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THE SANSKRIT FRAGMENT OF THE BUDDHANAMA-SUTRA
(SI3446) OF THE SERINDIA COLLECTION AT THE I0OM RAS

Abstract. The article comprises an analysis of the Sanskrit manuscript fragment of the Buddhanama-sutra (SI 3446) of the Ser-
india Collection at the IOM RAS. The fragment is of special interest, since it contains the names of the Buddhas, and dharanis be-
longing to each name, as well as a narration explaining what benefits the one who utters these dharanis gets. The authors present an

analysis of the dharanis according to the Slavic spells study.
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Preliminary Notes

The Serindia Collection of the Institute of Oriental
Manuscripts of the Russian Academy of Sciences (fur-
ther — IOM RAS) contains some Sanskrit fragments of
the so-called Buddhanama-siitra (“The Sitra on the
Names of the Buddhas”). This text is mainly a list of
Buddhas names, and each name is accompanied by
a corresponding dharani. Since the text is preserved
fragmentarily, without a colophon, we cannot identify its
genre explicitly. In this case, we consider it possible to
rely on the genre attribution according to the Tibetan and
Chinese Buddhist tradition: in the Kangyur (bka ’gyur)
Buddanama is included in the mdo (sttras) section, as
well as in the Chinese Buddhist Canon (=&, San-
zang — lit. “Three treasuries™) it is situated in the sec-
tion $EEEER, jing jibu (Skt. Sitranipata — “Section of
the Satras™).

The Serindia Collection of the IOM RAS includes
9 Sanskrit fragments of the Buddhanama: eight of them
are kept within the N.F. Petrovsky subcollection and
one fragment — in the M. I. Lavrov subcollection. The
present work deals with the manuscript folio of the
Buddhanama-siitra which evolved out as a result of
combining two separate fragments from the Petrovsky
Subcollection. The information about the codicological,
palaeographic and topographic features of the fragments,
as well as transliteration and textual research of the
manuscript will be presented further.

The texts containing Buddhas names have reached
us in eight languages: Sanskrit, Tibetan, Chinese, Mon-
golian, Manchurian, Khotanese, Gandhari and Tangut.
The Bhadrakalpika-siitra (“The Siitra on the Fortunate
Aeon”), dated by 2nd—3rd centuries, is considered as
the “origin” text. The Tibetan version of this text is di-
vided into four sections, and the list of the Buddhas
names is located in 2nd—4th sections [1]. The Bhadra-
kalpika text in five versions (in Sanskrit, Tibetan, Chi-
nese, Mongolian, and Manchurian) was published by
F. Weller [2]. Khotanese versions were published by
S. Konow [3] and H. W. Bailey [4]. The Bhadrakalpika
fragments in Gandhari were published by S. Baums,
A. Glass and K. Matsuda [5].

Regarding the texts under the common title “Sutras
on the Names of the Buddhas”, they are still poorly stud-
ied. Thus, in the middle of the 20th century the Japanese
scholar Taijun Inokuchi published two review articles on
the Khotanese texts of the Buddhanama-siitra [6], and its
Chinese “apocryphal” versions, discovered in Dunhuang
by A. Stein[7]. The Russian sinologist Lev N. Men-
shikov mentioned various Chinese versions of “Sitras on
the Names of the Buddhas” discovered in
Khara-Khoto [8]. The publication of five Sanskrit frag-
ments of the Buddhanama from the Serindia Collection
(IOM RAS) with detailed research of this Siitra and its
importance in the history of Buddhism in Central Asia is
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presented in the second volume of Pamiatniki indiiskoi
pis'mennosti iz Central'noi Azii (“Indian Texts from Cen-
tral Asia”) (1990) [9]. The Buddhanama texts (and
manuscripts), as well as Bhadrakalpika's ones were pro-
vided in the articles of Wang Chuan[10], Wang
Ding [11] and Klaus Wille [12].

Most of the translations of the Buddhanama into
Chinese language date from the 6th century [13], while
the Sanskrit fragments from the Serindia Collection
(IOM RAS) date back to the 8th—9th centuris. Consid-
ering that the sources of Chinese translations of the
Buddhanama were Sanskrit texts from Serindia, it is ac-
ceptable to assume that the Sttras on the Names of the
Buddhas had become common in Central Asia no later
than in the 6th century and remained popular up to the
9th century. Apparently, texts containing praises of nu-
merous Buddhas and Bodhisattvas, accompanied by
dharanis, became widespread in the second half of the
first millennium AD.

The recitation of Buddhas and Bodhisattvas names,
according to the Mahayana tradition, negates bad karmic
consequence. The written fixation of “Buddhas names”
dates back to the early Mahayana siitras where the decla-
mation of sacral names protects from various disasters.
Thus, the Mahavastu describes the story how five hundred
merchants were saved from the mouth of the giant
Timitimingila fish by pronouncing the phrase, “Worship
the Buddha!” [14]. The recitation of Buddhas names is
associated with the memorizing practice, as well as the
practice of the certain sacral images visualization that
should eventually lead to the attainment of samdadhi as the
ultimate aim of liberation from the samsara fetters [15].

As mentioned above, the Sanskrit original of the
Buddhanama-sitra preserved in the collection of the
IOM RAS has parallel versions in both the Tibetan and
Chinese canons. A rather lengthy Tibetan text (DK [16]
262) belonging to the subsection “Collection of Buddhas
names” (Tib. sangs rgyas mtshan 'bum; lit. “One Hundred
Thousands of Buddhas Names”) is called Sangs rgyas kyi
mtshan Inga stong bzhi brgya Inga bcu rtsa gsum pa
(Skt. Buddhanama-sahasraparica-satacatur-tripanicadasa-
[sutra]; lit. “The Sitra on Five Thousand Four Hundred
Fifty-Three Buddhas Names”) and consists of eight sec-
tions.

The Chinese version of this text is called the “Ca-
nonical [17] Sttra on Names and Spiritual Mantras of
5,500 Buddhas for Eliminating Obstructions and Extin-
guishing Offenses” (T14n443 [18]; Chin. “7. T 7.7
o FEERBE WOIRRS”,  Wii-gian wii-bdi  f6-ming  shén
zhou chu zhang miézui jing) and also consists of eight
sections (4, juan). The text was translated from Sanskrit

into Chinese language by the translation group headed
by Jianagupta and Dharmagupta in 593 during the Sui
Dynasty [19]. It is noteworthy that Bunyu Nanjo, giving
a brief reference on the Siitra, pointed out that there is no
analogue of this text in the Tibetan canon [20], but the
Chinese version (T14n443) can be compared with the
Tibetan DK 262. Both versions are very close in content.
However, it is necessary to note significant structural
discrepancies.

Although DK 262 and T14n443 have some points in
common considering structure (both consist of eight sec-
tions), the Chinese text is much shorter. A comparison of
the Sanskrit original [21] and both versions allowed us to
conclude that the third and fourth juan of T14n443 cor-
respond almost completely to the third section of
DK 262. It is noteworthy that the beginning of the fourth
scroll of the Chinese version continues the enumeration
of Buddhas names from the previous, the third, section
without a proper narrative introduction. One gets the
impression that the division of the Chinese version into
a third and a fourth sections is artificial. Thus, the San-
skrit original of the Buddhanama-siitra from the IOM,
RAS represents the third part of the Tibetan version and
the third and fourth sections of the Chinese one. It is for
this reason that we used these texts to present parallel
excerpts.

Regarding the third section of the Tibetan version of
the Buddhanama-siitra, it has the following structure. At
the very beginning there is a long list of Buddhas names,
framed by the classical formula Namo [a Buddha name
in Dat. case] fathagataya. This is followed by two rather
lengthy passages praising a large number of Buddhas.
The difference from the beginning is that in these two
passages each Buddha name is accompanied by
a dharani marked with the clichéd words tadyatha <...>
svaha. We believe that the words of each dharanit, lo-
cated between tadyatha and svaha, reflect the essential
characteristics of the particular Tathagata whose name is
being recited. There is a narration, explaining the cir-
cumstances of the dharanrt recitation and the benefits to
be gained by reciting it, at the end of each passage, after
the list of names and dharanis. Then come six frag-
ments, containing a praise of one Buddha name,
a dharant, and a brief narrative relating to a particular
name. The third section of DK 262 also concludes with
a rather long list of the praised Buddhas names.

The Sanskrit fragment of the Buddhanama-sitra
published here represents the conclusion of the second
“lengthy passage” [22] and corresponds to the end of the
third section of DK 262 and approximately the first third
of the fourth juan of T14n443.

Provenience and Description of the Manuscript Fragment

Serindian manuscripts came down to us in a rather
fragmented and scattered condition. In this regard, the Ser-
india Collection is extremely complicated in terms of stor-
age units. Generally, speech does not go about entirely ex-
tant manuscripts of large volume: for the most part, Serin-

dia Collection, and especially its Sanskrit segment, consists
of various parts of manuscripts folios and small fragments,
including numerous scatterings of tiny, half-decayed frag-
ments, which often contain almost no text. Given this, it is
not surprising that some fragments, being kept within the
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Serindia Collection under different pressmarks, could be-
long to one manuscript or even to one and the same folio.

For the purpose of comprehensive study of the Ser-
india Collection the “Serindica” Laboratory has been
operating at the IOM RAS over the past five years. Con-
sidering the specificity of this manuscript collection, it
should be especially emphasized, that currently the im-
portant direction of Laboratory work, besides textual
study, and description of the Serindian manuscripts, is
the search for those fragments that belong to the same
copy or even join to each other as parts of one leave.

The fragment examined in this article was recon-
structed, as mentioned above, by piecing together two
fragments which were kept in the Petrovsky subcollec-
tion of the Serindia Collection under the pressmarks
SI 3446 and SI 3448 (plates 2, 3)[23]. This subcollec-
tion was accumulated by the Russian Consul General in
Kashgar N. F. Petrovsky through acquisitions of manu-
scripts obtained by local treasure hunters, predominately,
from the territories of the Southern oasis city-states of

Serindia [24]. Therefore, the Southern Silk Route with
its main Buddhist centre Khotan can be considered as an
area of circulation of the Sanskrit manuscripts acquired
by N. F. Petrovsky. The same applies to the examined
Sanskrit fragments (ex-SI 3446 and ex-SI 3448), being,
thereto, written in the so-called South Turkestan
Brahmi — Central Asian graphic variation of Indian
Brahm1 script which was developed in Khotan and
served for writing texts in Sanskrit, as well as in the local
Khotanese-Saka language in the second half of the first
millennium AD.

Judging from the remarkable similarity of external
characteristics (the same type of Brahmi and writing
style (ductus) with identical size and shape of Brahmi
aksaras; the similar number of lines and line spacing; the
features of paper material) and contents of text (excerpts
of Buddhanama-sitra), it was revealed, that the frag-
ments ex-SI 3446 and ex-SI 3448 not only belong to the
same manuscript, but also fit together, metaphorically
speaking, like two puzzle pieces.

Survey of the Manuscript Fragment

The “new-formed” manuscript fragment SI 3446
(plates 4, 5) measures 6.4%25.0 cm. The almost complete
pothi folio contains 5 lines (line space 1.2 cm) on each side,
written on laid paper (4—S5 laid lines in 1 cm). The lower
and right edges are partially damaged. The left margin has
been preserved (0.8 cm). The verso side (left margin) has
the folio number (19). The decorative circle with a diameter
2.4 cm, marking the hole for binding, is put at a distance of
8.2 cm from the left edge. The text is written in black ink on
light yellowish-brown paper in South Turkestan Brahmi
script, and, judging by the palacography, the fragment dates
back to the 8th—9th centuries [25].

Symbols used in the transliteration

+  alost aksara(s)

[1 aksara(s) whose reading(s) is (are) uncertain
() restored aksara(s)

{} superfluous aksara(s) or punctuation mark(s)
O  string hole

//  beginning or end of a fragment when damaged

punctuation mark

Transliteration of the Fragment

Recto

1. namo [ra]tnasripradipagunakece[26]tathagataya « tad-
yatha prad(1)p(e) prad(1)[p](e) ///

2. tejepradipe svaha 13 namo siddhavrataya tathagataya ¢
tadyatha siddhe [s](u) ///

3. siddhe * mocani * moksa O ni m(u)(kt)e (v)imukte °
amale vimale * mamgalye hi[r](a) ///

4. nyagarbhe ¢ (sa)(rva)rtha[s]a O (dha) + + + + rthasad-
hani « manase mahamanase * a-

5. [dbh](u)(t)[e] + + + + + + + + + + + + (bra)hmaghose
brahma[dhy](u)[s]i(t)e * [sa]r(v)a[rth]e[s](V a-) ///

Verso

Pagination 19

1. [pl(a) + + + + + + + + + + + + ($i)stibuddhakotibhasate
(*) [n](a)[m](o) [s](a)(®)[v](@)[s]() ///

2. ddha[n]am ta[th](@) + + [n](@m) (s)v(a)ha + + + +
+[27] [s]y[am] dharanyam bhagyamanayam e sarve te

3. buddha bhagavamtah sadhu O kar(i)(s)[y](a)ti sma [28]
* sadhu sadhu satpurusa ¢ yas tvam i-

4. mam evam rapam gambhiram O dharani bhasase ya
i{*}[29]mam dharayisyati va[ca]- ///

5. yisyati * satatasamitam vistarena manasi karisyati ¢ ta-
sya k[u]lap[u]t(r)a(sya) ///

Parallels

Tib. [DK 262 32b-33a] de bzhin gshegs pa rin chen dpal
mar me'i yon tan gzi brjid la phyag 'tshal lo//tad+va thA/ pra dI
pe pra dI pe/ shi ri te dza pra di pe swA hA/ de bzhin gshegs pa
dka' thub grub la phvag 'tshal lo/ /tad+va thA/ sid d+he su sid
d+the/ mo tsa ni mo k+Sha ni/ mu ga ti bi mu ga te/ a ma le/ bi
ma le/ mAng ga I+va/ hir N+va gar b+he g+he rat+na gar b+he/

Chin. [T14n443 0333¢25-0334al5] SIS E R4
mnze, $AMEHBER (bolud de bi = pradipe) [30] FAMEHRER (bOlud
de bi = pradipe) P FIEREI$AMEH ] (shili di di boluo de bi =
$titejapradipe) S5M[ (sud he = svaha), FAERKICEANZR, £
#4th (dud zhi ta = tadyatha) BHEM (x1 de xi de = siddhe
siddhe) ZE#h (st xT de = susiddhe) T (mo6 zhé ni = mo-
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sarba ar+tha sa d+hA d+ha ni pa ra ma ra tha sA d+ha ni/ ma na
se/ ma hA ma na se/ ad b+thu te/ a t+yad b+hu b+hu te/ bl ta
b+ha ye/ su bar+Ne prah+ma g+ho She/ pra h+ma ad+hu She
te/ sarba a r+the/ Shud a parA dzi te/ sarba tra a pra ti ha te/ tsa
tu shiSh+Tha bud+d+ha ko T+wi b+ha Sh+wate/namaH sarba
sid d+hi nA ma ta thA ga tA nA na swA hA/

gzungs 'di brjod pa'i tshe sangs rgvas bcom Idan 'das de dag
thams cad kyis legs so/_/zhes bya ba byin te/_legs so/_/skyes bu
dam pa khvod kvis de ltar 'di 'dra ba'i gzungs sngags zab mo
brjod pa ni legs so/_/gang gis gzungs sngags 'di 'dzin tam/_klog

gam/_rtag tu rgyun mi 'chad par rgyas par vid la byed na/_rigs
kyi bu pho de la sangs rgyas bcom ldan 'das de dag gis bsam pa

thams cad yongs su rdzogs par mdzad do/ /

cani) ZZAE (m6 sha ni = moksani) BEZIE (mu qidi =
mukte) BEEEZIE (pi mu qidi = vimukte) FIEEER (3 m6 i =
amale) BEEE (pi mo li = vimale) B {NEk EMEE (meéng jia I =
mafigalye) ZWHiEME (1 lan nidng jia bing =
hiranyagarbhe) {a] 1 JE ARIN#E (hélud dina jia bing = ratnagar-
bhe) [31] FEZEMZEIE (sa pé ta sud da ni = sarvarthasad-
hani) i WEEE Rt BE E (b6 lud mo ludta pé [32] da ni = pa-
ramarthasadhani) EEBRES (mo na ci = manase) EEE EEFRES (mo
h& mé na ci = mahamanase) FAIBE;EE (a tudfu di = adbhute) 8
JEBBZIE (¢ diyé fu di = atyadbhute) B Z K& (pi dud ba yi =
vitabhaye) R KHRIE (si ba lini = suvarne) IREEEERE (balud
mo qu si = brahmaghose) KM@ EE B BT (balud mo a chu si
di = brahma-adhyusite) EEZEMHE (sa po luoti shu =
sarvarthesu) B[R M T (2 bo 1ud qi = aparaji<te>) FEZE LM (sa
p6 dudlud = sarvatra) BA] ;5 i JEEMR] JEE (2 bolud di hé di = aprati-
hate) ¥TiAZBEHICIE B ELRT (zhé du shi shizhi fotud
ju zhi pi pé sha di = catusisti-buddhakoti-vibhasate) BEE FEZE
FEPEHB (sa pod x1 tud na = sarvasiddhanam) BB Z AL (d4
jie dud na = tathagatanam) 350 (sud hé = svaha),

kP e {‘EFI:'.E#, BE—VEGHEMEES : (S E
' EXX ' ZSHNMEERCRETF, BHER. xﬁ
LIERES, -%Eu_.\ e, HEHF EEHFHGHEE
iR R ZFTRE,

Research of the Fragment Text

Thus, basing on Tibetan and Chinese translations we
can “restore” the Sanskrit text of SI 3446 for more de-
tailed research.

[recto] (1) namo ratnasripradipagunatejetathagataya |
tadyatha pradipe pradipe (2) tejepradipe svaha | namo
siddhavrataya tathagataya | tadyatha [33] siddhe
su(3)siddhe mocani moksani mukte vimukte amale vimale
mamgalye hira(4)nyagarbhe sarvarthasadhani paramar-
thasadhani manase mahamanase a(5)dbhute atyadbhute vi-
tabhaye suvarne brahmaghose brahmadhyusite sarvarthesu
a[verso](1)parajite sarvatra apratihate
catursistibuddhakotibhasate | namo sarvasi(2)ddhanam
tathagatanam svaha | samaye asyam dharanyam
bhasyamanayam sarve te (3) buddha bhagavamtah sadhu
karisyanti sma | sadhu sadhu satpurusa | yas tvam i(4)mam
evam ripam gambhiram dharani bhasase | ya imam
dharayisyati vaca(5)yisyati | satatasamitam vistarena ma-
nasi karisyati | tasya kulaputrasya (here the Sanskrit text SI
3446 breaks off)

The names of two Tathagatas —
Ratnasripradipagunateja [34] and Siddhavrata [35] — are
mentioned in the examined fragment [SI 3446 recto 1—2].

The name Rathasripradipagunateja has the dharant
that emphasizes in every way the “enlightening” func-
tion of this Tathagata (pradipe pradipe tejapradipe)
[SI 3446 recto 1—2].

More extensive and complex (concerning ‘““func-
tional purpose”) dharant belongs to the Tathagata named
Siddhavrata [SI 3446 recto 2 — verso 1]. The dharani
structure corresponds to the structure of Slavic spells: the
effect of the uttering sacral recitatives is enhanced
through repetitions of key vocatives [36] (siddhe susid-

dhe; mocani moksani, etc.). The “Siddhavrata dharani”
can be conventionally divided into several parts, mark-
ing, as it seems to us, the characteristics of a religious
ascetic. The reciter of this dharant is “one who...”:
“gained, accomplished [all vows]” (siddhe susiddhe);
“liberated” (mocani moksani mukte vimukte); ‘“clear,
shining, spotless” (amale vimale); “[the former Buddha
named] Welfare” (mamgalye) [37]; “[the king named]
the Golden Womb” (hiranyanyagarbhe) [38]; “realized
all goals [and] obtained the highest aim” (sarvarthasad-
hani paramarthasaddhani); “[have] a great mind” (ma-
nase mahamanase); “‘supernatural, marvellous [and] very
wonderful” (adbhute atyadbhute); “fearless” (vitabhaye);

“lhave] a gold voice like Brahma” (suvarne
brahmaghose),;  “lives at  Brahma [heavens]”;
(brahmadhyusite); “unconquered in all aspects [and]

absolutely unaffected” (sarvarthesu aparajite sarvatra
apratihate); ‘“proclaims the precept(s) of numerous
buddhas” (sistibuddhakotibhasate [39]).

[ST 3446 verso] The praise, concluding this
dharani— namo  sarvasiddhanam  tathagatanam
(“Praise for All-accomplished Tathagatas!”), and “seal-
ing” word svaha that testifies the truth of whole uttered
above, followed by narration,

After this dharant was uttered, all Buddhas marvelled
[at it], “Gloriously! Gloriously, Worthy Man! Because you
have duly recited this deep dharani, the mind of one who
remembers and recites this [dharani] constantly extends.
The wishes of the sons of this [noble] family [40] should be
Sfulfilled by these Buddhas”.

The structure of this dharant can be seen
clearly [41]. The “prayerful introduction” (the appeal to
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the religious authority) is marked by the list of the
Buddhas names, finishing by Ratnasripradipagunateja
and Siddhavrata. The main part (proclamation of the
qualities to be acquired by reciting the dharani) is
(1) pradipe pradipe tejapradipe and (2) siddhe susiddhe
<...> [catu]Sistibuddhakotibhdsate. The “fixation” that
stamps the dharani effect is the appellation to the
“All-accomplished Tathagatas”. The prayerful end is the
narrative fragment that points the return to secular world
telling about benefits of the “spell” uttering — Buddhas
fulfill all wishes of those who utter this dharani. These
parts point out three stages — pre-liminal, liminal and

post-liminal respectively, — according to the ritual stud-
ies by Arnold van Gennep [42].

The scheme of the “five spell members” developed by
Svetlana Tolstaya [43] in relation to Slavic spells can also
be applied to Buddhist dharanis [44]. Thus, the Subjects of
this dharani are 94 Buddhas (two of them mentioned in
S13446). The Objects are excellent qualities that are listed
as vocatives within mantras (siddhe susiddhe, etc.). The
Addressees are “The Noble man (satpurusa) who uttered
this deep dharani” and “each who will keep in mind and
utter this dharani”. The Means are mantras and External
world is the sphere of all living beings (kama-loka).

Conclusions

Thus, we can draw some preliminary conclusions.
Analysis of the Subjects of the dharani — the Buddhas
names — fragmentarily preserved in SI 3446, as well as
the complete list of Buddhas names of the Tibetan and
Chinese versions, suggests that the enumerated names
represent a list of the religious practice aspects. Some of
the names are modified versions of the Buddhas names
of the Bhadrakalpika-sitra list.

The Objects of the dharani are mantras which are, in
fact, the enumeration of good qualities that the reciter
should acquire during the dharant reciting. The absence

of any worldly wishes (longevity, prosperity, protection
from enemies, etc.) tells us that this dharani belongs to
the high, hieratic, level of “spells” where the main goal
is to achieve the Liberation (nirvana).

The fact that the Means are only verbal formulas
(mantras) may indicate the fact that the analyzed dharant
shows that stage of development of sacred recitatives
when the word receives the fullness of “magical power”,
and spells as a “sacred speech” represent a self-sufficient
ritual that does not need physical actions, usually ac-
companying the ritual.
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. Baums, Glass & Matsuda, 2016.

. Inokuchi, 1960.

. Idem, 1959.

. Men'shikov, 1984: 15—16.

9. Bongard-Levin & Vorob'iova-Desiatovskaia,
278—282.

10. Wang, Ch., 2007

11. Wang, D., 2010.

12. Wille, 1996; idem, 2005.

13. Nanjo, 1883: 100.

14. Namah Buddhdya! See: The Mahavastu, 1949: 201.

15. Tanaka, 1990: 11.

16. DK — Dergé Kangyur.

17. The Chinese title of this Siitra in the Nanjo Catalogue
has a standard “annex” i, foshuo (Skt. buddhabhasita,
buddhavacana — 1it. “the Buddha's speech”) [Nanjo, 1883:
100], marking itself canonical Buddhist texts.

18. T14n443 — Taisho..., 1960, vol. 14, suitra No. 443.

19. Nanjo, op.cit.: 100.

20. Ibid.

21. We mean the Sanskrit text of the Buddhanama manu-
script fragments from the Serindia Collection.

22. Totally, this “second fragment” has a list of the names
of 94 Buddhas.

0N N AW~

1990:

23. Now these are “ex-pressmarks”, since the combined
manuscript fragment has got the unified pressmark SI 3446
(after restoration the pressmark SI 3448 was abolished).

24. Serindia is the historical and cultural area of the eastern
part of Central Asia including the oases of the Tarim Basin, which
correspond to the territory of the current-day Xinjiang Uyghur
Autonomous Region of China. In the first millennium AD Serin-
dia became the territory of promotion of the Buddhist branch of
Indian culture that was reflected in the creation of written monu-
ments in various languages and, above all, in Buddhist handwrit-
ten rarities in Sanskrit discovered there in the 19th—
20th centuries. Manuscripts obtained by Russian travellers, schol-
ars, diplomats in different sub-regions of Serindia constituted the
present-day St. Petersburg Serindia Collection of IOM RAS.

25. For the more detailed information about the palaeo-
graphic features of written monuments found in Khotan see:
Sander, 2005: 133—144.

26. A copyist's error, right variant is -feje-.

27. Basing on presumed number of lost glyphs as well as
Tibetan and Chinese translations we assume that it can be “*
samaye a-"".

28. It may be a copyist's error: instead of the verb ending
for plural form -nti (karisyanti) there is a verb ending in the
singular — -#i.

29. Perhaps, it is a copyist's error. Rather, the punctuation
mark () must come before ya imam <...>.

30. The dharant in the Chinese version is a phonetic tran-
scription by Chinese characters. The special symbols
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developed by Amoghavajra (705—774) for writing Sanskrit
dharants by Chinese characters are absent in this edition. Thus,
for transmission of consonants combinations Amoghavajra
used symbols —4, ér hé (for two consonants) and — 5, san
hé (for three consonants), etc. In this case, according to
Amoghavajra method, Sanskrit pradipe is written as AW (—
&) HiBA; b6 lué (Z4&) de bi. For not to disturb the order of
the Chinese text, but to indicate the places where several con-
sonants are combined, we have chosen only to connect the
corresponding “phonetic meanings” of the Chinese charac-
ters — boluo de bi.

31. The Sanskrit original ST 3446 has no such word. It cor-
responds to the Tibetan version. Moreover, the Tibetan text has
a very similar sounds combination: [DK 262 33al] g+the
rattna gar b+he.

32. Perhaps, the character %, pé is used here for ¥, suo.

33. Due to the fact that the punctuation dividing of the
mantras into semantic blocks in the Sanskrit text and the Ti-
betan translation differ from each other (including Tibetan
transliteration variants that lead to obvious grammatical errors:
(Tib.) sarba a r+the/ Shud a parA dzi te — (Sanskr.) sarva
arthesu apardajite), we decided to follow the Chinese transla-
tion, where there is no punctuation dividing of the mantras into
semantic blocks.

34. The Buddhas names lists contain titles that are com-
plex composites. Unfortunately, the etymology of such com-
plex names is very difficult to reconstruct. It is very likely that
the multi-composite names are a conjunction of several names
at once. Therefore, we venture to assume that in this particular
case we have in mind the Buddha Gunatejas mentioned in the
Bhadrakalpika-sitra (The Fortunate Aeon..., 1986: 1203,
1661). His birthplace is Land named “All Virtues Arising”
(Tib. yon tan thams cad ‘byung). He is from ksatriya family.
His father is “Excellent Formed” (Tib. gzungs bzang) and his
mother is “Brilliant Light” (Tib. gzi brjid ‘od). The name of his

son is “Brilliance” (Tib. gzi byin). His principal attendant is
called as well as the Buddha — “Brilliant Virtues” (Tib. yon
tan gzi brjid; Sanskr. Gunatejas). The Wiseman of this Buddha
is called “Universal Worship” (Tib. phyogs mchod). And the
supernatural abilities of the Gunatejas Buddha is “The Mara's
Defeater” (Tib. bdud rab ’joms; Sanskr. Marapramardaka).
Gunatejas is also a bodhisattva mentioned in the
Gandavyuha-siitra. Thus it may be assumed that the fragment
we are studying refers to the Tathagata Gunatejas, who is the
“Precious Shining Light” (ratnasripradipa).

35. Siddhavrata— “One who accomplishes vows [to
reach the Perfection]”.

36. Usachiova, 2008: 277.

37. The former Buddha Mangalya (Mangala) is mentioned
in Bhadrakaplika, see: The Fortunate Aeon, 1986: 607.

38. The king Hiranyagarbha is mentioned in Aryamafijus-
rimilakalpa [Mahayanasutrasamgraha, 1964: 486].

39. Tib. [DK 262 33al-33a2] tsa tu shiSh+Tha bud+d+ha
ko T+wi b+ha Sh+wate (Sanskr. catusistabuddhakotibhasate).
The text of the fragment has no exact notes what kinds of pre-
cepts are mean. Perhaps, we could be talking about Four Noble
Truths (more likely) as well as, for example, about four aspects
of the religious practice (meritorious behaviour, yogic concen-
tration, wisdom and liberation). On the other hand, it could
mean four statuses of Noble (4rya) person: “stream-winner”
(srota-apanna); “once-returner” (sakrdagamin); ‘non-retur-
ner” (anagamin) and arhat.

40. Here the text of SI 3446 is cut off; hereafter is the text
reconstructed from the Chinese and Tibetan versions. Ilfalics
indicate the restored text.

41. Tolstaia, 1999: 77—87; Shomakhmadov, 2023: 326—
327.

42. Gennep, 1960: 21, 105.

43. Tolstaia, 1999: 241—242.

44. Shomakhmadov, 2023: 325—326.
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Plate 2. The manuscript fragment of the Sanskrit Buddhanama-sitra from the Serindia Collection,
Petrovsky subcollection. Serindia, 8th—9th centuries. Paper, 6.5x12.9 cm. The Institute of
Oriental Manuscripts RAS, former call No. SI 3446r before restoration. Courtesy of the Insti-
tute.

Plate 3. The fragment of the same MS. Paper, 6.2x12.8 cm. The Institute of Oriental Manuscripts
RAS, former call No. SI 3448r before restoration. Courtesy of the Institute.

Plate 4. The restored fragment of the same MS combined from ex-SI 3446 (plate 2) and ex-SI 3448
(plate 3). Serindia, 8th—9th centuries. Paper, 6.4 x25.0 cm. The Institute of Oriental Manu-
scripts RAS, call No. SI 3446r after restoration. Courtesy of the Institute.

Plate 5. The restored fragment of the same MS combined from ex-SI 3446 (plate 2) and ex-SI 3448
(plate 3). The Institute of Oriental Manuscripts RAS, call No. SI 3446v after restoration.
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