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PREFACE.

As the Introduction gives all that I have at present to say 
on the text itself, the present remarks are confined to some explan
ations of my own work upon it.

The Introduction deals with the text from several points 
of view; but one important aspect is left untouched: namely, its 
value as an exposition of Mahäyäna-teaching. In spite of the 
difficulty in getting Oriental translations published I am continu
ing the preparation of a translation of the text, and I hope 
either in connection with this, or as a separate essay, to bring 
out the more important doctrinal features of the book, feeling as 
I do that it contains much matter likely to interest a wider circle 
of readers than â publication such as the present can commmand. 
The argument of the book, however, will be at once gathered 
from the Summary, which follows the Introduction; and it is 
hoped that the notices of subject-matter added in Index I will 
also serve to illustrate not only the Çikshâsamuccaya but also 
the numerous works (mostly lost in then- original text) from 
which it draws its inspiration.

The considerable bulk of the ‘Additional Notes’ constitutes 
a rather heterogeneous feature in the work. My object in writing
foot-notes was to render the study of this often difficult text as[I*]
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attractive as might be to students acquainted with non-Bud- 
dhistic Sanskrit only: — lokâvarjanâya  asÇântideva would say. 
My desire was to spare such readers the annoyance of turning to 
a commentary as well as to a glossary at the end of the book. 
A further advantage has accrued from this arrangement in the 
shape of various criticisms that the notes have received during 
the progress of the edition, so that I have been enabled to correct 
and to supplement. For this reason and more especially on ac
count of the great progress made in Buddhistic studies during the 
seven years occupied in the work, I have after all to request my 
readers to refer to the Additional Notes as well as to the foot
notes, particularly in the early part of the hook.

The Glossary (Index II) follows the same lines as the notes. 
I have included in it some rare words even though registered 
in the two dictionaries of Böhtlingk. In the hope of advancing 
the interpretation of Buddhistic terminology I have often pre
ferred to the discreet silence of the mere in d e x  verborum  an 
explanation which I felt to be only provisional and liable to cor
rection in the light of future research. Both Index II and 
Introduction § 4 are of course to be regarded as contributions 
merely, not as exhaustive catalogues of the lexical and gram
matical peculiarities.

There remains now only the pleasant duty of acknowledging 
varied help received. My friend Serge d’Oldenburg, who some 
eight years ago induced me to undertake this edition, has aided 
me from first to last by many useful suggestions and by unobtru
sive help the more appreciated because given by him often during 
times of great personal affliction. His place as acting editor was 
occasionally taken by Dr. C. Salemann, whose sympathies and 
knowledge extend beyond the Iranian studies by which he is best 
known.

Professor E. B. Cowell to whom the work is dedicated, 
gave me much help and encouragement in the earlier stage of 
the work.



Help from Chinese Sources from the late Thomas Watters, 
acknowledged in the Introduction to Fase. I, was continued up 
to my friend’s lamented death in January 1901. By an extra
ordinary piece of good fortune my help from the Far East did 
not end here. For in the same year Prof. Leumann read a 
portion of Fase. I with his Japanese pupil Mr. U. Wogihara, 
and put me into communication with this gentleman whose dex
terity in handling the vast Chinese literature of translations from 
the Sanskrit is astonishing. The results of his identifications of 
many passages are registered in Index I and in Additional Notes. 
His skill in finding his way through literary jungles is only equal
led by his courteous promptitude as a correspondent.

Prof. Leumann himself has been good enough also to read 
the proofs of § 4 of the Introduction. My friend and former pupil 
Mrs Bode was kind enough to write out for press the Indices, 
which I had jotted down, very roughly; and most kindly volun
teered for the dreary labour of verifying each index-reference in 
the proofs.

Last but not least comes my yvYj<«oç auÇoycx;, associated both 
as an editor of Çântideva and in the present B ibliotheca , Louis 
de la Vallée Poussin. His keen interest in the Mahäyäna no 
less than his friendly sympathy for my work have made him my 
most active helper1), and every sheet of the book has in some 
way profited by his suggestions. The intimate relation of his 
commentator Prajnäkaramati to the Çikshâsamuccaya is 
explained in the Introduction § 3 ; and if this worthy has some
times deceived his readers by a parade of ‘borrowed plumes’ of 
erudition, I can only say with the poet:

U tilite r  nobis perfidus ille  fu it.

I cannot conclude these remarks without once more referring 
to the liberality of the Imperial Academy of Sciences in the in

1) Other literary help is acknowledged in the notes; bat I must add a word 
here as to aid in photography from my friends Dr. F . J .  A l le n  and Miss 
E . R id d in g .



ception and carrying out of the present international series. The 
Academy worthily maintains its great traditions of patronage for 
Oriental learning, and sets a noble example to all nations, espe
cially such as number amongst their-fellow subjects adherents of 
Oriental faiths, amongst which the ‘Good Law’ of Buddha must 
ever take a prominent place.

Cambridge, August 1902. Cecil Bendall.
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=  Anguttara-nikäya.
=  ‘apparently’.
=  Ashtasähasrikä-Prajnäpäramitä, ed. Bibl. Indica .
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=  Sanskrit-Wörterbuch von 0 . B ö h tl in g k  u. R. R o th .
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Fassung).
=  Buddhist Sanskrit.
=  Bodhicaryävatära, ed. M in a e v  in ‘Zapiski’ tom. IV  and reprinted 
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=  Commentary on Canto IX  of the last; ed. by L . de la  Y a l l é e -  

P o u ssin  in his Bouddhisme. Études.
=  Bodhicaryavatara-pafijikä, the whole commentary edited by the 

same scholar in B ibl. Indica (available for latter part of text 
only, and for Introduction and Index).

=  Catalogue of Buddhist Skt. M SS in the Univ. Library, Cambridge 
by C. B e n d a ll. 1883.
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=  Catalogue of the Chinese translation of the. .Tripitaka 1883.
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=  Rästrapalapariprccha, ed. Bibi. Buddhica.
=  Saddharmapundarlka.
=  Täranätha’s Geschichte des Buddhismus, tr. S c h ie fn e r .
=  Buddhistische Triglotte (St. Petersburg, 1869; cf. P a v o lin i in 

Giorn. Soc. Asiat. X III . 87).
=  ‘translation’ or ‘translated by’.
=  Vajracchedikä.
=  Visuddhi-magga.
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INTRODUCTION.





Traditional portrait of Ç a n ti de va. !)

§ 1. General character and plan of the work.
The Çikshâsamuccaya is, as its name implies, a ‘Compen

dium of doctrine’. The doctrine is that of the Mähayäna school of 
Buddhism ; and there is thus a singular fitness in its having been 
in part at least the first to appear in a series designed to furnish 
the original texts mainly, if not exclusively, belonging to this 
school.

The form of the book is one familiar to students of Indian 
literature: an author’s commentary on K ä r ik ä s  or memorial vers
es written by himself.

These Kärikäs, twenty-seven in number, are printed1 2) at

1) See below § 7 ad fin.
2) So far as the actual words of the Kärikäs exist (for they are not all quoted 

in full), it would have been desirable to print them far more prominently in the 
text; but I only became aware of their separate existence in the course of my 
study of the Tibetan version, which at first (in the absence of any guide to my 
attempts at Tibetan study) I  ventured to use only sparingly. My friend la  
V a l lé e - P o u s s i n  had previously seen from his studies of the B o d h ic a r y a v a -  
tä r  a-commentary that some kind of mula must exist.

I
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the end of the present Introduction and constitute a kind of formal 
framework to the hook.

At first sight it would seem natural to suppose that the 
K ä r ik ä s  were written first and the hook or quasi-commentary 
afterwards. I am however by no means sure that this was so. 
Both seem to me a practically simultaneous result of the author’s 
general reading of Buddhist literature.

One curious feature of the K ä r ik ä s , which has helped me to 
this conclusion, is that in several cases they themselves acknowl
edge their dépendance on earlier literature. Thus, Ear. 9 con
tains an old traditional saying of the Master which is met with as 
early as the Samyuttanikäya1). Kärikä 12 goes a step further 
and actually proclaims the source of its inspiration. Ear. 14 
line 1 must also be an old saying, though I have not succeeded 
in verifying it.

Again, the phraseology of a Eärikä is sometimes suggested 
by a passage which appears to he quoted in support of it : for ex
ample, Ear. 27 (356.8, 9) is clearly inspired by the quoted pas
sage at 357.4-ii2).

It will be seen from the outline-summary of the whole work, 
which is also subjoined to the present Introduction that the 
general argument or groundwork of the treatise is very simple, 
consisting of introductory matter on the essential duty (faith and 
self-renunciation) of a Bodhisat, followed by three aspects of 
his life each regarded from three points of view.

Beyond the Eärikäs, which as we have seen are not wholly 
original, a very small proportion of the book is the work of the 
compiler himself. Besides a short poetical exordium and a post
script (the latter of not unquestionable authenticity, wanting in

1) And elsewhere; see ‘Additional Notes’ to 119.9.
2) It will be also seen that both the B od hicaryav.-co m m en tary and D ï -  

p a q ik a ra  (cited below § 3) quote the Kärikäs as from the Ç ik s h â s a m u c c a y a ,  
not as a separate work.
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the Tibetan version ; see § 7, below) he contents himself with the 
briefest possible explanations, generally in prose, and makes the 
scriptures that he quotes, or groups round his Kärikäs, tell the 
story of the religion as viewed by him.

Thus the scheme of the book is similar to that of a stand
ard work from which many of us gained our early notions of 
the doctrines of Greek philosophy: Ritter & Preller’s H isto ria  
Philosophiez ') grœco-romanæ ex fontium  locis contexta.

§ 2. Authorship and date.
The unique M S1 2 3) on which the present edition is founded 

nowhere gives the name of the author. But the Tibetan version 
(Tanjur, Mdo 31) attributes both the Kärikäs and the work it-

self to ^  ^  or Çântideva. This attribution is fully confirmed 
by the Mahäyäna doctor Dlpamkara Çrïjnâna (Atïça) who fre
quently refers to Çântideva and quotes from our text as a compo
sition of his. See below (§ 3) as to this and the further evidence 
from the Çikshâsamuccaya-abhisamaya.

Täranätha8) represents Çântideva as having been born a 
prince of Sauräshtra in the days of Çîla son of Çrïharsha. It is 
true that neither this ‘Çïla’ (if that be his real name) nor any 
other son of Çrïharsha is known to either Indian or Chinese4 * * *)

1) A  more recent and familiar instance of a work on — this plan is the late 
Mr. H. C. W a r r e n ’s «Buddhism in Translations». Here, however, the connecting 
matter contributed by the author is added not pari passu, but in the «Introductory 
Discourse» at the head of each Section of the Book.

2} For notes on the M S. and other materials of the present edition see § 7.
3) ‘Geschichte’ pp. 146, 163; where Ça. appears as a younger and ecclesiasti

cally junior (pp. 162,164) contemporary of Dharmapäla (early V llth  cent.: I -ts in g ) .
4) See Sylvain L é v i  in J .  As. (8ièmo série) 1892, tom. X X . 337. M y lamented

friend Mr. W a t t e r s  also examined the Chinese records, especially the T ’ang Shu 
from which Ma-touan-lin’s account is taken verbatim. A ll agree in placing a usurp
ing minister as Çrïharsha’s successor, but Mr. W a t t e r s  could not accept
M . L é v i ’s restitution ‘Arjuna’ as correct; since all the records including T ’ung-
chien-kang-mu (‘mirror of history’) have the form ‘A-lo-wa-shun*.
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records. Täranätha also mentions two *) other works of Çântideva, 
the Sütrasamuccaya and the Bodkicaryävatära, stating 
that the last was written after  the other two. The Tibetan Chro
nicler’s statement as to-the common authorship of the Çikshâs. 
and Bodhicaryävatära is confirmed by two pieces of internal 
evidence: 1) in the poetical exordia of the two works there are 
several stanzas in common; 2) in Bodhic. V. 105, 106 we find 
the repeated study of the Çikshâsamuccaya or Sütrasa
muccaya, especially of the former, enjoined on the student*). 1 2 3 4

1) The attribution to Çantid. of a fourth work (Çariputra . . ashtaka) in the 
T a n ju r -In d e x  (Berlin copy; verified also at India office) seems to be doubtful. See 
H u th  in Sitz.b. K . Pr. Ak. Wiss. (Phil-H.) Berlin. 1895. Bd. X V  pp. 284, 272. 
The text of vol. 123 of the T a n ju r  is unfortunately missing at the India Office. 
It will be seen in T ä r a n ä t h a  p. 166 that the legend lays stress on these three 
works only. In W a s s i l je v , Buddhismus p. 310 (340) ‘Çântideva’ is a slip for 
Y in a y a d e v a . See the Tib. equivalent and compare ibid . p.232, note. In T a n ju r ,  
Rg. 48.1. I find a short hymn (Sahajaglti) attributed to Ç â n tid e v a .

2) Several interpretations of these stanzas have been proposed:
1) that o fP r a jü ä k a r a m a t it h e  commentator, who asserts the existence 

of fo u r  books, a Ç ik s h â s 0 and S u t r a s 0 by Çântideva and another pair of 
the same name by N ä g ä r ju n a . No trace of or allusion to a Ç ik s h â s 0 by 
N . has been found and I do not see how dvitiyam  can be reasonably made 
to mean ‘a second pair’. I  may mention that I  have collated the Tib. version 
and find that it fully agrees with the Sanskrit text of P r a jn .’s comm, on 
these stanzas.

2) that of Prof. K e r n  (‘Manual’, p. 127 n. 5), who makes the passage 
refer to tw o books only, both by N . This seems to me equally untenable 
as a rendering of the passage and is even more at variance with facts, for 
the reasons stated below, regarding the authorship of the present work.

3) that Çântideva is referring to th r e e  books, a Ç ik s h â s 0 and S u tr a s 0 
by himself and a S u tr a s 0 by N . This goes very well with the Sanskrit text 
and agrees with Täranätha; according to it dvitiyam ca has the very 
natural meaning: «and the second S u tr a s 0, that composed by N.» The 
objections to it are (a) the absence (as yet) of any trace of a Sutras0 by Ça.; 
& (b) the difficulty of supposing that Çâ. would describe the work of a 
celebrated ancient author as «second» to his own of the same name. 1 do 
not regard these objections as fatal, but to any scholar who feels them so I 
would suggest as an alternative rendering:

4) to render: «let him look at the Sutras.0 which was composed by N . 
and which is his (the pupil’s) second study». This would agree well with 
Taiyur, where we actually find that the samkshepa of the S u tr a s 0 (ff. 80) 
does form a contrast to the vistara of the Ç ik s h â s 0 (ff. 216).
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This would hardly have been written, if the borrowing of verses 
in the exordium had formed a case of plagiarism.

Prajnäkaramati, the commentator on the Bodhicary- 
ävatära, of whom I shall have more to say later on, agrees with 
Täranätha as to the common authorship of the Çikshâsamuccaya 
and Bodhicaryävatära1).

I have found nothing in the text itself to contradict the 
statement of Täranätha as to the age of Çântideva. One point 
notably confirms it. The pandits who translated the book into 
Tibetan were three in number: two Indians, Jinamitra and 
Dânaçïla, and one Tibetan Ye-çes-sde2 3 *) (Jnänasena). Of 
these the last two8) flourished under the celebrated Tibetan king 
Khri-lde-sron-btsan who reigned 816— 838 A. D. A century 
and a half seems to me an interval just such as one would 
expect between the composition of a book of this kind and its 
translation for the use of the Tibetans, whom one would natu
rally suppose to have been more anxious in the early days of 
their conversion for the old scriptures than for quite new works. 
In any case 800 A. D. will be admitted as the latest possible 
term inus ad quern.

The term inus a quo is somewhat more difficult to deter
mine.

Unlike the commentator of the Abhidharmakoçavyâkhyâ 
Çântideva quotes only Buddhist authors; and of their chronology 
we know but little. It must suffice to say that Çântideva repre
sents an advanced stage of Buddhism, in a somewhat scholastic

1) Besides the passage quoted iu the last note compare B cp . ad I. 25 (p. 32 
of P o u s s in ’s edition in the Bibl. Indica) and B c p . ad V . 104 quoted below in 
Additional Notes (to 6 6 .15), where the Çikshâs0 is cited as the work of Çâstra- 
Icrt (°fcära), a natural description by a commentator of his author.

2) A  portrait of this worthy is given at the beginning of the volume of the 
T a n ju r  (India Office copy) containing the present work.

3) See G. H u th  in Sitzungsb. der K . Preuss. Akad. der W ., Phil.-hist. K l.,
Bd. X Y  (1895) pp. 274— 75.
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aspect, but with very slight references to Tantrismx) and these too 
uncontaminated by the peculiar mystic hedonism1 2 3 * *) which dragged 
down some of the later literature to the level of very thinly veiled 
Kâma-çâstra.

In spite therefore of the miraculous details8) with which 
Täranätha has overlaid his account of our author, I consider 
that the period indicated by him, from the age of Dharmapäla 
till shortly after the death of Çrïharsha, i. e. the middle of the 
Vllth century, as substantially, correct.

It will be seen from the extracts from Dïpamkara below 
(§ 3) that Çântideva was regarded by an Indian Buddhist scho
lar early in the Xlth century as one of the greatest Mahäyäna 
doctors; while to Täranätha and the other Tibetan writers who 
form the authority of Wassiljev (Buddhismus, pp. 290, 314, 
326) his name is equally familiar.

§ 3. Relations to extant Buddhist literature.
The present work being practically an anthology, it is most 

important to consider the accuracy of quotation shown by the 
author.

Especially when compared with the vague and loose way in 
which Brahmanical commentators often cite their authorities, it

1) It is perhaps characteristic of the Buddhism of Tibet in the 9th century (as 
I have found it in Nepal at the present time) that precisely one of these few mystic 
passages in the book (139.4— 140.12) which we should most gladly (for Çantideva’s 
credit) have passed over lightly, is selected by the Tibetan translators for repeti
tion at the end of the book. It is evidently meant as a kind of devotional exercise 
in connection with the reading of the book, like the ’dhyänas* printed in native edi
tions with the B h a g a v a d g ït â . M in a e v  (Zap. IV . 226) emphasizes the non-tantric 
character of Çântideva’s works.

2) P o u s s in  Bouddhisme Ch. V , § 2; some extracts of this kind occur in the 
S u b h ä s h ita -s a m g r a h a  (see p. V III below).

3) Geschichte pp. 165— 167. T ä r a n ä t h a ’s naïve confession (p. 167.18) of ab
sence of topographical confirmation of one of his statements, reads as though he
had made some attempt to verify his sources.
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may be maintained that Çântideva’s bibliographical standard 
is a remarkably high one. He not nnfrequently cites chapter x) 
as well as treatise.

In the case of all extant works I have collated his quota
tions1 2) with MSS. Even when these have been early palm-leaf 
copies, it will be seen, I think, from my notes that the readings 
preserved in the anthology are better than those of the origi
nal MSS.

Different recensions from those which we possess have 
been in some cases used.

An interesting case is the extract (57. note 2; compare 
Add. Notes) from the Samgharakshitävadäna, a tale included in 
the collection now called Divyävadäna. It is a case of a ‘textus 
ornatior’.

The short extracts from the Avalokanä-sütra (89, 90) a 
work incorporated in the Mahävastu under the title Avalo- 
kita-sutra, have likewise a bibliographical interest, as they re
present a text quite independent of that preserved in the some
what modern MSS. on which M. Senart has had to rely for his 
admirable edition (Mhv. II pp. 362, 369). In one case, that of 
the Daçabhümi, we have fragments of a M S3) at least as old 
as Çântideva’s time. Here too our author’s accuracy comes 
out well.

It would be incorrect, however, to suppose that the whole 
of the extracts were specially made by Çântideva for the book. 
The evidence of the Madhyamaka - vrtti and Mahävyut-

1) In some cases he has unfortunately omitted the name of the book and named 
o n ly the chapter-title. An instance occurs at 134.7, where the identification is 
given in «Additional notes» ad loc. Unidentified cases probably occur at: 165,17 
313. i ; but see 52, note 1.

2) Except a few of the shorter extracts from the S a m ä d h i-r ä ja  (C a n d r a -  
p r a d lp a ) , and one or two passages in the G a n d a v y ü h a , where there is no 
chapterdivision to guide one.

3) See 291 note 7 and the plates appended to the present work. I  hope to re
turn in the future to the criticism of this fragment.
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patti1) seems to show that certain passages from authoritative 
books were regularly quoted and requoted as stock-pieces. I have 
called attention to several cases of this in the Summary of Con
tents, and in Index I by the use of the expression ‘locus clas
s i c s ’.

Kindred to this subject is the relation of these Sanskrit 
Mahäyäna books to the other Buddhist writings. I have 
elsewhere (JRAS. 1898 p. 870) pointed out in detail the posi
tion of Mahäyäna writers in regard to the older documents of the 
religion, taking as my chief text the extracts at pp. 210— 222, 
which are neither translated nor adapted from the corresponding 
Pâli passage, but represent the Mahäyänist’s handling of the 
«common tradition of Buddhism»2 3).

Quotations from Çântideva in Sanskrit.

It will hardly be expected that many allusions should be 
made in extant Sanskrit literature to an author so late in In
dian Buddhist history as ours. I have however found two quo
tations from him in the Subhäshita-samgraha an anthology*) 
discovered by me which I propose shortly to publish. These are 
some extracts from the Bodhic. IX (Subh. 28.6): and later on 
(96.5) another passage or passages not identified4). Both are in
troduced by the phrase: Çâ n tid eva -p â d a ir apy M a m .

The relation of Prajnäkaramati, the author of the com
mentary on Çântideva’s Bodhicaryävatära, at present in course

1) Cf. 67 n. 2. I  generally exclude the testimony of the B o d h ic a r y ä v a t ä r a -  
commentary as to which I speak below; on the other hand the works described 
below (pp. X — XII) sometimes quote these stock passages. A t î ç a  (Tanj. 31. 308a) 
cites others.

2) Another parallel is the quotation at 76.7—15; compare A n g -n . V II. xlvii.
3) I showed to my friend la V a l lé e  some passages; and some of these he 

printed i n L e M u s é o n N . Sér. Tom. I.
4) I quote the opening stanza:

yathä gärudika[h] stambham sädhayitvä vinaçyati | 
sa tasminyg ciranäshte’pi vishadîm upaçâmayet ||
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of publication ’), to the Çikshâsamuccaya is, I believe, unexampled 
even in Indian literature. Prajnäkaramati frequently refers to 
the Çikshâs. by name, quoting as from it, not only the original 
portions of the work, but also in some cases the passages quoted 
by Çântideva, and this too without indication of their ultimate 
origin. The curious feature, however, of the book is that not only 
these (exceptional) instances of specified quotation from Çântideva, 
but also the whole number of the very abundant quotations in 
the work from named sütras are, with two or three exceptions, 
taken direct from the Çikshâs. I say ‘direct’ advisedly, because 
in several instances not only are groups of quotations1 2) reproduced 
in the same order, but even the actual words used by Çântideva 
in introducing or coordinating them3).

References to Çântideva by Indian authors preserv
ed in Tibetan.

The Mahäyäna-literature preserved in the Tanjur also sup
plies a number of references to Çântideva and his works. I have 
noted several in three of the other works included in the volume 
of the Tanjur (Mdo. 31), at the head of which stand the 
Çikshâsamuccaya-kârikâs and the Çikshâsamuccaya 
itself.

1) Title Çikshâsamuccaya-abhisamaya, a short tract 
standing next to the Çikshâs. in the Tanjur (221— 222 a) and 
doubtless meant to be read as a pendant to it.

The opening verse states that «Çântideva touched the feet

1) Paricch. 9 printed in «Bouddhisme: Etudes» pp. 234 sqq. London, 1898 
(from «Mémoires couronnés». Acad, royale de Belgique. Tom. L V ); Par. 1— 5 etc. 
in Bibi. Indica. N . Ser. n° 983-; both publications by L . de la  V a l lé e  P o u s s in .

2) See ‘Additional Notes’ to 8.15, 9.8, etc., etc.

3) Compare Çi. 120.3, 5 with B c p . ad. Y , 54 and Çi. 144. 9 with B cp . ad V. 87. 
A  full index of quotations will appear in la Y a l l é e ’s forthcoming edition. English  
readers will recall the use made by later writers of that curious « Ç ik s h â s a 
m u c c a y a » , B u r to n ’s «Anatomy of Melancholy».

I*
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of Manjughosha [having] collected from all the süträntas passages 
for teaching»1).

The author of this tract is called in the short title at the 
commencement simply ‘the (man) of Suvarnadvipa’ 2), but in the 
colophon ‘Suvarnadvîparâja-Çrïmad-Dharmapâla’ 3). The book 
was ‘recited’ 4) (?) to Kamala, the traditional5) guru  of Dlpam- 
kara in Bengal and to Dipamkara himself. It would thus be not 
later than the beginning of the XI th century. In view of the as
sertion that the attribution of the Çikshâs. to Çântideva rests on 
an erroneous ‘Tibetan recoîfl’, it is worth noting that the book is 
thus the work of a stranger to Tibet, and was ‘translated’ (into 
Tibetan) by Dipamkara and the bhïkshu Thsul-khrims-rgyal-ba.

2) The Çikshâkusumamanjarl (ff. 222 a— 246 a) by the 
‘great pandit Vairocanarakshita6) of Vikramaçilâ’, in Bengal),

1) 221. a. 3—4: |

The reference to the Ç ik s h â s . is unmistakeable, as its Tib. title is

The homage to Manjughosha may well refer to the closing words of 
the Ç ik s h â s . which, though wanting in our Tib. translation, arc preserved also in 
the Chinese. Compare also B o d h ic . X . fin.

2)

3) Compare S a r a t  Ch. D â s , JB T S . vol.

I. i. 8 note $ ,  a passage apparently taken from some book which (as so often !) 
he does not specify.

4) but S a r a t  C h . ibid. p. 31 and (with him) W a d d e ll  ‘Lamaism’ 
p. 36 say «delivered».

5) Sa’r a t  C h . op. cit. p. 8, note - f .

6) The form is certain as it appears in translation at the beginning, and in 
transcription at the end, of the book. Our copy has Yikramaçî?«.
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an author of whom I have found no other mention than the notice 
in the «Life of Atis’a» ') that he studied under A. at Vikramaçilâ.

This work, as its name suggests, is written on lines similar 
to the Çikshâs.; and for the most part may be regarded as a di
rect imitation of it. It quotes from the same s ü tra s1 2 3 4), and 
discusses çikshâ under the same nine-fold classification adopted 
by Çântideva.

It will be seen from the comparative table belows) that the 
whole plan and framework of our book are most closely followed.

Later in the work we find actual plagiarism; for at 
f. 243. a. 3 not only is Kärikä 23 b of the Çikshâs. borrowed, but 
followed by the identical quotation (from the Vajracchedikä) 
with which Çântideva illustrates (Çikshâs. 275.10-13) his memo
rial verse. On the same page Kärikä 24 b is also borrowed, or 
adapted *), and illustrated by a reference to the dialogue of Su- 
dhana and Maitreya, with the omission (as also in Çântideva, 
Çi. 276.13; cf. Bodhic. 1 .14) of the name of the book(Ganda- 
vyüha) where the dialogue is given.

1) Translated by S a r a t  Ch. D a s  in JB T S . vol. I. See p. 17.

2) e. g. Candrapradïpa 238. a. 2; AkshayamatisUtra 229. a. 2; Ugraparipr.
229. a. 5. '

» ^ ( c f .  ref. to U g ra p °). 
» » (cf. p. 197).

3) C i- k u s . 225a. on ätmabhavaraksha ) Tr
and bhoga-r° ) Ç l'-3' C h ' 11 ^  Ch’ X I V '

» 229a. on çruta with quotation 1
from U g r a p a r ip r . )

» 229, 230 on the aranyavasa \
wild beasts, visit of king >
(230a 4). j

» 234b—238a on smrtyupasthdna.
» 241 âtmabhâvaçuddhi, bhoga-ç°
» 242 punya-çodhana.

The three vardhanas are discussed 243 — ad fin.

4) The lines are:

X III
V III
X V

I Karikas 17, 21.

which may be compared with the Tib. of E ar. 24b printed below, just before the 
text.



XII

That the Çikshâsamuccaya is not referred to by name will 
surprise no one acquainted with Indian literature1 2 3 4).

3) The Bodhimärgadlpa-panjikä (ff. 273 b— 334 a) by 
Dipamkara called Atïça (first half of XIth century).

In this book Çântideva is repeatedly referred to, and men
tioned amongst the chief Mahäyäna-doctors*). Besides the lists 
detailed in the note there is a list of doctors who ‘elucidated the 
meaning of Sütras’, worth quoting here: Nägärjuna, Äryadeva, 

^bandrakïrti, Çântideva, Bhavya, Açvaghosha and Candragomin : 
(324 b)s).

Numerous quotations are made from Çântideva’s works. Of 
these the most important occurs at 303 a where we read: «Äcä- 
rya Çântideva in the Çikshâsamuccaya [says:] ‘following all 
Buddha’s word’ (etc., Kär. 19 b)4)»; later on (317. a. 7) we find 
mention of «the sütrântas and [works] made to illustrate the 
meaning of other sütrântas: Sütrasamuccaya, Bodhisatva-

1) «The normal attitude of a Hindu towards his sources is silence», E . W . 
H o p k in s , ‘The great Epic of India’, p. 63.

2) In the opening verses we find an enumeration: Lama Gser-glin, Çântideva 
(associated with the Bodhisat Mahjughosha cf. note 3 below, and Bodhibhadra

; at 319 a. 7: Nägärjuna, Äryadeva, Candraklrti, Bhavya, Çânti

deva, Bodhibhadra.

3) Just below we are told that ‘Çântideva too according to the precept of 
Nägärjuna, having gained the inner meaning of Manjughosha saw the truth’.

(thus carelessly transcribed, not translated, here and just

before) (rea  ̂ as Previ°us clauses)

(read q , or, better, *Tj<5 '̂q ‘permission’,

with St.Petersburg T a  njur) | Cf. T

165.1. 2.

aran.

4) |

5 ^ ' - $  I I Compare the Tib. text of the Kärikäs, below.
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bhümi, [Bodhi-]caryävatära, and Çikshâsamuccaya». The 
selection of these four works seems to me significant especially as 
the order appears to be mainly chronological.

*

§ 4. Language
(Dialect, grammar, word-formation).

The literature of Buddhism rests, as all scholars will admit, 
on a basis originally vernacular. With the rise of the varied di
visions in the church the linguistic aspect of the literature be
comes more complicated. In the days of Açoka only slight dia
lectic variations are necessary to make the official language 
of the edicts intelligible in the several localities where they are 
promulgated.

In the case of the Sthaviravädins (and possibly other sects) 
who adopted the Pali, descended from the vernacular and under
lying, or represented by, the language of the Edicts, the stages 
seem clearer. We get an early form in the newly-discovered 
Dharmapada*), an intermediate stage or stages in the older 
verses of the Pali Pitakas and a later stage in the ordinary 
Pi taka-prose.

The linguistic history of the numerous other sects is not so 
easy to trace.

The statement of Wassiliev ^Buddhismus, 294 [267]), 
founded on Tib. authorities, that the several schools of Buddhism 
identified themselves with special forms of speech is very cre
dible1 2).

In any case it is abundantly clear that the Buddhists who 
wrote Sanskrit, did so with Pali-Prakrit originals, whether spoken

1) Le manuscrit kharosthi par E . S e n a r t  J .  As. Sept. 1898.
2) O f the Buddhistic Apabhraipça attributed by him to one school, I  hope 

shortly to publish specimens discovered by myself, with verification from the 
T  an ju r.
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or written, as their sources and models, lying in the earlier pe
riods close behind them.

A curious instance of the consciousness of something else 
than Sanskrit as the real underlying sacred language is found in the 
charm occurring at 142.15 quoted from the Vidyädharapitaka 
where the conclusion is practically a sentence of Pali. This is no 
doubt used as a liturgical and thaumaturgie language just as San
skrit in its turn is used in the far East; or as Latin1) is used in 
the West. Childers in his Pali Dictionary makes much (sometimes 
a good deal too mach) of the alleged ignorance of ‘Northern’ 
Buddhists in misunderstanding of Pali (and Prakrit) forms. Some 
of these were no doubt wrongly2) Sanskritised in course of time. 
One of his instances is phäsum . This word occurs in a siitra (of 
some antiquity)3) quoted in the present work; see p. 129.5. 
In the note on this passage I refer4) to 32.2 to show how p häsu  
came in Buddhist usage to have this meaning. One sees here 
that the word, standing side by side with suJcham which is quite 
sufficient for the sense, is simply put in for its pleasant archaic 
ring to the ears of the faithful.

Another good instance is the form gahcmata, occurring at 
172.3 in a kind of Decalogue belonging to the very earliest ma
terial of Buddhism. Here the old vernacular form was clearly 
kept for its venerable associations. It could deceive no Indian 
Buddhist reader from the clearness of the context, in spite of its

1) Compare S h a k s p e r e , Hamlet I. i. 42. The belief in the efficacy of Latin 
for laying ghosts survives amongst Roman Catholics in England.

2) When I find how wonderfully well even as late as the IXth century the 
pandits who translated the Prakrit D o h a k o s h a s  into Tibetan understood the 
extremelly difficult forms of that work, I  must unhesitatingly reject C h ild e r s ’s 
supposition (Diet.) p. 536 et al., that the ‘Northern Buddhists’ were misled by 
ignorance of Pali.

3) p. 55 n. 3.

4) I  had not seen Dr. H o r n l e ’s instructivë parallels from Jain usage with his 
optional explanation (sparçanârha); since adopted by Dr. P is e h e l (Gr. Pr. § 208). 
See also Dr. L e u m a n n ’s review in W Z K M . III . 342 sq.
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formal1) resemblance to gahana ‘deep’; that the Tibetan trans
lators were not deceived is observed in my note on the word. 
Another case of retention of Prakrit sounds (vedh-for vyath-) is 
noticed at 35. n. 11 Moreover if the forms sam kalikä, sam kalï- 
bhûta at 211.9, il be compared with the corresponding Pali 
sam khalikä  at Majjh. I. p. 58, med., it will be found that the 
confusion of forms is sometimes on the side of the Pali tra
dition2) and that the Sanskrit-writing Buddhism preserves the 
etymological one.

Under the head of sandhi note p u n o 'p i (194. u) and yatha- 
riva  (304.10).

Under noun-forms3 4) note the instrumentals in -eno and 
genitives in -asyo at 194.7 and 195. n  (verse passage). With 
the former we may compare the Pkt -enam , and note as an ana
logy (if there be no actual reminiscence) the Yedic verse-form 
-e n â *). s v a s tim  occurs at 104. n (andnote 5) and 116. 2  (prose). 
In noun-genders we find dhätu  as a feminine (138 n. 3) as 
often in Pali; pcUaça as a masc. (242.8); and possibly (but see 
Pischel, Gr. Pr. § 379) ä d i no longer neuter in the phrase 
ä d im  krtvä  292.5 (note 2).

Pronouns ayu  for ayant (in verse) 103.5; 206.2 si ‘his’ 
302.5 and note, ettaka 174 n. 3; tä tu ka , yä tu ka  346.16 
(similar forms in Pischel § 153).

1) 1 was at first disposed to alter the form to gahanatä; but the subsequent 
discovery (see Additional Notes) of ano^fer quotation of the same passage con
firms the text as I left it.

2) See S e n  a rt cited in my note. The curious double form of çrrikhalâ in 
Prakrit with Ich or Tc ( P is c h e l § 213) may have helped in the confusion.

3) I  have not tabulated here the forms rshtbhih . .  rshtnam occurring together 
in the Dharani quoted at 331.8, 9 as these read to me like a deliberate sacrifice 
of grammar to metre. Cf. gen. pi. -ana in verse (17. l, etc.). The M S. (valeat quan
tum) actually reads a form in -end at 347.5, which I have preserved.

4) Similarly in the genitive W h itn e y  allows for three passages of the Veda 
a form in - asyä (-asiä) (e. g. Rv. 1 .162.19). The above two forms are confirmed 
by M SS. of the book quoted (cf. Add. Notes ad loc.). W ith bhikshusya (155.1) 
cf. F r a n k  e, Pali u. Sk., p. 66; and with balato (4 .1) ibid. p. 122.
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Verb-forms. The imperative 2nd pers. plural uses, as 
regularly in Pkt. (Pischel § 471), the 2d pers. of the indica
tive; see 61 n. 1. The incorrect present-form dadanti (335.10) 
occurs also frequently in the late portions of the M bh.x). More 
interesting is the future form kah iti (101.6) from kr\ cf. Pischel 
§ 533 ad fin. siücishyati (155. l) y u ü jis h y ä m i1 2) 201.4; and 
bhesyanti (45.12, 4 6 . 16) though phonetically nearer Skt., are 
also formed on Prakrit principles. The potential s t i y a . =  syät 
(115.2) is a curious and indeed questionable form; the more 
usual siy a  occurs at 302.3. Of the s-aorist (cf. Pischel § 516) 
examples are k n d is h u  92. 12  and the curious form m ucyishu  from 
the passive base. Perhaps also çrnüshu  (94.21). °tapsïs 20.7.

For the gerunds the distinction between-^« and °ya is 
not observed, as happens also in Pkt. (Pischel § 581) and occa
sionally in Sanskrit (Whitney § 990 a). Examples: p a riv a r ja -  
y itv ä  113.18; vin iva rta yitvä  130.13; adhyävasitvä  200 n. 3. 
daditvä  occurs (302.7) also in Pali.

Amongst forms in -y a , v ija h ya  occurring twice in 106. 1 1  

is noteworthy. Possibly to make metre we ought to read one or 
both forms v ija h ä y a , according to Prakrit usage (Pischel 
§ 591). The passive participle jighatsita  used actively (274.7) 
is an example of the later Buddhist (and vernacular) usage, of 
which the stock-example is the name Avalokiteçvara.

Amongst exceptional causais note dham ayati (178.3) Pali 
dham eti, and dan däpayati (63.13; 67.10) with which compare 
Pischel § 552 and Whitney cited at 64 note 4.

The compound verb p a ttly a - (174. 7  and note) is, as noted, 
thoroughly Prakritic.

Under the head of word-formation we may note the Pkt. 
suffix -im a  (Pischel § 602) in p u rim a  177.7, 193.9.

1) H o p k in s , ‘Great Epic* 265. la. In verse plural-forms like püjayi (4. ie) 
occur.

2) A  prose-passage, and from the same archaic sütra as referred to above 
à propos of phäsii.
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-kä  in ghälikä  2 6 9 . 2  prekshikä  52.18, 267. 1 5  seems to be 
used like -tä  to express a state. Another class of formations 
which I have not as yet found elsewhere are the abstracts in -tä , 
-n ä , -anatä  formed not direct from verbal roots after gunation, 
but directly from the present-stem. Such are: anutsrjanatä  
(srjat) 183.9; vip a çya nâ  108.16; avam anyanä  (m anyate) 9.7 
(sic lege), 92.6; akrudhyanatä  35.9; a p a rita sy a m  36 n. 1; a n ä -  
cchindanatä  126.15; and even pratih an yan ä  251.14, which must 
come from a Passive base1).

In the common compound word hrlrapaträpya  the retention 
of the nominative form in the first member (sometimes allowed 
even in Class. Skt. for nouns in r; Whitney 1250. f., cf. Pan. 
VI. iii. 25), is due, no doubt, to a reminiscence of the Päli-Präkrt 
hirottappa.

§ 5. Lexicography.
The vocabulary (Index II.) has been arranged to include the 

chief words of rarity, difficulty or linguistic interest.
It may, however, not be out of place here to call attention 

to several verbal roots occurring which appear to be new to be 
literature either as to form or meaning, although registered in 
the Dhätupätha. See the entries under the roots ku tt, cagh, 

jh a sh , p a m s, p a c . Derivatives from sphand  (172 n. 1) and pro
bably from *cip  (182 n. 1) also occur.

§ 6. metrics.
No essay has been as yet written on the metre and prosody 

of Buddhist literature as a whole. Nevertheless, the subject is 
one of great importance to the editor of texts, as well as to the

1) Since writing the above I find that this very class of formations provoked 
the wrath of K u m â r ila . See T a n t r a v ä r t t i k ä  p. 173.19 quoted by P o u s s i n  
JR A S . ’02, p. 371 note, where paçyatâ (not as yet found) is given as an example of 
barbarism. Cf. also vikirana A v .-ç . 96.7 and S p e y e r  ad loc.

II
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critical student. This has been recognized by Prof. Fausböll 
in the valuable appendix to his first edition of the Dhammapada 
(p. 436 sqq.), while in the short preface (pp. VI, VII) to his 
new edition he expressly pushes further the results obtained by 
metrical criticism.

One must not ask too much of the pioneer who brings out 
an editio p r in c e s s . But it certainly would have been well if 
editors of verse-texts both Sanskrit1 2 3) and Pâli had paid more 
attention to metre. Is it too exacting to propose as a canon for 
the editor of the future that no one has a right to print as 
verse, without note or comment, lines that will not scan? If 
new rules are required let him enunciate them in his preface. (The 
present remarks are an attempt in this direction). If after every 
deduction has been made, the ‘legitimus sonus’ does not appear, 
then let him note the fact in his commentary. This will be 
tantamount to an admission that the true text has not been pre
served, or to an invitation to the critical ingenuity of the schol
arly reader. P r o s o d y .

In Buddhist Sanskrit poetry the general rule that any two 
consonants suffice to make the preceding vowel ‘long by position’, 
does not apply.

It seems to me not improbable that the former existence of 
a very large body of Buddhist poetrya), where less prosodial strict
ness prevailed, may account for some of the discrepancy in the 
native authorities on Prosody, as to what constitutes ‘position’ 8).

A good typical passage for the study of these metrical 
usages is the extract from the Ganda-vyüha at pp. 101— 04,

1) In Buddhist literature the most flagrant instances are the editions of the 
Buddhist Text Society of India. As to Epic literature compare H o p k i n s ,  Great 
Epic Ch. IV .

2) And possibly also popular song-literature, less strictly composed.
3) See the valuable essay of W e b e r ,  Ind. Studien V III. 219 sqq.



XIX

especially as here we have been able to control the readings of 
our MS by an ancient Codex of the sütra quoted.

Here, then, in a single line (102.5) we find vowels short 
before mute -+- r  or l (dharm atri ripükleça) and at 102.8 before 
mute -+- v , (varadvtpa)1 2). It may be noted that all the examples 
from the Gandavyüha, if not vowels at the end of a word 
(cf. Weber, Ind. St. VIII. 226.1) occur all at the end of members 
of a compound. The case of ä d v itly a  (195.16) seems to go a 
step further.

The licence however extends beyond the case (familiar from 
Latin usage) of a mute followed by a liquid. In a single line 
(103.2) we find two short vowels before sibilant -+- nasal (m a itri 
snehäsm rti). Soft mute -+- nasal : p r iy ä jü  (Rästrap. 21.6). Nasal 
■ +* semivowel säm yak0 (18. n, where my note is unnecessary).

Many of these licences are possibly to be explained by 
reference to a Präkrt original, which would of course give 
forms such as a dutiya , sati and so on.

A similar influence is probably traceable in some curious 
cases where double consonants seem to be quite disregarded, a 
phenomenon with which we may compare in ancient times the 
spelling of the Açoka inscriptions, or in modern times our own 
ordinary careless English pronunciation of double letters as 
compared with that of Italian3). See tännim na  54.l (which 
should have been printed as a Trishtubh: see Add. Notes; 
106.13, ü jjv â l°  (si vera lect.) 103.3. To the same category be
longs a scansion such as the remarkable

äksäyakshänti äkshdbhya 328.3, where aksh0 is common, 
being pronounced indifferently as akkh or akh.

1) A  licence exceptionally allowed in Classical Sanskrit poets. See B o lle n s e n  
in Z D M G . xiv. 291.

2) So too priyädvesha 206. 4 (from L a lit .-v .) , and compare B o lle n s e n  Z D M G . 
xiv. 292.

3) M ax M ü lle r  gives an analogous case from the R g v e d a . ‘Vedic Hymns’ 
(S.B.E. vol. 32) p. cix.
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Not less suggestive of Präkritic influence is the case where 
a short vowel is scanned long before a consonant +  r e . g. p a r l-  
grhtta 43.6,8.

Anusvära. As early as the Pâli Canonical texts we find 
anusvära  regarded in two opposite lights:

1) an evanescent sound liable (a) to be dropped or (ß) to 
be elided with the preceding vowel like final m in latin. See 
Dhammap. v. 74 and the exx. cited by Fausböll (ed. 1. 
pp. 268— 9) ad loc. As to analogous Vedic usage see F. M. 
Müller, ‘Vedic Hymns’ (S. B. E. vol. 32) p. CXVII;

2) a strongly pronounced nasal, which may be scanned long 
irrespectively of the natural quantity of the preceding vowel. 
Example: Majjh.-n. I, p. 168.7.

Of 1 (a) examples are quite common. It will suffice to cite 
the genitive plural in -ä n ä ', often found in verses both in Buddh. 
Skt. and also in Pâli. 1 (ß) is rare, but I think not unex
ampled in Buddh. Skt. Of 2) examples are quite common in at 
least one poem the Bhadracarîpranidhâna [297.8 (twice), 
5 and note] and the usage occurs occasionally elsewhere1). In 
Präkrt it is frequenta).

M etre.

It will hardly be expected from the editor of a collection 
like the present which is only partly in verse, and verse of widely 
varying dates, to give a minute metrical analysis of all the verse- 
passages here quoted. Still in the absence of any work even on 
Sanskrit metres in general (still less on the metres of Buddhistic 
poetry) at once comprehensive and practical8), a short classified 1 2 3 *

1) e. g. S a m â d h ir â ja  (C a n d r a p r a d ïp a ) : so that at 194. is the text, which 
1 now find to be confirmed by the R .A .S . H o d g s o n  M S., may stand, and need not 
be amended as I suggested in the note. Compare also 17.4 (from the same work).

2) E x x . in H ä l a ,  W e b e r ’s ed. 1, Intr. p. 47. See also P i s c h e l , Gr. Pr. 
§§ 348— 350 on the whole question, comparing §§ 178, 179.

3) i. e. to occupy the same relation to the native authorities and to usage that
W h it n e y ’s Grammar does in matters of language.
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summary of the chief metrical features of the present work may 
be acceptable.

The metres may be thus arranged:
I. Ç lo k a , and
II. T rish tu b h -Ja g a tï —  the two commonest metres.
III. Fixed metres (aksharachandas)— to which group indeed 

the greater part of class II really belongs. Here we may 
subdivide thus:

1. A new metre 242— 3.
2. Dodhaka 2, 256, 297, 327— 347.
3. Totaka 203— 207.
4. Ratkoddhatä 101.
5. Vasantatilaka 1, 217.12.
6. Çârdülavikrïdita 259.
7. Malin! 366 (last stanza; not in Tib.).
8. Pramitäkshara 195, 318— 320.

IY . The intermediate class called A rd h a-sa m avrtta .

1. Pushpitägra 195.6—n, 257.
2. Aupacchandasika 1.
3. Yaitâlîya 237— 241.

V. M ätrachcm das.

1. Äryä (ordinary type) 155.4—9.
2. a new variety (?) 262.

VI. Metrical prose (?) 164.8—7, 262. I.

I. As to the çloka the passages quoted in this metre are 
mostly of the ordinary type. On reading the excellent chapter 
on Epic metres in Prof. Hopkins’s ‘Great Epic’ I perceive that 
certain corrections which I had proposed on metrical grounds 
become unnecessary in view of the usage of the earlier çloka- 
writers. Thus at pp. 14, 1. 8 the reading of the MS. (see note 1) 
may stand. It is merely a case of a hypermetre (here with the
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third vipulä) really common in early çlokas, just as I had myself 
found it in the trishtubh-group (p. 92, note 4) later extending it 
(p. 160, n. 5) to the çloka. See Hopkins op. cit. p. 253. Simi
larly at p. 45. l, nothing need be altered, if we regard it merely 
as hypermeter with the second vip u lä  ').

II. It would certainly have been clearer if I had from the 
first treated the T risthu bh-JagaM  class as a more or less free 
metre, instead of attempting, as I did more especially in Fascic. 
I., to make the lines conform to the classical norm of Indravajra. 
As a matter of fact the great majority of the lines do conform to 
this norm, but traces of earlier usage, analogous to those occur
ring in the Mahäbhärata, are constantly found. To the frequent 
hypermetron we have already referred: and in the same note 
(p. 92, n. 4) I point out the easy1 2) transition to Jagati (Vam- 
çastha). The resolution indicated at 217 n. 4 seems unusual, nor 
have I found even in the numerous Epic forms of Trishtubh 
collected by Hopkins an exact parallel for the development 
noted at 299 n. 2.

III. On the not very numerous metres of this class not 
much need be said.

We may take first the unidentified or new metre 
occurring at pp. 242, 243. As there observed (note 5) the 
arrangement of syllables occurs as the first p ä d a 3) of a longer 
metre (U pasth ita -pra cu pita). In the passage before us we also 
find line broken by two caesuras: and moreover the initial long 
syllable, as so frequently, is liable to resolution. Thus the final 
result is:

1) An example of the fourth vipula ‘almost completely absent in Classical 
writers* (H o p k in s ) occurs at 127.10. 53.9 is a rare çloka-form. See H o p k in s  
p. 457 (As 45).

2) Accordingly the correction at 80.8 seems superfluous.

3) It also occurs as the first päda of two stanzas in the M a h ä b h ä r a t a ;  
H o p k in s , Gr. Epic p. 352.
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Only nr. 2 the simple dactylic Dodhaka can be called a 
favorite. In the last of the passages cited (p. 327 sqq.) it is 
handled with some freedom, dactyls (— ) being frequently resolved 
into — .

3. To taka is closely analogous to the last with 4 anapaests 
in each päda in place of the 3 dactyls and spondee.

4— 7. Of Rathoddhatä, Vasantatilakâ, Çârdülavi- 
krïdita and Mälinl we have, as will have been seen, only a few 
examples. The second occurrence (217.13. 14) of Yasantatilaka is 
interesting as coming after a trishtubh, thus illustrating the de
velopment of the stanza (noted by Hopkins p. 333) from the 
hypermetric trishtubh.

8. Pramitâkshara. I take this metre last, because, as will 
be seen from 318 note 3 and the notes (esp. 321 note 1) and 
variants in the succeeding pages, the free treatment of the metre 
places it as a transition between this class and classes IY  and Y. 
It is of interest to note that the few pramitäksharas occurring 
in the Mbh. are associated with lines of the latter class (Hopkins 
p. 353).

Summarizing the usage of this class (fixed metres) as whole, 
we may note that none but the Dodhaka (no. 3) is much used and 
that this is handled in the free manner characteristic of early poets.

IV. A rdh asam a vrtta, metres of unequal pâdas. Of Pushpi- 
tägra we have two examples which call for no remark ').

The only example of Aupacchandasika occurs in the few 
verses in the introduction, doubtless by Çântideva himself.

Of Vaitällya closely allied to the last we have a more 
interesting example, pp. 237— 241, and as it is taken from the 
Lalitavistara, of which MSS are at least numerous though none 
are ancient, one can discuss its details with increased confidence. 1

1) See Add. Note to 195.12, 13 as to what seemed a variety of Pushpitägra. 
The variants illustrate the difficulty of dealing with metre on the basis of a single 
M S., even a good one.
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It will be seen from the notes that the metre is handled with 
considerable freedom, though not more so on the whole than in 
the 30 instances occurring in the Dhammapada analysed by 
Fausböll (ed. I, p. 441).

Y. M ä tra ch a n d a s  (Äryä etc.).
There are very few examples of Äryä in the hook.
1. The three stanzas on p. 155, 11. 4-9 are possibly Çânti- 

deva’s own.
2. The passage at p. 262 is more interesting, surrounded 

as it is by what looks like metrical prose. I have called attention 
in the note (3) to the peculiarities, hut the passage is too short 
to found elaborate theories on it, though it has a somewhat pri
mitive appearance, metrically speaking.

VI. I have ventured to call p. 262 lines 9— 12 and prob
ably also 11. 1, 2 of the same page, ‘metrical prose’. I place 
provisionally 164.3-7 under the same heading; though possibly 
the future editor of the Suvarna-prabhäsa (in the present 
series, I hope) may have more to say about it.

§ 7. On the AIS. and the versions, Tibetan and Chinese
(with a description of the Plate and of the portrait [p. I]).

The unique MS. *) on which the text of the present edition 
mainly depends is written on stout paper, of the kind generally 
employed (in cases where palm-leaf was discarded) in Nepal from 
the XIV  th to the XVIth century. It has no glaze and is of a 
brownish white colour, the edges being smeared with yellow1 2). The 
MS. in written by two scribes, as is shown in the Plate fig. 1 which

1) Cambridge University Library ( W r ig h t  Collection) Add. 1478, described in 
my printed Catalogue at p. 106. The India Office MS. is, as I have stated in the 
preliminary Introduction (to fase. I), a mere copy of this MS.

2) The same applies to a part of the body of the last page shown in Plate fig. 2, 
where the yellow portion appears darker in the photograph.
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reproduces the pages where the second scribe finished his task 
and the first resumed. In my description of the MS. (Catalogue 
p. 106) I estimated the age of these writings as ‘X IV — XVth 
century’.

In the writing of the first scribe the following early features 
should be noted:

The curve generally (though not invariably; modern form °napat• 
till Plate, fig. 1 1. 2. col. 2) used for medial i .

The short form (without flourish) of medial w (Fig. 1 1. 2 süpa- 
dyate, çüro).

Initial I  and 2  (Fig. 2 1. 1. lti\  Fig. 1. 4. ïçvarah).
D h  *) (Fig. 2. l dharmä) and ç (çreshthï Fig. 1. 2).

These four forms all show forms distinctly earlier than the 
Bengali MSS. of the XVIth century1 2 3).

Bengali MSS. of the XVth century are not common.
The best example is that reproduced at PL 33 of the Pal. Soc. 

Or. Ser. In this document I  (initial) presents a different form from 
our M S , and p  is a little nearer to the Nagari (in itself a mark of 
antiquity); hut i (medial) and dh are notably more modern than our 
M S., and ç slightly so.

R ä j. M it r a ’s MS. (in «Notices» V . PI. ii) belonging to Çaka 1417 
also comes at the end of this century (1495) but is markedly more 
modern 8).

Of the XIVth century we have unfortunately no MSS. in 
Bengali hand to compare4 * * *), and can thus only be guided by the forms 
of certain letters which (notably i  medial, dh and ç) resemble

1) In inscriptions this form (d) last occurs early in the X Ith century according 
to B ü h le r , Jn d. Paläographie Tafel V , cols, xvi, xvii.

2) To this century belong several of the MSS. reproduced (rather roughly) in 
R ä j. M it r a ’s «Notices» vol. 5 etc. See also Palaeographical Society, Or. Ser. 
PL 82, JVs 1, in spite of my doubts at the time when I edited the plate. Very 
numerous M SS. since discovered and mostly examined by myself have left no 
doubt as to the meaning of the abbreviation «la. saqi.». Accordingly the date of this 
M S. is Lak^hmana Sam vat 452 (A .D . 1571).

3) The date on R ä j. M it r a ’s PL i. of his vol. V I  seems to me doubtful.
4) R ä j. M it r a ’s M S. reproduced in «Notices» Y . pi. iv. looks at first sight

like an exception, hut any one who will read the second line of the colophon (in
cluding the chronogram), not merely the figures, will see that he has mistaken
Çaka for Yikrama.

II*
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more closely our earliest Bengali MSS, (Pal. Soc. Or. Ser. pi. 81; 
end of Xllth cent.). Of the second scribe I have less to say be
cause he writes a more conventional and less progressive hand, 
the ‘Lantsa’. On the other hand it will be seen from the ‘Table 
of Letters’ that there is  a certain amount of progressiveness in 
the writing even of the Lantsa type. There is, for example, no 
certain case of dh formed like Nagari q after A. D. 12161 2 3). So 
that the evidence of this test-letter as formed by both scribes 
brings us to about the same time, the end of Xllth or begin
ning of the XHIth century. If, therefore, any correction be 
necessary, it would be in the direction of making the MS. older 
and describing it as ‘XIII— XIVth century’ . Against this con
clusion it must not however be forgotten that paper is very rare 
in Nepal at so early a date8).

Regarding the punctuation and sandhi of the MS. I made 
some observations in my preliminary Introduction [to Fase. I ] 8). 
On the latter point I may here note that from Fase. II of the 
text onwards I adopted (often for the sake of clearness) what 
seemed to he a fairly consistent4 * *) usage of the MS., the extension 
of the use of avagraha to the case where initial a follows final ö 
(not merely e or o).

On the marginal notes in the MS. see the preliminary 
Introduction p. V.

There are two colophons, which can be read in the 
Plate, fig. 2.

1) Cambr. Add. 1648; exact date verified by Prof. K ie lh o r n . ‘Lantsa’ is 
H o d g s o n ’s name (As. Res. X Y I , Plates).

2) See my Cambridge Catalogue p. xxviii ; and on the whole question of paper 
in the several parts of India compare H ö r n ie in JA S B  for 1900; L X I X . i. 121. 
A . D . 1354 is there given as the date of the earliest paper M S. in the Maithili 
writing.

3) On the dot in the punctuation of Buddhist Sanskrit M SS., see also K e r n  
Jä t-m ., preface p. viii.

4) Consistency is not, however, a virtue of our scribes; even the spelling
dushiha  (Prelim. Introd. p. IY . n. 2) which I considered quite settled, is not adopted
by the second scribe.
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As to the first, in the handwriting of the chief scribe of the 
MS, I know nothing of the Mahayanist Jägaddala-pandita-V ibhü- 
ticandra who gave the MS. as a pious gift.

The second colophon, written in writing of the XIXth cen
tury and blurred in the photograph for the reason already men
tioned, refers to the ownership of the MS. in much later times. 
Ni ram uni living at the celebrated Yampi-vihära (cf. Gat. 77, 
173) in Lalit-Patan is identical with the pandit who made (in 
1832) the copy of the Bhadrakalpävadäna now in the Wright- 
collection at Cambridge (Add. 1411; G a t., pp. 88— 91). The 
handwritings agree, as I find on comparison with that MS.

Fig. 3 of the Plate has been selected as a specimen of the 
secondary authorities, the MSS of the now extant sütras quoted by 
Çântideva. The negative is one of a considerable number taken 
by or for me from a mass of fragments, which I discovered in the 
library of H. E. the Maharaja of Nepal and subsequently obtained 
on loan at the India Office for my use. I propose to describe the 
collection in some detail in the full account of my Journey, which 
I have still to publish. At present I may say that I consider this 
fragment as the finest example of calligraphy among the palm- 
leaves of the early period (IY— VIIth cent.) yet discovered. The 
squareness and regularity of the letters bring it nearer to the 
standard of a well-cut Oupta inscription than any example of 
penmanship that I have seen. It will be especially instructive to 
compare it with a good example of the Nepalese Gupta inscriptions, 
such as that of Amçuvarman with date equivalent to A. D. 635 
forming Plate I in my ‘Journey . . .  in Nepal’.

The agreement of the two documents in several of the more im
portant «test-letters» is perfect; e. g. y  (characteristically Nepalese) 
k, sht s; also ü medial. As a r c h a is m s  in the MS. note the forms 
of 1) I  (initial) which disappears at beginning of Y Ith  cent. 2) E  
(initial) with apex to left; cf. Bower-MS. 3) h formed like Roman 
J ,  II I— Ythcent. only.

On the whole therefore, allowing for the more archaic cha
racter of epigraphic writing as compared with MSS., the sixth 
century seems the latest possible date.
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The Plates.

It should be here noted that in the photographic plate fi
gures 1 & 2 are photographed to exactly half the size of the ori
ginal. Fig. 3 is rather under half-size, as the MS measured (on 
the average of its much frayed and broken leaves) about 19 inches 
(48 to 49 centimètres).

The smaller plate at p. I. gives the traditional portrait 
of Çantideva, reduced (Y3) from a drawing by a native artist 
(early XIXth cent.) contained in an Album belonging to the 
Asiatic Museum (St. Petersburg) which is to be published by 
d’Oldenburg in the present Bibliotheca. It is most interesting 
to note that the second portrait of our author mentioned below 
as existing in the Tanjur (London copy; not in the St. Pe
tersburg copy) represents substantially the same physiognomy 
and costume, with some varieties of detail. The head forms in 
the opposite direction, hut is covered by a similar cap, to which 
three horizontal stripes are added. The right hand instead of 
forming a m udrä  (?) holds a small p ä tra  like that figured by 
Gruenwedel in M y th . B .  p. 114. The throne is rather more 
ornate in the Tanjur, and is sloped so that the feet there almost 
assume (in allusion to Çântideva’s princely origin?) the forbid
den râ ja lïlâ -pose (infra 385.15).

The Tibetan version.

The copy of the Tibetan version employed is contained in 
the block-print forming vol. h i (31) of the Tanjur (Mdo) in the 
India Office.

On the first page are portraits of Çantideva and of the 
Tibetan translator Ye-çes-de (see p. V.).

The translation seems to be fully up to the standard of 
intelligent literalness, characteristic of these works. So that its 
value to the editor of a unique MS. would be hard to overrate.
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Besides this it has the advantage of representing an unabridged 
and consequently older recension of the text. Besides variants 
mentioned in the notes, I would call attention to the extract at 
p. 178.9 sqq. from a sütra (Upäli-pariprcchä) of which I  
have succeeded in discovering a fragment of the Sanskrit original. 
Here it is instructive to find that the Tib. agrees with the 
original text, reproducing all its (unnecessary) repetitions and 
verbiage, whereas our recension of the Çikshâ-text at 11.12— 13 
makes a judicious abridgement evam yäm e yä m e°. Here the Tib. 
plods wearily through each watch! So too at 196 (note 5) the 
Tib. quotes at greater length. On the date of the version see 
p. V. above.

The Chinese version.

In Nanjio’s Catalogue its identity is concealed in a strange 
manner. The title (no. 1298) is rendered ‘Mahäyäna-samgitibo- 
dhisattva-vidyäsästra’. The author is said to be ‘the Bodhisattva 
Dharmayasas’ *) (i. e. doubtless Dharmakirti) and it was trans
lated A. D. 1004— 1058. It was no doubt the imperfection of 
this description that prevented my lamented friend Mr. Watters 
from finding the version, in spite of my repeated enquiries as to 
anthologies in general. As it is, I am entirely indebted for such 
knowledge as I have of it to my friend Prof. Leu man n, through 
whom I first learned its existence, and to his Japanese pupil 
Mr. U. Wogihara who has spared no pains in sending me every 
detail regarding the book that I enquired of him. As the discovery 
was only made during the printing of the last Fasciculus, the bulk 
of the information concerning it is necessary relegated to the 
‘Additional Notes’.

The Chinese version, two centuries later than the Tibetan, 
agrees more closely with our present text than the earlier version 1

1) The same ‘ D h a r m a y a ç a s ’ is credited with the authorship of the Vajra- 
sücï, elsewhere always ascribed to A ç v a g h o s h a .
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does, as regards the compass of the text translated. See for in
stance Add. Notes to 195 n. 7, 199 n. 1, 235 n. 5, 250 n. 1 
and other passages where the Chinese agrees with our Sanskrit in 
reproducing an abridgement of a longer version preserved in the 
Tibetan. On the other hand, the nam askära  to Manjuçrï at the 
end of the whole work, wanting in the Tibetan, is reproduced in 
the Chinese1).

In a few cases (less numerous than those just noticed) the 
two versions agree with one another in excluding passages 
found in our Sanskrit. A case in point is the passage 269.10—  
270.7 [compare 269 n. 4  and Add. Note]1 2). Still more interesting 
is the first line of Chapter XV  (cf. Add. Notes), which reads 
almost like a criticism on Çântideva inserted by a later re
dactor of the text.

We can thus distinguish at least three stages in the text: 
1) the IXth cent., the date of the Tibetan version, 2) the Xlth 
cent., that of the Chinese version, 3) XIVth cent., approximately 
the date of our MS.

p
1) It is probably referred to in other documents preserved in the T a n ju r  see 

X . n. 1 above.
2) Compare also 283 n. 2 and Add. Notes.



SUM M ARY.

Chapter 1x) (Proem and Karikas 1—4). ^ portion” 7

Exordium in verse, extolling the merit of hearing the Word.
The author has no new tale to tell nor is he striving to explain 
another’s meaning, but to speak his own mind1 2 3) (1). The auspi
cious moment must be chosen, though this is hard to find.

Preliminaries of the religious life: self-abnegation for others’ 
good, faith, and the quest of enlightenment (Kâr. 1,2). Poetical 
eulogies on faith (2— 5).

On bodhicitta (direction of the mind towards enlighten
ment) Illustrative quotations. Parable of the paçurathagatïka  
bodhisat (7). Four causes for bodhicittotpäda and two subdivi
sions of bodhicitta (8. 8—15). B odh icitta  valuable in itself apart 
from conduct (carya) (9). The vow8) (sam vara) of the bodhisat

1) In this abstract I have emphasized the Kärikäs discussed, as these give the 
best key to the work as a whole, as well as to the chapter-division. The names of 
the chapters (not invariably forthcoming in the MS.) are here neglected as unsatis
factory, since they often reflect only the latter portions of the chapters, not the 
whole of each. The large numbers in parentheses refer to the pages of the text.

2) So I understand svamano bhävayitum «to exhibit or show forth the pro
ducts, not primarily of others’ invention, but of my own; namely my original K ä 
rikäs,} which the quotations from other authors merely illustrate». The Tib. takes 
the phrase: ‘meditate in (or, on) my own mind’ 4. b. 3).

3) Here begins really the discussion of K ä r . 3 (see below). The K ä r ik a  is 
never fully quoted and only alluded to quite at the end of the present discussion 
(17. 9, io). From the Tib. I have suggested an English translation and a partial 
restoration in the table of K ä r i k ä s , which I have printed at the end of this In
troduction, that it may immediately precede the main text itself.
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can be taken even by one who has not entered on the bhüm is 
(stages of enlightenment). The taking of the vow, its conditions 
and its solemnity (11.15,16). In taking it one must not he content 
with the prätim oksha  merely, but must learn its vital points 
from the scriptures (Kär. 3; pp. 17.5—12).

On self-abnegation: several extracts on the duty of abandon
ing for the good of others, not only material things, but also 
one’s past and future K uça la m üla.

Main Argu- Chapter 2 (Kar. 5, 6).

Part i. The duty of self preservation (Kär. 5); because (Kär. 6)
Nation* only thus can one preserve others, 

b § This self-preservation is to be effected (1) by never giving
up the k a ly ä m m itra  (true friend) (34— 41); and (2) by study of 
the scriptures (41— 44).

Chapter 3 (Kär. 7a).
On the different means of self-preservation.
The avoidance of evil (anartha); Kär. 7a. General topic 

(45— 47). Special means: by avoiding frivolity (47—49). Mära’s 
machinations (49— 51). Avoid also: bad friends, forgetfulness of 
bodhicitta, despondency1), want of enthusiasm (51— 55); also 
avoid evil by active service (vaiyävrtya) of man, and of the Church.

Chapter 4  (same topic).

Other kinds of evil. L o cu s classicus on sin and confession 
(59— 66). Five sins (m üläpalti) of a sovereign; eight of an ä d i-  
karm ika bodhisatva.

Memorial verses by Çântideva on the same subject (66 
— 7). The ten great transgressions (akuçalakarm apathd) and there

1) Thus hope by implication is also a Buddhist virtue.
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future expiations in hell (69— 73). Avoidance of carnal passion 
(73— 78).

Duties of married life (78); more as to carnal passion 
(78— 83).

Sin of not helping the Faithful. Honour to bodhisats and to 
the laity (87 sq.). Attempts for their salvation; how to he “ fishers 
of men” (94— 5). Sin of opposing religion (95— 97).

Chapter 5 (same topic; and Kar. 7b).

Special means for avoiding evil; making solemn resolve 
(sa m ä d äm ) (97— 99). Other instances of resolve (100— 101). 
Avoidance of covetousness and of five äräm as (102— 115).

‘How to secure all this avoidance? By avoiding all fruitless 
waste’ (Kär. 7b; 116). The bodhisat must act only in the interest 
of others. His mind must have no ‘leakage’ (achidracittatä); but 
without the abandonment of the active duty (carya) of a bodhisat 
be associated with ‘vacuity’ (çünyatâ).

Chapter 6 (Kar. 8—13).

The last-named avoidance is secured by mindfulness (Kär. 
8a). Twelve varieties1) of this (118). Enthusiastic observance 
of this rule leads to quietude of mind (Kär. 8b). Concentrated 
thought (sam ädhi) as a means to knowledge, leading both to p ra jfla  
and sam p ra ja nya  (119, 120). Such sam ädhi joined with çïla  
(for these are mutually helpful) leads to the preparation of 
the mind (citta) on which all depends, to dharm a (in all senses) 
and hence ultimately to b o d h i{ 121— 23). One must therefore keep 
the mind in quietude and steadiness (Kär. 9b, io) fearless of a

1) Referred to as if a locus classicus in B cp . ad V . 29 (111. 14).

I l l
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Part I, § 2.

Part I , § 3.

Part II. 
On Purifi

cation.

Part II, § 1

doomed world’s contempt (Kär. f i); one must succour all beings 
(Kär. 12), causing no scandal (125), using kindly speech (126), 
by gifts of medicine (cf. Kär. 13) food etc., (127— 143). Medi
cine includes use of spells; specimens at 140— 42.

Chapter 7  (Kär. 14—16 ).

Not only one’s bodily faculties, but their due [exercise and] 
enjoyment (bhoga) must be maintained (Kär. 14). We must accu
mulate so as to have a store from which to give to others. How 
to give. (144— 46).

Preservation of merit (p u n y a r a k sM ) (Kär. 15a).

The true motive for meritorious action is neither hope of 
heaven nor fear of hell. Good action, especially giving, must be un
grudging1) and unostentatious (Kär. 15b). He who desires merit 
must be (Kär. 16) free from covetousness and pride, contented and 
unquestioning as to the Faith. Absence of covetousness and of 
pride exemplified (149— 51). The contrary deeds are works of 
Mära (151— 2), classified in ten groups. Humility and devotion 
to teachers (153—7). Charity (m a itrl) and modest courage.

Chapter 8 (Kär. 1 7 —19 ).

Purification of the bodily frame and faculties (Kär. 1 7 ) . 
‘Animals, who once were men, may eat my corpse; and ulti
mately after rebirth attain heaven and nirväna’. Purity of person 
(159— 60). Purification from sin (Kär. 1 8 ,1 9 ) . Four remedies 
against influence of accumulated bad K a r m a  (160): 1) self-accu
sation and confession (160— 171); 2) outweighing the past evil 
action by good acts, e. g. by çünyatâdM m ukti regarding the

1) In Pauline language: )jlt) èx Xü-r,ç (cf. paçcattâpa) yj èÇ (II. Cor.
ix. 7).
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great sins (171— 2), by mystic vision in dreams and by ritual- 
offerings (173), by the virtue of meditation on sacred Names 
and by fasting (174— 5); 3) expiation, especially by abstention 
from taking life and from stealing (176— 77); 4) by ‘taking re
fuge’ and purifying the heart.

Chapter 9 (Ear. 20).

The virtue of patience for accomplishing the four objects 
mentioned in Ear. 20. Indifference to worldly conditions (180); 
patience even under tortures and attainment of a certain form of 
sam ädhi (181— 2). On the state called m uditä  ("183— 4). Three 
aspects of patience (184—8).

Chapter 10 (Eär. 20a päda 1).

On hearing the word (çruta). Eighty forms of this (190); 
definition of dharmasambhärayoga (191). Certain çâstras to be 
avoided (192).

Chapter 11 (Eär. 20a, päda 2).

Praise of the forest-seclusion (193— 6); its conditions and 
the duties of the recluse (196— 201). Visits from kings and 
others (197). Characteristic objects of dread to the recluse (198 
— 200). He must think that though he is alone, the Buddhas 
know his thoughts.

Chapter 12 (Ear. 20b).

Special subjects of meditation for the forest-life. On the 
d hyän a-p ära m itä. Meditations on the impurity (açubha) of the 
body (Eär. 29b päda 2) as a cure for the vice of passion (206— 212). 
Benevolence and pure affection as a cure for the vice of hatred 
(dvesha) (212— 219). Meditation on the theory of causation as a 
cure for the vice of ‘confusion’ (moha).



XXXVI S u m m a r y . [Ch. 13 —

Chapter 13 (Appendix to Kar. 20).

Apparently as an appendix to the foregoing, the four sm rtyu -  
pasthänas (subjects of mindful reflection) are treated: 1) on the 
body as impure (228— 232: cp. supra 206— 212); 2) on the 
sensations (vedana) ; 3) on thought (citta) (233— 6); 4) on the 
conditions of existence (dharma).

Chapter 14 (same topic).

A further digression (suggested by the closing section of 
the last chapter) on çûnyatâ  ‘the vacuity of things’. L o c u s  clas- 
sicu s  on the nature of the dharmas and karmaphalasam bandha  
(244— 256). Further extracts as to the doctrine of vacuity 
(257— 64). Such doctrine embodies the p r a jM p ä r a m itä  and con
duces to ‘purity of thought’ (264). To the same end contribute 
‘self-disdain’ and avoidance of [evil] communications (265, 266).

Part ii, Chapter 15 (Kär. 21).
§§ 2, 3.

Purity in respect of enjoyment (Kär. 2 1 a), and of religious 
action (p m y a ç o d h a n a , caryapariçuddhi) (2lb) under the aspects 
of 1) liberality (270— 1); 2) virtuous action (271— 3) in general, 
all the p ära m itäs  being implied.

Part III . Chapter 16 (K är. 2 2 -2 5 a ).
On Increase.

Part in, § l .  On increase in general (Kär. 22). Increase of bodily and 
mental vigour (Kär. 23a) Ten ways in which a Bodhisat shows

P a r tm, §2. power (273— 75). Increase of enjoyment (Kär. 23b; 275).
P a r t i n ,§3. Increase of holiness which is the ‘root of all increases’ 

(Kär. 24). For this he must strive with firm resolve, and must 
‘do good to the unthankful and evil’ (276— 284). How to
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strengthen the resolve; more as to the resolve itself (284— 86), 
which should be linked together for mutual support with com
passion (286— 289). The value of religious observance and of 
worship (Kär. 25a). Confession and penitence, as already de
scribed, and other observances (289— 91). L o c u s  classicus on 
the ten m ahä-pranidhänas (solemn aspirations) (291— 295). On 
p a r im m a n d  (296—7),

Chapter 17 (Kär. 25a, contd.).

How do such observances produce merit? Advantages of 
various acts of veneration, especially to stupas (297— 309). On 
veneration of a Buddha; on ‘meeting with and seeing’ him 
(<sam avadhâna, darçana) (309), even by pictures or book-illustra
tions (311). Preservation of caityas etc. (311 — 12). Means of 
increasing holiness in general, both inward and outward.

Chapter 18 (Kär. 25b).

One must practise faith and three other virtues (Kär. 25b, 
päda 1) namely: reverence, humility and courage. These ‘lead to 
distinction’ (viçcshagâm itâyai). One may also cultivate the «five 
moral qualities» or the «five moral forces» (each set beginning 
with faith) (316— 317). Also one should be mindful (Kär. 25b, 
pada 2) of Universal Love (m aitrl) and of Buddha (317— 322); 
also of ‘the Law’ and the ‘Church’ (322— 327); likewise of the 
virtues of Bodhisats in general (327— 347).

Chapter 1 9  (Kär. 26, 2 7).

Increase of holiness furthered in three ways: (1) by care 
for the weal of all beings under all conditions (Kär. 26a, päda 1). 
The salvation of the world must be our thought when making 
votive offerings, and at other times (348— 50). (2) by gifts in



xxxYin Summary.

sincerity (Kär. 26a, päda 2). The spirit in which offerings, both 
substantial and in the form of teaching, are to be made. Auspicious 
formulas for the preacher. (3) by the ‘mind of enlightenment’ 
(see Ch. 1), which really implies all the rest (356).

How to attain perfection (Kär. 27). It comes (1) by watch
fulness, (2) mindfulness, (3) thorough understanding.

357— 364. Epilogue (365 : nam askara to Manjuçrï).



K
a
rl
k
a
s 
o
f 
th
e 
Ç
iJ
cs
h
as
am

u
ec
ay

a.
1-3.] K a b i k a s . XXXIX

»  a^  © 
&  pP
9 ©w o•■Ö B
a  g  
p  S3 
03 ig  
Jha  "ö

£  'S 
S  -g  
w> £
g  aö  .a
. pQj
a ^

5  §O e.
-a s
Ö eg

g  £
£  £

O-.
a

HH g
'S ®
5 I

!=? S*«3
© I f  *+ ©

<4—1 ®
'S  4-T
CQ —
^  s?P >
PÖh-j  ©COto 03 P f-t 
pa p4

«
caa.PH -+J

P  CO 
P4 P

«f-i So
-ö «73*
a  a03 S3
a  H-» 
«  8  © pP 

pP  ■+*
p  S-
a «2

•73 CO

I X
;  «OrH P
£  W)
© 'S 

M g

*0
a

• H

a
to

*PpP *H
_  P
© 2CO

__, <4-4
H °
*  a■4J S3

1 ss-> a
«  5  

3  M>• p-4 • rH
W P  ©
a

£  5  
a  a  
«2 «

H-9 CO
P  e©

03 «
£  -9
°  £?
© fe  
► ^

'S
-4J ©
P  ^
.2 Ö
?s ©'S Ja
M  5
© 9

pP  ©  
ËH Cj—,

©
P h .

P-4 ©
P  ©."P 53•r* 03
* m09 O

► «O «Ma o
• *  a
CO
P
a

o>
©

© ^  
P CO 
O P
© +3 ©
p  ^
© a

pP  p

F
fi> _
g Z  V  ir

F  e-^ itr
f-  m r ‘ P  
Xc p  t*>  
K” F~_ ir~ ç— i£W? err
t7~ [C -  ^
5/- ir

EF~ f ~  
(TmT  tr~ V  Cf 17

LT

IT

tf-
F “
er
Lr
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Additional notes and corrigenda.

Page 6 line 16 Bead sarvadharmäpravritti and see p. 90 note 4.
» 10 » 4 The phraseology of this gloss is derived from B o d h ic a r y ä -

v a t â r a  Y . 50.
» 23 note 4 Somewhat similar appears to be the use of santäna in Sinhalese.

The word is rendered ‘thought, reflection’ in C lo u g h ’ s Dictio

nary; but where it occurs in the titles of Ch. 2 and 3 of the 
Amavatura (pp. 20, 32 o f^ J ay a t i l  a k a ’s edition). V ik r a m a -  
s im h a  (Cat. Sinhalese M SS. B . M . p. 29) translates it ‘character’.

» 26 line 13 The M S. reads: °rüpän pratihula0; hut the sense of the passage, 
as well as the Tib. (22. a. 2 ) lta-na sdug ‘fair to see’, support 
our text. The form apratikvda recurs at 27.2.

» 26 note 3 Cf. B u r n o u f. Lotus p. 289.

W ithpp. 26— 28 generally compare the dänädhikära-sütra in the D iv y ä v a d ä n a  
(Tale 34).

Page 33 line 12 The letters °jivyam  are much broken away; but the restoration 
is certified by the Tibetan (27. a. 2)

<v2**r
» 45 note 5 For bhavishyantii read °anti

» not » not and

dde stop after parenthesis.

» 58 line 7 Read khalistokam, and compare R . M o r r is  in Transactions IX th 
Or. Congress. (London 1892) I. p. 482.

» 82 » 1 Scan prasronty. Compare notes to p. 83.

» 88 » 14 °netnm M S. but for this, as for Min aev’s °netrâm («Recherches», 
p. 90) there is no authority. Read netram.



Abbreviations and works often cited
(Citations by pages, unless the contrary is mentioned).

A .

B. R .

Böhtl.2 or \ 
W . K . F . /

Ch.

Dh.-s.

Divy.
J .  P. T . S.

K . F .

Lai. y. 
marg.

M S.
Mhv.

M . Vyutp.

Nanjio.

Nep. B. L .

Ord. Sk. I 
Class. Sk. / 
tr.

Wassiljev.

The archetype M S. when this is compared (in the case of passages 
quoted from extant works) with other M SS.; elsewhere it is desi

gnated simply «MS.»
Sanskrit-Wörterbuch von 0 . B o h  t lin g  k u. R. R o th .

B ö h t l i n g k ’s Abridgment of the same work (Sanskrit-Wörterbuch 
in Kürzerer Fassung).

C h ild e r s ’s Pali Dictionary.

Dharmasaftngraha. (Anecd. Oxoniensia: Aryan Series. I. 5.). Cited by 
sections.

Divyävadana, ed. C o w e ll and N e i l ,  Cambridge 1886.

Journal of the Pali Text Society.

Analyse du Kandjour par A . C so m a . . traduite . . et augmentée 
par L . F e e r  (Annales du Musée Guimet, tom. 2).

Lalitavistara, printed in Bibliotheca Indica.

The marginal annotations or corrections of the archetype.

The archetype ; see above (A.).

Mahävastu, ed. S e n a r t . Tom. I. II . Paris 1882—>1890. 
Mahävyutpatti, ed. M in a e v ; forming part of Yol. I. pt. 2 of his 
‘Buddhism’, St. Petersburg 1887. Cited by sections.

A  Catalogue of the Chinese translation of the Buddhist Tripitaka; 
Oxford 1883. Cited by sections.
Nepalese Buddhist Literature by R ä je n d r a l ä l a  M itr a . Cal
cutta 1882.

=  ordinary (i. e. non-Buddhistic) Sanskrit.

=  ‘translated* or ‘translation.

Der Buddhismus. German translation. St. Petersburg I860 The 
numbers in parentheses refer to pages of this translation.
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