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Nie Hongyin 

Family Models: The Model of the Tangut Work 
Newly Collected Biographies of Affection and Filial Piety* 

The Tangut work Newly Collected Biographies of Affection and Filial Piety (hereafter 

NCB),1 found by the Kozlov Expedition in the Khara-khoto ruins and now preserved as inv. 

No. 616 at the St. Petersburg Branch of the Institute of Oriental Studies, Russian Academy 

of Sciences, was first recognized by Nevsky2 and described by Gorbacheva and Kychanov. 

More than twenty years later, Keping gave us a thorough study of this interesting 

compilation, including Russian translation, detailed commentary and photolithograph of the 

Tangut original.3 The most recent publication of the same photos can be found in the 

Russian Collection of the Heishuicheng Manuscripts (pp. 120–138), issued by the Shanghai 

Chinese Classics Publishing House in 1999.4 

It is already known so far that the NCB was compiled and translated into Tangut by a 

Xixia minister Cao Daole,5 in order to propagate a sense of Chinese ethics and morals. The 

last half (juan xia) of the extant text of NCB presents a total of 44 items of biography 

collected from Chinese historical records, of which 38 items were identified by Keping in her 

brilliant study, except that the name Wang Xiang  was mistranslated into Wang Xiu 

.  Keping admirably searched for the original of almost each item in various classics, but 

previous investigation leads us to believe that scholars and officials in Xixia were not as 

knowledgeable as those in the Song dynasty,7 so we may ask: Did Cao Daole really look over 

such a vast array of Chinese historical materials in preparing so apparently insignificant a booklet? 

There are only five entries that remain unidentified in Keping’s study,8 and just two 

among them show us the likely answer: Before he started to compose and translate his 
                        

* I would like to thank Ruth W. Dunnell for the English revisions and academic suggestions in preparing this 

article. 
1 Or in Chinese: Xinji Cixiaoji  (������ �.�. ����� ���	
���� 

���� � ����� � ��
���� � 

�������� � ��
	���. �., 1990) and Xinji Cixiaozhuan  (Nie Hongyin . Xixiawen Xinji 

Cixiaozhuan kaobu    // Minzu Yuwen, 1. 1995). 
2 	�
���
 	.�. �
������
� ���������. �., 1960. �. 1. �. 86. 
3 ������ �.�. ����� ���	
���� 

���� � ����� � ��
���� � �������� � ��
	���. �., 1990. 
4 Ecang heishuicheng wenxian .     

 . , 1999. 
5 As mentioned by Gorbacheva and Kychanov (�������
� �.�., ������
 �.�. �
�������� 	������� � 

������	
��. �., 1963. �. 56), the name Cao Daole  might also be rendered as Cao Daoan . 

 This misunderstanding must have come from a former study, in which Keping (������ �.�. ��� �
����	�!. 

"�	
����
� ���
!��
� «�#! ��» � �
�������� ��	�����. �., 1983. �. 107) also mistranslated this name as 

Wang Xiu. 
7 This may be demonstrated by the frequent mistranslation in some Tangut versions of Chinese classics, see my 

analyses (Nie Hongyin . Xixia yi Shi kao  // Wenxue Yichan, 4. 2003) of the Tangut 

translation of Shi Jing (The Book of Odes). 
8 The unidentified items at that time were translated into Russian by Keping: No. 7 Sin Pan, No. 11 Lou 

Chanya, No. 18, Han He, No. 19 I Men and No. 44 Chji Tsza. Now we know that they should be Xue Bao , 

Liu Zhongying , Han Huang , Ni Meng  and Xi Jian  (Nie Hongyin. Xinji Cixiaozhuan...). 
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NCB, Cao Daole did not read volumes of Chinese classics, but merely took a single short 

text as the chief source. The book in question is called Family Models  (Jia Fan, 

hereafter FM), compiled by the famous Northern Song statesman Sima Guang  

(1019–1086).9 To begin, we find two items of biography in common between NCB and FM, 

one of them being the story of Liu Zhongying:10 

Liu Zhongying, holding the position of Tianping Jiedushi (military governor of 

Tianping) during the Tang, treated his uncle Taibao (Grand Guardian) Liu Gongquan as 

respectfully as his father. Being promoted to a position of Dajingzhao Yin (Superior 

Metropolitan Governor),11 when he met his uncle along the marketplace, Liu Zhongying 

still dismounted from his horse and stood respectfully, and then remounted the horse 

after his uncle had passed. Every evening he went to the uncle’s place dressed 

immaculately and extended respectful greetings. The uncle often praised [him]: “After 

he won promotion, my nephew becomes more and more respectful, and serves me as 

well as [he serves] his father.” It is the ancient etiquette for a person of virtue to serve the 

uncle in the way of serving the father.12

A corresponding passage occurs in the sixth volume of FM: 

So did Liu Bi in the Tang narrate the deeds of his father, Tianping Jiedushi Liu 

Zhongying: He treated his uncle the Taibao (Liu Gongquan) as Yuangong (his father). So 

long as he was not critically ill, he did not go to see the Taibao without wearing his 

girdle. Serving as Dajingzhao Yantieshi, when he met the Taibao in the marketplace, he 

would dismount from the horse and stand respectfully, and then get back in his carriage 

after his uncle’s horse had passed. Every evening he waited for the Taibao’s arrival and 

extended greetings, wearing his girdle. Many times the Taibao spoke of this, [that his 

nephew] did not make even a slight change after his promotion. The Taibao often said 

among the ministers: “Yuangong’s son serves me as well as [he serves] his father.” It is 

the ancient etiquette for a person of virtue to serve the uncle in the way of serving the 

father. 

The other is the story of Han Huang:13 

Han Huang, holding the position of Pingzhangshi (Manager of Affairs) during the 

Song,14 had an infant son. His younger brother dandled it in his hands and went out to 

play, but he dropped it down against the house steps and it died. Han Huang ordered his 

                        
9 Because there are no current publications of FM, I have to use the manuscript in Siku Quanshu , see 

vol. 696 of the photo-offset of Siku Quanshu in Wenyuange by Shanghai Chinese Classics Publishing 

House, 1987. 
10 ������ �.�. ����� ���	
���� 

���� � �����... �. 161. 
11 Here the official position of Dajingzhao Yin (Superior Metropolitan Governor) is recorded as Dajingzhao 

Yantieshi (Inspector of salt and iron in the Superior Metropolitan Region) in FM. Refers to the area where the 

dynastic capital was located. 
12 Chinese translation: 

“  ”  
13 ������ �.�. ����� ���	
���� 

���� � �����... �. 166–167. 
14 Here the word “Song”  is an error for “Tang” . 
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wife: “Do not cry, or you will make your brother broken-hearted.” Being an elder brother 

like this, how can other people drive a wedge between them? Regarding his son like this, 

how [much less would] he regard money and properties?15 

Here is the corresponding passage in the seventh volume of FM: 

Pingzhangshi Han Huang had an infant born by his wife Liu. His younger brother 

Huang played with it in his hands, but accidentally dropped it against the house steps 

and it died. Han Huang admonished his wife: “Do not cry piteously, or you will make 

your brother broken-hearted.” Being an elder brother like this, how can wives or other 

people drive a wedge between them? 

  

It is significant that the two stories occur nowhere else in Chinese writings of Tang and 

Song era, including the biographies in Tangshu , but only in Sima Guang’s FM. This 

fact leads us to a preliminary conclusion that Sima Guang’s FM must have been the most 

significant reference in the compilation of Cao Daole’s NCB. 

More support can be found in other entries whose stories have counterparts in Chinese 

historical records but with a few sentences of appraisal attached by Sima Guang himself. 

We see that both the original stories and Sima’s appraisals were translated without 

differentiation by Cao Daole in FM. Take the story of Diwu Lun16 for example: 

Diwu Lun, a person of the Han era, was impartial in nature. Someone asked: “Are you 

unselfish?” He answered: “Once when my nephew was ill, I went to see him ten times a 

night, and then fell asleep. After that when my son was ill, I did not go to see him, but 

could not fall asleep the whole night. Thus, am I unselfish?” A gentleman at that time 

commented: “How could not Diwu Lun regard his nephew as important as his son? 

Having gone to see the nephew, he was relieved, while having not gone to see the son, he 

was not relieved. The reason for speaking of it is to reveal his morality.”17 

The main part of the above story originates from Hou Hanshu  (vol. 41), but the 

statement beginning with “ ” is the appraisal appended by Sima Guang to the 

text.18 The story of Li Ji in NCB19 shows the same structure: 

Li Ji was a native of Lihu, Caozhou Prefecture in the Tang era. When he served as a 

prime minister, his elder sister was ill. Li Ji cooked gruel [for her] himself and his beard 

and hair became singed. The sister said: “You, prime minister, have many servants. Why 

put yourself to so much trouble?” Li Ji replied: “It is not because I do not have servants, 

but now my sister is already old, I am also of venerable age. How is it that I always want 

                        
15 Chinese translation:  

  

 
16 ������ �.�. ����� ���	
���� 

���� � �����... �. 157–158. 
17 Chinese translation:     “ ”  “  

      ”  

 “        

 
18 The corresponding item can be seen in FM, vol. 6: “ ” 

“

”

 
19 ������ �.�. ����� ���	
���� 

���� � �����... �. 171–172. 
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to cook your gruel? Brothers and sisters are the most intimate of relatives, being worried 

and pleased together, being different from others. Between them, brothers share the same 

food and wear the same clothes in childhood, so they cannot help loving each other, but 

after growing up, each cherishes a wife and children, so, even though their love is 

profound, it inevitably diminishes somewhat. The wives of brothers rely on the brothers, 

so they are outsiders with the spirit of competition and jealousy. Only if the brothers love 

each other deeply will harm be avoided. Thus the estrangement of brothers causes sons 

and the nephews to be estranged, the estrangement of sons and nephews makes relatives 

and friends grow distant, the distancing of relatives and friends makes the servants 

hostile, and when that happens, who can deliver them? Therefore, thinking of this fact, I 

cook the gruel myself.” 

 

Corresponding passages occur as two different items in the seventh volume of FM, 

where the text after  is not in the entry for Li Ji,20 but in another one 

quoted from Yanshi Jiaxun  following it.21 The blurring of the line between two 

different entries also indicates a close relation between NCB and FM. 

Sima Guang compiled FM, in ten volumes and nineteen chapters, by collecting the 

biographies from various historical records and attaching his own appraisals. The content in 

the last half (chapters 6–10) of FM is noticeably similar to that in the last half of NCB, even 

in sequence of the stories, especially the chapters on “Mother-in-laws and daughter-in-

laws”, “Father’s brothers and brother’s sons”, “Elder and younger sister-in-laws”, and 

“Mother’s brothers and sister’s sons”.22 It is a pity that the first half of NCB is not preserved 

in the Khara-khoto monuments, or else we could find its correspondence with the first half 

(chapter 1–5) of FM. 

We do not know how many Chinese books Cao Daole read at that time, though he seems 

to have had a comparatively intimate knowledge of Sima Guang’s works, including the 

famous Zizhi Tongjian  and his Wenji .23 In the Khara-khoto collection of the 

same Institute of St. Petersburg, there is another well-preserved work compiled by Cao 

Daole at the end of the 12th century. This work is called Collection of Morality and Conduct 
,24 in which four paragraphs of Sima’s works were quoted and translated into 

                        
20 The corresponding item can be seen in FM vol. 7: 

“  ” 

“ ”  
21 The corresponding item can be seen in FM vol. 7: 

 

 In Chinese: , , , . 
23 By “Wenji” here I mean some collected works of Sima Guang, for example, Wenguowenzheng Simagong Ji 

 in Sibu Congkan , photomechanical printings by Shangwu Yinshuguan. 
24 In Chinese: , see inf. No. 799, 3947 of the Institute and Gorbacheva and Kychanov (�������
� �.�., 

������
 �.�. �
�������� ������	
��... �. 59). 
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Tangut, one of them from Zizhi Tongjian and the others from his Wenji, even prefaced by 

“Sima Wengong said” .25 Sima Guang, an illustrious minister of the Northern 

Song dynasty who participated in political and military planning at the Song court against 

Xixia, was an “enemy” of Tanguts in the early period of state establishment. But, after one 

and a half centuries, bitter memories faded. The severance of political and trade relations 

considerably abated the hostility of Tanguts, and evoked instead memories of great 

reverence for the late Northern Song dynasty. For that reason we can see from the preface 

to the Collection of Morality and Conduct that the ministers advised their emperor “do not 

ignore the advice just because of who deliver it” .26 

Thus we may believe that Sima Guang’s FM was the most important model for Cao 

Daole in preparing his NCB, or in other words, NCB, as a Tangut imitation of FM, was 

selected and complied on the basis of Sima Guang’s work in question. 

A total of 38 entries in NCB have a corresponding passage in FM, which demonstrates 

that FM was the source of Cao Daole’s translation, in spite of the entries’ occurrence in 

other Chinese classics as well, for example, Shiji , Dongguan Hanji  and so 

on. The remaining ten items not occurring in FM come from the following four classical 

texts respectively: 

Hou Hanshu : Ma Yuan , Xu Jing , Song Hong , Sheng Dao’s wife 

, Ni Meng ;27 

Lienü Zhuan : Feng Jieyu , Ban Jieyu ;28 

Zizhi Tongjian : Xia Lei ; 

Xiaozi Zhuan : Tian Zhen ;29 

Unidentified: Tai Si .30 

I do not know whether some of these ten items were excised from FM. Although the Siku 
Tiyao  editors state that the edition preserved must have been the original from 

that time, it is not impossible that the original manuscript of FM underwent changes by 

later redactors as it spread to the Gansu Corridor over the eleventh century. 

Whatever the case, we can best describe the process of compiling and translating NCB as 

follows: 

Cao Daole, taking Sima Guang’s FM as his model, first established the structure of NCB, 

selected some simple popular stories from FM and assigned them to each of its chapters, 

and then supplied a few stories from some other common historical works, “assembling” 

the master copy of NCB for translation. No doubt that this is the precise meaning of 

“newly collected”  in the title “Newly Collected Biographies of Affection and 

Filial Piety.” 

 

 

                        
25 Nie Hongyin . Xixiawen Dexingji Yanjiu , Lanzhou, 2002. �. 147–149. 
26 Nie Hongyin . Xixiawen Dexingji Yanjiu... �. 134. 
27 The story of Ni Meng in NCB corresponds with that in the 16th volume of Dongguan Hanji, but Yao Zhiyin 

 pointed out in his Houhanshu Buyi  (vol. 6) that it could be a lost fragment of Hou Hanshu. 

See the photo-offset of Siku Quanshu in Wenyuange by Shanghai Chinese Classics Publishing House in 1987. 
28 It is noticeable that these two items are found together in Lienü Zhuan as well as in NCB. 
29 Because the original of Xiaozi Zhuan was long lost, we can only find the story of Tian Zhen in Xu Qixieji 

 quoted in the 489th volume of Taiping Yulan : 

“ . 
30 The earliest version of the story may be found in the Commentary of Shi Jing (Daya Sizhai, ) by 

Kong Yingda , but the literary style of this entry in NCB is not as elegant as that in the classics, so it must 

have been selected from some popular historical reader of that time. 
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Summary 
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