-
MOH paHHEH BEpPCHH PACCKa3a M €r0 OTPaXEHHH B «IIPOMEXYTOYHBIX»
TEKCTaX, OblIa B OCHOBHOM 3aBEpIIECHA, YJACTHUKH IIPOEKTa Y3HAJIU O
Ba)XHOM OTKPBITHH, HMEIOIEM OTHOIICHHE K IPOEKTy B menoM. Bepcus
OIIHOM T'eHEeaJOrMYecKOi aJanTaluy pacckasa, 3apukcupoBaHHas B 3a-
nagHoi Cubupu B pannem 1740 1., O6p11a oOHapyxeHa B Poccuiickom ro-
cymapcTBeHHOM apxuBe ApeBHHX akToB (PTAJIA) B Mockse. Ona 6blia
u3ydeHa Anb¢ppuroM BycTaHOBBIM (HEHaBHO 3aNIUTHBIIMM CBOKO JOK-
TOPCKYIO AHMCCEPTAIMI0 B AMCTEpIaMCKOM YHHBEPCUTETE), UCCIEN0Ba-
TeJIEM MOJOJBIM, OMHAKO C OONBIINM ONBITOM B M3YYEHHUH BaXKHBIX, HO
BCE eIle B 3HAaYUTEIbHOM CTENIEHH HEU3BECTHBIX COOpaHMH HCIaMCKHX
pYKOmHCe#, CO3MaHHBIX M COXpaHUBIIMXCA B 3amamHoi Cubupu, a Tak-
e PaCHONIOKUBIINXCS B 3TOM PeTHOHE OOLIMH X°amxa. TeKcT, comepxa-
M Paccka3 M TEHEATOTHYECKYI0 TPaIULMIO JIMHHHA «¥pyHr-KyHIaKm»
(wmymreit ot Gpara ¥*amka Axmana Macasii), coxparmics cpemu Gymar
I. ®. Mutepa (Gerhard Friedrich Miiller, 1705-1783), u3BectHoro uc-
crenoBarens u ucropuka Cubupu X VIII Bexa. Ha camoM mene 3TOT TEKCT
OBLT mepenycal mo ero nmpockde Bo BpeMs ero ydactus B Bemukoit Ce-
BepHOH (Bropoit Kamuarckoit) sKkcreuuy ¢ OpUruHaia, XpaHuBILIETO-
cs1 y JkuTeneit okpectHocrei ropona To6oNbCKa, KOTOpHIE PETECH0BAIN
Ha POJCTBCHHBIE CBA3M C 9TOH nuHUEeH. CHOMPCKUM TEKCT MPEACTABIAET
MHTEPEC B CBA3U C KOHKPETHBIM Pa3BUTHEM TEKCTOBOM TPaIHIIAHU «YpYHT-
KYHIaKi», MOATBEpKaast HE TOJIBKO €€ OTHOCUTEIBHYIO IPEBHOCTS (T. €.
cpemu APYTHX «CeMei» Hacab-Hama, BKIIOYArOmMux B cebs pacckasz 00
HCIIaMH3alMK), HO M OOHakas 3HaYUTEIFHOE PACXOXKAEHHE C IPYTHMH
BEPCHAMH TEKCTa «YPYHI-KYIIAKA»: OCTalbHbIE Bepcuu HasbiBaroT X111
Bek (T. €. 690/1291) B kauecTBe MaThl COCTABICHHS «IIEPBOHAYAIHLHOIOY
TEKCTa, OTHAKO CHOMPCKHMI TEKCT YTBEP)KAAET, YTO OPUTHHAI ObLI HaIu-
caH B 1560-e rogsl. KoHeuHo, HM OIHA M3 3THX JaT HE MOXET OBITH MOJ-
TBEP)KICHA, ONHAKO HET HUKAKMX COMHEHHH OTHOCHTENIBHO (QUKCALUU
CHOMPCKOTO TEKCTa B NMCBMEHHOM (opMe BO BpeMs BH3UTa Muuiepa B
To6onbck B 1740 romy. Takum 06pa3oM, 3TOT TEKCT MPEACTABIIET OCO-
Oblif HHTepec Onaromaps €ro paHHEW M 4EeTKO YCTaHOBJIEHHOM JaTe: OH
NOATBEPXKIAET, YTO IIaBHAsS YepTa HAcab-Hama, BKITIOYEHHBIX B TOM 2, —
COYETaHHE paccKa3a 00 MCITaMU3aIMU C TEHEAJIOTHYEeCKOH pa3paboTKoi
KOHKPETHOM JIMHUM, BOCXOISIIEH K IeposiM — PacCIpOCTPaHUTENISAM HC-
JaMa — y)e CyIeCTBOBajla B TEKCTOBOH (opme B mepuox xo 1740 roxa
(modTH 3a CTO JIET X0 TOTO, KaK ObLIa HOXTBEPXKICHA IUPKYIIANHUS JIF000TO



12 Henamusayus u cakpanvhvie pooocnoshvie 8 Llenmpanvroii A3uu

U3 Hacab-HaMa, paCCMaTPHBAEMBIX 31€Ch, U IIOYTH B TO XK€ BpeMs, KOrIa
CaMBblif paHHHI U3 TOMOIHHUTEIFHBIX TEKCTOB, IPEACTABICHHBIX B TOME 1,
«Tyxdar an-ancad-u ‘anaBiy, ObUT HAaIMCaH).

Takxum 06pa3om, CHOMPCKUH TEKCT MOT OBI XOPOIIIO BIIMCATHCS B TOM 2,
OZIHAKO €ro paHHsS Jara I03BOJIET eMY CIIY)KHTh MOCTOM MEXIY Pa3HO-
BHIHOCTSIMH TEKCTOB, BIJIIOUCHHBIX B HaCTOAIIHUH TOM 1, ¥ reHeamorude-
CKMMH TEKCTaMH TOMa 2. YUHUTHIBas €ro BaKHOCTh, MBI — Y4JaCTHUKH IIPO-
eKTa — IONPOCHIH TokTopa A. BycraHOBa BKIIOYHTH H3IaHHE PYKOIHUCH,
NepeBoJ] U KOMMEHTAPHI B HACTOSIIHMH TOM | B KauecTBE NPHIIOKEHHS, H
OH m00e3HO comTacuiics caenars 310. MHenue nokropa A. Bycranosa o
TOM, 9TO CHOMPCKHI TEKCT MOCITYXKHII MOJENBIO U Pa3sBUTHS MECTHBIX
U PETHOHABHBIX PAacCKa30B 00 MCIaMU3aluH CPEAU MyCyIbMaHCKOTO Ha-
cenenus 3ananHoi Cubupu, uMeer 6onbnIoe 3HaYCHUE UM 3aMETHO pac-
mupseT chepy pacpoCTpaHeHHs U BIMAHHA pacckasa o0 Mcxake babe,
BHepBble 3adukcupoBanHoro B XIV Beke. Eciu mpuHATH BO BHUMaHHE
BIMsHME paccka3a B 3amamHoi Cubupu, a Taroke HHIUICKYIO 0a30BYIO
HIEeI0 UL BBHIPAOOTKM ONHOTO M3 «IOIONHMUTEIBHBIX» TEKCTOB, IpEl-
CTaBJICHHBIX B HACTOSIIEM TOME 1, TO MBI MOXEM IPOCIEAUTH PE30HAHC
pacckasa He Tonbko BO BpeMeHH ¢ XIV B. no XXI B., HO U B IIHPOKOM
reorpauueckoM IPOCTPAHCTBE, MO IyTe, MpocTUparomeics or JlekaHa
1o Cubupu, ¢ ero HaaJexalliM IEHTPOM B JOIHHE CPEIHETO TCUCHHUS
CeIpmapsH, rae ucTopus OblUla BIEpBBIE 3alMCaHa U INE PacKphIBacTCA
cama ¢abyna pacckasa.

Bech mpoekT, OTpakeHHBIH B HACTOALIEM ABYXTOMHHKE®, SBIIAETCS
PpEe3y/IBTaTOM Hay4HOTO COTpyAHMYECTBa UccienoBarenei u3 Kazaxcrana,
Coenunennsix IlITaroB Amepuxkwu, Y3bexucrana, Hunepnannos, ®enepa-
tuBHOH Pecrrybnmuku I'epmanun u IlIBetinapuu. CymectBeHHOe GuHAH-
CHpOBaHHME IJI 3aBEepIUEHU IepBoro Toma 6su10 obecneyeno [pencra-
BHTEJIBCTBOM BHIIE-TIPE3UAEHTa [0 HAyYHO-HCCIIENOBATENBCKOH paboTe
Vuusepcurera Unmuansl (Office of the Vice President for Research at
Indiana University) gepe3 mporpammy «HOBBIE IpaHHIBI B HCKYCCTBE U
rymaHuTapHeIx Haykax» («New Frontiers in Arts and Humanities») mis
IpoeKTa noJ HazBaHueM «VIcTopuueckue OCHOBBI HCIIAMCKOM HIEHTHYHO-
ctu B LierTpanbHoil A3un: Tpanumnuy pacckasa U reHeaaorndecKie ey
B cpene “camieHHbIX ceMeit” Ka3axcrana u Y30ekucrana» («Historical
Foundations of Islamic Identity in Central Asia: Narrative Traditions and

* Kpatkuii 0630p HCTOpHH 3TOro mpoekTa cM. BeTyruienue k oMy 2, ¢. 9-11.
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Genealogical Charters among the “Holy Families” of Kazakhstan and
Uzbekistany). Oto xe [IpexcraBuTenbcTBO MpOPUHAHCHPOBAIIO MyOIH-
Kall{Io BTOPOTO TOMa, pa3paboTka KOTOPOTro NEpBOHAYaIbHO ObLIA MpO-
¢unancupoBana «HamuonansaeiM @oHnom Hayku IlIBeitmapuny (Swiss
National Science Foundation) uepe3 rpaHt Ha mpoekT «IuCIyTH My-
CYyJIbMaHCKHX aBTOpUTETOB B IleHTpansHO# A3um» («Disputes on Muslim
Authority in Central Asia»).

VY4YacTHHKHM NPOEKTa XOTEIH Obl BHIPa3UTh CBOIO NPHU3HATENBHOCTD
9THM JIByM YUPEKIECHHUAM 32 IOUIEP)KKY B MOATOTOBKE ¥ M3JaHUH JIBYX-
TOMHHKA H B IIHPOKOM IUIAHE — 33 CTUMYJIMPOBAHHE TaKoH GOopMBI MeX-
IDYHapOTHOTO COTPYIHHYECTBA H B3aUMOIECHCTBH, KOTOPhIE HEOOXOIHMBI
IUIA pa3BUTHA HccienoBaHui 1Mo IleHTpanbHOl Asun. Taroke y9aCTHUKH
npoekra 6narogapusl MHCTHTYTY BOocTOKOBeneHUs uM. P. b. Cynefimeno-
Ba Komurera Hayku MunucrepcTBa o6pazoBaHus U Hayku PecmyOnuku
Kasaxcran (pyxoBomurens — mpodeccop A. b. Jlepbucanues); npodec-
copy M. X. AGyceurtoBoii, IHCcTUTYTYy BOCTOKOBeAeHU uM. AOy Paiixa-
Ha bepyHu Axamemun Hayk PecryOmukum Y30ekucraH (pyKOBOZUTENb —
npodeccop b. A. AGxyxamumoB), ux cotpyxaukam (A. III. HypmanoBo#,
I'. M. Mosnorosoii, H. 1. Tomrey, X. AMUHOBY | Ap.), IPYKHOMY KOJLIEK-
TUBY H3narenbcTBa «[laik-IIpece» (reHepanbHbli aupextop — b. A. Kaz-
T'yJIOB) 32 X BCEMEPHOE COAEHCTBUE U MOMOIID B H3IaHUU HACTOSIIETO
HCCIIETIOBAHUS.



Introduction

The present work is the first of two volumes that trace the origins,
development, and ongoing impact of an important religious narrative
recounting the spread of Islam in parts of Central Asia. The narrative is
rooted in a genealogical idiom that frames the process of Islamization in
terms of Central Asia’s conquest and subsequent rule by figures belonging
to a sacred lineage. That lineage extends backward from the era of
Islamization to the very foundations of the Muslim community in the time
of the Prophet; it extends into later centuries through the descendants of
the Islamizing generation whose rule is mentioned in the narrative; and
it reaches all the way down to the present through a series of adaptations
of the narrative, and its genealogical framework, that serve in effect as
charters of communal identity for a wide range of self-defined kinship
groups who are today, above all in post-Soviet Kazakhstan, reclaiming
and reshaping the prominent social and religious status they enjoyed in
pre-Soviet times. In the narrative and its adaptations we may thus find
invaluable evidence on the integration of Islam and communal identity in
Central Asia.

The narrative that lies at the heart of these volumes was first recorded,
so far as we know, in a Turkic text dating from the middle of the 14®
century. The central characters in its account of the spread of Islam in
Central Asia, set in the 8® century C.E., are identified as three descendants
of the pivotal figure of Muhammad b. al-Hanafiya, a son of ‘Alj, the son-
in-law and fourth successor of Muhammad; the Islamizing activity of
these warriors and rulers is depicted as having unfolded after the initial
Arab conquest of such major cities as Bukhara and Samarqand, and in
areas somewhat peripheral to those chief urban centers of Mawarannahr —
above all in the Farghana valley (shared today by Uzbekistan, Kyrgyzstan,
and Tajikistan), in the western part of the Tarim basin and the Ili, Chu, and
Talas river valleys (shared today by Kazakhstan, Kyrgyzstan, and Xinjiang
province in the People’s Republic of China), and in the river-basin of the
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Syr Darya (shared by Kazakhstan and Uzbekistan). The three Islamizing
leaders, of whom the most prominent is a figure called Ishaq Bab, are
portrayed in the 14®-century version of the narrative as the ancestors not
only of two important Sufi shaykhs whose lives spanned the late 12®-early
14™ centuries, but also of a dynastic lineage that is said to have ruled in
some of those same regions between the 8" and 13% centuries.

Of perhaps greater long-term significance, however, the most recent
adaptations of the narrative — those formulated, evidently, during the 19 and
20" centuries — portray those three Islamizers as ancestors of a wide range
of kinship groups of special religious, political, and social significance.
These kinship groups, regarded as familial communities distinguished by
genealogically-mediated holiness, and most often known by the collective
designation khoja, were of considerable importance in Central Asia during
pre-Soviet times, but were suppressed through much of the 20" century,
both because their prestige was rooted in religious sentiments and in patterns
of religious life toward which the Soviet regime was hostile, and because
they represented a form of communal identification that was not easily
assimilable into the state-sanctioned identities formulated after the national
delimitation of Soviet Central Asia in the mid-1920s. Today these groups
are more openly seeking to reassert the social and religious prerogatives
they enjoyed in pre-Soviet times, and to rediscover and reformulate the
genealogical ‘charters’ preserved or remembered among them through
the Soviet period; versions of those genealogical texts recently brought
to light follow different lineages, depending on the particular group they
represent, but most share the basic story of Islamization first encountered in
the 14®-century text noted above. It is thus important to explore the earlier
development of the narrative tradition that is once again being evoked to
frame competing claims to religious and social prestige and authority;
understanding both the continuities and the changes in the ways the narrative
tradition was found meaningful and useful, in religious and social terms,
depends upon fixing the earliest surviving form of the narrative, and tracing
later versions recorded in different contexts.

The texts explored in these two volumes have remained generally
neglected in scholarship. Specialists on contemporary Central Asia
generally ignore texts such as these 19%- and 20®™-century genealogical
charters, because they are written in the Arabic script, are not overtly
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‘political,” and are not easily situated within the often simplistic and
essentialized understandings of religion and religious identities that
dominate current discussions of Islam in Central Asia; historians,
likewise, have tended to ignore these texts, as well as earlier echoes of the
narrative, as ‘legendary’ and therefore uninformative. However, study of
the narrative, and of its many adaptations over the course of six centuries,
offers a unique vantage point on historical continuities in Central Asian
Islamic religious expression; it provides, moreover, a historically-grounded
foundation, where none now exists, for understanding an important aspect
of the contemporary rediscovery and renegotiation of Islamic identities
among the peoples of Central Asia.

It is thus with the goal of improving our understanding of traditional,
indigenous Central Asian models of Islamic religious life, and more
broadly of understanding the present in light of the past, that these texts
are presented and analyzed in the present two-part study. The first volume
presents the original version of the narrative, in text edition and translation,
as well as a series of versions or echoes of the narrative recorded outside the
venue of genealogical texts — i.e., in hagiographical or historical works —
down to the 19" century; it thus explores the trajectory of the narrative
between the time of the earliest surviving version and the period when
the circulation of the genealogical texts among various khoja groups is
confirmed. The second volume (already published') presents the texts and
translations of the genealogical works (nasab-namas), produced during
the 19" and 20" centuries, that incorporate the narrative in the context of
more extensive genealogical elaboration and of occasional assertions of
particular territorial, economic, or social prerogatives rooted in claims of
descent from the sacred ‘heroes’ of the narrative.

! Islamizatsiia i sakral 'nye rodoslovnye v Tsentral 'noi Azii: Nasledie Iskhak
Baba v narrativnoi i genealogicheskoi traditsiiakh, Tom 2: Genealogicheskie
gramoty i sakral’nye semeistva XIX-XXI vekov: nasab-nama i gruppy khodzhei,
sviazannykh s sakral’nym skazaniem ob Iskhak Babe | Islamization and Sacred
Lineages in Central Asia: The Legacy of Ishaq Bab in Narrative and Genealogi-
cal Traditions, Vol. 2: Genealogical Charters and Sacred Families: Nasab-namas
and Khoja Groups linked to the Ishaq Bab Narrative, 19th-21st Centuries, ed.
Ashirbek Muminov, Anke von Kiigelgen, Devin DeWeese, and Michael Kemper
(Almaty: Daik-Press, 2008).
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Each volume in itself marks an original contribution. Some of the
genealogical charters presented in the second volume were published
separately already in pre-revolutionary times, and since the early 1990s,
numerous articles and small books have described, discussed, or presented
various examples of these texts;> the second volume of the present

2 The pre-revolutionary publications are noted in the foreword to the second
volume, by Devin DeWeese, as are several of the post-Soviet publications (see
also the bibliography to the first volume); among the latter, the key early prod-
uct was Safi ad-Din Orin Qoylaqi [sic], “Nasab-nama”, ed. Ashirbek Qiirbaniili
Muminov and Zikiriyd Zamankhantili Zhandarbekov (Turkistan: “Miira,” 1992).
A number of articles have appeared discussing the nasab-namas, often including
preliminary classificatory schemes: Ashurbek Mominov, “Yissaviy: ildiz v mén-
béldr,” Fdn vd turmush, 1993, No. 9-10, pp. 18-19, 21 (in Uzbek); A. K. Mumi-
nov, “Novye napravleniia v izuchenii istorii bratstva iasaviia,” Obshchestvennye
nauki v Uzbekistane, 1993, No. 11-12, pp. 34-38; A. K. Muminov, “O proiskho-
zhdenii bratstva iasaviia,” Islam i problemy mezhtsivilizatsionnykh vzaimodeistvii
(Moscow: Obshchestvo “Nur,” 1994), pp. 219-231; and in Qazaq, Ashirbek Mu-
minov, “Yésauiya bastaulari,” Ydsaui Taghilimi, ed. Mekemtas Mirzakhmetiili
(Turkistan: “Miira” baspagerlik shaghin kisiporni/Qozha Akhmet Yisaui atindaghi
Khaliqaraliq Qazag-Tiirik Universiteti, 1996), pp. 22-30; ASirbek K. Muminov,
“Veneration of Holy Sites of the Mid-Sirdar’ya Valley: Continuity and Transfor-
mation,” Muslim Culture in Russia and Central Asia from the 18th to the Early
20th Centuries, ed. Michael Kemper, Anke von Kiigelgen, and Dmitriy Yermakov
(Berlin: Klaus Schwarz Verlag, 1996; Islamkundliche Untersuchungen, Bd. 200),
pp. 355-367; idem, “Die QoZas [sic]: Arabische Genealogien in Kasachstan,” Mus-
lim Culture in Russia and Central Asia from the 18th to the Early 20th Centuries,
vol. 2: Inter-Regional and Inter-Ethnic Relations, ed. Anke von Kiigelgen, Michael
Kemper, and Allen J. Frank (Berlin: Klaus Schwarz Verlag, 1998; Islamkundliche
Untersuchungen, Bd. 216), pp. 193-209; A. Q. Mominov and Z. Z. Jindirbekov,
“Yéssdviyd td’limati vujudgd kelgén muhit haqidd yéngi muhim ménba,” Shdrg-
shunaslik (Tashkent), 5 (1994), pp. 82-88; Zikiriyd Zhandarbek, “Ongtiistik Qaza-
gstandaghi VIII-XII ghasirlardaghi islam tarikhi zhayli bir zhazba derek,” Ydsaui
Taghilimi (Turkistan: “Miira” baspagerlik shaghin kédsiporni/Qozha Akhmet Yisaui
atindaghi Khaligaraliq Qazaqg-Tiirik Universiteti, 1996), pp. 39-44, and in the same
volume, his “‘Nasab-nama’ niisqalarining zhazilghan uvagiti men zheri, redaktsi-
yélari,” pp. 60-75. See also the discussion of some of these publications in Devin
DeWeese, “The Politics of Sacred Lineages in 19th-Century Central Asia: Descent
Groups linked to Khwaja Ahmad Yasavi in Shrine Documents and Genealogical
Charters,” International Journal of Middle East Studies, 31/4 (1999), pp. 507-530.
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publication, however, marks by far the most extensive collection, and the
most thoroughly and carefully compared and classified presentation, of
these nasab-namas. As for the 14™-century work that contains the oldest
version of the narrative, produced within Islamic mystical communities
belonging to the Yasavi Sufi tradition, it remains unknown to all but a
handful of scholars in Central Asia, Turkey, Europe, and the United States;
the work, and the narrative, were discussed in a brief article, published in
1990, by one of the contributors to the present volumes,’ but otherwise only
scattered references to the work have appeared in scholarly publications.
The ‘intermediate’ versions of the narrative, meanwhile, recorded in
Persian works produced in the 18" and 19™ centuries (none of which has
been published), have remained entirely unknown and unexplored.

When work on this first volume, focused on the earliest version of the
narrative and its reflection in the ‘intermediate’ texts, was substantially
complete, the participants learned of an important discovery relevant
to the project as a whole. A version of one genealogical adaptation of
the narrative, recorded in western Siberia as early as 1740, had been
found in the Russian State Archives of Ancient Documents (RGADA) in
Moscow, and was being studied by Alfrid Bustanov, a young colleague
with extensive experience in exploring the substantial, but still largely
unknown, Islamic manuscript corpus produced and preserved in western
Siberia, as well as the khoja communities based in that region (he recently
completed his doctoral dissertation at the University of Amsterdam); the
text, representing the narrative and genealogical tradition emphasizing the
“Urling-qiiylaqr” lineage (traced from a brother of Khwaja Ahmad Yasavi),
is preserved among the papers of G. F. Miller (Gerhard Friedrich Miiller,
1705-1783), the prominent 18®-century explorer and historian of Siberia,
and was in fact copied at his request, during his participation in the “Great
Northern Expedition,” by inhabitants of the town of Tobol’sk who claimed
ties with that lineage. The Siberian text is of interest with regard to the

3 Devin DeWeese, “Yasavian Legends on the Islamization of Turkistan,”
Studies in Altaic Civilization III (= Proceedings of the 30th Meeting of the Perma-
nent International Altaistics Conference (PIAC), Bloomington, 1987), ed. Denis
Sinor (Bloomington: Research Institute for Inner Asian Studies, 1990; Indiana
University Uralic and Altaic Series, Vol. 145), pp. 1-19.
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specific development of the “Uriing-qliylaqr” textual tradition, not only
for confirming its relative antiquity (i.e., among other ‘families’ of nasab-
namas incorporating the narrative of Islamization), but for a significant
discrepancy with other versions of the Uriing-qiiylaqi text: some other
versions assign a 13%-century date to the “original” composition (e.g.,
690/1291), but the Siberian text claims that the original was written in
the 1560s. Neither of these dates can be confirmed, of course, but there
can be no doubt about the Siberian text’s fixation in written form by the
time of Miller’s visit to Tobol’sk in 1740, and this text is thus of particular
interest for its early and clearly established date: it confirms that the central
feature of the nasab-namas included in volume 2 — the combination of the
narrative of Islamization with the genealogical elaboration of a particular
lineage traced back to the Islamizing heroes — was in existence in textual
form before 1740 (nearly a century before we can confirm the circulation
of any of the nasab-namas of interest here, presented in volume 2, and at
almost the same time that the earliest of the supplemental texts presented
in the first volume, from the Tuhfat al-ansab-i ‘alavi, was written).

The Siberian text thus might have fit well into the second volume,
but its early date allows it to serve, in effect, as a bridge between the
kinds of texts included in volume 1 and the genealogical texts in volume
2; in view of its importance, we invited Dr. Bustanov to include his
edition, translation, and commentary here in the first volume, as an
appendix, and he graciously agreed to do so. Dr. Bustanov’s argument
that the Siberian text served as a model for the development of local
and regional narratives of Islamization among the Muslim population of
western Siberia, it may be noted, further extends the remarkable reach
and impact of the Ishaq Bab narrative first recorded in the 14® century;
if we consider the impact of the narrative in western Siberia, as well as
the Indian locus for the production of one of the ‘supplementary texts’
presented in the present volume, we can follow the resonance of the
14®-century narrative not only down to the 21 century, but across a
broad geographical arc stretching from the Deccan to Siberia, with its
midpoint, fittingly, in the middle Syr Darya valley, where the story was
first recorded, and where much of it is set.
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The entire project reflected in these two volumes* is the result of
scholarly collaboration among researchers in Kazakhstan, Uzbekistan,
Germany, Switzerland, the Netherlands, and the United States. Substantial
funding for the completion of the first volume was provided by a grant
from the Office of the Vice President for Research at Indiana University,
through the ‘New Frontiers in Arts and Humanities’ program, for a project
entitled “Historical Foundations of Islamic Identity in Central Asia:
Narrative Traditions and Genealogical Charters among the ‘Holy Families’
of Kazakhstan and Uzbekistan.” Funds from this grant also assisted with
the publication of the second volume, the preparation of which was funded
primarily by the Swiss National Science Foundation, through a grant for a
project entitled “Disputes on Muslim Authority in Central Asia.”

The participants in the project would like to express their gratitude to
these institutions for supporting the preparation and publication of the two
volumes, and more broadly for fostering thereby the kind of international
cooperation and collaboration that are essential for the improvement of
scholarship on Central Asia. The participants are also grateful for the
assistance and cooperation, in the preparation and publication of the present
research, afforded by the R. B. Suleimenov Institute of Oriental Studies
of the Ministry of Education and Science of the Republic of Kazakhstan,
and the institute’s director, Professor A.B. Derbisaliev; by Professor
M. Kh. Abuseitova; by the Abu Rayhan Beruni Institute of Oriental
Studies of the Academy of Sciences of the Republic of Uzbekistan, and the
institute’s director, Professor B. A. Abdukhalimov; by several researchers
of these institutes (A. Sh. Nurmanova, G. M. Molotova, N. I. Toshev, Kh.
Aminov, and others); and by the helpful production team at the “Daik-
Press” publishing firm, and its general director, B. A. Kazgulov.

4 See the brief discussion of the history of the project in the foreword to the
second volume, pp. 9-11.



TYHUIH

Kitanra Opranbik A3UsSHEI HCIaMAaHABIPY )KOHIH/IET1 )Ka3bUIFaH
TapUXH OHTIMEHIH KOHE HYCKACHIHBIH peJaKHWUIaHFaH MAOTiHI
MeH ayaapMachl (KeH TapuxXu-(QUIONOTHSIIBIK TYCIHIIpMelIepIMeH)
oepinreH. Komkaszbama kasipri KazakcTaHHBIH OHTYCTIK ayMarbIHa
Coipmapus ankaObiHaH 1leirpic TypkicTanra AeHiHri jxepiepie
HCIIaM TapaTy MaKcaThblHA OMIpiH apHaraH YOI >KaHKeITi
caxabanap/bIH €pIIKTepl Typajbl )Ka3bUIFaH. YII Kuell KeHilkep,
‘Abn ap-Paxiim xoHe oHbIH iHUIepi HMcxax baé men ‘A6n an-
Ixanin, Oy1 nmepex ke3iHme xamud ‘And-miy yisl Myxamman
HOH an-XaHad#HaHBIH TYKBIMIApHI jxoHe ne OpTanbik A3usnarbl
KOITEreH «KHeJIi syneTTepaiy 6abamapsl gemn aitsiraasl. Herisiane
OCBl «KHENi oyJaeT» MyIlenepi ©3AepiHiH HClIaM TapaTyIlbl
caxabanapaplH TYKBIMBI €KEHIIKTEPIHIH IoJei peTiHae mIexipe-
Tapuxtapasl (HacaG-HAMa) jKas3blll, ypHakTaH-yprakka Mypara
KaJaelpell  oTeIpFaH. OCBHl MOTiHIEp apKbUIBI ©3lepiHe KHem
TYMaJIBIFbIHBIH apKachlHIa THECUIl OONFaH epeKile KYKBIKTaphl
MEH apTHIKIIBUIBIKTAPBIH 3aHIACTBIPFaH. byl kitanTa 3epeneHin
OTBIPFaH LICXKIPEHIH KOHE HYCKAChl, X*a/pka AxXman Macapii MeH
Hcwma‘fina Ata eciMaepiMeH OaiiTaHbICTBI CONBUIBIK TOITap iLIiHIE,
naieiMaaybIMbda XIV FachIpABIH OpTa INEHIHIE Ka3bUIFaH.
Kiranra consiMer karap XVIII-XIX racbIpibIK aruorpagusuibik
MOTIHAEPAE CAaKTAJIBIN >KETKEH OCHI HICKIPEHIH KeHiHri OipHele
HYCKachl Ja KaMTeUIFaH. JKakeiH apana tabputrad CiGip HycKachl
MEH OHBIH IIeXipenepi KOChIMIaaa 6epiii.



PE3IOME

KHura npezacraBisieT OTpeIaKTUPOBAHHEIN TEKCT U MepeBox (¢
OOIIMPHBIM HCTOPUKO-(PUIOIOTHYECKUM KOMMEHTAapHEM) CaMOil
paHHe# 3auKcHpOBaHHOM BepcHU pacckasza 00 ucnamusanuu LleH-
TpanbHOM A3uu. HappaTus noBecTByeT 0 mOJBUrax, COBEpPILICHHBIX
TpeMs NpaBeIHBIMU MPEIBOAUTEISAMU U1 YCTAHOBJICHUS HCIaMa
Ha HBIHEIIHEeH TeppuTopuu roxHoro Kazaxcrana or nonussl Ceip-
napsu 10 Bocrounoro Typkecrana. Tpoe cakpaibHBIX IepoeB, ‘Adx
ap-Paxiim u ero mnemsuHuku Mcxax ba6 u ‘A6x an-Dxaniin, B
HeM OBLTH MACHTHHUIIMPOBAHBI B Ka4eCTBE MOTOMKOB MyXxammasa
uOH an-XaHaditiia, ceiHa Xxanuda ‘AnH, U MPEeIKOB HIMPOKOTO Kpy-
ra «cakpaibHbIX cemei» llenTpansnoit A3un. MIMeHHO 3Ta cpena
IIpoU3BeENIa U IepeaBala reHealornyeckue TeKCThl (Hacab-HaMma),
IIOATBEPIKJasi CBOE MIPOUCXOKIEHHUE OT PAacIiPOCTPAHUBIINX HUCIIaM
IIpaBeIHUKOB. Uepes 3TH TEKCTHI U3/1arajluch pa3IudHbIe IPUBHIIE-
T'UHU, Ha KOTOPbIE OHU IIPETEH/I0BAJIN Ha OCHOBE TAKOI'0 CAaKpaJIbHOIO
MIPOMCXOXKICHUs. PaHHSS BepCHs pacckasa, KOTopas aHaIU3UpYeT-
CsI B 9TOM KHHre, ObUIa BRIpaboTaHa BHYTPHU Cy(GUICKUX TPy, CBS-
3aHHBIX C JIMYHOCTAMH X*amka Axmana Macaei u Mcma‘fn Ara,
CKopee Bcero, B cepequne X1V Beka. KHura BrimodaeT B ceds Takxke
HECKOJIbKO OoJiee MO3IHUX BEPCUH HappaTHBa, COXPAaHUBIIUXCS B
aruorpapuyeckux Texcrax XVII-XIX BekxoB. HemaBHO oGHapy-
xeHHas Culupckas BepcHs paccka3a U ero reHeaJorndeckas pas-
paboTka npeacTaBiIeHa B IPUIOKEHUH.



ABSTRACT

This volume presents the edited text and translation (with exten-
sive historical and philological commentary) of the earliest recorded
version of a Central Asian narrative of Islamization recounting the
deeds of three holy warriors as they established Islam in the territory
of what is now southern Kazakhstan, from the Syr Darya valley to
Eastern Turkistan; the three saintly heroes, ‘Abd al-Rahim and his
nephews Ishaq Bab and ‘Abd al-Jalil, were identified as descendants
of Muhammad b. al-Hanafiya, a son of the Caliph ‘Alj, and as ances-
tors of a wide range of ‘holy families’ of Central Asia that produced
and transmitted genealogical texts (rnasab-namas) affirming their
descent from the Islamizing saints, and outlining various privileges
they claimed on the basis of that sacred descent. The early ver-
sion of the narrative analyzed here was produced within Sufi circles
linked with the figures of Khwaja Ahmad Yasavi and [sma‘il Ata,
most likely in the middle of the 14" century, and the volume also
includes several later versions of the narrative preserved in hagio-
graphical texts compiled in the 18" and 19" centuries. A recently
discovered Siberian version of the narrative and its genealogical
elaboration is presented in a supplement.
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